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.

PSEUDO-CHAPTER ONE

.

[01c01T] ROBERT G. HENRICKS

AS FOR THE WAY, THE WAY THAT CAN BE SPOKEN OF IS NOT
THE CONSTANT WAY;

AS FOR NAMES, THE NAME THAT CAN BE NAMED IS NOT THE
CONSTANT NAME.

THE NAMELESS IS THE BEGINNING OF THE TEN THOUSAND
THINGS;

THE NAMED IS THE MOTHER OF THE TEN THOUSAND THINGS.

THEREFORE, THOSE CONSTANTLY WITHOUT DESIRES, BY THIS
MEANS WILL PERCEIVE ITS SUBTLETY.

THOSE CONSTANTLY WITH DESIRES, BY THIS MEANS WILL SEE
ONLY THAT WHICH THEY YEARN FOR AND SEEK.

THESE TWO TOGETHER EMERGE;

THEY HAVE DIFFERENT NAMES YET THEY'RE CALLED THE
SAME;

THAT WHICH IS EVEN MORE PROFOUND THAN THE PROFOUND

THE GATEWAY OF ALL SUBTLETIES.

[01c02T] JouN C. H. Wu

TAO CAN BE TALKED ABOUT, BUT NOT THE ETERNAL TAO.

NAMES CAN BE NAMED, BUT NOT THE ETERNAL NAME.

AS THE ORIGIN OF HEAVEN—-AND—EARTH, IT IS NAMELESS:

AS "THE MOTHER" OF ALL THINGS, IT IS NAMEABLE.

SO, AS EVER HIDDEN, WE SHOULD LOOK AT ITS INNER
ESSENCE:

AS ALWAYS MANIFEST, WE SHOULD LOOK AT ITS OUTER
ASPECTS.

THESE TWO FLOW FROM THE SAME SOURCE, THOUGH
DIFFERENTLY NAMED;

AND BOTH ARE CALLED MYSTERIES.

THE MYSTERY OF MYSTERIES IS THE DOOR OF ALL ESSENCE.

[01c03T] D. C. LAU

THE WAY THAT CAN BE SPOKEN OF

[S NOT THE CONSTANT WAY;

THE NAME THAT CAN BE NAMED

IS NOT THE CONSTANT NAME.

THE NAMELESS WAS THE BEGINNING OF HEAVEN AND EARTH;

THE NAMED WAS THE MOTHER OF THE MYRIAD CREATURES.

HENCE ALWAYS RID YOURSELF OF DESIRES IN ORDER TO
OBSERVE ITS SECRETS;

BUT ALWAYS ALLOW YOURSELF TO HAVE DESIRES IN ORDER TO
OBSERVE ITS MANIFESTATIONS.

THESE TWO ARE THE SAME

BUT DIVERGE IN NAME AS THEY ISSUE FORTH.

BEING THE SAME THEY ARE CALLED MYSTERIES,

MYSTERY UPON MYSTERY -

THE GATEWAY OF THE MANIFOLD SECRETS.

[01c04T] R. L. WING

THE TAO THAT CAN BE EXPRESSED

IS NOT THE TAO OF THE ABSOLUTE.

THE NAME THAT CAN BE NAMED

IS NOT THE NAME OF THE ABSOLUTE.

THE NAMELESS ORIGINATED HEAVEN AND EARTH.

THE NAMED IS THE MOTHER OF ALL THINGS.

THUS, WITHOUT EXPECTATION,

ONE WILL ALWAYS PERCEIVE THE SUBTLETY;

AND, WITH EXPECTATION,

ONE WILL ALWAYS PERCEIVE THE BOUNDARY.

THE SOURCE OF THESE TWO IS IDENTICAL, YET THEIR NAMES
ARE DIFFERENT.

TOGETHER THEY ARE CALLED PROFOUND,

PROFOUND AND MYSTERIOUS,

THE GATEWAY TO THE COLLECTIVE SUBTLETY.

[01¢c05T] ReN Jiyu

THE TAO THAT CAN BE SPOKEN OF IS NOT THE ETERNAL TAO;

THE NAME THAT CAN BE NAMED IS NOT THE ETERNAL NAME.

THE NAMELESS IS THE ORIGIN OF HEAVEN AND EARTH;

THE NAMED IS THE ROOT OF ALL THINGS.

THEREFORE, THE SUBTLETIES OF TAO ARE ALWAYS
APPREHENDED THROUGH THEIR FORMLESSNESS,

THE LIMITS OF THINGS ARE ALWAYS SEEN THROUGH THEIR
FORM.

THESE TWO (THE FORM AND THE FORMLESS) HAVE THE SAME
SOURCE BUT DIFFERENT NAMES.

BOTH OF THEM CAN BE CALLED DEEP AND PROFOUND,

THE DEEPEST AND THE MOST PROFOUND, THE DOOR OF ALL
MYSTERIES.

[01c06T] GIA-FU FENG

THE TAO THAT CAN BE TOLD IS NOT THE ETERNAL TAO.

THE NAME THAT CAN BE NAMED IS NOT THE ETERNAL NAME.

THE NAMELESS IS THE BEGINNING OF HEAVEN AND EARTH.

THE NAMED IS THE MOTHER OF TEN THOUSAND THINGS.

EVER DESIRELESS, ONE CAN SEE THE MYSTERY.

EVER DESIRING, ONE CAN SEE THE MANIFESTATIONS.

THESE TWO SPRING FROM THE SAME SOURCE BUT DIFFER IN
NAME; THIS APPEARS AS DARKNESS.

DARKNESS WITHIN DARKNESS.

THE GATE TO ALL MYSTERY.

[01c07T] LoK SANG Ho

WAYS THAT CAN BE SPELLED OUT

CANNOT BE THE ETERNAL WAY.

NAMES THAT CAN BE NAMED

MUST CHANGE WITH TIME AND PLACE.

EMPTINESS IS THE ORIGIN OF HEAVEN AND EARTH;

EXISTENCE IS THE MOTHER OF EVERYTHING THAT HAD A
BIRTH.

APPRECIATE EMPTINESS, THAT WE MAY SEE THE NATURE OF
THE DAO'S VERSATILITY;

APPRECIATE EXISTENCE, THAT WE MAY SEE THE EXTENT OF
THE DAO'S POSSIBILITIES.

THESE TWO, EMPTINESS AND EXISTENCE, CAME FROM THE
SAME SOURCE.

THOUGH THEY BEAR DIFFERENT NAMES, THEY SERVE THE
SAME MYSTICAL CAUSE.

A MYSTERY WITHIN A MYSTERY,

SUCH IS THE GATEWAY TO ALL VERSATILITY.

[01c08T] XIAOLIN YANG

THE DAO CAN BE TALKED ABOUT, BUT THAT IS NOT THE
EVER-LASTING DAO.
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THE NAME CAN BE CALLED, BUT THAT IS NOT THE EVER-
LASTING NAME.

NOTHINGNESS IS CALLED THE ORIGIN OF THE WORLD.

EXISTENCE IS CALLED THE ROOT OF EVERYTHING.

THEREFORE,

YOU SHOULD STAY IN NOTHINGNESS IF YOU WANT TO SEE THE
REAL ESSENCE OF THE WORLD;

YOU SHOULD STAY IN EXISTENCE IF YOU WANT TO SEE THE
DIFFERENT ENTITIES OF THE WORLD.

THEY ARE FROM THE SAME SOURCE BUT NAMED DIFFERENTLY:
BOTH ARE CALLED XUAN.

UNDERSTANDING THE XUANS IS THE KEY TO THE KINGDOM
OF TRUTH.

[01c09T] WALTER GORN OLD, MARKING OUT THE PATH

THE TAO THAT IS THE SUBJECT OF DISCUSSION IS NOT THE
TRUE TAO.

THE QUALITY WHICH CAN BE NAMED IS NOT ITS TRUE
ATTRIBUTE.

THAT WHICH WAS BEFORE HEAVEN AND EARTH IS CALLED
THE NON-EXISTENT.

THE EXISTENT IS THE MOTHER OF ALL THINGS.

THEREFORE DOTH THE WISE MAN SEEK AFTER THE FIRST
MYSTERY OF THE NON-EXISTENT, WHILE SEEING IN THAT WHICH
EXISTS THE ULTIMATES THEREOF.

THE NON-EXISTENT AND EXISTENT ARE IDENTICAL IN ALL
BUT NAME.

THIS IDENTITY OF APPARENT OPPOSITES I CALL THE
PROFOUND, THE GREAT DEEP, THE OPEN DOOR OF BEWILDERMENT.

[01c10T] JAMES LEGGE

THE TAO THAT CAN BE TRODDEN IS NOT THE ENDURING AND
UNCHANGING TAO.

THE NAME THAT CAN BE NAMED IS NOT THE ENDURING AND
UNCHANGING NAME.

(CONCEIVED OF AS) HAVING NO NAME, IT IS THE ORIGINATOR
OF HEAVEN AND EARTH;

(CONCEIVED OF AS) HAVING A NAME, IT IS THE MOTHER OF
ALL THINGS.

ALWAYS WITHOUT DESIRE WE MUST BE FOUND,

IF ITS DEEP MYSTERY WE WOULD SOUND;

BUT IF DESIRE ALWAYS WITHIN US BE,

ITS OUTER FRINGE IS ALL THAT WE SHALL SEE.

UNDER THESE TWO ASPECTS, IT IS REALLY THE SAME;

BUT AS DEVELOPMENT TAKES PLACE, IT RECEIVES THE
DIFFERENT NAMES.

TOGETHER WE CALL THEM THE MYSTERY.

WHERE THE MYSTERY IS THE DEEPEST IS THE GATE OF ALL
THAT IS SUBTLE AND WONDERFUL.

[01cl1T] DAVID HINTON

A WAY BECOME WAY ISN'T THE PERENNIAL WAY.

A NAME BECOME NAME ISN'T THE PERENNIAL NAME:

THE NAMED IS MOTHER TO THE TEN THOUSAND THINGS,

BUT THE UNNAMED IS ORIGIN TO ALL HEAVEN AND EARTH.

IN PERENNIAL NONBEING YOU SEE MYSTERY, AND IN
PERENNIAL BEING YOU SEE APPEARANCE.

THOUGH THE TWO ARE ONE AND THE SAME, ONCE THEY ARISE,
THEY DIFFER IN NAME.

ONE AND THE SAME THEY'RE CALLED DARK-ENIGMA,

DARK—ENIGMA DEEP WITHIN DARK—ENIGMA,
GATEWAY OF ALL MYSTERY.

[01c12T] CHICHUNG HUANG

A TAO THAT CAN BE SPOKEN ABOUT

[S NOT THE CONSTANT TAO;

A NAME THAT CAN BE NAMED

[S NOT THE CONSTANT NAME.

NONBEING NAMES

THE TEN THOUSAND THINGS' BEGINNING;

BEING NAMES

THE TEN THOUSAND THINGS' MOTHER.

THEREFORE, CONSTANTLY BE DESIRELESS,

WHEREBY TO OBSERVE ITS MINUTIAE;

CONSTANTLY BE DESIROUS,

WHEREBY TO OBSERVE WHERE IT ENDS.

THE TWO ISSUED FROM THE SAME ORIGIN,

AND, THOUGH DIFFERENT IN NAME,

REFER TO THE SAME THING.

DEEP AND REMOTE, DOUBLY DEEP AND REMOTE,

GATE OF MULTITUDINOUS MINUTIAE.

[01¢c13T] ELLEN M. CHEN

TAO THAT CAN BE SPOKEN OF,

[S NOT THE EVERLASTING (CH'ANG) TAO.

NAME THAT CAN BE NAMED,

IS NOT THE EVERLASTING (CH'ANG) NAME.

NAMELESS (WU-MING), THE ORIGIN (SHIH) OF HEAVEN AND
EARTH;

NAMED (YU-MING), THE MOTHER (MU) OF TEN THOUSAND
THINGS.

ALTERNATE,

NON=BEING (WU), TO NAME (MING) THE ORIGIN (SHIH) OF
HEAVEN AND EARTH;

BEING (YU), TO NAME (MING) THE MOTHER OF TEN THOUSAND
THINGS.

THEREFORE, ALWAYS (CH'ANG) WITHOUT DESIRE (WU-YU),

IN ORDER TO OBSERVE (KUAN) THE HIDDEN MYSTERY (MIAO);

ALWAYS (CH'ANG) WITH DESIRE (YU-YU),

IN ORDER TO OBSERVE THE MANIFESTATIONS (CHIAO).

ALTERNATE,

THEREFORE, BY THE EVERLASTING (CH'ANG) NON-BEING
(wu),

WE DESIRE (YU) TO OBSERVE (KUAN) ITS HIDDEN MYSTERY
(MIAO);

BY THE EVERLASTING (CH'ANG) BEING (YU),

WE DESIRE (YU7) TO OBSERVE THE MANIFESTATIONS (CHIAO).

THESE TWO ISSUE FROM THE SAME ORIGIN,

THOUGH NAMED DIFFERENTLY.

BOTH ARE CALLED THE DARK (HSUAN).

DARK AND EVEN DARKER,

THE DOOR TO ALL HIDDEN MYSTERIES (MIAO).

[01c14T] LEE SUN CHEN ORG

TAO (TRUTH) CAN BE TALKED ABOUT (THEORIZED IN ANY
MANNER EACH PERSON CONSIDERS VIABLE), THOUGH HARDLY OF
THESE THEORIES WILL BE ETERNALLY VALID;

NAMES (DESCRIPTIONS) CAN BE ASCRIBED [TO TAO IN ANY
FASHION EACH PERSON DEEMS WORKABLE ], YET HARDLY OF
THESE NAMES (DESCRIPTIONS) WILL LAST FOREVER.
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THE BEGINNING OF THE UNIVERSE (HEAVEN AND EARTH) [IS
BEYOND US, SO IN ALL HONESTY IT] IS INDESCRIBABLE;

[NEVERTHELESS, ] WHATEVER IS NAMABLE (DESCRIBABLE) BY
US SERVED AS THE MOTHER (ORIGIN) OF [OUR KNOWLEDGE OF ]
MYRIAD (ALL AND EVERY) THINGS AND CREATURES.

ACCORDINGLY,

[ CONSTANTLY REFRAIN FROM MY SELFISH (SUBJECTIVE)
DESIRES FOR THE PURPOSE OF EXPLORING ITS (NATURE'S)
MANIFESTED (APPARENT) WONDER;

[ ALSO CONSTANTLY MAINTAIN MY WILL [TO SEEK OBJECTIVE
KNOWLEDGE ] IN ORDER TO PURSUE ITS (NATURE'S) DEEP—SEATED
ENIGMA.

THESE TWO (TAO AND TE) WERE ORIGINATED FROM THE SAME
SOURCE, BUT THEY WERE DESCRIBED WITH DIFFERENT NAMES BY
Us.

THEY ARE BOTH DEPICTED AS PROFOUND [AS EACH IS
INTRICATE IN ITS OWN RIGHT ];

THE PROFUNDITY (COMPLEXITY) INTENSIFIES AS WE FATHOM
ITS MYSTERY FURTHER AND DEEPER;

EVENTUALLY, IT WILL [LEAD US] TO THE GATEWAY OF ALL
MYSTERIES.

[01¢15T] TIEN CONG TRAN

THE WAY THAT CAN BE TALKED ABOUT IS NOT THE ETERNAL
WAy.

THE NAME THAT CAN BE NAMED IS NOT THE ETERNAL NAME.

"NOTHING" IS THE NAME OF THE ORIGIN OF HEAVEN AND
EARTH.

"BEING" IS THE NAME OF "THE MOTHER" OF ALL THINGS.

S0, IN ETERNAL NOTHING, WE SHOULD LOOK AT THE
WONDERFULNESS OF THE WAY.

IN ETERNAL BEING, WE SHOULD LOOK AT ITS OUTER ASPECTS.

THESE TWO FLOW FROM THE SAME SOURCE, THOUGH
DIFFERENTLY NAMED; AND BOTH ARE CALLED MYSTERIES.

MYSTERIOUS AND MORE MYSTERIOUS.

THAT IS THE DOOR OF ALL WONDERS.

[01c16T] THOMAS Z. ZHANG

IF TAO CAN BE DESCRIBED, THEN IT IS NOT GENERAL TAO.

[F A NAME CAN BE DENNED, THEN IT IS NOT A GENERAL NAME.

THE INVISIBLE IS THE ORIGIN OF THE UNIVERSE.

THE VISIBLE IS THE MOTHER OF ALL THINGS.

BY CONSTANTLY THINKING THE INVISIBLE, WE UNDERSTAND
THE UNIVERSE;

BY CONSTANTLY OBSERVING THE VISIBLE, WE CAN SEE HOW
THE NATURAL LAWS WORK.

THINKING AND OBSERVING ARE TWO DIFFERENT THINGS.

YET THEY SERVE THE SAME GOAL: TO THEORIZE.

THEORIZING AND EVOLVING THESE THEORIES IS THE GATE TO
MARVELS.

[01c17T] ARTHUR WALEY

THE WAY THAT CAN BE TOLD OF IS NOT AN UNVARYING WAY;

THE NAMES THAT CAN BE NAMED ARE NOT UNVARYING
NAMES.

IT WAS FROM THE NAMELESS THAT HEAVEN AND EARTH
SPRANG;

THE NAMED IS BUT THE MOTHER THAT REARS THE TEN
THOUSAND CREATURES, EACH AFTER ITS KIND.

TRULY, 'ONLY HE THAT RIDS HIMSELF FOREVER OF DESIRE CAN

SEE THE SECRET ESSENCES';

HE THAT HAS NEVER RID HIMSELF OF DESIRE CAN SEE ONLY
THE OUTCOMES.

THESE TWO THINGS ISSUED FROM THE SAME MOULD, BUT
NEVERTHELESS ARE DIFFERENT IN NAME.

THIS "'SAME MOULD' WE CAN BUT CALL THE MYSTERY,

OR RATHER THE 'DARKER THAN ANY MYSTERY',

THE DOORWAY WHENCE ISSUED ALL SECRET ESSENCES.

[01¢18T] RICHARD JOHN LYNN

THE DAO THAT CAN BE DESCRIBED IN LANGUAGE IS NOT THE
CONSTANT DAO;

THE NAME THAT CAN BE GIVEN IT IS NOT ITS CONSTANT
NAME.

NAMELESS, IT IS THE ORIGIN OF THE MYRIAD THINGS;

NAMED, IT IS THE MOTHER OF THE MYRIAD THINGS.

THEREFORE, ALWAYS BE WITHOUT DESIRE SO AS TO SEE THEIR
SUBTLETY.

AND ALWAYS HAVE DESIRE SO AS TO SEE THEIR ENDS.

THESE TWO EMERGE TOGETHER BUT HAVE DIFFERENT NAMES.

TOGETHER, WE REFER TO THEM AS MYSTERY: THE MYSTERY
UPON MYSTERY AND GATEWAY OF ALL SUBTLETIES.

[01¢19T] LIN YUTANG

ON THE ABSOLUTE TAO

THE TAO THAT CAN BE TOLD OF

IS NOT THE ABSOLUTE TAO;

THE NAMES THAT CAN BE GIVEN

ARE NOT ABSOLUTE NAMES.

THE NAMELESS IS THE ORIGIN OF HEAVEN AND EARTH;
THE NAMED IS THE MOTHER OF ALL THINGS.
THEREFORE:

OFTENTIMES, ONE STRIPS ONESELF OF PASSION

IN ORDER TO SEE THE SECRET OF LIFE;

OFTENTIMES, ONE REGARDS LIFE WITH PASSION

IN ORDER TO SEE ITS MANIFEST FORMS.

THESE TWO (THE SECRET AND ITS MANIFESTATIONS)
ARE (IN THEIR NATURE) THE SAME;

THEY ARE GIVEN DIFFERENT NAMES

WHEN THEY BECOME MANIFEST.

THEY MAY BOTH BE CALLED THE COSMIC MYSTERY:
REACHING FROM THE MYSTERY INTO THE DEEPER MYSTERY
IS THE GATE TO THE SECRET OF ALL LIFE.

[01c20T] VICTOR H. MAIR

THE WAYS THAT CAN BE WALKED ARE NOT THE ETERNAL
WAY;

THE NAMES THAT CAN BE NAMED ARE NOT THE ETERNAL
NAME.

THE NAMELESS IS THE ORIGIN OF THE MYRIAD CREATURES;

THE NAMED IS THE MOTHER OF THE MYRIAD CREATURES.

THEREFORE,

ALWAYS BE WITHOUT DESIRE IN ORDER TO OBSERVE ITS
WONDROUS SUBTLETIES;

ALWAYS HAVE DESIRE SO THAT YOU MAY OBSERVE ITS
MANIFESTATIONS.

BOTH OF THESE DERIVE FROM THE SAME SOURCE;

THEY HAVE DIFFERENT NAMES BUT THE SAME DESIGNATION.

MYSTERY OF MYSTERIES,

THE GATE OF ALL WONDERS!
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[01c21T] TOLBERT MCCARROLL

THE TAO THAT CAN BE SPOKEN OF IS NOT THE ETERNAL TAO.

THE NAME THAT CAN BE NAMED IS NOT THE ETERNAL NAME.

THE NAMELESS IS THE BEGINNING OF HEAVEN AND EARTH.

THE NAMED IS THE MOTHER OF THE TEN THOUSAND THINGS.

SEND YOUR DESIRES AWAY AND YOU WILL SEE THE MYSTERY.

BE FILLED WITH DESIRE AND YOU WILL SEE ONLY THE
MANIFESTATION.

AS THESE TWO COME FORTH THEY DIFFER IN NAME.

YET AT THEIR SOURCE THEY ARE THE SAME.

THIS SOURCE IS CALLED A MYSTERY.

DARKNESS WITHIN DARKNESS,

THE GATEWAY TO ALL MYSTERY.

[01c22T] DavID H. L1

DIRECTION, AS EXPRESSED, IS NO ORDINARY DIRECTION;

AS NAMED, NO ORDINARY NAME.

NULL IDENTIFIES THE UNIVERSE AT THE BEGINNING.

ULL IDENTIFIES THE MOTHER OF MYRIAD MATTERS.

THUS, VISIT NULL TO OBSERVE ITS INTRICATENESS.

VISIT ULL TO OBSERVE ITS LIMITLESSNESS.

THESE TWO SPRING FROM THE SAME SOURCE;

ONLY THEIR IDENTIFICATIONS DIFFER.

BOTH ARE PROFOUND.

PROFOUND UPON PROFOUND, IT IS THE PORTAL TO ALL
INTRICACIES.

[01¢c23T] YASUHIKO GENKU KIMURA

THE TAO ETERNAL IS BEYOND DEFINITION.

NO NAME GIVEN CAN CAPTURE ITS ETERNALITY.

NAMELESS, IT IS THE ORIGIN OF THE KOSMOS.

NAMED, IT IS THE BEGINNING OF ALL THINGS.

NOTHINGNESS, IT IS THE INNER BEING OF THE KOSMOS.

THINGNESS, IT IS THE OUTER DISTINCTIONS OF THE KOSMOS.

THESE TWO, THOUGH DIFFERENT IN NAMES, ARISE FROM THE
SAME SOURCE:

THE SOURCE CALLED THE INVISIBLE.

INVISIBLE BEYOND THE INVISIBLE,

[T IS THE ENTRY INTO THE MYRIAD WONDERS OF THE ETERNAL
Kosmos.

[01c24T] CHOU-WING CHOHAN

THE TAO THAT CAN BE EXPRESSED IN WORDS IS NOT THE
ETERNAL TAO.

THE NAME THAT CAN BE DEFINED IN WORDS IS NOT THE NAME
THAT NEVER CHANGES.

NON-EXISTENCE IS WHAT WE WILL CALL THE SOURCE OF
HEAVEN AND EARTH.

EXISTENCE IS THE MOTHER OF ALL THINGS.

FROM ETERNAL NON-EXISTENCE, THEREFORE, WE OBSERVE
THE BEGINNING OF THE EXISTENCE OF THE MANY HIDDEN
QUALITIES OF THE UNIVERSE.

FROM ETERNAL EXISTENCE, THEREFORE, WE CLEARLY
OBSERVE THE OVERT QUALITIES OF THE UNIVERSE.

THESE TWO, THE HIDDEN AND THE OVERT, ARE ORIGINALLY
THE SAME AT SOURCE, AND BECOME DIFFERENT WHEN THEY
MANIFEST THEMSELVES.

THIS SAME ORIGIN IS "THE SMALLEST OF THE SMALL."

THE ABSOLUTE "SMALLEST OF THE SMALL" IS THE GATE FROM

WHICH THE BEGINNING OF ALL THE PARTS OF THE UNIVERSE
EMERGES.

[01¢25T] MAN-HO KwWoK

THE TAO THAT CAN BE TALKED ABOUT IS NOT THE TRUE
Tao.

THE NAME THAT CAN BE NAMED IS NOT THE ETERNAL NAME.

EVERYTHING IN THE UNIVERSE COMES OUT OF NOTHING.

NOTHING — THE NAMELESS IS THE BEGINNING;

WHILE HEAVEN, THE MOTHER IS THE CREATRIX OF ALL
THINGS.

FOLLOW THE NOTHINGNESS OF THE TAO,

AND YOU CAN BE LIKE IT, NOT NEEDING ANYTHING,

SEEING THE WONDER AND THE ROOT OF EVERYTHING.

AND EVEN IF YOU CANNOT GRASP THIS NOTHINGNESS,

YOU CAN STILL SEE SOMETHING OF THE TAO IN EVERYTHING.

THESE TWO ARE THE SAME ONLY CALLED BY DIFFERENT
NAMES

~ AND BOTH ARE MYSTERIOUS AND WONDERFUL.

ALL MYSTERIES ARE TAO, AND HEAVEN IS THEIR MOTHER:

SHE IS THE GATEWAY AND THE WOMB-DOOR.

[01¢26T] GU ZHENGKUN

THE TAO THAT IS UTTERABLE

IS NOT THE ETERNAL TAO;

THE NAME THAT IS NAMABLE

[S NOT THE ETERNAL NAME.

THE NOTHINGNESS IS THE NAME OF THE BEGINNING OF
HEAVEN AND EARTH;

THE BEING (SUBSTANCE) IS THE NAME OF THE MOTHER OF
ALL THINGS.

HENCE ONE SHOULD GAIN AN INSIGHT INTO THE BEGINNING OF
THE TAO BY CONSTANTLY OBSERVING THE NOTHINGNESS,

AND SHOULD PERCEIVE THE END OF THE TAO BY CONSTANTLY
OBSERVING THE BEING.

THESE TWO THINGS, THE NOTHINGNESS AND THE BEING, ARE
OF THE SAME ORIGIN BUT DIFFERENT IN NAME.

THEY ARE BOTH SO PROFOUND AS TO BE A KEY TO THE DOOR
OF MYRIAD SECRETS.

[01c27T] CHAO-HSIU CHEN

THE TAO THAT CAN BE NAMED IS NOT THE ETERNAL TAO.

THE NAME THAT CAN BE SPOKEN IS NOT THE ETERNAL NAME.

THE NAMELESS IS THE BEGINNING OF HEAVEN AND EARTH.

THE NAMED IS THE MOTHER OF ALL CREATURES.

OBSERVE THE MYSTERIES OF THE TAO WITHOUT LONGING.

SURVEY ITS APPEARANCE WITH DESIRE.

BOTH MYSTERIES AND APPEARANCE COME FROM THE SAME
ORIGIN BUT WEAR A DIFFERENT NAME;

THEY ARE ENIGMATIC.

THE GREATEST MYSTERY IS THE GATE TO ALL MYSTERIES.

[01¢28T1] LIU QIXUAN

THERE ARE WAYS TO FOLLOW,

BUT WHAT IS FOLLOWED IS NOT THE TRUE WAY.

THERE ARE NAMES TO GIVE,

BUT WHAT IS GIVEN IS NOT THE TRUE NAME.

LET US CALL NON-BEING THE BEGINNING OF THE UNIVERSE

AND LET US CALL BEING THE DEVELOPMENT OF ALL THINGS.

WHEN WE FOLLOW NON-BEING
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WE APPROACH THE WONDER OF THE WAY.

WHEN WE FOLLOW BEING

WE APPROACH THE FARTHER-END MANIFESTATION OF THE
WAy,

EACH HAS THE SAME ORIGIN,

AND HERE EXISTS A METAPHYSICAL DOOR TO TRUE WISDOM.

[01¢29T] SHI FU HWANG

UNDERSTANDING THE TAO

LAO TZE SAYS,

THE TAO IS THAT ON WHICH ONE CAN ALWAYS TREAD.

THAT ON WHICH ONE CANNOT ALWAYS TREAD IS NOT THE
Tao.

AND FAME IS THAT OF WHICH ONE CAN ALWAYS REMEMBER.

THAT OF WHICH ONE CANNOT ALWAYS REMEMBER IS NOT
FAME.

ALL THINGS ARE WITHOUT NAMES PRIOR TO THE FORMATION
OF HEAVEN AND EARTH.

AND NAMES ARE BROUGHT OUT TO CLASSIFY VARIOUS THINGS.

SINCE THERE IS NO NAME IN THE VERY BEGINNING, WHY
SHOULD ONE CARE ABOUT FAME!

HENCE, THOSE WHO ARE CONSTANTLY FREE OF DESIRE OF
FAME SHALL SEE THE TAO'S SUBTLE SECRET.

THOSE WHO BEAR DESIRE SHALL SEE THE END LYING IN FRONT
OF THEM.

BOTH TWO TYPES OF MEN FERMENT THEIR THINKING IN THE
SAME PLACE, YET THEY WILL EXPERIENCE DIFFERENT FATES.

BOTH THEIR FATES SHALL BE UP TO HEAVEN.

BEYOND OUR HEAVEN, THERE ARE OTHER HEAVENS: WHOEVER
KNOWS THIS SHALL FIND THE GATE OF THE TAO.

[01¢c30T] CH'U TA-KAO

THE TAO THAT CAN BE EXPRESSED IS NOT THE ETERNAL TAO;

THE NAME THAT CAN BE DEFINED IS NOT THE UNCHANGING
NAME.

NON-EXISTENCE IS CALLED THE ANTECEDENT OF HEAVEN
AND EARTH;

EXISTENCE IS THE MOTHER OF ALL THINGS.

FROM ETERNAL NON-EXISTENCE, THEREFORE, WE SERENELY
OBSERVE THE MYSTERIOUS BEGINNING OF THE UNIVERSE;

FROM ETERNAL EXISTENCE WE CLEARLY SEE THE APPARENT
DISTINCTIONS.

THESE TWO ARE THE SAME IN SOURCE AND BECOME
DIFFERENT WHEN MANIFESTED.

THIS SAMENESS IS CALLED PROFUNDITY.

INFINITE PROFUNDITY IS THE GATE WHENCE COMES THE
BEGINNING OF ALL PARTS OF THE UNIVERSE.

[01¢31T] PAULJ. LIN

THE TAO THAT CAN BE SPOKEN OF IS NOT THE ETERNAL TAO;

THE NAME THAT CAN BE NAMED IS NOT THE ETERNAL NAME.

THE NAMELESS [NON-BEING] IS THE ORIGIN OF HEAVEN AND
EARTH;

THE NAMABLE [BEING] IS THE MOTHER OF ALL THINGS.

THEREFORE CONSTANTLY WITHOUT DESIRE,

THERE IS THE RECOGNITION OF SUBTLETY;

BUT CONSTANTLY WITH DESIRE,

ONLY THE REALIZATION OF POTENTIALITY.

THE TWO COME FROM THE SAME SOURCE,

HAVING DIFFERENT NAMES.

BOTH ARE CALLED MYSTERIES,
MORE MYSTICAL THAN THE MOST MYSTICAL,
THE GATE OF ALL SUBTLETIES.

[01¢32T1] MICHAEL LAFARGUE

THE TAO THAT CAN BE TOLD IS NOT THE INVARIANT TAO,

THE NAMES THAT CAN BE NAMED ARE NOT THE INVARIANT
NAMES.

NAMELESS, IT IS THE SOURCE OF THE THOUSANDS OF THINGS

(NAMED, IT IS 'MOTHER' OF THE THOUSANDS OF THINGS).

YES:

ALWAYS:

BEING DESIRELESS,

ONE SEES THE HIDDEN ESSENTIALS.

ALWAYS:

HAVING DESIRES,

ONE SEES ONLY WHAT IS SOUGHT.

THESE TWO LINES ARE ABOUT THE MERGING -

IT IS WHEN THINGS DEVELOP AND EMERGE FROM THIS THAT
THE DIFFERENT NAMES APPEAR.

THE MERGING IS SOMETHING MYSTERIOUS —

MYSTERIOUS, AND MORE MYSTERIOUS,

THE ABODE OF ALL THE HIDDEN ESSENCES.

[01¢33T] CHENG LIN

THE TRUTH THAT MAY BE TOLD IS NOT THE EVERLASTING
TRUTH.

THE NAME GIVEN TO A THING IS NOT THE EVERLASTING
NAME.

NOTHINGNESS IS USED TO DENOTE THE STATE THAT EXISTED
BEFORE THE BIRTH OF HEAVEN AND EARTH.

REALITY IS USED TO DENOTE THE STATE WHERE THE
MULTITUDE OF THINGS BEGINS TO HAVE A SEPARATE EXISTENCE.

THEREFORE,

WHEN THE MIND RESTS IN THE STATE OF NOTHINGNESS, THE
ENIGMA CAN BE UNDERSTOOD;

WHEN THE MIND RESTS IN THE STATE OF REALITY, THE
BOUNDS CAN BE REACHED.

THESE TWO STATES, THOUGH BEARING DIFFERENT NAMES,
HAVE A COMMON ORIGIN.

BOTH ARE MYSTERIOUS AND METAPHYSICAL.

THEY ARE THE MOST MYSTERIOUS, AND FORM THE GATEWAY
TO ALL MYSTERIES.

[01c34T] YIWU

THE WAY THAT CAN BE TALKED ABOUT IS NOT THE
CONSTANT WAY.

THE NAME THAT CAN BE NAMED IS NOT THE CONSTANT
NAME.

NON-BEING IS THE NAME OF THE ORIGIN OF HEAVEN AND
EARTH;

BEING IS THE NAME OF THE MOTHER OF ALL THINGS.

THEREFORE:

CONSTANTLY IN NON-BEING, ONE WISHES TO CONTEMPLATE
ITS (THE WAY'S) SUBTLETY.

CONSTANTLY IN BEING, ONE WISHES TO CONTEMPLATE ITS
PATH.

THESE TWO COME FROM THE SAME SOURCE, BUT ARE
DIFFERENT IN NAME.

THE SAME SOURCE IS CALLED MYSTERY.
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MYSTERY AND MORE MYSTERY.
[T IS THE GATEWAY TO MYRIAD SUBTLETIES.

[01¢35T] HAN HIONG TAN

DAO THAT CAN BE EXPRESSED IN WORDS IS NOT THE
ABSOLUTE DAO.

THE NAMES THAT CAN BE GIVEN ARE NOT THE ABSOLUTE
NAMES.

NON-BEING IS BEFORE THE DAWN OF TIME,

BEING IS WHEN EVERYTHING BEGINS TO EMERGE.

THEREFORE, MAINTAINING A PASSIVE AND RECEPTIVE MODE,

YOU CAN WATCH THE SECRET OF LIFE;

MAINTAINING AN ACTIVE AND ATTENTIVE MODE,

YOU CAN PERCEIVE THE RHYTHM OF LIFE.

THESE TWO COGNITIVE PROCESSES, THOUGH DIFFERING IN
NAMES,

ARE IN THE SAME CONTINUUM.

BOTH ARE KNOWN AS THE INSCRUTABLE MYSTERY,

WHICH IS THE GREATEST OF ALL MYSTERIES.

AND IT IS THROUGH THESE PERSPECTIVES THAT WE CAN
OBSERVE THE MARVELLOUS PHENOMENA OF NATURE.

[01¢36T] HUA-CHING N1

TAO, THE SUBTLE REALITY OF THE UNIVERSE CANNOT BE
DESCRIBED.

THAT WHICH CAN BE DESCRIBED IN WORDS IS MERELY A
CONCEPTION OF THE MIND.

ALTHOUGH NAMES AND DESCRIPTIONS HAVE BEEN APPLIED TO
IT, THE SUBTLE REALITY IS BEYOND THE DESCRIPTION.

ONE MAY USE THE WORD "NOTHINGNESS" TO DESCRIBE THE
ORIGIN OF THE UNIVERSE, AND "BEINGNESS" TO DESCRIBE THE
MOTHER OF THE MYRIAD THINGS,

BUT NOTHINGNESS AND BEINGNESS ARE MERELY
CONCEPTIONS.

FROM THE PERSPECTIVE OF NOTHINGNESS,

ONE MAY PERCEIVE THE EXPANSION OF THE UNIVERSE.

FROM THE PERSPECTIVE OF BEINGNESS,

ONE MAY DISTINGUISH INDIVIDUAL THINGS.

BOTH ARE FOR THE CONCEPTUAL CONVENIENCE OF THE MIND.

ALTHOUGH DIFFERENT CONCEPTS CAN BE APPLIED,

NOTHINGNESS AND BEINGNESS AND OTHER CONCEPTUAL
ACTIVITY OF THE MIND ALL COME FROM THE SAME INDESCRIBABLE
SUBTLE ORIGINALNESS.

THE WAY IS THE UNFOLDMENT OF SUCH SUBTLE REALITY.

HAVING REACHED THE SUBTLETY OF THE UNIVERSE,

ONE MAY SEE THE ULTIMATE SUBTLETY,

THE GATE OF ALL WONDERS.

[01¢37T] CHANG CHUNG-YUAN

THE TAO THAT CAN BE SPOKEN OF IS NOT THE TAO ITSELF.

THE NAME THAT CAN BE GIVEN IS NOT THE NAME ITSELF.

THE UNNAMEABLE IS THE SOURCE OF THE UNIVERSE.

THE NAMEABLE IS THE ORIGINATOR OF ALL THINGS.

THEREFORE, OFTENTIMES WITHOUT INTENTION I SEE THE
WONDER OF TAO.

OFTENTIMES WITH INTENTION I SEE ITS MANIFESTATIONS.

ITS WONDER AND ITS MANIFESTATIONS ARE ONE AND THE
SAME.

SINCE THEIR EMERGENCE, THEY HAVE BEEN CALLED BY
DIFFERENT NAMES.

THEIR IDENTITY IS CALLED THE MYSTERY.

FROM MYSTERY TO FURTHER MYSTERY:

THE ENTRY OF ALL WONDERS!

[01c38T] HENRY WEI

REALIZATION OF TAO

T'1TAO

THE TAO THAT CAN BE STATED IS NOT THE ETERNAL TAO.

THE NAME THAT CAN BE NAMED IS NOT THE ETERNAL NAME.

THE UNNAMEABLE IS ORIGINATOR OF HEAVEN AND EARTH.

THE NAMEABLE IS MOTHER OF THE TEN THOUSAND THINGS.

THEREFORE,

ALWAYS BE DESIRELESS, SO AS TO DISCERN TAO'S WONDERFUL
ESSENCE;

ALWAYS HAVE SOME DESIRE, SO AS TO DISCERN ITS
MANIFESTATIONS.

THESE TWO COME OUT FROM THE SAME SOURCE,

BUT ARE DIFFERENT IN NAME.

THEIR IDENTICAL NATURE IS A MYSTERY.

MYSTERY OF MYSTERIES —

THAT IS THE GATE OF ALL WONDERFUL ESSENCE.

[01¢39T] HA POONG KIM

NO TAO THAT MAY BE TAO IS THE CONSTANT TAO;

NO NAME THAT MAY BE A NAME IS THE CONSTANT NAME.

BY NON-BEING YOU NAME THE BEGINNING OF HEAVEN AND
EARTH;

BY BEING YOU NAME THE MOTHER OF THE TEN THOUSAND
THINGS.

THEREFORE, ALWAYS FREE OF DESIRE YOU SEE THE SECRET;

ALWAYS WITH DESIRE YOU SEE ITS APPEARANCE.

THESE TWO

ARE THE SAME IN ORIGIN YET DIFFERENT IN NAME.

THEIR SAMENESS MAY BE CALLED A MYSTERY.

IT IS THE MYSTERY BEYOND MYSTERIES,

THE GATE TO MYRIAD SECRETS.

[01c40T] TA0 HUANG

THE TAO THAT IS VOICED IS NO LONGER THAT OF ETERNAL
Tao.

THE NAME THAT HAS BEEN WRITTEN IS NO LONGER THAT OF
ETERNAL NAME.

THE NAMELESS IS THE BEGINNING OF THE COSMIC UNIVERSE.

THE NAMED IS THE MOTHER OF THE MYRIAD CREATURES.

BEING AT PEACE, ONE CAN SEE INTO THE SUBTLE.

ENGAGING WITH PASSION, ONE CAN SEE INTO THE MANIFEST.

THEY BOTH ARISE FROM A COMMON SOURCE BUT HAVE
DIFFERENT NAMES.

BOTH ARE CALLED THE MYSTERY WITHIN THE MYSTERY.

THEY ARE THE DOOR TO ALL WONDERS.

[01c41T] TANG ZI-CHANG

DAO THAT CAN BE TALKED ABOUT IS NOT THE ETERNAL DAO
ITSELF;

A NAME THAT CAN BE GIVEN IS NOT THE ETERNAL THING
ITSELF.

THE NAMELESS EXISTED

BEFORE THE BIRTH OF BIRTH OF HEAVEN AND EARTH -
UNIVERSE;

THE NAMES WHICH WERE GIVEN WERE AFTER
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THE BIRTH OF ALL THINGS.

BY THE ETERNITY OF UNKNOWN EXISTENCE

COMPREHEND THE COMMON ESSENCE OF THINGS;

BY THE ETERNITY OF EXISTENCE

OBSERVE THE APPARENT DIFFERENCES.

THESE TWO CAME FROM THE SAME ORIGIN — THE UNKNOWN,

BUT WITH DIFFERENT NAMES.

THEY ALL ARE CALLED THE "PROFOUNDNESS",

PROFOUNDLY AND PROFOUNDLY IT IS THE ENTRANCE

FROM WHICH COME ALL WONDERS.

[01¢c42T] WING-TSIT CHAN

THE TAO THAT CAN BE TOLD OF IS NOT THE ETERNAL TAO;

THE NAME THAT CAN BE NAMED IS NOT THE ETERNAL NAME.

THE NAMELESS IS THE ORIGIN OF HEAVEN AND EARTH;

THE NAMED IS THE MOTHER OF ALL THINGS.

THEREFORE LET THERE ALWAYS BE NON-BEING, SO WE MAY
SEE THEIR SUBTLETY,

AND LET THERE ALWAYS BE BEING, SO WE MAY SEE THEIR
OUTCOME.

THE TWO ARE THE SAME,

BUT AFTER THEY ARE PRODUCED, THEY HAVE DIFFERENT
NAMES.

THEY BOTH MAY BE CALLED DEEP AND PROFOUND.

DEEPER AND MORE PROFOUND,

THE DOOR OF ALL SUBTLETIES!

[01c91T] A. U. CEMEHEHKO

Ecim JAO MOI'YT BBICKA3ATD, JAO HE IBJIAETCHI
HE3bBIBJIEMbIM;

ECJI MOT'YT HABBATDH UM, UM HE SBJIFETCY HE3BIBJIEMbIM.

BE3BIMIHHOCTD — BOT HAUAJIO HEBA 1 3EMJIN,

B HAJINUMY KE UMEHU TAUTCS MATb JECSTH THICSY BEIIEN.

HE3BIBJIEMOE HEHAJIMUUE — JKEJIAIO HOTJIZETH HA CKPBITBIE
B HEM UY/IECA;

HAJIMUME B HE3BIBJIEMOCTH — KEJIAKD OCMOTPETH EI'O
OKPAMHY.

BBIXOZUT OTA ITAPA BMECTE, HO UIMEHAMI PA3JIMYAETCS.

JIAI0 OZIHO UM M4 COKPOBEHHOIO.

3A COKPOBEHHBIM — COKPOBEHHOE, BPATA MHOXECTBA
Yy JIEC.

[01c92T] A. A. MACJIOB

A0, KOTOPOE MOXET BbITh BBIPAXKEHO CJIOBAMU, HE ECTh
TTIOCTOIHHOE AO.

MM, KOTOPOE MOXET BBITh IIOUMEHOBAHO, HE ECTh
IIOCTOSHHOE UM4.

HEBLITUE 30BETCI HAUAJIOM HEBA 1 3EMJIN.

BBITUE 30BETCA MATEPBIO MUPUAJT CO3LAHUI.

TI09TOMY, KEJAJ Y3PETDH EI'O YTOHUEHHO~HEYJIOBUMYIO
CYIIHOCTD, OBPETH ITOCTOAHCTBO HEBLITHU.

KEJIAY HABJIFOJATD EI'O IIPOSBJIEHIS, IIPEBLIBAIL B
IIOCTOAHCTBE BLITHY.

OBA OHM ITPOM3PACTAIOT BMECTE U PABJIMUAIOTCY JIUIID
MMEHEM.

byayun TOXIECTBEHHBIMY, OHA 30BYTCS COKPOBEHHEIM.

COKPOBEHHOE U EIIE PA3 COKPOBEHHOE — BPATA KO
MHOXECTBY IIOTAEHHOIO.

[01c93T] E. A. TOPUKHOB

ITYTB, UTO MOXET BbITh ITPOMAEH, HE ECTb ITOCTOIHHEIN
[IyTh-AO.

VM4, UTO MOXET BBITh IIOMMEHOBAHO, HE ECTD ITOCTOSIHHOE
M.

BE3BIMSJHHOE — HEBA, 3EMJIM HAUAJIO.

VIMEHYEMOE — MATEPLIO CYIIETO CTAJIO.

B OTCYTCTBUU TAMHY BEIIEN CO3EPLIATH CTPEMUCE.

B HAJIMUYMHA TIPEJIEJT BBITUA CO3EPLIATH CTPEMUCD.

TE IOBOE POOATCI BMECTE, HO X UMEHA PA3JINUHEI.

VX BMECTE HA30BY I COKPOBEHHBIM.

11 COKPOBEHHOE BHOBL COKPOBEHHLIM CTAJIO.

TAKOBLI BPATA BCEX TAMH.

[01c94T] A. E. JIVKbSHOB

JAO, KOTOPOE MOXET BbITh BBICKA3AHO, HE ECTh
IIOCTOSIHHOE JIAO.

MM$, KOTOPOE MOXET BbITh HABBAHO, HE ECTb ITIOCTOSHHOE
M.

HEBBITUEM UMEHYETCS HAUAJIO HEBA U 3EMIIN,

BBLITUEM UMEHYETCI MATEH MUPUA/L BEIIE.

[ToaTOMY:

OBPAIIASCH K TIOCTOSHHOMY HEBBLITUIO, CTPEMJIFOCH K
TOMY, UYTOBbI YBUAETH EI'0 TANHY;

OBPAIIASICE K TIOCTOSHHOMY BBLITHIO, CTPEMJIKOCE K TOMY,
UTOBb! YBUAETD ET'O TIPEAEJ (CTIMPAJILHBIN ITYTE).

OBA OHHM (HEBBITHUE 1 BbITHUE) U3 TOXKOECTBA IIPOMCXOIAT,
HO PABJINUHO UMEHYIOTCY.

B TOXECTBE OHI HABBIBAKOTCY IIEPBOHAUAJIOM.

TTEPBOHAUAJIO 1 EIIE IIEPBOHAUAJIO — BOT IBEPb KO BCEM
TAVHAM.

[01¢c95T] SIH XMH-IIYH

JIAO, KOTOPOE MOXET BBITbH BBIPAXKEHO CJIOBAMU, HE ECTD
IIOCTOIHHOE JIAO.

M$I, KOTOPOE MOXET BBITh HA3BAHO, HE ECTD ITOCTOIHHOE
M.

BE3BIMSAHHOE ECTh HAUAJIO HEBA 1 3EMJIA,

OBJIAZIAIOIIEE UMEHEM — MATb BCEX BEIIEN.

[T05TOMY TOT, KTO CBOBOZEH OT CTPACTEH, BULIUT
UYZECHYIO TANHY [HA0],

A KTO UMEET CTPACTH, BUAUT EI'O TOJIBKO B KOHEUHOMN
®OPME.

OBA OHM OJTHOI'O 1 TOI'O KE ITPOUCXOXKIEHMS, HO C
PABHBIMU HA3BAHUSIMU.

BMECTE OHI HA3BLIBAIOTCH TJIYBOUAUIIIMUA.

[TIEPEXOZ] OT OZHOTO FIYBOUAMIIETO K IPYTOMY =

JIBEPL KO BCEMY UYZECHOMY.

[01c96T] . T1. Konnccn

TAO, KOTOPOE IOJIKHO BBITh AEMCTBUTENBHBIM, HE ECT
OBBIKHOBEHHOE TAO.

VIMs1, KOTOPOE JIOJIKHO BBITH JECTBUTEJBHEIM, HE ECTD
OBBIKHOBEHHOE UM,

TO, UTO HE UMEET UMEHH, — ECTb HAUAJIO HEBA U 3EMJIM,

TO, UTO UIMEET UM, — ECTb MATD BCEX BEIIE.

BOT MOYEMY CBOBOZHBII OT BCEX CTPACTE! BUIUT
BEJIMUECTBEHHOE ITPOMBJIEHUE TAO,

A HAXOZMIINICS T10J] BJMAHIEM KAKON-HUABY b CTPACTH
BUAWT TOJIBKO HE3HAUMTEJIBHOE EI'O ITPOSIBJIEHUE.

ITY OBA TIPOUCXOIAT 13 OOHOTO ¥ TOTO JKE HAUAJIA, HO
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TOJIBKO HOCAT PA3SHOE HA3BAHIE.

OHM HA3BIBAKOTCY HEITOCTUXUMBIMIU.

HEINOCTUAXUMOE 13 HEIIOCTUXUMBIX I ECTH BOPOTA BCEI'O
TAVHCTBEHHOTO.

[01c97T] B. B. MAJIsIBUH

IIyTh, 0 KOTOPOM MOXHO IIOBEJATD, — HE IIOCTOSHHLIN
IIYTh.

M4, KOTOPOE MOXHO HA3BATD, — HE IIOCTOIHHOE M.

I'ZIE IMEHM HET — TAM HAUAJIO BCEX BEIIEH,

I'ZIE M4 ECTB — TAM MATD BCEX BEIIEI.

TTOCEMY, TIOCTOSHHO HE UMEY XEJIAHUA, BUAUIIL EI'O
NCTOK,

A TIOCTOSIHHO UMES KEJIAHUE, BUAUIIE ET'O UCXOZ.

To 1 IPYTOE ABJIIETCS COBMECTHO,

OHM UMEKOT PA3HBIE UMEHA, HO OJUHAKOBO CKASBIBAIOTCY.

B COKPOBEHHOM ECTb EIIE COKPOBEHHOCTD:

BOT OTKYIA UCXOANT BCE YTOHUEHHOE.

[01¢98T] B. B. BUHOTPOACKHIM

TToCTOAHHEBI ITYTH COCTABJIMETCI U3 BOSMOXHOCTHU
BBIBOPA IIYTU 1 HEBO3MOXHOCTH BBIBOPA ITYTH.

TTOCTOSIHHOE UMY COCTABJIAETCA M3 BO3MOXHOCTH BLIBOPA
VMEHU 1 HEBOBMOXHOCTH BBIBOPA UMEHH.

OTCYTCTBUEM UMEHYETCS HAUAJIBHOE JEVNCTBUE HEBA—
SEMJIN.

HAJIMUMEM UMEHYETCA POXAEHUE ~MATEPUHCTBO MUPUA/L
CYIIHOCTEMN.

TIPMUMHHOCTG:

CTPEMJIEHUE K IIOCTOIHHOMY OTCYTCTBHUIO OCYIIECTBIIAET
CO3EPLIAHUE TOHUAMIIEN TAWHEI.

CTPEMJIEHUE K ITIOCTOSHHOMY HAJIMUMIO OCYIIECTBJIAET
CO3EPITAHUE ETO BHEIIHETO ITPOSIBJIEHN.

OTA IIAPA TIPEACTABJIIET COBOM OBIIHOCTDH MCXOZA IIPU
PA3JIUUNYA HAUMEHOBAHNS.

ECJm OIPEAEJIMTE BMECTE, TO 8TO BYAET HEIIOCTUXKUMAS
TAVHA.

TIBITAACH IPOHUKHYTE B 8TY TAVHY, IIPUIEIIL TOJIBKO K
TAMHE.

ATO BPATA JId TOSIBJIEHNAS MHOXKECTBA TOHUAMIIMX
HAUAJL
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PSEUDO-CHAPTER Two

.

[02c01T] ROBERT G. HENRICKS

WHEN EVERYONE IN THE WORLD KNOWS THE BEAUTIFUL AS
BEAUTIFUL, UGLINESS COMES INTO BEING;

WHEN EVERYONE KNOWS THE GOOD, THEN THE NOT GOOD
COMES TO BE.

THE MUTUAL PRODUCTION OF BEING AND NONBEING,

THE MUTUAL COMPLETION OF DIFFICULT AND EASY,

THE MUTUAL FORMATION OF LONG AND SHORT,

THE MUTUAL FILLING OF HIGH AND LOW,

THE MUTUAL HARMONY OF TONE AND VOICE,

THE MUTUAL FOLLOWING OF FRONT AND BACK -

THESE ARE ALL CONSTANTS.

THEREFORE THE SAGE DWELLS IN NONACTIVE AFFAIRS AND
PRACTICES THE WORDLESS TEACHING.

THE TEN THOUSAND THINGS ARISE, BUT HE DOESN'T BEGIN
THEM;

HE ACTS ON THEIR BEHALF, BUT HE DOESN'T MAKE THEM
DEPENDENT;

HE ACCOMPLISHES HIS TASKS, BUT HE DOESN'T DWELL ON
THEM;

[T IS ONLY BECAUSE HE DOESN'T DWELL ON THEM, THAT THEY
THEREFORE DO NOT LEAVE HIM.

[02c02T] JouN C. H. Wu

WHEN ALL THE WORLD RECOGNIZES BEAUTY AS BEAUTY,
THIS IN ITSELF IS UGLINESS.

WHEN ALL THE WORLD RECOGNIZES GOOD AS GOOD, THIS IN
ITSELF IS EVIL.

INDEED, THE HIDDEN AND THE MANIFEST GIVE BIRTH TO EACH
OTHER.

DIFFICULT AND EASY COMPLEMENT EACH OTHER.

LONG AND SHORT EXHIBIT EACH OTHER.

HIGH AND LOW SET MEASURE TO EACH OTHER.

VOICE AND SOUND HARMONIZE EACH OTHER.

BACK AND FRONT FOLLOW EACH OTHER.

THEREFORE, THE SAGE MANAGES HIS AFFAIRS WITHOUT ADO,

AND SPREADS HIS TEACHING WITHOUT TALKING.

HE DENIES NOTHING TO THE TEEMING THINGS.

HE REARS THEM, BUT LAYS NO CLAIM TO THEM.

HE DOES HIS WORK, BUT SETS NO STORE BY IT.

HE ACCOMPLISHES HIS TASK, BUT DOES NOT DWELL UPON IT.

AND YET IT IS JUST BECAUSE HE DOES NOT DWELL ON IT

THAT NOBODY CAN EVER TAKE IT AWAY FROM HIM.

[02c03T] D. C. LAU

THE WHOLE WORLD RECOGNIZES THE BEAUTIFUL AS THE
BEAUTIFUL, YET THIS IS ONLY THE UGLY;

THE WHOLE WORLD RECOGNIZES THE GOOD AS THE GOOD, YET
THIS IS ONLY THE BAD.

THUS SOMETHING AND NOTHING PRODUCE EACH OTHER;

THE DIFFICULT AND THE EASY COMPLEMENT EACH OTHER;

THE LONG AND THE SHORT OFFSET EACH OTHER;

THE HIGH AND THE LOW INCLINE TOWARDS EACH OTHER;

NOTE AND SOUND HARMONIZE WITH EACH OTHER;

BEFORE AND AFTER FOLLOW EACH OTHER.

THEREFORE THE SAGE KEEPS TO THE DEED THAT CONSISTS IN

TAKING NO ACTION AND PRACTISES THE TEACHING THAT USES NO
WORDS.

THE MYRIAD CREATURES RISE FROM IT YET IT CLAIMS NO
AUTHORITY;

IT GIVES THEM LIFE YET CLAIMS NO POSSESSION;

IT BENEFITS THEM YET EXACTS NO GRATITUDE;

IT ACCOMPLISHES ITS TASK YET LAYS CLAIM TO NO MERIT.

IT IS BECAUSE IT LAYS CLAIM TO NO MERIT

THAT ITS MERIT NEVER DESERTS IT.

[02c04T] R. L. WING

WHEN ALL THE WORLD KNOWS BEAUTY AS BEAUTY, THERE IS
UGLINESS.

WHEN THEY KNOW GOOD AS GOOD, THERE THERE IS EVIL.

IN THIS WAY

EXISTENCE AND NONEXISTENCE PRODUCE EACH OTHER.

DIFFICULT AND EASY COMPLETE EACH OTHER.

LONG AND SHORT CONTRAST EACH OTHER.

HIGH AND LOW ATTRACT EACH OTHER.

PITCH AND TONE HARMONIZE EACH OTHER.

FUTURE AND PAST FOLLOW EACH OTHER.

THEREFORE, EVOLVED INDIVIDUALS

HOLD THEIR POSITION WITHOUT EFFORT,

PRACTICE THEIR PHILOSOPHY WITHOUT WORDS,

ARE A PART OF ALL THINGS AND OVERLOOK NOTHING.

THEY PRODUCE BUT DO NOT POSSESS, ACT WITHOUT
EXPECTATION, SUCCEED WITHOUT TAKING CREDIT.

SINCE, INDEED, THEY TAKE NO CREDIT, IT REMAINS WITH
THEM.

[02c05T] REN JIYU

WHEN ALL PEOPLE IN THE WORLD KNOW THE BEAUTIFUL AS
BEAUTY,

THERE APPEARS UGLINESS;

WHEN THEY KNOW GOODNESS AS GOOD,

THERE APPEARS EVIL.

THEREFORE, BY OPPOSING EACH OTHER,

EXISTENCE AND NONEXISTENCE COME INTO BEING,

DIFFICULT AND EASY FORM THEMSELVES,

LONG AND SHORT ARE DISTINCT,

HIGH AND LOW CONTRAST,

SOUND AND VOICE HARMONIZE,

FRONT AND BACK EMERGE.

THUS, THE SAGE MANAGES AFFAIRS BY "NONACTION,"

AND TEACHES BY "SAYING NOTHING."

HE LEAVES ALL THINGS TO GROW AND CHANGE WITHOUT
INITIATION;

RAISES ALL THINGS WITHOUT MAKING CLAIM FOR HIS
OWNERSHIP;

PROMOTES ALL THINGS WITHOUT ATTRIBUTING THEM TO HIS
CONTRIBUTION;

AND TAKES NO CREDIT FOR HIMSELF WHEN THE WORK IS
DONE.

IT IS BECAUSE NO CLAIM IS MADE THAT HIS CREDIT CANNOT
BE FORFEITED.

[02c06T] GIA-FU FENG

UNDER HEAVEN ALL CAN SEE BEAUTY AS BEAUTY ONLY
BECAUSE THERE IS UGLINESS.

ALL CAN KNOW GOOD AS GOOD ONLY BECAUSE THERE IS EVIL.
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THEREFORE HAVING AND NOT HAVING ARISE TOGETHER.

DIFFICULT AND EASY COMPLEMENT EACH OTHER.

LONG AND SHORT CONTRAST EACH OTHER,;

HIGH AND LOW REST UPON EACH OTHER;

VOICE AND SOUND HARMONIZE EACH OTHER;

FRONT AND BACK FOLLOW ONE ANOTHER.

THEREFORE THE SAGE GOES ABOUT DOING NOTHING,
TEACHING NO—TALKING.

THE TEN THOUSAND THINGS RISE AND FALL WITHOUT CEASE,

CREATING, YET NOT POSSESSING,

WORKING, YET NOT TAKING CREDIT.

WORK IS DONE, THEN FORGOTTEN.

THEREFORE IT LASTS FOREVER.

[02c07T] Lok SANG Ho

PEOPLE UNDER HEAVEN SEE BEAUTY IN WHAT THEY CALL
"BEAUTY,"

THAT WAY THEY KNOW OF THE "UGLY."

SIMILARLY PEOPLE SEE GOOD IN WHAT THEY CALL "GOOD,"

THAT WAY THEY KNOW OF THE "BAD."

EXISTENCE AND EMPTINESS ARE CONCEPTS THAT MAKE
SENSE BY COMPARISON.

SIMILARLY, LONG LENDS MEANING TO SHORT, AND HIGH TO
LOW.

HARMONY IS PRODUCED WHEN SOUNDS COMBINE IN UNISON.

BECAUSE THE FORE GOES, SO THE BACK FOLLOWS.

THUS THE SAGE WOULD NOT ACT AS IF HE COULD ACT ON HIS
WILL.

HE TEACHES THE UNSPOKEN TEACHING.

NO WORD IS EVER SPOKEN, YET LIVING THINGS THRIVE.

NO OWNERSHIP IS CLAIMED, THOUGH NATURE BEGETS ALL
CREATION.

HUMILITY IS MAINTAINED EVEN AS ACHIEVEMENT IS MADE.

NO CREDIT IS CLAIMED EVEN AS WORK IS DONE.

BECAUSE NO CREDIT IS CLAIMED, SO NO CREDIT IS EVER LOST.

[02c08T] XIAOLIN YANG

EVERYONE KNOWS THAT BEAUTY IS GOOD, BUT UGLINESS
EXISTS AS WELL.

EVERYONE KNOWS THAT KINDNESS IS GOOD, BUT UNKINDNESS
EXISTS AS WELL.

THEREFORE, NOTHINGNESS AND EXISTENCE ALWAYS COEXIST;

AS DO DIFFICULTY AND EASINESS, LONG AND SHORT, HIGH AND
LOW, AND SOUND AND HEARING.

FOR THIS REASON, THE GREAT MEN PRACTICED WUWEI.

THEY WORDLESSLY TAUGHT PEOPLE AND LET THE WORLD
DEVELOP BY ITSELF.

CREATE BUT DO NOT CONTROL, NURTURE BUT DO NOT OWN,
ACCOMPLISH BUT DO NOT CLAIM.

ONLY WHEN YOU DO NOT CLAIM THE ACCOMPLISHMENT, WILL
IT NEVER LEAVE.

[02c09T] WALTER GORN OLD, SELF-PERFECTION

WHEN THE WORLD SPEAKS OF BEAUTY AS BEING BEAUTIFUL,
UGLINESS IS AT ONCE DEFINED.

WHEN GOODNESS IS SEEN TO BE GOOD, EVIL IS AT ONCE
APPARENT.

SO DO EXISTENCE AND NON-EXISTENCE MUTUALLY GIVE RISE
TO ONE ANOTHER, AS THAT WHICH IS DIFFICULT AND THAT WHICH
IS EASY, DISTANT AND NEAR, HIGH AND LOW, SHRILL AND BASS,

PRECEDING AND FOLLOWING.

THE SAGE THEREFORE IS OCCUPIED ONLY WITH THAT WHICH
[S WITHOUT PREJUDICE.

HE TEACHES WITHOUT VERBOSITY, HE ACTS WITHOUT
EFFORT; HE PRODUCES WITHOUT POSSESSING, HE ACTS WITHOUT
REGARD TO THE FRUIT OF ACTION; HE BRINGS HIS WORK TO
PERFECTION WITHOUT ASSUMING CREDIT; AND CLAIMING NOTHING
AS HIS OWN, HE CANNOT AT ANY TIME BE SAID TO LOSE.

[02¢10T] JAMES LEGGE

ALL IN THE WORLD KNOW THE BEAUTY OF THE BEAUTIFUL,

AND IN DOING THIS THEY HAVE (THE IDEA OF) WHAT UGLINESS
IS;

THEY ALL KNOW THE SKILL OF THE SKILFUL,

AND IN DOING THIS THEY HAVE (THE IDEA OF) WHAT THE
WANT OF SKILL IS.

SO IT IS THAT EXISTENCE AND NON-EXISTENCE GIVE BIRTH
THE ONE TO (THE IDEA OF) THE OTHER;

THAT DIFFICULTY AND EASE PRODUCE THE ONE (THE IDEA OF)
THE OTHER;

THAT LENGTH AND SHORTNESS FASHION OUT THE ONE THE
FIGURE OF THE OTHER;

THAT (THE IDEAS OF) HEIGHT AND LOWNESS ARISE FROM THE
CONTRAST OF THE ONE WITH THE OTHER;

THAT THE MUSICAL NOTES AND TONES BECOME HARMONIOUS
THROUGH THE RELATION OF ONE WITH ANOTHER;

AND THAT BEING BEFORE AND BEHIND GIVE THE IDEA OF ONE
FOLLOWING ANOTHER.

THEREFORE THE SAGE MANAGES AFFAIRS WITHOUT DOING
ANYTHING,

AND CONVEYS HIS INSTRUCTIONS WITHOUT THE USE OF
SPEECH.

ALL THINGS SPRING UP, AND THERE IS NOT ONE WHICH
DECLINES TO SHOW ITSELF;

THEY GROW, AND THERE IS NO CLAIM MADE FOR THEIR
OWNERSHIP;

THEY GO THROUGH THEIR PROCESSES, AND THERE IS NO
EXPECTATION (OF A REWARD FOR THE RESULTS).

THE WORK IS ACCOMPLISHED, AND THERE IS NO RESTING IN IT
(AS AN ACHIEVEMENT).

THE WORK IS DONE, BUT HOW NO ONE CAN SEE;

"TIS THIS THAT MAKES THE POWER NOT CEASE TO BE.

[02c11T] DAVID HINTON

ALL BENEATH HEAVEN KNOWS BEAUTY IS BEAUTY ONLY
BECAUSE THERE'S UGLINESS, AND KNOWS GOOD IS GOOD ONLY
BECAUSE THERE'S EVIL.

BEING AND NONBEING GIVE BIRTH TO ONE ANOTHER,

DIFFICULT AND EASY COMPLETE ONE ANOTHER,

LONG AND SHORT MEASURE ONE ANOTHER,

HIGH AND LOW FILL ONE ANOTHER,

MUSIC AND NOISE HARMONIZE ONE ANOTHER,

BEFORE AND AFTER FOLLOW ONE ANOTHER:

THAT'S WHY A SAGE ABIDES IN THE REALM OF NOTHING'S OWN
DOING,

LIVING OUT THAT WORDLESS TEACHING.

THE TEN THOUSAND THINGS ARISE WITHOUT BEGINNINGS
THERE,

ABIDE WITHOUT WAITING THERE,

COME TO PERFECTION WITHOUT DWELLING THERE.
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WITHOUT DWELLING THERE: THAT'S THE ONE WAY YOU'LL
NEVER LOSE IT.

[02c12T] CHICHUNG HUANG

WHEN ALL UNDER HEAVEN KNOW BEAUTY AS BEAUTY,

THERE IS UGLINESS;

WHEN ALL KNOW GOODNESS,

THERE IS EVIL.

THAT BEING AND NONBEING MUTUALLY GENERATE,

DIFFICULT AND EASY MUTUALLY COMPLEMENT,

LONG AND SHORT MUTUALLY FORMULATE,

HIGH AND LOW MUTUALLY FULFILL,

MUSIC AND VOICE MUTUALLY HARMONIZE,

FRONT AND BACK MUTUALLY FOLLOW

[S CONSTANT.

HENCE, THE SAGE MAN

ASSUMED THE OFFICE OF NONACTION,

CONDUCTED SPEECHLESS INSTRUCTION.

WHEN THE TEN THOUSAND THINGS ROSE,

HE DID NOT INITIATE.

HE ASSISTED WITHOUT TAKING CREDIT;

SCORED MERITS WITHOUT CLAIMING.

PRECISELY BECAUSE HE CLAIMED NOT,

THEY NEVER VANISHED.

[02c13T] ELLEN M. CHEN

WHEN ALL UNDER HEAVEN KNOW BEAUTY (MEI) AS BEAUTY,

THERE IS THEN UGLINESS (0);

WHEN ALL KNOW THE GOOD (SHAN) GOOD,

THERE IS THEN THE NOT GOOD (PU SHAN).

THEREFORE BEING AND NON-BEING GIVE RISE TO EACH
OTHER,

THE DIFFICULT AND EASY COMPLEMENT EACH OTHER,

THE LONG AND SHORT SHAPE EACH OTHER,

THE HIGH AND LOW LEAN ON EACH OTHER,

VOICES AND INSTRUMENTS HARMONIZE WITH ONE ANOTHER,

THE FRONT AND REAR FOLLOW UPON EACH OTHER.

THEREFORE THE SAGE MANAGES AFFAIRS WITHOUT ACTION,

CARRIES OUT (HSING) TEACHING WITHOUT SPEECH (YEN).

TEN THOUSAND THINGS ARISE AND HE DOES NOT INITIATE
THEM,

THEY COME TO BE AND HE CLAIMS NO POSSESSION (YU) OF
THEM,

HE WORKS (WEI) WITHOUT HOLDING ON,

ACCOMPLISHES (CH'ENG) WITHOUT CLAIMING MERIT.

BECAUSE HE DOES NOT CLAIM MERIT,

HIS MERIT DOES NOT GO AWAY.

[02c14T] LEE SUN CHEN ORG

IN OUR WORLD:

WHEN THERE WAS A CONSENSUS ON WHAT SHOULD BE JUDGED
AS BEAUTIFUL, A CONVENTION ON WHAT SHOULD BE DISLIKED [AS
UGLY ] WAS RECIPROCALLY BROUGHT IN [INADVERTENTLY].

WHEN THERE WAS AN AGREEMENT ON WHAT SHOULD BE
DEEMED GOOD, AN AGREEMENT ON WHAT WAS EVIL (NOT GOOD)
WAS CORRESPONDINGLY DECIDED UPON.

ACCORDINGLY, [THE FOLLOWING CONTRASTING CONCEPTS
WERE FORMULATED BECAUSE OF THEIR RELATIVE RELATIONS]:

EXISTENCE (BEING) AND NON-EXISTENCE (NOTHING) ARE
INTER-DEPENDENT [CONCEPTS];

DIFFICULTY AND EASINESS ARE DETERMINED BY COMPARISON;

LONG AND SHORT ARE CONJOINTLY FORMULATED;

HIGH AND LOW OWE THEIR EXISTENCES TO THEIR RELATIVE
POSITIONS [TO THE OBSERVER];

TUNE AND SOUND ARE DISTINGUISHED BY [THE RULE
WHETHER A STREAM OF SOUNDS HAS INTERNAL HARMONIZATION J;

FRONT AND BACK ARE JOINED TOGETHER BY PERSPECTIVE
POSITIONS [OF OBJECTS TO THE OBSERVER].

ACCORDINGLY, A SAGE (LEADER) [ADOPTS THE FOLLOWING
MEASURE TO LEAD ]

WHEN COMES TO MANAGING THE GOVERNMENT, HE WOULD
PRACTICE THE POLICY OF NON-INTERFERENCE;

WHEN COMES TO EDUCATING THE POPULATION, HE WOULD
AVOID MAKING SPEECHES (THROUGH USING TANTALIZING
RHETORIC);

EVEN AFTER HAVING HAD ACTIVATED AND MOTIVATED ALL
AND EVERY THINGS AND CREATURES TO EMBARK THEIR
POTENTIALITIES ON THE BEST POSSIBLE COURSE, HE WILL NEVER
WITHDRAW FROM HIS CONTINUOUS AND PAINSTAKING SUPPORT.

[A SAGE] WOULD HELP [ALL CREATURES] TO RELISH THEIR
LIVES WITHOUT BEING POSSESSIVE;

[HE] WOULD CARRY OUT GOOD DEEDS WITHOUT ASSERTING
HIS AUTHORITY;

[HE] WOULD NOT CLAIM HIS MERIT AFTER EACH SUCCESS;

[T IS JUST BECAUSE OF HIS AVOIDING APPROPRIATING HIS
CONTRIBUTIONS, NOTHING WHATSOEVER CAN TAKE AWAY FROM
HIM HIS ACHIEVEMENTS [OF TE].

[02¢15T] TIEN CONG TRAN

WHEN THE ENTIRE WORLD RECOGNIZES BEAUTY AS BEAUTY,
THERE IS UGLINESS.

WHEN THE ENTIRE WORLD RECOGNIZES GOOD AS GOOD, THERE
IS EVIL.

INDEED, "NOTHING" AND "BEING" GIVE BIRTH TO EACH OTHER.

DIFFICULT AND EASY COMPLEMENT EACH OTHER.

LONG AND SHORT EXHIBIT EACH OTHER.

HIGH AND LOW SET MEASURE TO EACH OTHER.

VOICE AND SOUND HARMONIZE EACH OTHER.

BACK AND FRONT FOLLOW EACH OTHER.

THEREFORE, THE SAGE MANAGES HIS AFFAIRS BY "NON—
DOING", AND SPREADS HIS TEACHING BY "NON—TALKING".

THE WAY MAKES ALL THINGS AND DENIES NOTHING; IT GIVES
BIRTH TO THEM, BUT LAYS NO CLAIM TO THEM; IT DOES ITS WORK,
BUT DOES NOT SAY BY ITS WORK; IT ACCOMPLISHES HIS WORK,
BUT DOES NOT DWELL ON THINGS.

AND YET IT IS JUST BECAUSE HE DOES NOT DWELL ON THINGS
THAT NOBODY CAN EVER TAKE THEM AWAY FROM IT.

[02c16T] THOMAS Z. ZHANG

PEOPLE KNOW WHAT BEAUTY IS, BECAUSE THERE IS UGLINESS;

PEOPLE KNOW WHAT GOOD 1S, BECAUSE THERE IS BAD.

LIKEWISE, EMPTY AND FULL, DIFFICULTY AND EASE, LONG AND
SHORT, HIGH AND LOW, SOUND AND TONE, FRONT AND REAR, ALL
GO SIDE BY SIDE.

THUS,

THE SAGE HANDLES AFFAIRS WITHOUT THE INTENTION FOR
FAME, AND TEACHES WITHOUT PREACHING,

LETS THINGS DEVELOP WITHOUT INITIALIZE THEM,

LETS THINGS GROW WITHOUT INTERFERING THEM,

LETS THINGS MOVE AHEAD WITHOUT FORCING THEM,
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LETS THINGS SUCCEED WITHOUT BOAST ABOUT THEM.
BECAUSE THE SAGE DOES NOT BRAG HIS SUCCESS, HE WOULD
CONTINUE TO BE SUCCESSFUL.

[02c17T] ARTHUR WALEY

[T IS BECAUSE EVERY ONE UNDER HEAVEN RECOGNIZES
BEAUTY AS BEAUTY, THAT THE IDEA OF UGLINESS EXISTS.

AND EQUALLY IF EVERY ONE RECOGNIZED VIRTUE AS VIRTUE,
THIS WOULD MERELY CREATE FRESH CONCEPTIONS OF
WICKEDNESS.

FOR TRULY 'BEING AND NOT-BEING GROW OUT OF ONE
ANOTHER;

DIFFICULT AND EASY COMPLETE ONE ANOTHER.

LONG AND SHORT TEST ONE ANOTHER;

HIGH AND LOW DETERMINE ONE ANOTHER.

PITCH AND MODE GIVE HARMONY TO ONE ANOTHER.

FRONT AND BACK GIVE SEQUENCE TO ONE ANOTHER'.

THEREFORE THE SAGE RELIES ON ACTIONLESS ACTIVITY,

CARRIES ON WORDLESS TEACHING,

BUT THE MYRIAD CREATURES ARE WORKED UPON BY HIM; HE
DOES NOT DISOWN THEM.

HE REARS THEM, BUT DOES NOT LAY CLAIM TO THEM,

CONTROLS THEM, BUT DOES NOT LEAN UPON THEM,

ACHIEVES HIS AIM, BUT DOES NOT CALL ATTENTION TO WHAT
HE DOES;

AND FOR THE VERY REASON THAT HE DOES NOT CALL
ATTENTION TO WHAT HE DOES

HE IS NOT EJECTED FROM FRUITION OF WHAT HE HAS DONE.

[02¢18T] RICHARD JOHN LYNN

ONCE ALL UNDER HEAVEN KNEW BEAUTY AS "BEAUTY"; AT
THAT MOMENT "UGLINESS" WAS ALREADY THERE.

ONCE ALL KNEW GOODNESS AS "GOODNESS"; AT THAT
MOMENT "NOT GOOD" WAS ALREADY THERE.

THUS IT IS THAT PRESENCE AND ABSENCE GENERATE EACH
OTHER;

DIFFICULTY AND EASE DETERMINE THE SENSE OF THE OTHER;

LONG AND SHORT GIVE PROPORTION TO THE OTHER;

HIGHS AND LOWS ARE A MATTER OF RELATIVE INCLINATION;

INSTRUMENTAL SOUNDS AND VOICE TONES DEPEND ON ONE
OTHER FOR HARMONY;

AND BEFORE AND AFTER RESULT FROM THEIR RELATIVE
PLACES IN A SEQUENCE.

THEREFORE, THE SAGE [SHENG] TENDS TO MATTERS
WITHOUT CONSCIOUS EFFORT

AND PRACTICES THE TEACHING THAT IS NOT EXPRESSED IN
WORDS.

THE MYRIAD FOLK MODEL THEIR BEHAVIOR ON HIM, YET HE
DOES NOT TELL THEM TO DO SO.

HE GIVES THEM LIFE, YET HE POSSESSES THEM NOT.

HE ACTS, YET THEY DO NOT DEPEND ON HIM.

AND HE ACHIEVES SUCCESS YET TAKES NO PRIDE IN IT.

IT IS JUST BECAUSE HE IS NOT PROPRIETARY THAT HE DOES
NOT LOSE IT.

[02c19T] LIN YUTANG

THE RISE OF RELATIVE OPPOSITES

WHEN THE PEOPLE OF THE EARTH ALL KNOW BEAUTY AS
BEAUTY,

THERE ARISES (THE RECOGNITION OF) UGLINESS.

WHEN THE PEOPLE OF THE EARTH ALL KNOW THE GOOD AS
GOOD,

THERE ARISES (THE RECOGNITION OF) EVIL.

THEREFORE:

BEING AND NON-BEING INTERDEPEND IN GROWTI;

DIFFICULT AND EASY INTERDEPEND IN COMPLETION;

LONG AND SHORT INTERDEPEND IN CONTRAST;

HIGH AND LOW INTERDEPEND IN POSITION;

TONES AND VOICE INTERDEPEND IN HARMONY;

FRONT AND BEHIND INTERDEPEND IN COMPANY.

THEREFORE THE SAGE:

MANAGES AFFAIRS WITHOUT ACTION;

PREACHES THE DOCTRINE WITHOUT WORDS;

ALL THINGS TAKE THEIR RISE, BUT HE DOES NOT TURN AWAY
FROM THEM;

HE GIVES THEM LIFE, BUT DOES NOT TAKE POSSESSION OF
THEM,;

HE ACTS, BUT DOES NOT APPROPRIATE;

ACCOMPLISHES, BUT CLAIMS NO CREDIT.

IT IS BECAUSE HE LAYS CLAIM TO NO CREDIT

THAT THE CREDIT CANNOT BE TAKEN AWAY FROM HIM.

[02c20T] VICTOR H. MAIR

WHEN ALL UNDER HEAVEN KNOW BEAUTY AS BEAUTY,
ALREADY THERE IS UGLINESS;

WHEN EVERYONE KNOWS GOODNESS, THIS ACCOUNTS FOR
BADNESS.

BEING AND NONBEING GIVE BIRTH TO EACH OTHER,

DIFFICULT AND EASY COMPLETE EACH OTHER,

LONG AND SHORT FORM EACH OTHER,

HIGH AND LOW FULFILL EACH OTHER,

TONE AND VOICE HARMONIZE WITH EACH OTHER,

FRONT AND BACK FOLLOW EACH OTHER - IT IS EVER THUS.

FOR THESE REASONS,

THE SAGE DWELLS IN AFFAIRS OF NONACTION, CARRIES OUT A
DOCTRINE WITHOUT WORDS.

HE LETS THE MYRIAD CREATURES RISE UP BUT DOES NOT
INSTIGATE THEM;

HE ACTS BUT DOES NOT PRESUME;

HE COMPLETES HIS WORK BUT DOES NOT DWELL ON IT.

Now,

SIMPLY BECAUSE HE DOES NOT DWELL ON THEM, HIS
ACCOMPLISHMENTS NEVER LEAVE HIM.

[02¢21T] TOLBERT MCCARROLL

ALL UNDER HEAVEN SEE BEAUTY AS BEAUTY ONLY BECAUSE
THEY ALSO SEE UGLINESS.

ALL ANNOUNCE THAT GOOD IS GOOD ONLY BECAUSE THEY
ALSO DENOUNCE WHAT IS BAD.

THEREFORE,

SOMETHING AND NOTHING GIVE BIRTH TO ONE ANOTHER.

DIFFICULT AND EASY COMPLETE ONE ANOTHER.

LONG AND SHORT FASHION ONE ANOTHER.

HIGH AND LOW ARISE FROM ONE ANOTHER.

NOTES AND TONES HARMONIZE WITH ONE ANOTHER.

FRONT AND BACK FOLLOW ONE ANOTHER.

THUS,

THE TRUE PERSON ACTS WITHOUT STRIVING AND TEACHES
WITHOUT WORDS.

DENY NOTHING TO THE TEN THOUSAND THINGS.
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NOURISH THEM WITHOUT CLAIMING AUTHORITY,

BENEFIT THEM WITHOUT DEMANDING GRATITUDE,

DO THE WORK, THEN MOVE ON.

AND, THE FRUITS OF YOUR LABOR WILL LAST FOREVER.

[02c221] DaVID H. LI

FOR [PEOPLE IN] THE WORLD TO KNOW [ONLY] BEAUTY AND
WHAT IS BEAUTIFUL IS UGLY;

TO KNOW [ONLY] GOODNESS AND WHAT IS GOOD IS NOT GOOD.

ULL AND NULL COMPLEMENT IN GENERATION,

DIFFICULT AND EASY COMPLEMENT IN COMPLETION;

LONG AND SHORT COMPLEMENT IN FORM,

HIGH AND LOW COMPLEMENT IN NORM;

VOICE AND SOUND COMPLEMENT IN HARMONY,

FRONT AND REAR COMPLEMENT IN COMPANY;

- THEY ARE EVER SO.

THUS,

A SAGE PRACTICES LAISSEZ-FAIRE GOVERNANCE AND
PROVIDES WORDLESS INSTRUCTIONS.

[A SAGE] NEITHER INTERFERES WITH MYRIAD MATTERS'
GENERATION,

NOR TAKES POSSESSION OF [THEIR ] CULTIVATION,

NOR EXPECTS APPROBATION OF [HIS/HER] PROVISION,

NOR SEEKS ACCLAMATION FOR [THEIR ] ACCOMPLISHMENTS.

[T 1S BECAUSE [THE SAGE] DOES NOT SEEK ACCLAMATION FOR
[HIS/HER ] ACCOMPLISHMENTS THAT THEY DO NOT DISAPPEAR.

[02¢23T] YASUHIKO GENKU KIMURA

WHEN THE WORLD RECOGNIZES BEAUTY AS BEAUTY, UGLINESS
ARISES.

WHEN THE WORLD RECOGNIZES GOOD AS GOOD, EVIL ARISES.

BEING AND NON-BEING CREATE EACH OTHER.

DIFFICULT AND EASY DEFINE EACH OTHER.

LONG AND SHORT FORM EACH OTHER.

HIGH AND LOW SUPPORT EACH OTHER.

TONE AND VOICE ACCOMPANY EACH OTHER.

BEFORE AND AFTER FOLLOW EACH OTHER,

HENCE,

THE SAGE LIVES IN THE STATE OF NON-ACTION — OF ETERNAL
BALANCE,

AND TEACHES BY THE PRECEPT OF SILENCE — AND THROUGH
HIS SILENT DEED.

HE ACCEPTS THINGS AS THEY ARISE,

CREATES WITHOUT POSSESSING,

PERFORMS WITHOUT DEPENDING,

ACCOMPLISHES WITHOUT CLAIMING CREDIT.

BECAUSE HE DOES NOT CLAIM CREDIT FOR HIMSELF,

HIS VIRTUES ENDURE FOREVER MORE.

[02c24T] CHOU-WING CHOHAN

WHEN THE WORLD UNDERSTANDS THAT BEAUTY IS
BEAUTIFUL, UGLINESS WILL EXIST.

WHEN THE WORLD UNDERSTANDS THAT GOODNESS IS GOOD,
EVIL WILL EXIST.

FROM THAT WE LEARN THAT:

EXISTENCE AFFIRMS NON-EXISTENCE,

EASE AFFIRMS DIFFICULTY,

SHORT DERIVES FROM LONG, BECAUSE THAT IS WHAT IT IS
COMPARED TO,

LOW DERIVES FROM HIGH, BECAUSE ACCORDING TO THAT IT IS

MEASURED,

ECHO AFFIRMS SOUND,

AFTER FOLLOWS BEFORE.

ACCORDINGLY,

THE SAGE OPERATES WITHOUT ACTION,

AND TEACHES HIS PUPILS WITHOUT WORDS.

EVERYTHING IN THE UNIVERSE, WHEN DEFINED, IS RELATIVE
TO EVERYTHING ELSE.

THE SAGE DOES NOT TRY TO DIFFERENTIATE THINGS, HE DOES
NOT TRY TO SHOW HIS PREFERENCE FOR THINGS EITHER IN DEED
OR IN SPEECH.

THIS DOES NOT MEAN THAT THE SAGE DOES NOTHING OR SAYS
NOTHING;

RATHER, IT MEANS THAT HE "ACCEPTS THINGS AS THEY ARE,"
EASILY AND NATURALLY, WITHOUT MAKING ANY DEMANDS.

[02¢25T ] MAN-HO Kwok

BEAUTY AND MERCY ARE ONLY RECOGNIZED BY PEOPLE

BECAUSE THEY KNOW THE OPPOSITE, WHICH IS UGLY AND
MEAN.

IF THE PEOPLE THINK THEY KNOW GOODNESS

THEN ALL THEY REALLY KNOW IS WHAT EVIL IS LIKE!

NOTHING, AND HEAVEN SHARE THE SAME ROOT -

DIFFICULTY AND EASE ARE A PART OF ALL WORK.

THE LONG AND THE SHORT ARE IN YOUR HANDS,

ABOVE AND BELOW EXIST BECAUSE THEY EACH DO,

WHAT YOU WANT AND WHAT YOU SAY SHOULD BE THE SAME

NEITHER FUTURE NOR PAST CAN EXIST ALONE.

THE SAGE HAS NO ATTACHMENT TO ANYTHING,

AND HE THEREFORE DOES WHAT IS RIGHT WITHOUT SPEAKING
BY SIMPLY BEING IN THE TAO.

LIFE, ALL LIFE BEGAN WITHOUT WORDS.

LIFE IS MADE = AND NO ONE OWNS IT.

THE TAO IS NEITHER SELFISH NOR PROUD.

THE TAO IS GENEROUS AND GRACEFUL IN WHAT IT DOES

WITHOUT EVER CLAIMING ANY MERIT

AND THE SAGE'S GREATNESS LIES IN TAKING NO CREDIT.

[02¢26T] GU ZHENGKUN

THE WHOLE WORLD KNOWS THE BEAUTIFUL AS BEAUTIFUL

ONLY BECAUSE OF THE EXISTENCE OF THE UGLY;

THE WHOLE WORLD KNOWS THE GOOD AS GOOD

ONLY BECAUSE OF THE EXISTENCE OF THE BAD.

HENCE THE BEING AND THE NOTHINGNESS EXIST IN
OPPOSITION;

THE DIFFICULT AND THE EASY COMPLEMENT EACH OTHER;

THE LONG AND THE SHORT MANIFEST THEMSELVES BY
COMPARISON;

THE HIGH AND THE LOW ARE INCLINED AS WELL AS OPPOSED
TO EACH OTHER;

THE CONSONANTS AND VOWELS HARMONIZE WITH EACH
OTHER;

THE FRONT AND THE BACK FOLLOW EACH OTHER.

THUS THE SAGE BEHAVES

WITHOUT TAKING ACTIVE ACTION,

TEACHES WITHOUT USING WORDS,

LETS ALL THINGS RIP WITHOUT INTERFERENCE,

GIVES THEM LIFE WITHOUT CLAIMING TO BE THEIR OWNER,

BENEFITS THEM WITHOUT CLAIMING TO BE THEIR
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BENEFACTOR, SUCCEEDS WITHOUT CLAIMING CREDIT.
BECAUSE HE DOES NOT CLAIM CREDIT,
HIS CREDIT IS NEVER LOST.

[02c27T] CHAO-HSIU CHEN

THE WHOLE WORLD CAN SEE THE BEAUTIFUL AS THE
BEAUTIFUL ONLY BECAUSE OF THE UGLY.

THE WHOLE WORLD CAN RECOGNIZE THE GOOD AS THE GOOD
ONLY BECAUSE OF THE BAD.

SOMETHING AND NOTHING CREATE EACH OTHER.

THE DIFFICULT AND THE EASY COMPLEMENT EACH OTHER.

THE LONG AND THE SHORT DEFINE EACH OTHER.

THE HIGH AND THE LOW COUNTERBALANCE EACH OTHER.

BEFORE AND AFTER FOLLOW EACH OTHER.

THEREFORE THE SAGE ACTS WITHOUT ACTION, TEACHES
WITHOUT WORDS.

THE MYRIAD CREATURES KEEP ON GOING WITHOUT AN END,

CREATING LIFE WITHOUT POSSESSING IT,

PERFORMING DEEDS WITHOUT EXPECTATIONS,

FULFILLING THE MISSION WITHOUT CLAIMING A VICTORY,

BECAUSE THE SAGE DOES NOT ASK FOR PRAISE,

THEREFORE THE PRAISE REMAINS WITH HIM FOR EVER.

[02¢28T] LIU QIXUAN

WE KNOW BEAUTY BECAUSE THERE IS UGLINESS.

WE KNOW GOODNESS BECAUSE THERE ARE EVILS.

THEREFORE, BEING AND NON-BEING ARE RELATIVE TO EACH
OTHER

AS ARE WHAT IS DIFFICULT AND WHAT IS EASY;

WHAT IS LONG AND WHAT IS SHORT;

WHAT IS HIGH AND WHAT IS LOW;

WHAT SOUNDS AND WHAT RESONATES;

AND WHAT PRECEDES AND WHAT FOLLOWS.

THE WISE DO GOOD BY DOING NOTHING

AND TEACH WELL BY TEACHING NOTHING.

THINGS WORK WITHOUT INTRUDING ON THE NATURAL
PROCESS,

DEVELOP AND PRODUCE WITHOUT DESIRING WILLFULLY,

AND ARE SUCCESSFUL WITHOUT FEELING SUCCESS.

ONLY THOSE WHO POSSESS NOTHING

WILL LOSE NOTHING.

[02¢c29T] SHI FU HWANG

THE RISE OF RELATIVE OPPOSITES

LAO TZE SAYS,

WHEN THE PEOPLE IN THE WORLD GAIN A KNOWLEDGE OF
THAT WHICH IS BEAUTIFUL,

THEY WILL ALSO GAIN A KNOWLEDGE OF THAT WHICH IS UGLY.

WHEN THEY GAIN A KNOWLEDGE OF THAT WHICH BELONGS TO
THE REALM OF THE GOOD,

THEY WILL ALSO GAIN A KNOWLEDGE OF THAT WHICH
BELONGS TO THE REALM OF THE BAD.

EXISTENCE AND NON-EXISTENCE SHALL ROTATE TO TAKE
PLACE;

DIFFICULTY AND EASE IMPRESS PEOPLE BY THE
PREPOSSESSION;

LENGTH LONG AND SHORT ARE ACKNOWLEDGED IN
COMPARISON;

TALLNESS AND LOWNESS CONFRONT TO MAKE CONTRAST;

HARMONIOUS MUSICAL PIECES, THE NOTES AND TONES

INTERDEPEND;

THAT WHICH IS BEFORE OR BEHIND LEADS OR FOLLOWS THE
OTHER.

THEREFORE, THERE IS A SAGE WHO LIKES TO DO BUSINESS
WITHOUT THE INTENT TO CONTROL FATE AND CONVEYS HIS
INSTRUCTION WITHOUT SPEECH.

ALL THINGS MAKE AN EFFORT TO PROSPER, AND THERE IS NO
ONE WHO COMES TO INTERFERE WITH THEM.

MOREOVER, THE ONE WHO GIVES LIFE TO ALL THINGS DOES
NOT CLAIM OWNERSHIP OF THEM;

WORKS LABORIOUSLY FOR THEM, AND DOES NOT EXPECT A
REWARD IN RETURN;

ESTABLISHES THE FEAT FOR THEM, AND DOES NOT CONFESS
THE ACHIEVEMENT.

BECAUSE IT DOES NOT CONFESS THE ACHIEVEMENT, NO ONE
CAN FORGET THE ACHIEVEMENT.

[02¢30T] CH'U TA-KAO

WHEN ALL IN THE WORLD UNDERSTAND BEAUTY TO BE
BEAUTIFUL, THEN UGLINESS EXISTS.

WHEN ALL UNDERSTAND GOODNESS TO BE GOOD, THEN EVIL
EXISTS.

THUS EXISTENCE SUGGESTS NON-EXISTENCE;

EASY GIVES RISE TO DIFFICULT;

SHORT IS DERIVED FROM LONG BY COMPARISON;

LOW IS DISTINGUISHED FROM HIGH BY POSITION;

RESONANCE HARMONIZES SOUND;

AFTER FOLLOWS BEFORE.

THEREFORE, THE SAGE CARRIES ON HIS BUSINESS WITHOUT
ACTION, AND GIVES HIS TEACHING WITHOUT WORDS.

[02c31T] PAUL J. LIN

WHEN ALL IN THE WORLD RECOGNIZE BEAUTY AS BEAUTY, IT
IS UGLINESS.

WHEN THEY RECOGNIZE GOOD AS GOOD, IT IS NOT GOOD.

THEREFORE,

BEING AND NON-BEING BEGET EACH OTHER,

HARD AND EASY COMPLEMENT EACH OTHER,

LONG AND SHORT SHAPE EACH OTHER,

HIGH AND LOW RELY ON EACH OTHER,

SOUND AND VOICE HARMONIZE WITH EACH OTHER,

FRONT AND BACK FOLLOW EACH OTHER.

THEREFORE, THE SAGE ADMINISTERS WITHOUT ACTION AND
INSTRUCTS WITHOUT WORDS.

HE LETS ALL THINGS RISE WITHOUT DOMINATING THEM,

PRODUCES WITHOUT ATTEMPTING TO POSSESS,

ACTS WITHOUT ASSERTING,

ACHIEVES WITHOUT TAKING CREDIT.

AND BECAUSE HE DOES NOT TAKE CREDIT, IT WILL NEVER
LEAVE HIM.

[02¢32T] MICHAEL LAFARGUE

WHEN EVERYONE IN THE WORLD RECOGNIZES THE ELEGANT AS
ELEGANT ...

THEN UGLINESS HAS JUST APPEARED.

WHEN ALL RECOGNIZE GOODNESS AS GOOD ...

THEN THE NOT-GOOD HAS JUST APPEARED.

YES:

'BEING' AND 'NOTHING' GIVE BIRTH ONE TO THE OTHER;

"THE DIFFICULT' AND "THE EASY' GIVE FULL SHAPE TO ONE
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ANOTHER;

'"WHAT EXCELS' AND 'WHAT FALLS SHORT' FORM ONE
ANOTHER;

'"THE NOBLE' AND "THE LOWLY' GIVE CONTENT TO ONE
ANOTHER;

THE MUSIC AND THE VOICE HARMONIZE WITH ONE ANOTHER;

THE BACK AND THE FRONT FOLLOW ONE ANOTHER.

ALWAYS.

AND SO THE WISE PERSON:

SETTLES INTO HIS JOB OF NOT DOING,

CARRIES ON HIS TEACHING DONE WITHOUT TALKING.

THE THOUSANDS OF THINGS ARISE AND ARE ACTIVE -

AND HE REJECTS NONE OF THEM.

HE IS A DOER BUT DOES NOT RELY ON THIS,

HE ACHIEVES SUCCESSES BUT DOES NOT DWELL IN THEM.

HE JUST DOES NOT DWELL IN THEM, AND SO THEY CANNOT BE
TAKEN AWAY.

[02¢33T] CHENG LIN

AS SOON AS THE WORLD REGARDS SOME THING AS BEAUTIFUL,
FORTHWITH ALSO APPEARS UGLINESS.

AS SOON AS THE WORLD REGARDS SOME DEED AS GOOD,
FORTHWITH ALSO APPEARS EVIL.

THUS WE HAVE THE ALTERNATION OF EXISTENCE AND NON-—
EXISTENCE;

THE SUCCESSION OF THE DIFFICULT AND THE EASY;

THE COMPARISON OF THE LONG AND THE SHORT;

THE CONTRAST BETWEEN THE HIGH AND THE LOW;

THE VARIATION OF PITCH NOTES;

THE ORDER OF PRECEDENCE AND SEQUENCE.

THE SAGE IS EVER FREE FROM ARTIFICE, AND PRACTISES THE
PRECEPT OF SILENCE.

HE DOSE THINGS WITHOUT THE DESIRE FOR CONTROL.

HE LIVES WITHOUT THE THOUGHT OF PRIVATE OWNERSHIP.

HE GIVES WITHOUT THE WISH FOR RETURN.

HE ACHIEVES WITHOUT CLAIMING CREDIT FOR HIMSELF.

BECAUSE HE DOES NOT CLAIM CREDIT FOR HIMSELF, HE IS
ALWAYS GIVEN CREDIT.

[02c34T] YIWU

WHEN ALL IN THE WORLD KNOW BEAUTY AS BEAUTY,

THEN UGLINESS ALREADY HAS ARISEN.

WHEN ALL KNOW GOOD AS GOOD,

THEN BAD ALREADY HAS ARISEN.

THEREFORE:

EXISTENCE AND NON-EXISTENCE GIVE BIRTH TO EACH OTHER,

DIFFICULT AND EASY COMPLEMENT EACH OTHER,

LONG AND SHORT CONTRAST WITH EACH OTHER,

HIGH AND LOW RELY ON EACH OTHER,

SOUND AND VOICE HARMONIZE WITH EACH OTHER,

FRONT AND BACK FOLLOW EACH OTHER.

THEREFORE:

THE SAGE MANAGES HIS AFFAIRS BY NON-ACTION AND
SPREADS HIS TEACHINGS WITHOUT WORDS.

ALL THINGS ARISE, HE DOES NOT REJECT THEM.

HE PRODUCES, BUT DOES NOT POSSESS;

ACTS, BUT DOES NOT TAKE CREDIT;

ACHIEVES MERIT, BUT DOES NOT DWELL [ON IT].

BECAUSE HE DOES NOT DWELL ON IT, IT DOES NOT LEAVE HIM.

[02¢35T] HAN HIONG TAN

WHEN EVERYONE KNOWS WHAT BEAUTY IS,

THERE MUST ALSO BE UGLINESS.

WHEN EVERYBODY KNOWS WHAT GOODNESS IS,

THEN EVIL MUST ALSO EXIST.

THEREFORE, THE HAVES AND THE HAVE-NOTS COEXIST.

EASY AND HARD BECOME COMPLEMENTARY.

LONG AND SHORT DIFFER IN LENGTH.

HIGH AND LOW CONTRAST IN HEIGHT.

TONE AND PITCH HARMONISE WITH EACH OTHER.

THE PAST IS FOLLOWED BY THE PRESENT.

HENCE, THE SAGE MANAGES HIS AFFAIRS WITH NON-ACTION,

TEACHES WITHOUT UTTERANCE,

AND LETS EVERYTHING DEVELOP WITHOUT ANY
INTERFERENCE.

DAO PROCREATES BUT DOES NOT POSSESS.

IT FACILITATES DEVELOPMENT BUT DOES NOT GLOAT.

WHEN IT ACCOMPLISHES HIS TASK, IT DOES NOT CLAIM
CREDIT.

AS THE SAGE DOES NOT CLAIM CREDIT FOR HIS SUCCESS,

THE CREDIT CANNOT BE TAKEN AWAY FROM HIM.

[02¢36T] HUA-CHING NI

AS SOON AS THE WORLD REGARDS SOMETHING AS BEAUTIFUL,

UGLINESS SIMULTANEOUSLY BECOMES APPARENT.

AS SOON AS THE WORLD REGARDS SOMETHING AS GOOD,

EVIL SIMULTANEOUSLY BECOMES APPARENT.

IN EXACTLY THE SAME MANNER,

EXISTENCE AND NONEXISTENCE GIVE BIRTH TO EACH OTHER.

DIFFICULT AND EASY DEFINE EACH OTHER.

LONG AND SHORT FORM EACH OTHER.

HIGH AND LOW MAKE EACH OTHER DISTINGUISHABLE.

SILENCE AND SOUND MAKE EACH OTHER CONSPICUOUS.

FRONT AND BACK CONNECT EACH OTHER.

REALIZING THIS, ONE DOES NOT SEPARATE ONE'S BEING FROM
THE SUBTLE ESSENCE OF THE UNIVERSE.

ONE HOLDS NO PRECONCEPTIONS, AND DOES THINGS WITHOUT
INSISTING ON PERSONAL CONDITIONS.

ONE GUIDES PEOPLE BY LIVING IN ACCORD WITH THE ESSENCE
OF LIFE.

ONE BRINGS GOOD THINGS ABOUT, BUT HAS NO INTENTION OF
POSSESSING THEM.

ONE PERFORMS WORK, BUT HAS NO INTENTION TO ACQUIRE
PERSONAL POWER.

WHEN ONE'S TASK IS ACCOMPLISHED,

ONE LETS GO OF IT AND SEEKS NO REWARD OR RECOGNITION.

BECAUSE ONE DOES NOT CLAIM CREDIT FOR ONESELF,

ONE DOES NOT DO ANY DAMAGE TO ONESELF.

[02¢37T] CHANG CHUNG-YUAN

WHEN BEAUTY IS UNIVERSALLY AFFIRMED AS BEAUTY,
THEREIN IS UGLINESS.

WHEN GOODNESS IS UNIVERSALLY AFFIRMED AS GOODNESS,
THEREIN IS EVIL.

THEREFORE: BEING AND NON-BEING ARE MUTUALLY POSITED
IN THEIR EMERGENCE.

DIFFICULT AND EASY ARE MUTUALLY POSITED IN THEIR
COMPLEMENTARINESS.

LONG AND SHORT ARE MUTUALLY POSITED IN THEIR
POSITIONS.
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HIGH AND LOW ARE MUTUALLY POSITED IN THEIR
CONTRADICTION.

VOICE AND TONE ARE MUTUALLY POSITED IN THEIR UNITY.

FRONT AND BACK ARE MUTUALLY POSITED IN THEIR
SUCCESSION.

THUS, THE WISE DEALS WITH THINGS THROUGH NON-
INTERFERENCE AND TEACHES THROUGH NO—-WORDS.

ALL THINGS FLOURISH WITHOUT INTERRUPTION.

THEY GROW BY THEMSELVES, AND NO ONE POSSESSES THEM.

WORK 1S DONE, AND NO ONE DEPENDS ON IT.

ACHIEVEMENTS ARE MADE, BUT NO ONE CLAIMS CREDIT.

BECAUSE NO ONE CLAIMS CREDIT, ACHIEVEMENTS ARE
ALWAYS THERE.

[02¢38T] HENRY WEI

SELF-CULTURE

YANG SHEN

WHEN ALL THE WORLD KNOWS BEAUTY AS BEAUTY,

THEN UGLINESS COMES INTO BEING;

WHEN ALL THE WORLD KNOWS GOODNESS AS GOODNESS,

THEN EVIL COMES INTO BEING.

THEREFORE,

BEING AND NON-BEING CONDITION EACH OTHER;

DIFFICULT AND EASY GIVE RISE TO EACH OTHER;

LONG AND SHORT SET OFF EACH OTHER;

HIGH AND LOW CONTRAST EACH OTHER;

TONE AND VOICE HARMONIZE EACH OTHER;

FRONT AND REAR SUCCEED EACH OTHER.

THUS THE SAGE HANDLES AFFAIRS NON-ASSERTIVELY,

AND IMPARTS HIS TEACHING WITHOUT WORDS.

THE TEN THOUSAND THINGS GROW APACE,

BUT HE DOES NOT LET THEM DOWN.

HE PRODUCES BUT DOES NOT CLAIM OWNERSHIP;

HE ACTS BUT DOES NOT PRESUME ON THE RESULT;

HE ACHIEVES SUCCESS BUT DOES NOT TAKE THE CREDIT.

FOR THE VERY REASON THAT HE TAKES NO CREDIT,

CREDIT DOES NOT SEPARATE FROM HIM.

[02¢39T] HA POONG KIM

ALL UNDER HEAVEN RECOGNIZE BEAUTIFUL AS BEAUTIFUL,

BUT THIS IS NONE OTHER THAN UGLY.

EVERYONE RECOGNIZES GOOD AS GOOD,

BUT THIS IS NONE OTHER THAN BAD.

THEREFORE BEING AND NON-BEING RISE TOGETHER;

DIFFICULT AND EASY COMPLETE EACH OTHER;

LONG AND SHORT SHAPE EACH OTHER;

HIGH AND LOW LEAN ON EACH OTHER;

SOUND AND VOICE COME IN HARMONY;

FRONT AND BACK ACCOMPANY EACH OTHER.

THEREFORE THE SAGE

RELIES ON NO—ACTION,

PRACTICES WORDLESS TEACHING.

THERE RISE THE TEN THOUSAND THINGS, BUT HE DISOWNS
NOTHING,

HE GIVES THEM LIFE, YET DOES NOT POSSESS THEM;

RULES THEM, YET DOES NOT DEPEND ON THEM;

HIS WORK IS DONE, BUT HE NEVER DWELLS IN IT.

TRULY, SINCE HE NEVER DWELLS,

HE NEVER DEPARTS.

[02c40T1] TAo HUANG

IN THE WORLD,

EVERYONE RECOGNIZES BEAUTY AS BEAUTY,

SINCE THE UGLY IS ALSO THERE.

EVERYONE RECOGNIZES GOODNESS AS GOODNESS,

SINCE EVIL IS ALSO THERE.

SINCE BEING AND NONBEING GIVE BIRTH TO EACH OTHER,

DIFFICULTY AND EASE COMPLETE EACH OTHER,

LONG AND SHORT MEASURE EACH OTHER,

HIGH AND LOW OVERFLOW INTO EACH OTHER,

VOICE AND SOUND HARMONIZE WITH EACH OTHER,

AND BEFORE AND AFTER FOLLOW EACH OTHER,

THEREFORE THE SAGE

LIVES IN ACTIONLESS ENGAGEMENT,

AND PREACHES WORDLESS DOCTRINE.

THE MYRIAD CREATURES

ACT WITHOUT BEGINNING,

NOURISH WITHOUT POSSESSING,

ACCOMPLISH WITHOUT CLAIMING CREDIT.

IT IS ACCOMPLISHMENT WITHOUT CLAIMING CREDIT THAT
MAKES THE OUTCOME SELF-SUSTAINING.

[02c41T] TANG ZI-CHANG

WHEN THE WHOLE WORLD RECOGNIZES THAT BEAUTY IS
BEAUTIFUL,

IT MAY BE NOT BEAUTIFUL AT ALL.

WHEN THE WHOLE WORLD RECOGNIZES THAT GOODNESS IS
GOOD,

IT MAY NOT BE GOOD AT ALL.

THUS, EXISTENCE AND NONEXISTENCE PRODUCE EACH OTHER.

THE HIGH AND THE LOW ARE COMPARED WITH EACH OTHER.

THE LONG AND THE SHORT SHOW OFF EACH OTHER.

THE HIGH AND THE LOW COMPLIMENT EACH OTHER.

THE FRONT AND THE REAR FOLLOW EACH OTHER.

THUS THE SAGE RULER ADMINISTERED STATE AFFAIRS BY
NON-INTERFERENCE AND CARRIED OUT EDUCATION BY NON-
PREACHING.

ALL THINGS ARE RESOLVED IN ORDER AND NOTHING IS
REJECTED.

IT PRODUCES ALL THINGS BUT IT DOES NOT POSSESS THEM.

IT PROVIDES EVERYTHING FOR THEM BUT IT DOES NOT TAKE
ANYTHING FROM THEM.

HE ACCOMPLISHED DEEDS FOR THEM, BUT HE DID NOT CLAIM
THE DEEDS.

SINCE HE DID NOT CLAIM THE DEEDS, THEY DID NOT LEAVE
HIM.

[02¢42T] WING-TSIT CHAN

WHEN THE PEOPLE OF THE WORLD ALL KNOW BEAUTY AS
BEAUTY,

THERE ARISES THE RECOGNITION OF UGLINESS.

WHEN THEY ALL KNOW THE GOOD AS GOOD,

THERE ARISES THE RECOGNITION OF EVIL.

THEREFORE:

BEING AND NON-BEING PRODUCE EACH OTHER;

DIFFICULT AND EASY COMPLETE EACH OTHER;

LONG AND SHORT CONTRAST EACH OTHER;

HIGH AND LOW DISTINGUISH EACH OTHER;

SOUND AND VOICE HARMONIZE EACH OTHER;

FRONT AND BEHIND ACCOMPANY EACH OTHER.
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THEREFORE THE SAGE MANAGES AFFAIRS WITHOUT ACTION

AND SPREADS DOCTRINES WITHOUT WORDS.

ALL THINGS ARISE, AND HE DOES NOT TURN AWAY FROM
THEM.

HE PRODUCES THEM BUT DOES NOT TAKE POSSESSION OF
THEM.

HE ACTS BUT DOES NOT RELY ON HIS OWN ABILITY.

HE ACCOMPLISHES HIS TASK BUT DOES NOT CLAIM CREDIT FOR
IT.

IT IS PRECISELY BECAUSE HE DOES NOT CLAIM CREDIT THAT
HIS ACCOMPLISHMENT REMAINS WITH HIM.

[02¢91T] A. . CEMEHEHKO

Korzga BCE B IIOAHEBECHOM 3HAIOT, UTO IIPEKPACHOE
ITPEKPACHO, TO BOT 1 BE3OBPA3HOE;

KOT'ZIA BCE 3HAIOT, UTO JOBPO ABJIAETCSI JOBPOM, TO BOT U
3J10.

HAJIMUME ¥ HEHAJIMUME APYT IPYI'A TIOPOXIAIOT,

TPYJIHOE U JIETKOE PYT JIPYT'A OBPA3YIOT,

KOPOTKOE 1 JJINHHOE APYT APYT'A ®OPMUPYIOT,

BBICOKOE M HU3KOE B3AUMHO COOTHOCITCH,

TOHA 3BYUAT B 'APMOHNH,

IIEPEIHEE U 3AIHEE IPYT 3A IPYI'OM CJIEAYIOT.

BOT 110uEMY TTPEMYZIPBIN UEJIOBEK IIPEBLIBAET B JIEJIE
HEJESHN,

[IPOBOANUT B XU3HL YUEHUE, HEBLIPASVIMOE B CJIOBAX.

OT JECYATHU TBICAU BEIIEN, XOTSA OHU 1 BOSPACTAIOT, OH HE
OTKABBIBAETCSI;

YEMY JAET XM3HDb, HE UMEET, UTO ZIEJIAET, HA TO HE
OTIMPAETCS, CBEPIIAY ITOABUTY, K CEBE UX HE OTHOCUT.

JIMIIb TIOTOMY, UTO HE OTHOCHUT, U OCTAETCS C HUMU
HEPAB3JIYUEH.

[02c92T] A. A. MACJIOB

JIMIIb TOJIBKO B ITOAHEBECHON Y3HAJIN, UTO KPACUBOE —
KPACHBO, TOTUAC ITOIBMJIOCH ¥ YPOLCTBO.

KAK TOJIBKO BCE Y3HAJIU, UTO JOBPO — 9TO JI0BPO, TOTUAC
IIOIBUJIOCE U 3J10.

MBO HAJIMUME W OTCYTCTBUE TIOPOXKIAIOT JIPYT PYTA.

CJIOXKHOE M ITPOCTOE CO3JAIT OPYT ZIPYTA.

JIJIMHHOE ¥ KOPOTKOE TTOBEPSIOT ZPYT IPYTA.

BBICOKOE ¥ HUBKOE TSHYTCS APYT K IPYTY.

T'0JIOCA U 3BYKH ITPUXOZMIT B TAPMOHUIO IPYT C APYT'OM.

"JT0" ¥ "HOCJIE" CJIEZLYIOT APYT 3A JIPYTOM.

TToaTOMY MYIPEIL AEUCTBYET HEAEIHUEM U YUUT
MOJIYAHVEM.,

MUPHAJIBI CO3IAHUI BO3HUKAIOT 13 9TOI0, A OH HE ITPABUT
VMU,

OH TI0POXIAET MX U HE OBJIALAET MU,

JEVCTBYET, HE UMES BO3IAIHU;

JOCTUTAS COBEPIIEHCTBA, HE CUUTAET 9TO YCIIEXOM;

B CUJIY TOI'O, YTO OH HUKOI'ZIA HE CTPEMUTCY K YCIIEXY,
TOT HUKOI'JA HE TIOKUJAET ETO.

[02c93T] E. A. TOPUMHOB

Korza B [TOZHEBECHO! BCE Y3HAIOT, UTO [IPEKPACHO
[IPEKPACHOE, = 3TO YKE BE30BPA3HO.

Korza B [IOZAHEBECHO! BCE Y3HAIOT, UTO ZOBPO ECTh
JOBPO, — 9TO YXE HE LIOBPO.

[I03TOMY OTCYTCTBUE ¥ HAJIMUKE ZPYT ZIPYTA TIOPOKIAIOT,

JIETKOE U TPYOHOE JIPYT APYTA OIPEAEJIIIOT,

JUIMHHOE U KOPOTKOE ZIPYT' ZIPYT'A U3MEPSIOT,

BBICOKOE ¥ HU3KOE JIPYT JIPYT'A NCUNCJISIOT,

MEJIOANS ¥ PUTM APYT C JIPYTOM 'APMOHUPYIOT,

HAUAJIO 1 KOHEIT ZIPYT C APYT'OM UEPEZIYIOTCHL.

I105TOMY COBEPIIEHHBIN MYIPEL] ITPEBLIBAET B IEJIAX
HEJESIHUS, HE IIPUBET'AY K CJIOBAM, OH OCYLIECTBJIIET YUEHIE.

BCE CYIIEE TBOPUT, HE IIOJIATASI HAUAJIA TBOPEHUIO, U
JEVCTBYET, HE 3AMBIILISISE HUUETO IIPEJHAMEPEHHO.

1 JAO-TIYTL = POXIOAET, HO HE OBJIAJAET, AENCTBYET, HO
HE TIPEIYMBIIUIAET, BJIATUMI KAUECTBAMU 1 CBOMICTBAMU
OBJIAIAET, K HUM HE IIPUBSI3BIBASICH HUKOI'JIA.

ITOCKOJIbKY B HUX OH K HUM HE IIPUBSI3AH, TO UX OH U HE
TEPSIET.

[02c94T] A. E. JIVKBbSHOB

Korzga B ITOJHEBECHO! BCE Y3HAIOT, UTO IIPEKPACHOE ECTb
TIPEKPACHOE, TO IOSIBJITETCSI 1 BE3OBPA3HOE.

[Korza B ITOAHEBECHO! ] BCE Y3HAIOT, UTO JIOBPO ECTh
JIOBPO, TO TIOSIBJIETCS U HE JOBPO.

9TO MIPOUCXOIUT TIOTOMY, UTO BLITUE U HEBLITUE JIPYT
LIPYTA TIOPOXKLIAIOT,

TPYIHOE U JIETKOE ZPYT APYT'A CO3AIOT,

JUIMHHOE 1 KOPOTKOE ZPYT C JIPYTOM COUBMEPSIOTCS,

BBICOKOE 1 HM3KOE APYT C IPYTOM COIIOCTABJIIOTCS,

3BYK 11 MEJIOZUS IPYT C IPYTOM COTJIACYIOTCS,

IEPEJHEE U 3AJHEE JPYT 3A IPYI'OM CJIEJYVIOT.

BOT IIOUEMY COBEPHIEHHOMY APBIV UEJIOBEK IIPABUT CJIYKBY
HEJESIHUS, BEAET YUEHUE BE3 CJIOB.

MMUPHAZIBI BEIEN TBOPUT U HE YKJIOHAETCS OT 9TOTO.

POXIAET U HE OBJAJAET [mMn].

BO3/EJIBIBAET U HU HA UTO HE OIIUPAETC,

YCIIEIIHO 3ABEPHIAET 11 HE CTABUT CEBE 9TO B 3ACJIVTY.

A TIOCKOJIbKY HE CTABUT B 3ACJIYT'Y, IIOCTOJIbKY 1 HE
OTBEPTAETCSL.

[02¢95T] SIH XMH-IIYH

KorzgA BCE B IIOJHEBECHO! Y3HAIOT, UTO IIPEKPACHOE
JBJIIETCS IIPEKPACHBIM, [IOSBJIIETCS ¥ BE3OBPA3HOE.

KOrIA BCE V3HAIOT, UTO JOBPOE SIBJIIETCS JOBPOM,
BO3HUKAET U 3710.

[ToaTOMY

BBITUE U HEBBITUE ITOPOXKIAIOT APYT APYTA,

TPYIHOE U JIETKOE CO3IIAIOT JIPYT ZIPYTA,

JUTMHHOE 1 KOPOTKOE B3AUMIO COOTHOCSITCH,

BBICOKOE U HI3KOE B3AWMHO OIIPEAEJITIOTC,

3BYKH, CJIMBASICH, IIPUXOAMT B TAPMOHUIO,

IIPEABIAYIIEE U HOCJIELYIOMEE CJIELYIOT APYT 3A JPYTOM.

ITOSTOMY COBEPIIEHHOMY APBII,

COBEPINIAS IEJIA, TIPEATIOUNTAET HEZESIHUE;

OCYIIECTBJIY YUEHUE, HE IIPUBETAET K CJIOBAM;

BBI3bIBAY M3MEHEHNS BEMIEN, [OH] HE OCYIIECTBJIIET UX
CAM;

CO3LABAY, HE OBJIAZIAET [TEM, UTO CO3HAHO];

MIPUBOJIY B ABUKEHUE, HE TIPMJIATAET K 9TOMY YCHJINI;

VCIIENHO 3ABEPIIAY [UTO-JIMBO], HE TOPOAUTCS.

[TOCKOJIbKY OH HE FOPJUTCS, EI'O 3ACJIYTY HE MOI'YT BbITb
OTBPOIIEHBI.

[02c96T] A. II. KoHuccH
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101 HEBOM BCE (JIIO[M) 3HAIOT, UTO KPACUBOE ECTb
KPACUBOE, HO OHO TOJIbKO BE30BPA3HOE.

TOYHO TAKXE BCE 3HAIOT, UTO JIOBPO ECTH JOBPO, HO OHO
TOJIBKO 3J10.

13 BLITUA ¥ HEBLITHUS ITPOM30IIIIO BCE;

13 HEBO3MOXKHOI'O ¥ BOSMOXHOI'O — UCIIOJIHEHUE;

13 JJIMHHOI'O U KOPOTKOI'O — ®OPMA.

BBICOKOE IOJUMHAIET CEBE HU3IIEE;

BBICIHIME TOJIOCA BMECTE C HUBHIMMU IIPOM3BOLAT
T'APMOHHUIO;

[IPEAMIECTBYIOMEE [TOAUMHAET CEBE ITOCJIEAYIONIEE.

CBATOM MYXK, BYIYUM BE3JEATEJLHLIM, PACIIPOCTPAHAET
CBOE YUEHIE.

BC4 TBAPD ITOBUHYETCY EMY 1 HUKOT'IA HE OTKAXKETCS OT
WCTIOJIHEHUS EI'O BOJIA.

OH ITPOM3BOAUT MHOI'O, HO HUUET'O HE UMEET;

JEJIAET MHOT'O, HO HE XBAJIUTCA CEJIAHHDBIM;

COBEPIIAET IIOABUI'HM, HO X HE TIPUIIMCLIBAET CEBE.

OH HUT'AE HE OCTAHABJIMBAETCY, TI09TOMY EMY HE BYZET
HAOOBHOCTU YOAJIATECA TYZOA, KYIA OH HE XEJIAET.

[02¢c97T] B. B. MAJISIBUH

Korma B MUPE Y3HAIOT, UTO IIPEKPACHOE — ITPEKPACHO,
TOTUAC IOIBJIIETCA YPOJICTBO.

KorgaA B MUPE Y3HAIOT, UTO JOBPOE — JIOBPO, TTOABJIAETCS
3J10.

HAJIMUHOE 1 OTCYTCTBYIOIIEE JIPYT IPYT'A TIOPOXKIAIOT.

TPYIHOE U JIETKOE JPYT IPYT'A CO3JAIOT.

JUIMHHOE ¥ KOPOTKOE [IPYT" IPYT'A BBISBJISIOT.

BBICOKOE 11 HU3KOE OPYT IPYT'A YCTAHABJIMBAIOT.

MY3BIKA 1 TOJIOC JPYT JPYTY OTKJIMKAIOTCA.

TIPEABIAYIIEE U IIOCJIEAYIOUIEE IPYT 3A IPYI'OM CJIEAYIOT.

TAK BYJIET BCET'JIA.

TTOCEMY TIPEMY ZIPBIN YEJIOBEK IIPEJAETCY JEJIY HEIEIHUS

U TPETBOPSIET BECCJIOBECHOE YUEHUE.

JECATD TBHICSY BEIIEN CO3MOAIOT — Y OH HUUEL'O HE
OTBEPI'AET,

POXIAIT - 1 OH HUUEM HE BJIAIEET.

BCE CBEPIIAIOT — 1 OH 3A 9TO HE JIEPXKUTC.

YCIEXU ITPUXOJAT — ¥ OH HE IIOMEIIAET CEBS B HUX.

OH HY B YEM HE IIPEBBIBAET — ¥ OT HEI'O HUUTO HE YXOIUT!

[02¢98T] B. B. BUHOTPOACKHM

B ITOJHEBECHO! BCEI'ZIA, Y3HAB O KPACOTE, HAUMHAIOT
OCYIIECTBJIATL KPACUBOE.

1 BOT — YXE BE30BPA3HOE.

BCET/IA, Y3HAB O COBEPHIEHCTBOBAHUM, HAUMHAIOT
OCYIIECTBJIATL COBEPIIEHCTBOBAHUE.

V1 BOT — YKE HE-COBEPIIIEHCTBOBAHIE.

TIPUUMHHOCTD:

B KOHTAKTE HAJIMUUA U OTCYTCTBUAI TPOUCXOOUT
POXEHNE.

B KOHTAKTE TPYIHOI'O 1 JIETKOI'O IIPOUCXOANUT
CTAHOBJIEHVE -3ABEPIIEHIE.

B KOHTAKTE JJIMHHOI'O U KOPOTKOI'O TTOSBJIAETCSI ®OPMA.

B KOHTAKTE BBICOKOI'O 1 HUBKOI'O IIPOUCXOOUT ITOTEPS]
PABHOBECHA.

B KOHTAKTE 3BYKA 1 I'OJIOCA OCYIIECTBJIIETCS COI'JIACHE.

B KOHTAKTE IIEPEJIHEI'O Y 3AJTHETO TTOSIBJIIETCS
CJIEJOBAHUE.

ITO JAET:

YRJIOBEK MYIPOCTH IIPEBLIBAET B OCYIIECTBJIEHUN
OTCYTCTBUA.

TAKOBO EI'0 AEJIO.

COBEPIIAET AENCTBUA BE3 ITOSICHEHUI CJIOBAMH.

TAKOBO EI'O YUEHHUE.

BEIb MUPHA/IBI CYIIIHOCTEN COBEPHIAIOT PABOTY, A HET
O®OPMJIEHHS B CJIOBAX.

[TPOUCXOINT POXZEHUE, A HET OBJIAJAHN.

B OCYIIECTBJIEHMHM HET OTOXIECTBJIEHNS.

[TPY YCIIEIITHOM 3ABEPIIEHUN HET IIPEBBIBAHUS B 9TOM.

A KOJI HET IIPEBLIBAHUA B 3TOM, TO HET U UCUE3HOBEHU.
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PSEUDO-CHAPTER THREE

.

[03c01T] ROBERT G. HENRICKS

BY NOT ELEVATING THE WORTHY, YOU BRING IT ABOUT THAT
PEOPLE WILL NOT COMPETE.

BY NOT VALUING GOODS THAT ARE HARD TO OBTAIN, YOU
BRING IT ABOUT THAT PEOPLE WILL NOT ACT LIKE THIEVES.

BY NOT DISPLAYING THE DESIRABLE YOU BRING IT ABOUT
THAT PEOPLE WILL NOT BE CONFUSED.

THEREFORE, IN THE GOVERNMENT OF THE SAGE:

HE EMPTIES THEIR MINDS,

AND FILLS THEIR BELLIES.

WEAKENS THEIR AMBITION,

AND STRENGTHENS THEIR BONES.

HE CONSTANTLY CAUSES THE PEOPLE TO BE WITHOUT
KNOWLEDGE AND WITHOUT DESIRES.

[F HE CAN BRING IT ABOUT THAT THOSE WITH KNOWLEDGE
SIMPLY DO NOT DARE TO ACT,

THEN THERE IS NOTHING THAT WILL NOT BE IN ORDER.

[03c02T] JouN C. H. Wu

BY NOT EXALTING THE TALENTED YOU WILL CAUSE THE
PEOPLE TO CEASE FROM RIVALRY AND CONTENTION.

BY NOT PRIZING GOODS HARD TO GET, YOU WILL CAUSE THE
PEOPLE TO CEASE FROM ROBBING AND STEALING.

BY NOT DISPLAYING WHAT IS DESIRABLE, YOU WILL CAUSE THE
PEOPLE'S HEARTS TO REMAIN UNDISTURBED.

THEREFORE, THE SAGE'S WAY OF GOVERNING BEGINS BY

EMPTYING THE HEART OF DESIRES,

FILLING THE BELLY WITH FOOD,

WEAKENING THE AMBITIONS,

TOUGHENING THE BONES.

IN THIS WAY HE WILL CAUSE THE PEOPLE TO REMAIN WITHOUT
KNOWLEDGE AND WITHOUT DESIRE, AND PREVENT THE KNOWING
ONES FROM ANY ADO.

PRACTICE NON-ADO, AND EVERYTHING WILL BE IN ORDER.

[03c03T] D. C.LAuU

NOT TO HONOUR MEN OF WORTH WILL KEEP THE PEOPLE FROM
CONTENTION;

NOT TO VALUE GOODS WHICH ARE HARD TO COME BY WILL
KEEP THEM FROM THEFT;

NOT TO DISPLAY WHAT IS DESIRABLE WILL KEEP THEM FROM
BEING UNSETTLED OF MIND.

THEREFORE IN GOVERNING THE PEOPLE, THE SAGE EMPTIES
THEIR MINDS BUT FILLS THEIR BELLIES, WEAKENS THEIR WILLS
BUT STRENGTHENS THEIR BONES.

HE ALWAYS KEEPS THEM INNOCENT OF KNOWLEDGE AND FREE
FROM DESIRE, AND ENSURES THAT THE CLEVER NEVER DARE TO
ACT.

DO THAT WHICH CONSISTS IN TAKING NO ACTION, AND ORDER
WILL PREVAIL.

[03c04T] R. L. WING

DO NOT EXALT THE VERY GIFTED, AND PEOPLE WILL NOT
CONTEND.

DO NOT TREASURE GOODS THAT ARE HARD TO GET, AND
PEOPLE WILL NOT BECOME THIEVES.

DO NOT FOCUS ON DESIRES, AND PEOPLE'S MINDS WILL NOT BE
CONFUSED.

THEREFORE, EVOLVED INDIVIDUALS LEAD OTHERS BY
OPENING THEIR MINDS,

REINFORCING THEIR CENTERS, RELAXING THEIR DESIRES,
STRENGTHENING THEIR CHARACTERS.

LET THE PEOPLE ALWAYS ACT WITHOUT STRATEGY OR DESIRE;

LET THE CLEVER NOT VENTURE TO ACT.

ACT WITHOUT ACTION, AND NOTHING IS WITHOUT ORDER.

[03c05T] REN JIYU

REFRAIN FROM EXALTING CAPABLE MEN, SO THAT THE PEOPLE
SHALL NOT COMPETE.

REFRAIN FROM VALUING RARE GOODS, SO THAT THE PEOPLE
SHALL NOT STEAL.

REFRAIN FROM DISPLAYING ANYTHING WHICH AROUSES
DESIRES, SO THAT THE PEOPLE'S HEARTS WILL NOT BE
DISTURBED.

THEREFORE THE GOVERNMENT OF (UNDER HEAVEN) THE SAGE
LIES IN:

SIMPLIFYING THE PEOPLE'S MINDS,

FILLING THEIR BELLIES,

WEAKENING THEIR AMBITIONS,

STRENGTHENING THEIR BONES,

AND ALWAYS KEEPING THE PEOPLE INNOCENT OF KNOWLEDGE
AND DESIRES.

(THUS) ANYONE WHO THINKS HIMSELF CLEVER IS AFRAID OF
MEDDLING.

BY HANDLING AFFAIRS ON THE PRINCIPLE OF NONACTION
EVERYONE WILL DO WELL.

[03c06T] GIA-FU FENG

NOT EXALTING THE GIFTED PREVENTS QUARRELING.

NOT COLLECTING TREASURES PREVENTS STEALING.

NOT SEEING DESIRABLE THINGS PREVENTS CONFUSION OF THE
HEART.

THE WISE THEREFORE RULE BY EMPTYING HEARTS AND
STUFFING BELLIES,

BY WEAKENING AMBITIONS AND STRENGTHENING BONES.

IF PEOPLE LACK KNOWLEDGE AND DESIRE, THEN
INTELLECTUALS WILL NOT TRY TO INTERFERE.

IF NOTHING IS DONE, THEN ALL WILL BE WELL.

[03c07T] LoK SANG Ho

THE WISE RULER TREATS ABLE MEN THE SAME AS HE WOULD
TREAT OTHERS.

IN SO DOING HE AVOIDS STRIFE.

HE PLAYS DOWN PRECIOUS GOODS.

IN SO DOING HE DISCOURAGES THE EMERGENCE OF THIEVES.

HE MAKES AN EFFORT TO STEM THE EMERGENCE OF OBJECTS
OF DESIRE.

IN SO DOING HE ENSURES THAT HIS CITIZENS' MINDS WILL NOT
BE THROWN INTO DISARRAY.

THUS THE SAGE'S GOVERNANCE SATISFIES THE REAL NEEDS
OF PEOPLE,

WHILE EMPTYING THEIR MINDS OF DESIRES;

BUILDS UP THE INNER STRENGTHS (BONES) OF PEOPLE

WHILE WEAKENING THEIR VAIN AMBITIONS.

HE WOULD PRESERVE THE NATURAL SIMPLICITY OF HIS
CITIZENS' MINDS AND REDUCE THEIR DESIRES.
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IN SO DOING THE CLEVER PEOPLE WILL LEARN THAT THEIR
CONTRIVANCE WILL NOT WORK.

BECAUSE THE SAGE DOES NOTHING BUT FOLLOWING THE LAW
OF NATURE

NOTHING WILL DEVIATE FROM THEIR NATURAL AND ORDERLY
PLACES.

[03c08T] XIAOLIN YANG

IF YOU DO NOT WORSHIP THE NOBILITY, THERE WILL BE NO
FIGHTING AMONG PEOPLE.

[F YOU DO NOT VALUE SCARCE ITEMS, THERE WILL BE NO
STEALING.

IF YOU DO NOT SHOW PEOPLE TEMPTATIONS, THEIR HEARTS
WILL NOT BE WILD.

THEREFORE, THE GREAT MEN'S WAYS OF GOVERNING PEOPLE
WERE:

TO REMOVE THEIR GREED BUT FILL THEIR STOMACHS,

TO WEAKEN THEIR AMBITION BUT STRENGTHEN THEIR BODIES.

ALWAYS KEEP THEM WITHOUT KNOWLEDGE AND WITHOUT
DESIRES,

AND THIS PREVENTS THOSE CLEVER MANIPULATORS FROM
DOING ANYTHING.

[03c09T] WALTER GORN OLD, RESTING THE PEOPLE

AVOIDING DISTINCTIONS OF MERIT AMONG THE PEOPLE
PREVENTS JEALOUSY.

NOT SETTING A VALUE ON RARE THINGS PREVENTS THEFT.

NOT SEEKING THE THINGS OF SENSE KEEPS THE MIND IN
PEACE.

THUS THE SAGE GOVERNS BY RIDDING THE HEART OF ITS
DESIRES, GIVING THE STOMACH DUE SATISFACTION, BY RESTING
THE MUSCLES AND STRENGTHENING THE BONES, BY PRESERVING
THE WORLD FROM A KNOWLEDGE OF EVIL AND HENCE FROM ITS
DESIRE, AND BY MAKING THOSE WHO HAVE SUCH KNOWLEDGE
AFRAID TO USE IT.

HE ACTS BY NON-ACTION, AND BY THIS HE GOVERNS ALL.

[03c10T] JAMES LEGGE

NOT TO VALUE AND EMPLOY MEN OF SUPERIOR ABILITY IS THE
WAY TO KEEP THE PEOPLE FROM RIVALRY AMONG THEMSELVES;

NOT TO PRIZE ARTICLES WHICH ARE DIFFICULT TO PROCURE IS
THE WAY TO KEEP THEM FROM BECOMING THIEVES;

NOT TO SHOW THEM WHAT IS LIKELY TO EXCITE THEIR DESIRES
IS THE WAY TO KEEP THEIR MINDS FROM DISORDER.

THEREFORE THE SAGE, IN THE EXERCISE OF HIS GOVERNMENT,
EMPTIES THEIR MINDS, FILLS THEIR BELLIES, WEAKENS THEIR
WILLS, AND STRENGTHENS THEIR BONES.

HE CONSTANTLY (TRIES TO) KEEP THEM WITHOUT
KNOWLEDGE AND WITHOUT DESIRE, AND WHERE THERE ARE THOSE
WHO HAVE KNOWLEDGE, TO KEEP THEM FROM PRESUMING TO ACT
(ON 1T).

WHEN THERE IS THIS ABSTINENCE FROM ACTION, GOOD ORDER
IS UNIVERSAL.

[03c11T] DAVID HINTON

NEVER BESTOW HONORS AND PEOPLE WON'T QUARREL.

NEVER PRIZE RARE TREASURES AND PEOPLE WON'T STEAL.

NEVER FLAUNT ALLURING THINGS AND PEOPLE WON'T BE
CONFUSED.

THIS IS HOW A SAGE GOVERNS.

FILL BELLIES AND EMPTY MINDS,

STRENGTHEN BONES AND WEAKEN AMBITION,

ALWAYS KEEP THE PEOPLE FROM KNOWING AND WANTING,

THEN THOSE WHO KNOW ARE THOSE WHO NEVER PRESUME TO
ACT.

[F YOU'RE NOTHING DOING WHAT YOU DO ALL THINGS WILL BE
GOVERNED WELL.

[03c12T] CHICHUNG HUANG

DO NOT EXALT TALENTS

SO THAT THE PEOPLE WILL NOT CONTEND;

DO NOT TREASURE GOODS HARD TO COME BY

SO THAT THE PEOPLE WILL NOT STEAL;

DO NOT PARADE ENVIABLE THINGS

SO THAT THE PEOPLE WILL NOT REBEL.

HENCE, WHEN THE SAGE MAN RULED,

HE EMPTIED THEIR MINDS,

FILLED THEIR STOMACHS,

WEAKENED THEIR AMBITIONS,

STRENGTHENED THEIR BONES.

HE CONSTANTLY MADE THE PEOPLE

UNCRAFTY AND UNLUSTFUL,

AND MADE THEM KNOW NOT TO BE DARING.

HE ACTED NOT, THAT IS ALL.

THUS, THE STATE CANNOT BUT BECOME WELL-RULED.

[03¢13T] ELLEN M. CHEN

DO NOT HONOR (SHANG) THE WORTHY (HSIEN),

SO THAT THE PEOPLE WILL NOT CONTEND (CHENG) WITH ONE
ANOTHER.

DO NOT VALUE (KUEI) HARD=TO-GET GOODS,

SO THAT THE PEOPLE WILL NOT TURN ROBBERS.

DO NOT SHOW OBJECTS OF DESIRE (K'0 YU),

SO THAT THE PEOPLE'S MINDS (HSIN) ARE NOT DISTURBED.

THEREFORE, WHEN THE SAGE RULES:

HE EMPTIES THE MINDS (HSIN) OF HIS PEOPLE,

FILLS THEIR BELLIES,

WEAKENS THEIR WILLS (CHIH),

AND STRENGTHENS THEIR BONES.

ALWAYS HE KEEPS HIS PEOPLE IN NO~KNOWLEDGE (WU-CHIH)
AND NO-DESIRE (WU-YT1),

SUCH THAT HE WHO KNOWS DARES NOT ACT.

ACT BY NO-ACTION (WU-WEI),

THEN, NOTHING IS NOT IN ORDER.

[03c14T] LEE SUN CHEN ORG

[A SAGE] WOULD NOT EXALT SAGES [WITH HONOR AND
BENEFIT | FOR THE PURPOSE OF PREVENTING SAPIENS FROM
[CONNIVINGLY ] CONTENDING [FOR THE TITLE OUT OF VANITY];

[HE] WOULD NOT PROMOTE HARD-TO-GET GOODS SO THAT
PEOPLE WILL NOT [BE TEMPTED TO] ROB AND STEAL;

[HE] WOULD KEEP SENSE-APPEALING OBJECTS OUT OF
PEOPLE'S SIGHT SO THAT PEOPLE'S HEARTS (MINDS) WILL NOT BE
CONFUSED.

ACCORDINGLY,

A SAGE RULES WITH THE FOLLOWING MEASURE':

HUMBLING PEOPLE'S HEART [TO WEED OUT PREJUDICES AND
CONCEIT FROM THEIR MINDS, SO THAT THEY ARE PREPARED FOR
THE RECEPTION OF TRUE KNOWLEDGE |;

FILLING UP PEOPLE'S STOMACHS;

A corpus of 50 proofed translations of & - & £ £ or Lao Zi Dao De Jing; downloaded from www.sanmayce.com; 20/671



WEAKENING PEOPLE'S [SELFISH AND IMPROPER ] DESIRES;

STRENGTHENING PEOPLE'S BACKBONES [FOR THE QUEST OF
TRUTH].

[A SAGE] WOULD CONSTANTLY KEEP PEOPLE AWAY FROM
[UNACCOUNTABLE ] KNOWLEDGE AND [SELFISH] DESIRES;

BY DOING SO, SLY AND ARTFUL PEOPLE WILL NOT DARE TO
MUDDLE THROUGH;

PRACTICING THE PRINCIPLE OF NON~INTERFERENCE WITH
UTMOST DILIGENCE WILL BRING ABOUT ORDERLY AND EVEN-
HANDED MANAGEMENT.

[03¢15T] TIEN CONG TRAN

DO NOT EXALT THE TALENTED, AND THE PEOPLE CEASE FROM
RIVALRY AND CONTENTION.

DO NOT PRIZE GOODS HARD TO GET, AND THE PEOPLE CEASE
FROM ROBBING AND STEALING.

DO NOT DISPLAY WHAT IS DESIRABLE, AND THE PEOPLE'S
HEARTS REMAIN UNDISTURBED.

THEREFORE, THE SAGE'S WAY OF GOVERNING IS: EMPTYING
THE MIND, FILLING THE BELLY, WEAKENING THE WILL,
TOUGHENING THE BONES.

IN THIS WAY HE WILL CAUSE THE PEOPLE TO REMAIN WITHOUT
KNOWLEDGE AND WITHOUT DESIRE, AND PREVENT THE KNOWING
ONES FROM ANY DOING.

DOING "NON-DOING", AND EVERYTHING WILL BE IN ORDER.

[03C16T] THOMAS Z. ZHANG

DO NOT GLORIFY THE ELITE, AND PEOPLE WILL NOT COMPETE.

DO NOT TREASURE RARE THINGS, AND PEOPLE WILL NOT
STEAL THEM.

DO NOT LET PEOPLE SEE THINGS THAT INDUCE DESIRE, AND
PEOPLE WILL NOT COMMIT CRIMES.

THUS,

THE SAGE WILL MAKE PEOPLE KNOW LESS, BUT FEED THEM
WELL;

MAKE THEM LESS AMBITIOUS, BUT PHYSICALLY STRONG;

MAKE PEOPLE LESS KNOWLEDGEABLE AND HAVE LESS DESIRE.

THIS WAY, EVEN KNOWLEDGEABLE PEOPLE WOULD NOT DARE
TO HAVE AMBITION.

DO NOT COERCE PEOPLE, AND THEN THEY ARE NOT DIFFICULT
TO RULE.

[03c17T] ARTHUR WALEY

[F WE STOP LOOKING FOR 'PERSONS OF SUPERIOR MORALITY'
(HSIEN) TO PUT IN POWER, THERE WILL BE NO MORE JEALOUSIES
AMONG THE PEOPLE.

[F WE CEASE TO SET STORE BY PRODUCTS THAT ARE HARD TO
GET, THERE WILL BE NO MORE THIEVES.

[F THE PEOPLE NEVER SEE SUCH THINGS AS EXCITE DESIRE,
THEIR HEARTS WILL REMAIN PLACID AND UNDISTURBED.

THEREFORE THE SAGE RULES

BY EMPTYING THEIR HEARTS

AND FILLING THEIR BELLIES,

WEAKENING THEIR INTELLIGENCE

AND TOUGHENING THEIR SINEWS

EVER STRIVING TO MAKE THE PEOPLE KNOWLEDGELESS AND
DESIRELESS.

INDEED HE SEES TO IT THAT IF THERE BE ANY WHO HAVE
KNOWLEDGE, THEY DARE NOT INTERFERE.

YET THROUGH HIS ACTIONLESS ACTIVITY ALL THINGS ARE

DULY REGULATED.

[03c18T] RICHARD JOHN LYNN

DO NOT EXALT THE WORTHY [XIAN], AND SO KEEP THE
COMMON FOLK FROM CONTENTION.

DO NOT VALUE GOODS HARD TO GET, AND SO STOP THE
COMMON FOLK FROM BECOMING THIEVES.

DO NOT LET THEM SEE DESIRABLE THINGS, AND SO SPARE THE
HEARTS/MINDS OF THE COMMON FOLK FROM DISORDER.

THEREFORE THE WAY THE SAGE GOVERNS IS TO KEEP THEIR
HEARTS/MINDS EMPTY AND THEIR BELLIES FULL.

HE KEEPS THEIR WILLS WEAK AND THEIR BONES STRONG.

HE ALWAYS KEEPS THE COMMON FOLK FREE FROM THE
CAPACITY FOR KNOWING AND FROM FEELING DESIRE.

AND PREVENTS THE KNOWLEDGEABLE FROM EVER DARING TO
ACT.

BECAUSE HE ACTS WITHOUT CONSCIOUS EFFORT, NOTHING
REMAINS UNGOVERNED.

[03¢19T] LIN YUTANG

ACTION WITHOUT DEEDS

EXALT NOT THE WISE,

SO THAT THE PEOPLE SHALL NOT SCHEME AND CONTEND;

PRIZE NOT RARE OBJECTS,

SO THAT THE PEOPLE SHALL NOT STEAL;

SHUT OUT FROM SIGHT THE THINGS OF DESIRE,

SO THAT THE PEOPLE'S HEARTS SHALL NOT BE DISTURBED.

THEREFORE IN THE GOVERNMENT OF THE SAGE:

HE KEEPS EMPTY THEIR HEARTS,

MAKES FULL THEIR BELLIES,

DISCOURAGES THEIR AMBITIONS,

STRENGTHENS THEIR FRAMES;

SO THAT THE PEOPLE MAY BE INNOCENT OF KNOWLEDGE AND
DESIRES,

AND THE CUNNING ONES SHALL NOT PRESUME TO INTERFERE.

BY ACTION WITHOUT DEEDS

MAY ALL LIVE IN PEACE.

[03¢c20T] VICTOR H. MAIR

NOT EXALTING MEN OF WORTH PREVENTS THE PEOPLE FROM
COMPETING;

NOT PUTTING HIGH VALUE ON RARE GOODS PREVENTS THE
PEOPLE FROM BEING BANDITS;

NOT DISPLAYING OBJECTS OF DESIRE PREVENTS THE PEOPLE
FROM BEING DISORDERLY.

FOR THESE REASONS,

THE SAGE, IN RULING,

HOLLOWS THEIR HEARTS,

STUFFS THEIR STOMACHS,

WEAKENS THEIR WILLS,

BUILDS UP THEIR BONES,

ALWAYS CAUSING THE PEOPLE TO BE WITHOUT KNOWLEDGE
AND DESIRE.

HE ENSURES THAT THE KNOWLEDGEABLE DARE NOT BE
HOSTILE,

AND THAT IS ALL.

THUS,

HIS RULE IS UNIVERSAL.

[03¢c21T] TOLBERT MCCARROLL
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NOT EXALTING THE TALENTED PREVENTS RIVALRY.

NOT VALUING GOODS THAT ARE HARD TO OBTAIN PREVENTS
STEALING.

NOT DISPLAYING DESIRABLE THINGS PREVENTS CONFUSION OF
THE HEART.

THEREFORE,

THE TRUE PERSON GOVERNS BY

EMPTYING THE HEART OF DESIRE

AND FILLING THE BELLY WITH FOOD,

WEAKENING AMBITIONS

AND STRENGTHENING BONES.

IF THE PEOPLE ARE SIMPLE AND FREE FROM DESIRE,

THEN THE CLEVER ONES NEVER DARE TO INTERFERE.

PRACTICE ACTION WITHOUT STRIVING AND ALL WILL BE IN
ORDER.

[03c221] DavID H. L1

WHERE ADMIRATION IS NOT BESTOWED UPON THE WISE,

THE POPULACE WILL NOT COMPETE FOR RECOGNITION.

WHERE PREMIUM IS NOT PLACED ON RARE GOODS,

THE POPULACE WILL NOT ENGAGE IN ROBBERY.

WHERE DESIRABLE ITEMS ARE NOT ON DISPLAY,

THE POPULACE WILL NOT BE TEMPTED.

THUS,

THE SAGE GOVERNS BY CLEANSING [THE POPULACE'S]
HEARTS,

FILLING THEIR STOMACHS,

TAMING THEIR WILL,

AND STRENGTHENING THEIR BODIES

- TO INDUCE THE POPULACE, IN TIME, NOT TO INDULGE IN
KNOWLEDGE NOR TO CULTIVATE AVARICE.

SO PREPARED, THOSE WITH WISDOM DARE NOT OFFER
SCHEMES, AND LAISSEZ—FAIRE GOVERNANCE FOLLOWS.

WITH THAT, NO AFFAIR IS BEYOND GOVERNANCE.

[03¢23T] YASUHIKO GENKU KIMURA

WHEN THE LEARNED IS NOT OVER ESTEEMED,

THERE WILL NOT BE UNNECESSARY COMPETITION AMONGST
PEOPLE.

WHEN THE TREASURE IS NOT OVER VALUED,

THERE WILL NOT BE ACTS OF STEALING AMONGST PEOPLE.

WHEN WE DO NOT SHOW PEOPLE THINGS THAT STIR UP THEIR
WANTS,

THEIR MINDS WILL NOT BE DISTURBED.

THEREFORE, THE SAGE GOVERNS THE PEOPLE BY

RESTORING BALANCE IN VALUE AND WORTH, THROUGH

EMPTYING PEOPLE'S MINDS AND FILLING THEIR ESSENCE,

WEAKENING THEIR AMBITION AND STRENGTHENING THEIR
CHARACTER,

FREEING THEM FROM KNOWLEDGE AND WANTS, AND

KEEPING THE LEARNED FROM OVER EXERCISING THEIR
AUTHORITY.

ACT IN ACCORDANCE WITH THE PRINCIPLE OF NON—ACTION -
OF ETERNAL BALANCE,

THEN ORDER WILL ARISE OF ITSELF.

[03c24T] CHOU-WING CHOHAN

IF THE EXALTED ARE NOT PRAISED, THE HUMBLE WILL NOT
PUT ON AIRS.

WHEN RARE THINGS ARE NOT ASSIGNED A VALUE, THE THIEF

HAS NO REASON TO STEAL THEM.

WHEN THE DESIRED OBJECT IS NOT SHOWN, THE HEART HAS
NO REASON TO COVET IT.

THEREFORE THE SAGE SAYS:

BY EMPTYING THEIR HEARTS

BY FILLING THEIR STOMACHS

BY WEAKENING THEIR AMBITION

BY STRENGTHENING THEIR BONES,

HE PREVENTS THEM FROM KNOWING WHAT EVIL IS AND
YEARNING FOR GOOD, AND THIS ALSO PREVENTS THE
KNOWLEDGEABLE ONES FROM ACTING ACCORDING TO THEIR
KNOWLEDGE.

HE GOVERNS BY NON—ACTION,

AND THEREFORE, THERE IS NOTHING THAT CANNOT BE DONE,

NON-QUIET AND NON—ORDER IN THE WORLD ARE CAUSED BY
AMBITION TO ATTAIN THE UNATTAINABLE,

AND BY PLOTTING TO GO FROM THE UNDESIRED TO THE
DESIRED.

[F PEOPLE WOULD OBEY THE LAWS OF THE WORLD THE WAY
THE SAGE DOES, THERE WOULD ALWAYS BE BALANCE BETWEEN
BODY AND SOUL, AND PEACE AND SERENITY WOULD ABOUND IN
THE WORLD.

[03¢25T ] MAN-HO KwWoK

IF THE SAGE REFUSES TO BE PROUD

THEN PEOPLE WON'T COMPETE FOR HIS ATTENTION;

IF THE SAGE DOES NOT BUY TREASURES

THEN THE PEOPLE WON'T WANT TO STEAL THEM;

[F THE SAGE GOVERNS WITH VISION

THEN HIS PEOPLE WILL NOT GO WRONG.

SO IN HIS WISDOM, HE RESTRAINS HIMSELF:

- BY NOT BEING GREEDY FOR FOOD

- BY NOT DOMINATING THE STATE

- BY KEEPING HIMSELF HEALTHY AND FIT.

THE SAGE ALWAYS MAKES SURE THAT THE PEOPLE DON'T
KNOW WHAT HE'S DONE, SO THEY NEVER WANT TO BE IN CONTROL
- AND ARE NEVER DRIVEN BY AMBITION.

HE KEEPS THEM IN TRUTH LIKE THIS ACTING INVISIBLY.

YOU SEE, IF THERE IS NOTHING TO FIGHT FOR

THEN THERE IS NOTHING THAT CAN BREAK THE FLOW.

[03¢26T] GU ZHENGKUN

KEEP THE PEOPLE FROM CONTENTION BY DISREGARDING MEN
OF ABILITIES;

KEEP THE PEOPLE FROM THEFT BY NOT VALUING RARE GOODS;

KEEP THE PEOPLE FROM THE DISTURBED STATE OF MIND BY
CONCEALING WHAT IS DESIRABLE.

THAT IS WHY IN GOVERNING THE PEOPLE

THE SAGE SIMPLIFIES THEIR MINDS BUT FILLS UP THEIR
STOMACHS;

WEAKENS THEIR WILLS, BUT STRENGTHENS THEIR BONES.

BY KEEPING THE PEOPLE FROM KNOWLEDGE AND DESIRES,

HE DISABLES WISE MEN FROM TAKING ANY ACTIVE ACTION.

ACT IN ACCORDANCE WITH THIS PRINCIPLE OF INACTION

AND THE WORLD WILL BE KEPT IN ORDER EVERYWHERE.

[03c27T] CHAO-HSIU CHEN

NOT TO VALUE ONE'S OWN VIRTUES IS THE WAY TO RESTRAIN
PEOPLE FROM STRIVING FOR WEALTH.

NOT TO VALUE THE PRECIOUS IS THE WAY TO RESTRAIN
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PEOPLE FROM THEFT.

NOT TO SEE THE DESIRABLE IS THE WAY TO RESTRAIN
CONFUSION IN THE MIND.

THEREFORE THE WISE WAY TO RULE IS:

NOT TO GIVE IMPORTANCE TO ONESELF,

OR TRY TO ENRICH ONE'S SPIRIT AND VIRTUE;

NOT TO BE INORDINATELY PROUD OF ONE'S ABILITY,

OR TRY TO MAKE UNCEASING EFFORTS TO IMPROVE ONESELF.

LET THE PEOPLE STAY FREE FROM DESIRE AND KNOWLEDGE IN
ORDER TO AVOID THE PITFALLS THAT KNOWLEDGE MAY BRING.

RULE BY DOING NOTHING, THEN EVERYTHING WILL BE AS IT
SHOULD.

[03c28T] LIU QIXUAN

WORSHIP NO SAGE,

AND PEOPLE WILL NOT STRUGGLE FOR VANITY.

TREASURE NO RARE GOODS,

AND PEOPLE WILL NOT STEAL THEM.

DANGLE NO TANTALIZER,

AND PEOPLE WILL NOT BE CONFUSED IN MIND AND WILL.

THEREFORE,

THE WISE POLITICS FILLS THE STOMACH RATHER THAN THE
MIND,

STRENGTHENS THE BONES AND MUSCLES RATHER THAN THE
WILL,

AND ENABLES PEOPLE TO BE RATHER THAN TO DESIRE TO BE.

INDEED, IT IS THROUGH DOING NOTHING MISLEADING

THAT THE GREATEST POLITICAL SUCCESS CAN BE ACHIEVED.

[03c29T] SHI FU HWANG

ACTING WITHOUT THE INTENT TO CONTROL FATE

LAO TZE SAYS,

WHEN I DON"T PROMOTE THOSE MEN OF HIGH CHARACTER TO
THE POSITION OF AUTHORITY AND GIVE THEM GIFTS, THEN
PEOPLE WILL NOT STRIVE TO FOLLOW THEIR EXAMPLES.

WHEN I DON'T VALUE THOSE THINGS WHICH ARE DIFFICULT TO
ATTAIN, THEN PEOPLE WILL BE KEPT FROM BECOMING THIEVES.

WHEN [ DON'T LET PEOPLE SEE THINGS WHICH WILL EXCITE
EVIL DESIRES, THEIR MINDS WILL BE KEPT FROM BECOMING
DISORDERED.

THEREFORE, WHEN A SAGE IS IN CHARGE OF THE
GOVERNMENT, HE PREFERS TO HUMBLE PEOPLE'S MINDS, FEED
THEIR STOMACHS, WEAKEN THEIR AMBITIONS, AND MAKE THEIR
FRAMES STRONG.

HE CONSTANTLY KEEPS THEM FROM KNOWLEDGE AND FROM
DESIRE, AND THOSE WHO HAVE KNOWLEDGE WOULD NOT PRESUME
TO ACT AGAINST THIS RULE.

WHEN PRACTICING ACTING WITHOUT THE INTENT TO
CONTROL FATE, THERE IS NO EVIL WHICH CAN'T BE CURED.

[03c30T] CH'U TA-KAO

NOT EXALTING THE WORTHY KEEPS THE PEOPLE FROM
EMULATION.

NOT VALUING RARE THINGS KEEPS THEM FROM THEFT.

NOT SHOWING WHAT IS DESIRABLE KEEPS THEIR HEARTS FROM
CONFUSION.

THEREFORE THE SAGE RULES

BY EMPTYING THEIR HEARTS,

FILLING THEIR STOMACHS,

WEAKENING THEIR AMBITIONS

AND STRENGTHENING THEIR BONES.

HE ALWAYS KEEPS THEM FROM KNOWING WHAT IS EVIL AND
DESIRING WHAT IS GOOD; THUS HE GIVES THE CRAFTY ONES NO
CHANCE TO ACT.

HE GOVERNS BY NON-ACTION; CONSEQUENTLY THERE IS
NOTHING UN-GOVERNED.

[03c31T] PAULJ. LIN

EXALT NOT THE WORTHY, SO THAT THE PEOPLE WILL NOT
FIGHT.

PRIZE NOT THE RARE TREASURE, SO THAT THEY WILL NOT
STEAL.

EXHIBIT NOT THE DESIRABLE, SO THAT THEIR HEARTS WILL
NOT BE DISTRACTED.

THEREFORE IN GOVERNING, THE SAGE

EMPTIES THE PEOPLE'S HEARTS AND FILLS THEIR STOMACHS,

WEAKENS THEIR WILL AND STRENGTHENS THEIR BONES.

HE ALWAYS KEEPS THEM VOID OF KNOWLEDGE AND DESIRE, SO
THAT THOSE WHO KNOW WILL NOT DARE TO ACT.

ACTING THROUGH INACTION, HE LEAVES NOTHING
UNGOVERNED.

[03¢32T] MICHAEL LAFARGUE

NOT PROMOTING THE WISE AND WORTHY,

BRINGS IT ABOUT THAT THE PEOPLE ARE NOT CONTENTIOUS.

NOT PRIZING GOODS HARD TO COME BY,

BRINGS IT ABOUT THAT THE PEOPLE DO NOT BECOME THIEVES.

NOT PAYING ATTENTION TO THE DESIRABLE,

BRINGS IT ABOUT THAT THE PEOPLE'S MINDS DO NOT BECOME
DISORDERED.

AND SO, THE GOVERNMENT OF THE WISE PERSON:

EMPTY THEIR MINDS, FILL THEIR BELLIES,

WEAKEN THEIR AMBITIONS, STRENGTHEN THEIR BONES.

ALWAYS BRING IT ABOUT THAT THE PEOPLE

ARE WITHOUT KNOWLEDGE AND WITHOUT DESIRES.

BRING IT ABOUT THAT THE CLEVER ONES

DO NOT PRESUME TO SET ABOUT DOING.

Do NOT DOING,

AND NOTHING WILL BE LEFT UN~GOVERNED.

[03¢33T] CHENG LIN

WHEN TALENTS ARE NOT ESTEEMED, MEN WILL NOT STRIVE
TO EXCEL ONE ANOTHER.

WHEN WEALTH IS NOT TREASURED, MEN WILL NOT ATTEMPT
TO ROB ONE ANOTHER.

WHEN THE OBJECTS OF SENSUAL SATISFACTION DISAPPEAR,
MEN'S MINDS ARE FREE FROM DISTRACTION AND CONFUSION.

WHEREFORE THE SAGE, AS REGARDS GOVERNMENT, WISHES
ONLY THAT IT WILL ENABLE MEN TO BE HUMBLE AT HEART,
WELL-FED IN BODY, FREE FROM SENSUOUS DESIRES, AND STRONG
IN PHYSIQUE.

WHEN THE PEOPLE ARE FREE OF CUNNING, DESIRES, AND
ARTIFICE, THERE MUST BE GOOD ORDER.

[03c34T] YIWU

[THE RULER] NOT EXALTING TALENT, THE PEOPLE WILL NOT
COMPETE;

[THE RULER] NOT VALUING RARE GOODS, THE PEOPLE WILL
NOT STEAL;

[THE RULER] NOT DISPLAYING DESIRABLE THINGS, THE
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PEOPLE'S HEARTS WILL NOT BE DISTURBED.

THEREFORE, THE SAGE'S GOVERNMENT:

EMPTIES THEIR HEARTS,

FILLS THEIR BELLIES,

WEAKENS THEIR WILLS,

STRENGTHENS THEIR BONES.

HE ALWAYS CAUSES THE PEOPLE TO HAVE NO KNOWLEDGE
AND NO DESIRES

AND CAUSES THOSE WHO ARE CLEVER TO NOT DARE TO ACT.

ACTING BY NON—ACTION, NOTHING WILL NOT BE GOVERNED
WELL.

[03c35T] HAN HIONG TAN

DO NOT VENERATE THE INTELLIGENTSIA,

SO THAT PEOPLE WILL NOT RIVAL.

DO NOT VALUE RARE OBJECTS,

SO THAT PEOPLE WILL NOT STEAL.

DO NOT DISPLAY ANY DESIRABLE GOODS,

SO THAT PEOPLE WILL NOT BE TEMPTED.

THEREFORE, THE SAGE RULES THE PEOPLE BY

EMPTYING THEIR HEARTS, FILLING THEIR STOMACHS,

DIMINISHING THEIR DESIRES AND STRENGTHENING THEIR
BONES.

HE CONSTANTLY MAKES PEOPLE DEVOID OF CUNNING AND
AMBITION,

SO MUCH SO THAT EVEN A RABID RABBLE-ROUSER AMONG
THEM

[S NOT ABLE TO STIR UP ANY TROUBLE.

BY PRACTISING NON-ACTION,

THE RULE WILL BE PEACEFUL.

[03¢36T] HUA-CHING NI

WHEN THE SUPERIOR ARE NOT EXALTED, ENVY WILL NOT BE
AROUSED.

THEN THERE WILL BE NO RIVALRY OR CONTENTION AMONG
PEOPLE.

WHEN WEALTH IS NOT TREASURED, DESIRE FOR POSSESSIONS

WILL NOT BE STIRRED UP.

THEN PEOPLE WILL NOT BE TEMPTED TO ROB ONE ANOTHER.

BY SHUTTING THAT WHICH IS DESIRABLE OUT OF SIGHT, THE
HEART WILL REMAIN UNDISTURBED.

THEN THERE WILL BE NO CONFUSION IN THE HEARTS OF
PEOPLE.

THE GUIDANCE OF THE UNIVERSAL ONE OF NATURAL
WHOLENESS IS THEREFORE:

EMPTY YOUR MIND.

ENJOY GOOD HEALTH.

WEAKEN YOUR AMBITIONS.

STRENGTHEN YOUR ESSENCE.

WHEN PEOPLE ARE FREE FROM CUNNING, DESIRE, AND
ARTIFICE, EVERYTHING WILL BE WELL-ORDERED OF ITS OWN
ACCORD.

[03¢c37T] CHANG CHUNG-YUAN

[F NO ONE ESTEEMS THE BEST, MEN WILL BE FREE FROM
CONTENTION.

[F NO ONE VALUES THE PRECIOUS, MEN WILL BE FREE FROM
ILLEGAL GAIN.

IF MEN SEE NOTHING TO DESIRE, THEIR MINDS WILL BE FREE
FROM CONFUSION.

THEREFORE, THE WISE GUIDES MEN BY RELAXING THEIR MINDS
AND KEEPING THEIR BELLIES FIRM;

BY REDUCING THEIR WILLS AND LETTING THEIR PHYSIQUES
BECOME STRONG.

HE ALWAYS FREES MEN FROM THE SEARCH FOR KNOWING AND
DEMANDING.

THIS MEANS THAT THE KNOWER DARES NOT ACT FOR THE
KNOWN.

WHEN ACTION IS THROUGH NON=ACTION, NO ONE IS
UNCULTIVATED.

[03¢38T] HENRY WEI

PEACE TO THE PEOPLE

AN MIN

DO NOT EXALT THE WORTHY,

SO THAT THE PEOPLE WILL NOT CONTEND.

DO NOT TREASURE HARD-TO-GET OBJECTS,

SO THAT THE PEOPLE WILL NOT BECOME THIEVES.

KEEP WHAT IS DESIRABLE OUT OF SIGHT,

SO THAT THEIR HEART WILL NOT GET EXCITED.

THEREFORE, IN RULING THE PEOPLE THE SAGE

EMPTIES THEIR HEARTS,

FILLS THEIR BELLIES,

WEAKENS THEIR ASPIRATIONS,

STRENGTHENS THEIR BONES.

HE ALWAYS MAKES THEM GUILELESS AND DESIRELESS,

AND MAKES THE GUILEFUL ONES AFRAID TO INTERFERE.

PRACTICE NON-INTERFERENCE,

AND THERE WILL NEVER BE ANY MISRULE.

[03¢39T] HA PooNGg KIM

IF YOU DO NOT EXALT THE WORTHY,

YOU WILL KEEP THE PEOPLE FROM CONTENTION,

IF YOU DO NOT TREASURE RARE GOODS,

YOU WILL KEEP THEM FROM STEALING.

IF YOU DO NOT EXHIBIT THINGS THAT MAY AROUSE THEIR
DESIRE,

YOU WILL KEEP THEIR MINDS IN PEACE.

THEREFORE THE SAGE, IN GOVERNING THE PEOPLE,

MAKES THEIR MINDS EMPTY,

THEIR STOMACHS FULL,

THEIR AMBITIONS WEAK,

THEIR BONES STRONG.

[03c40T1] TAO HUANG

DO NOT EXALT INTELLIGENCE AND PEOPLE WILL NOT
COMPETE;

DO NOT VALUE RARE GOODS AND PEOPLE WILL NOT STEAL;

DO NOT DISPLAY FOR PUBLIC VIEW AND PEOPLE WILL NOT
DESIRE.

SO THE SAGE'S GOVERNING METHODS ARE!

EMPTYING THE MIND,

VITALIZING THE STOMACH,

SOFTENING THE WILL,

STRENGTHENING THE CHARACTER.

THIS ALWAYS MAKES PEOPLE NOT KNOW AND NOT DESIRE.

THIS ALWAYS MAKES THE KNOWER DARE NOT ACT.

THEREFORE, NOTHING IS BEYOND RULING.

[03c41T] TANG ZI-CHANG
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PROMOTE NO EXALTED PERSONS, THUS ENABLING THE PEOPLE
TO CEASE COMPETITION.

PRIZE NO RARE GOODS, THUS ENABLING THE PEOPLE TO CEASE
ROBBERY.

DON'T DISPLAY DESIRABLE THINGS.

LET PEOPLE'S MINDS BE UNDISTURBED.

A SAGE RULER ENABLED THEM TO BE TRANQUIL IN THEIR
HEARTS;

BE FILLED IN THEIR STOMACHS;

BE WEAKENED IN THEIR AMBITIONS;

BE STRENGTHENED IN THEIR WILL.

HE MADE THEM LESS INTELLIGENT AND LESS DESIROUS.

[F INTELLIGENT PEOPLE ARE MADE AFRAID OF DOING WRONG,
THEN NO ONE IN THE WORLD CAN NOT BE GOVERNED.

[03c42T] WING-TSIT CHAN

DO NOT EXALT THE WORTHY, SO THAT THE PEOPLE SHALL
NOT COMPETE.

DO NOT VALUE RARE TREASURES, SO THAT THE PEOPLE SHALL
NOT STEAL.

DO NOT DISPLAY OBJECTS OF DESIRE, SO THAT THE PEOPLE'S
HEARTS SHALL NOT BE DISTURBED.

THEREFORE IN THE GOVERNMENT OF THE SAGE,

HE KEEPS THEIR HEARTS VACUOUS,

FILLS THEIR BELLIES,

WEAKENS THEIR AMBITIONS,

AND STRENGTHENS THEIR BONES.

HE ALWAYS CAUSES HIS PEOPLE TO BE WITHOUT KNOWLEDGE
(CUNNING) OR DESIRE,

AND THE CRAFTY TO BE AFRAID TO ACT.

BY ACTING WITHOUT ACTION, ALL THINGS WILL BE IN ORDER.

[03c91T] A. U. CEMEHEHKO

KOI'JIA HE BO3BBIIIAIOT JIVUIIIMX, B HAPOJE HET
COIIEPHUYECTBA;

KOI'JA HE ITEHAIT PEJKHUE TOBAPBI, B HAPOZE HE BBIBAET
BOPOBCTBA;

KOI'JA YCTPAHSIOT BCE COBJIA3HBI, CEPAIIE HAPOZIA HE
HAXOIUTCA B CMITEHUN.

Bot mouEmy [IPEMYZIPBIN UEJIOBEK ITPY HABEAEHUH
TIOPSIAKA JEJAET CEPZIIA JIFOLAE ITIYCTBIMHU, A XEJIYIKN
TIOJIHBIMU, CTPEMJIEHUY CJIABBIMH, A KOCTH KPEIIKVMU.

OH HEM3MEHHO IIOBYXJIAET HAPO/I IIPEBBIBATD BE3 3HAHUI
1 XKEJIAHU.

A HA 3HAKIINX BJIMIET TAK, UTO OHI HE CMEIOT
JEVICTBOBATE.

KOrJA IIPUBOJIT B AEACTBUE BE3JENCTBUE, TO HEU3BEKHO
JIOBUBAIOTCS TTIOPAJIKA.

[03c92T] A. A. MACJIOB

HE IIPEBO3HOCH MY IPBIX — 11 JIFOY HE BY YT COIIEPHUUATD.

HE LEHN PEJIKVE BEIIM — 1 HE BY YT KPACTb.

HE I HA TO, UTO BO3BYKIAET KEJIAHUA, 1 CEPZLA
HIO,Z[Ef/I HE TTPUAYT B CMATEHHUE.

TI09TOMY, YIIPABJIAS JIOABMI, MY ZIPELL OITYCTOIIAET 1X
CEPLIITA ¥ HATIOJIHAET JKEJIY JIKU;

OCJIABJIFET MX BOJIO, HO YCUJIMBAET UX KOCTH;

[IOCTOAHHO CTPEMUTCS K TOMY, UTOBbI OHU BbLIN
HE3ATPOHYTHI 3HAHMAMU 1 CBOBOAIHBI OT X{EJ’[AHI/H;I,

A TE, KTO OCBAIIEH MYZAPOCTBIO, HE TIOMBIIUIIN O

JEVCTBUU.
HAENUCTBYY HEAEIHUEM — 1 HE BYZET TOI'O, UTO HE
YTIPABJIJIOCH BbI TOBO.

[03c93T] E. A. TOPUMHOB

HE IOUMTANTE MYZAPEIIOB, ¥ CCOP HE BYIET MEX JIFOAbMHU.

HE LEHWUTE TPYIHOLOCTYIIHBIE TOBAPHI, 1 JIFOAM HE TTOAAYT
PABBOVIHUYATE U TPABUTD.

HE YCTPEMJIUTE B30P HA BOXZEJIEHHOE, 1 HE CMYTUTCH
BAIIIE CEP/IIE.

BOT COBEPIIEHHOMY ZIPBIIT YIIPABJIAET TAK:

OIIYCTOIIAET ITOAJAHHBIX CEPITA, HO HAIIOJIHIET XKMBOTEI
1M,

MX BOJIIO—CAMOUMHHOCTD OCJIABJIIET, B3BAMEH UX KOCTHU
YKPEILJIAS.

BCErJA CTPEMUTCS OH, UTOB Y HAPOJA HE BbIJIO HU 3HAHUIA,
HU XEJIAHUH, A 3HAIOIIME YTOBbI JIEACTBOBATH HE CMEJIN.

TBOPUT HEZAEIHUE OH, HO HET HA CBETE HUUET'O, HE
[IPUBEZIEHHOI'O UM B IIOPSIZIOK.

[03c94T] A. E. JIVKBbSHOB

HE IIPEBO3HOCUTE HOCTOMHBIX (TAJIAHTJIMBBIX), UTOBbI
JIIOAU HE COIIEPHUYAJIN.

HE LIEHWUTE TPYJIHO JOBBIBAEMOI'O BOIATCTBA, UTOBbI JIIOJN
HE CTAHOBUJIMCH PASBOMHUKAMH.

HE ITOKABBIBAMTE MOT'YIIEE BBI3BATE CTPACTD, UTOBbI
CEPZIIIA JIFOJEN HE TPEIIETAJIN.

BOT IIOUEMY IIPABJIEHWUE COBEPHIEHHOMY IPOI'O UEJIOBEKA
COCTOMT B CJIEAYIOIIEM:

OITYCTOINAI CBOE CEPAIIE,

HATIOJIHSI CBOM XUBOT,

OCJIABJIS CBOI BOJIIO,

YKPEILIAN CBOW KOCTH.

ITOCTOSHCTBO BEJET K TOMY, UTO JIFOJAW HE BYAYT UMETh
3HAHUI, HE BYAYT UMETE CTPACTEH;

BEZET K TOMY, UTO MYXH MYIPCTBYIOIIVE HE IIOCMEIOT
JIESTh.

JEi HEAESIHUE, U TOIJA HE BYIET HEYIIPABJIIEMOI'O.

[03c95T] I XuH-TIYH

ECJIM HE TIOYUTATE MYPEIIOB, TO B HAPOZE HE BYIET CCOP.

ECJiM HE LIEHUTE PEAKUX IIPEJAMETOB, TO HE BYZIET BOPOB
CPEJIY HAPOJIA.

ECJIM HE TIOKABBIBATDH TOI'O, UTO MOXET BBISBATE 3ABUCTD,
TO HE BYZIYT BOJIHOBATHCS CEPAITA HAPOJIA.

[109TOMY, YIIPABJIIS [CTPAHO |, COBEPIIEHHOMY IPBIN
JEJIAET CEPILIA [HIOAJAHHBIX ] IIVCTBIMU, A XKEJIYIKN —
TIOJIHBIMH.

[Er'0 YIIPABJIEHUE | OCJIABJIIET UX BOJIIO 1 YKPEILIIET UX
KOCTH.

OHO MOCTOSIHHO CTPEMUTCS K TOMY, UTOBBI Y HAPOIA HE
BbIJIO 3HAHWI Y CTPACTEH, A UMEIOIIUE 3HAHUS HE CMEJIA Bbl
JIEMICTBOBATE.

OCYIIECTBJIEHUE HEJESHNS BCETJIA TIPUHOCUT
CIIOKOVICTBHE.

[03c96T] A. II. KoHuccH

UTOBbI HE BbIJIO CCOP B HAPOJIE, HYXKHO HE YBAXATD
MY JIPEIIOB.

UTOBBI JIOAM HE CAEJAJIMCH BOPAMMU, HYXHO HE TTIPUJABATD
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HUKAKOI'O 3HAUEHNS TPYAHO JOBBIBAEMBIM (IIEHHBIM)
[IPEJIMETAM, [IOTOMY UTO KOI'ZIA JIOJM HE BYIYT UMETE TEX
[IPEJIMETOB, KOTOPBIE BbI [IPEJIBCTHIIN VX CEPZLIA, OHI
HAKOI' A HE COBJIABHATCS UM

OTCIOZIA, KOTZIA CBYITOM MY YIIPABJISIET CTPAHOII, TO
CEPZIIE EI'0O IIYCTO, A TEJIO ET'O HIOJIHO;

(OH) OCJIABJIET XEJIAHUL U YKPEILIAET (CBOU) KOCTH.

OH CTAPAETCS, UTOBBI HAPOZL BbIJI B HEBEXKECTBE U BE3
CTPACTEI.

TAKXE OH CTAPAETCS, UTOBbI MYIPBIE HE CMEJIM CHEJIATD
UEFO-HUBY Ib.

KOrJIA BCE CARJIAIOTCS BE3EATEJILHBIMHU, TO (HHA 3EMJIE)
BYZET IIOJIHOE CIIOKOVCTBHUE.

[03¢97T] B. B. MAJISBUH

HE BO3BBIIAUTE "IOCTOVMHBIX" — TOIIA JIIOJAM HE BYAYT
COIIEPHUYATS.

HE LIEHUTE PEJKOCTHBIE TOBAPBI = TOI'JA JIOJAW HE BYAYT
PA3SBOMHUUATE.

HE BBICTABJINTE HAIIOKA3 IIPUBJIEKATEJIbHBIE BEIIM —
TOI'IA B JIIOLACKUX CEPALIAX HE BYET CMYIIEHNY.

BOT IHOUEMY IIPEMY/IPBIN UEJIOBEK, YIIPABJIAA JIIOZIbMU,

OIIYCTOMAET UX I'OJIOBBI

U1 HATIOJIHSIET UX KHUBOTBI,

OCJIABJIET X CTPEMJIEHUA

1 YKPEIUIMET MX KOCTH.

OH BCET'ZIA JEJIAET TAK, UTO Y JIFOAEN HET HU 3HAHUI, HU
KEJIAHUN,

A 3HAIOIIUE HE OCMEJIMBAIOTCY UTO—=JIMBO [IPEAIIPUHATE.

JEVCTBYM HEOEJAHUEM — ¥ BO BCEM BYZET ITOPAI0K.

[03c98T] B. B. BUHOIPOACKHI

ECJIM HE BOCXBAJIITH YMEJIOCTD, TOTIA HAPOJI HE
COIIEPHUUAET.

ECJIM HE TIPUAABATD LIEHHOCTH TPYIHO JOCTAIOIMMCA
TOBAPAM, TOI'JA B HAPOJIE HE BYJIET BOPOBCTBA.

ECJIM HE CMOTPETB HA TO, UTO MOXET BBI3BATD
CTPEMJIEHUE, TOI'IA B CEPLIE—CO3HAHNN HAPOJIA HE BYET
CMYTBI.

ITO OAET:

UEJIOBEK MYIPOCTH, YIIOPSILIOUNBAY —

TTOAJEPKUBAET COCTOSHUE IIYCTOTBI B CBOEM CEPAIIE~
CO3HAHNI.

TTOAJEPXKUBAET OIIYIIEHUE IIOJHOTHI B CBOEM XUBOTE.

JEJIAET CJIABBIMY CBOM BOJIEYCTPEMJIEHUY.

JIEJIAET CUJIBHBIMU CBOM KOCTH.

TTOCTOSHCTBO T103BOJISET HAPOZIY IIPEBBIBATEH B
OTCYTCTBUM 3HAHMY M OTCYTCTBUM CTPEMJIEHUY.

OTO IIPUBOLAUT K TOMY, UTO JAXE 3HAIOIIUN HE
OCMEJIMBAETCA OCYNIECTBJIATH=IEMCTBOBATD.

KOrZIA OCYIIECTBJIAETCS OCYINECTBJIEHUE OTCYTCTBUY,
TOI'A OTCYTCTBYET BECHOPAIOK.
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PSEUDO-CHAPTER Four

.

[04c01T] ROBERT G. HENRICKS

THE WAY IS EMPTY;

YET WHEN YOU USE IT, YOU NEVER NEED FILL IT AGAIN.
LIKE AN ABYSS! IT SEEMS TO BE THE ANCESTOR OF THE TEN

THOUSAND THINGS.

IT FILES DOWN SHARP EDGES;

UNTIES THE TANGLES;

SOFTENS THE GLARE;

AND SETTLES THE DUST.

SUBMERGED! IT SEEMS PERHAPS TO EXIST.

WE DON'T KNOW WHOSE CHILD IT IS;

[T SEEMS TO HAVE [EVEN] PRECEDED THE LORD.
[04c02T] JouN C. H. Wu

THE TAO IS LIKE AN EMPTY BOWL,

WHICH IN BEING USED CAN NEVER BE FILLED UP.
FATHOMLESS, IT SEEMS TO BE THE ORIGIN OF ALL THINGS.
IT BLUNTS ALL SHARP EDGES,

IT UNTIES ALL TANGLES,

IT HARMONIZES ALL LIGHTS,

[T UNITES THE WORLD INTO ONE WHOLE.

HIDDEN IN THE DEEPS,

YET IT SEEMS TO EXIST FOREVER.

1 DO NOT KNOW WHOSE CHILD IT IS;

IT SEEMS TO BE THE COMMON ANCESTOR OF ALL, THE FATHER

OF THINGS.

[04¢03T] D. C. LAU

THE WAY IS EMPTY, YET USE WILL NOT DRAIN IT.
DEEP, IT IS LIKE THE ANCESTOR OF THE MYRIAD CREATURES.
BLUNT THE SHARPNESS;

UNTANGLE THE KNOTS;

SOFTEN THE GLARE;

LET YOUR WHEELS MOVE ONLY ALONG OLD RUTS.
DARKLY VISIBLE, IT ONLY SEEMS AS IF IT WERE THERE.
[ KNOW NOT WHOSE SON IT IS.

IT IMAGES THE FOREFATHER OF GOD.

[04c04T] R. L. WING

THE TAO IS EMPTY AND YET USEFUL;

SOMEHOW IT NEVER FILLS UP.

SO PROFOUND!

IT RESEMBLES THE SOURCE OF ALL THINGS.

IT BLUNTS THE SHARPNESS,

UNTIES THE TANGLES,

AND HARMONIZES THE BRIGHTNESS.

IT IDENTIFIES WITH THE WAYS OF THE WORLD.

SO DEEP!

IT RESEMBLES A CERTAIN EXISTENCE.

[ DO NOT KNOW WHOSE OFFSPRING IT IS, THIS IMAGE IN FRONT

OF THE SOURCE.

[04c05T] REN Jiyu
TAO IS INVISIBLE, BUT ITS USEFULNESS CANNOT BE

EXHAUSTED.

[T IS SO FATHOMLESS, LIKE THE ANCESTOR OF ALL THINGS.

[T COVERS ITS CUTTING EDGE,

[T TRANSCENDS ENTANGLEMENT,

[T CONTAINS ITS LIGHT,

[T MIXES WITH ITS DUST.

[T HAS NO FORM OR IMAGE, BUT ACTUALLY IT EXISTS.
[ DON'T KNOW WHERE IT WAS BORN OF,

(I ONLY KNOW) IT APPEARED BEFORE THE LORD.

[04c06T] GIA-FU FENG

THE TAO IS AN EMPTY VESSEL; IT IS USED, BUT NEVER
FILLED.

OH, UNFATHOMABLE SOURCE OF TEN THOUSAND THINGS!

BLUNT THE SHARPNESS,

UNTANGLE THE KNOT,

SOFTEN THE GLARE,

MERGE WITH DUST.

OH, HIDDEN DEEP BUT EVER PRESENT!

[ DO NOT KNOW FROM WHENCE IT COMES.

IT IS THE FOREFATHER OF THE EMPERORS.

[04c07T] Lok SANG Ho

THE WAY (DAO) IS LIKE WATER THAT SIMMERS SLOWLY,

PERPETUALLY EMITTING ITS ENERGY WITHOUT BOILING OVER.

IT IS LIKE A DEEP, DEEP POOL IN THE MOUNTAINS,

UNFATHOMABLE YET COULD WELL HARBOR THE ORIGIN OF ALL
LIFE FORMS.

IT CAN BLUNT SHARP ANGLES,

RESOLVE DISPUTES,

SOFTEN LIGHT THAT OTHERWISE DAZZLES,

RE-ESTABLISH CONCORDANCE WHERE THERE IS DISCORD.

UNFATHOMABLE, WHO WOULD KNOW ITS EXISTENCE?

TODAY I KNOW OF NO CHILD OF ANYONE

WHO RESEMBLES OUR ANCIENT FOREFATHERS.

(WHO FOLLOWED THE DAO).

[04c08T] XIAOLIN YANG

THE DAO LOOKS EMPTY, BUT IT CAN LAST FOREVER.

IT IS SO DEEP, IT CAN BE THE ANCESTOR OF EVERYTHING.

IT DULLS ITS SHARPNESS, UNTIES ITSELF FROM THE OUTSIDE
WORLD,

DIMS ITS BRIGHTNESS, AND MAKES ITSELF LIKE DUST.

IT IS SO ELUSIVE, YET SEEMS PRESENT.

[ DO NOT KNOW ITS ORIGIN;

IT SHOULD EXIST BEFORE THE GOD THAT PEOPLE WORSHIP.

[04c09T] WALTER GORN OLD, THE CAUSELESS

TAO IS WITHOUT LIMITATION; ITS DEPTH IS THE SOURCE OF
WHATSOEVER IS.

IT MAKES SHARP THINGS ROUND, IT BRINGS ORDER OUT OF
CHAOS, IT OBSCURES THE BRILLIANT, IT IS WHOLLY WITHOUT
ATTACHMENT.

[ KNOW NOT WHO GAVE IT BIRTH; IT IS MORE ANCIENT THAN
GOD.

[04c10T] JAMES LEGGE

THE TAO IS (LIKE) THE EMPTINESS OF A VESSEL;

AND IN OUR EMPLOYMENT OF IT WE MUST BE ON OUR GUARD
AGAINST ALL FULNESS.

HOW DEEP AND UNFATHOMABLE IT IS, AS IF IT WERE THE
HONOURED ANCESTOR OF ALL THINGS!

A corpus of 50 proofed translations of & - & £ £ or Lao Zi Dao De Jing; downloaded from www.sanmayce.com; 27/671



WE SHOULD BLUNT OUR SHARP POINTS, AND UNRAVEL THE
COMPLICATIONS OF THINGS;

WE SHOULD ATTEMPER OUR BRIGHTNESS, AND BRING
OURSELVES INTO AGREEMENT WITH THE OBSCURITY OF OTHERS.

HOW PURE AND STILL THE TAO IS, AS IF IT WOULD EVER SO
CONTINUE!

[ DO NOT KNOW WHOSE SON IT IS.

IT MIGHT APPEAR TO HAVE BEEN BEFORE GOD.

[04c11T] DAVID HINTON

WAY IS EMPTY.

USE IT: IT NEVER NEEDS FILLING.

AN ABYSS SO DEEP

IT SEEMS ANCESTOR TO THE TEN THOUSAND THINGS,

IT BLUNTS EDGES, LOOSENS TANGLES, SOFTENS GLARE,
MINGLES DUST.

A CLARITY SO CLEAR IT ONLY SEEMS REAL,

WHOSE CHILD COULD IT BE?

APPARENTLY IT PRECEDES GODS AND CREATORS.

[04c12T] CHICHUNG HUANG

THE TAO IS THE EMPTY SPACE OF A VESSEL,

YET, WHEN USED,

NEVER BRIMS OVER.

HOW DEEP,

LIKE THE TEN THOUSAND THINGS' PROGENITOR!

IT FILES ITS SHARPNESS,

UNRAVELS ITS ENTANGLEMENTS,

SOFTENS ITS BRIGHTNESS,

AND MINGLES WITH THE DUST.

HOW TRANSPARENT,

AS IF EXISTING!

1 DO NOT KNOW WHOSE SON IT WAS;

SEEMED TO PRECEDE THE EMPEROR.

[04c13T] ELLEN M. CHEN

TAO IS A WHIRLING EMPTINESS (CH'UNG),

YET (ERH) IN USE (YUNG) IS INEXHAUSTIBLE (YING).

FATHOMLESS (YUAN),

IT SEEMS TO BE THE ANCESTOR (TSUNG) OF TEN THOUSAND
BEINGS.

IT BLUNTS THE SHARP,

UNTIES THE ENTANGLED,

HARMONIZES THE BRIGHT,

MIXES THE DUST.

DARK (CHAN),

IT SEEMS PERHAPS TO EXIST (TS'UN).

1 DO NOT KNOW WHOSE CHILD IT IS,

IT IS AN IMAGE (HSIANG) OF WHAT PRECEDES GOD (T1).

[04c14T] LEE SUN CHEN ORG

TAO [IN PHYSICAL WORLD] IS LIKE AN EMPTY VESSEL;

YET WHEN COMES TO MAKING USE OF IT, ITS USEFULNESS
WOULD GO ON AND ON AS IF IT WILL NEVER BE EXHAUSTED.

THE PROFUNDITY [OF TAO] IS AS FATHOMLESS AS AN ABYSS;

IT APPEARS [TO ME] TO BE THE SOURCE OF ALL AND EVERY
THING AND CREATURE [IN THIS WORLD].

[EQUILIBRIUM IS MAINTAINED BY FOLLOWERS OF TAO IN THE
FOLLOWING FASHION: ]

IT ROUNDS OFF [HURTFUL] SHARP [EDGES];

[T UNTIES THE ENTANGLED (DISPUTES);

IT TAMPERS THE [DISTURBING BLAZING ] LIGHT;

IT COALESCES WITH THE EARTHY.

[TAO] IS SO UNFATHOMABLE [LAYING BENEATH THE
PHENOMENON ] THAT IN ALL LIKELIHOOD IT EXISTS!

[ DO NOT KNOW WHOSE OFFSPRING IT 1S;

BUT [ KNOW THAT IT EXISTED PRIOR TO, AS WELL AS
SURPASSED, THE [FIVE] PHENOMENON GODS [WHO WERE
WORSHIPPED AS HEAVENLY GOVERNORS OF CHANGING OF
SEASONS].

[04c15T] TIEN CONG TRAN

THE WAY IS LIKE AN EMPTY BOWL, WHICH IS NEVER USED UP.

FATHOMLESS, IT SEEMS TO BE THE ORIGIN OF ALL THINGS.

IT BLUNTS ALL SHARP EDGES; IT UNTIES ALL TANGLES; IT
HARMONIZES ALL LIGHTS; IT UNITES THE WORLDLY DUSTS.

HIDDEN IN THE DEEPS, YET IT SEEMS TO EXIST FOREVER.

[ DO NOT KNOW WHOSE CHILD IT IS; IT SEEMS TO BE THE
COMMON ANCESTOR OF ALL, THE FATHER OF THINGS.

[04c16T] THOMAS Z. ZHANG

TAO IS ABSTRACT, THEIR APPLICABILITY IS INEXHAUSTIBLE.

ABYSS APPEARS TO BE THE ORIGIN OF EVERYTHING.

DEEPNESS APPEARS TO BE WHERE THE INTANGIBLE EXISTS.

SMOOTHENING SHARP EDGES;

RESOLVING CONFLICTS;

HARMONIZING GLARES;

BLENDING INTO THE EARTH.

[ DO NOT KNOW FROM WHERE THE THEORY COMES, IT APPEARS
TO COME FROM OUR LATE ANCESTORS.

[04c17T] ARTHUR WALEY

THE WAY IS LIKE AN EMPTY VESSEL

THAT YET MAY BE DRAWN FROM

WITHOUT EVER NEEDING TO BE FILLED.

[T IS BOTTOMLESS; THE VERY PROGENITOR OF ALL THINGS IN
THE WORLD.

IN IT ALL SHARPNESS IS BLUNTED,

ALL TANGLES UNTIED,

ALL GLARE TEMPERED,

ALL DUST SMOOTHED.

[T IS LIKE A DEEP POOL THAT NEVER DRIES.

WAS IT TOO THE CHILD OF SOMETHING ELSE?

WE CANNOT TELL.

BUT AS A SUBSTANCELESS IMAGE IT EXISTED BEFORE THE
ANCESTOR.

[04c18T] RICHARD JOHN LYNN

THE VESSEL OF THE DAO IS EMPTY, SO USE IT BUT DO NOT
TRY TO REFILL IT.

IT IS SUCH AN ABYSS, OH, THAT IT APPEARS TO BE THE
PROGENITOR OF THE MYRIAD THINGS.

[T BLUNTS THE SHARP, CUTS AWAY THE TANGLED, MERGES
WITH THE BRILLIANT, AND BECOMES ONE WITH THE VERY DUST.
ITS DEPTH IS SO DEEP, OH, THAT IT SEEMS SOMEHOW TO

EXIST.

[ DO NOT KNOW WHOSE CHILD IT COULD BE, FOR IT APPEARS

TO HAVE BEEN BORN BEFORE THE LORD.

[04c19T] LIN YUTANG
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THE CHARACTER OF TAO

TAO IS A HOLLOW VESSEL,

AND ITS USE IS INEXHAUSTIBLE!

FATHOMLESS!

LIKE THE FOUNTAIN HEAD OF ALL THINGS.

ITS SHARP EDGES ROUNDED OFF,

ITS TANGLES UNTIED,

ITS LIGHT TEMPERED,

ITS TURMOIL SUBMERGED,

YET DARK LIKE DEEP WATER IT SEEMS TO REMAIN.

[ DO NOT KNOW WHOSE SON IT IS,

AN IMAGE OF WHAT EXISTED BEFORE GOD.

[04c20T] VICTOR H. MAIR

THE WAY IS EMPTY, YET NEVER REFILLS WITH USE;

BOTTOMLESS IT IS, LIKE THE FOREFATHER OF THE MYRIAD
CREATURES.

IT FILES AWAY SHARP POINTS,

UNRAVELS TANGLES,

DIFFUSES LIGHT,

MINGLES WITH THE DUST.

SUBMERGED IT LIES,

SEEMING BARELY TO SUBSIST.

[ KNOW NOT WHOSE CHILD IT IS,

ONLY THAT IT RESEMBLES THE PREDECESSOR OF GOD.

[04c21T] TOLBERT MCCARROLL

THE TAO IS LIKE AN EMPTY BOWL,

YET IT MAY BE USED WITHOUT EVER NEEDING TO BE FILLED.

[T IS THE DEEP AND UNFATHOMABLE SOURCE OF THE TEN
THOUSAND THINGS.

BLUNT THE SHARPNESS.

UNTIE THE KNOT.

SOFTEN THE GLARE.

SETTLE WITH THE DUST.

[T IS HIDDEN DEEP YET EVER PRESENT.

[ DO NOT KNOW WHOSE CHILD IT IS.

[T EXISTED BEFORE THE COMMON ANCESTOR.

[04c22T1] DAVID H. L1

DIRECTION IS THE HOLLOW.

REGARDLESS OF USE, IT IS INEXHAUSTIBLE.

SO UNFATHOMABLE, AS IF THE SOURCE OF ALL MATTERS.

SO DEEP, AS IF IT EXISTS.

[ DO NOT KNOW WHOSE OFFSPRING DIRECTION IS;

IT PRECEDES KINGS.

[04c23T] YASUHIKO GENKU KIMURA

EMPTY OF ALL DOCTRINES,

THE TAO IS WISDOM ETERNALLY INEXHAUSTIBLE.

FATHOMLESS FOR THE MERE INTELLECT,

THE TAO IS THE LAW WHEREWITH ALL THINGS COME INTO
BEING.

IT BLUNTS THE EDGES OF THE INTELLECT,

UNTANGLES THE KNOTS OF THE MIND,

SOFTENS THE GLARE OF THINKING,

AND SETTLES THE DUST OF THOUGHT.

TRANSPARENT YET INVISIBLE,

THE TAO EXISTS LIKE DEEP PELLUCID WATER.

ITS ORIGIN IS UNKNOWN,

FOR IT EXISTED BEFORE HEAVEN AND EARTH.

[04c24T] CHOU-WING CHOHAN
THE TAO, IF YOU EXAMINE IT, WILL ALWAYS BE EMPTY AND

WILL NEVER BE FULL.

IN ITS INFINITE EMPTINESS LIES THE SOURCE OF ALL THINGS,
[T WILL REMAIN IN ITS DEPTHS FOREVER.

[ DON'T KNOW WHOSE SEED IT IS,

BUT IT LOOKS LIKE THE PREDECESSOR OF THE UNIVERSE

ITSELF.

[04c25T ] MAN-HO Kwok

THE TAO POURS OUT EVERYTHING INTO LIFE -

IT IS A CORNUCOPIA THAT NEVER RUNS DRY.

IT IS THE DEEP SOURCE OF EVERYTHING —

IT IS NOTHING, AND YET IN EVERYTHING.

IT SMOOTHS ROUND SHARPNESS AND UNTANGLES THE KNOTS.
IT GLOWS LIKE THE LAMP THAT DRAWS THE MOTH ...

TAO EXISTS, TAO IS

BUT WHERE IT CAME FROM I DO NOT KNOW.

IT HAS BEEN SHAPING THINGS FROM BEFORE THE FIRST BEING,
FROM THE BEFORE THE BEGINNING OF TIME.

[04c26T] GU ZHENGKUN

THE TAO IS INVISIBLY EMPTY,

BUT ITS USE IS EXTREMELY PLENTIFUL.

[T 1S PROFOUND LIKE THE ORIGINATOR OF ALL THINGS.

[T SHOWS NO SHARPNESS,

STAYS AWAY FROM ENTANGLEMENTS,

GLOWS WITH VEILED RADIANCE,

MINGLES WITH DUST.

[T 1S FORMLESS AND INVISIBLE, BUT INDEED EXISTS.

[ DO NOT KNOW WHERE IT COMES,

[T SEEMS TO HAVE APPEARED BEFORE THE EXISTENCE OF GOD.
[04c27T] CHAO-HSIU CHEN

THE TAO IS BASED ON HARMONY BETWEEN EMPTINESS AND

ABUNDANCE.

[T IS THE DEEP SOURCE OF THE MYRIAD CREATURES.

[T SOFTENS THEIR SHARPNESS.

[T RELEASES THEIR CONFUSION.

[T LESSENS THEIR LUSTRE.

[T MERGES WITH THEIR DUST.

THE TAO IS SO CLEAR AND SO TRANSPARENT THAT IT IS

NEARLY INVISIBLE, NEARLY FORMLESS;

NO ONE CAN KNOW ITS ORIGIN,
FOR IT CAME BEFORE ALL CREATION.

[04¢28T] LIU QIXUAN

THE WAY IS OPEN FOR ENDLESS USE

AND WILL NEVER FILL UP.

LIKE AN ENDLESS VALLEY

IT BLUNTS THE SHARPNESS,

DISSOLVES THE CURRENTS,

SOFTENS THE INTENSE LIGHT,

ASSIMILATES ALL SUBSTANCES.

[S IT BEING OR NON-BEING?

[ DON'T KNOW WHICH SON TAKES AFTER WHICH FATHER.

[04c29T] St FU HWANG
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THE CHARACTER OF THE TAO

LAO TZE SAYS,

THE TAO IN THE VOID STATE WORKS ON EVERYTHING.

IT GUARDS AGAINST FULLNESS.

ITS DEPTH IS UNFATHOMABLE, AS IF IT WERE THE HONORED
ANCESTOR OF ALL THINGS.

[T BLUNTS THE SHARP POINTS, SETS IN ORDER THE TANGLES,

TEMPERS THE LIGHT, AND AGREES WITH THE OBSCURITY OF
OTHERS.

HOW PURE AND STILL THE TAO IS, AS IF IT WOULD EVER
STAND.

[ DO NOT KNOW ITS ORIGIN, AND IT SEEMS TO HAVE EXISTED
BEFORE THE COMING OF ALL GODS.

[04c30T] CH'U TA-KAO

TAO, WHEN PUT IN USE FOR ITS HOLLOWNESS, IS NOT LIKELY

TO BE FILLED.

IN ITS PROFUNDITY IT SEEMS TO BE THE ORIGIN OF ALL
THINGS.

IN ITS DEPTH IT SEEMS EVER TO REMAIN.

[ DO NOT KNOW WHOSE OFFSPRING IT IS;

BUT IT LOOKS LIKE THE PREDECESSOR OF NATURE.

[04c31T] PAULJ. LIN

TAO IS EMPTY, USED YET NEVER FILLED.

IT IS DEEP, LIKE THE FOREFATHER OF ALL THINGS.
[T DULLS SHARPNESS, AND SORTS TANGLES,
BLENDS WITH THE LIGHT, BECOMING ONE WITH THE DUST.
SO SERENE, AS IF IT HARDLY EXISTED.

[ DO NOT KNOW WHOSE SON IT IS.

IT SEEMS TO HAVE PRECEDED GOD.

[04c32T1] MICHAEL LAFARGUE

TAO BEING EMPTY,

IT SEEMS ONE WHO USES IT WILL LACK SOLIDITY.
AN ABYSS,

IT SEEMS SOMETHING LIKE THE ANCESTOR OF THE THOUSANDS

OF THINGS.
[T DAMPENS THE PASSION,
IT UNTIES THE TANGLES,
IT MAKES THE FLASHING THINGS HARMONIOUS,
IT MAKES THE DUST MERGE TOGETHER.
DEEP,
IT IS PERHAPS LIKE AN ENDURING SOMETHING.

[ DON'T KNOW OF ANYTHING WHOSE OFFSPRING IT MIGHT BE -

IT APPEARS TO PRECEDE GOD.

[04¢33T] CHENG LIN

TRUTH MAY APPEAR HOLLOW, BUT ITS USEFULNESS IS
INEXHAUSTIBLE.

IT IS SO PROFOUND THAT IT COMPREHENDS ALL THINGS.

IT IS SO VAGUE THAT ITS VERY EXISTENCE MAY SEEM
DOUBTFUL.

1 DO NOT KNOW ITS ORIGIN, BUT I BELIEVE THAT ITS
EXISTENCE PRECEDED THAT OF THE GODS.

[04c34T] YIWU

THE WAY APPEARS EMPTY;

IN USE, IT MAY NOT OVERFLOW.

FATHOMLESS, IT SEEMS TO BE THE ANCESTOR OF ALL THINGS.

[T BLUNTS ITS OWN SHARPNESS,

UNTIES ITS OWN TANGLES,

TEMPERS ITS OWN BRIGHTNESS,

UNITES ITSELF WITH DUST.

DEEP BUT CLEAR, IT SEEMS TO EXIST AND NOT TO EXIST.
[ DO NOT KNOW WHOSE SON IT IS.

[T SYMBOLIZES THAT WHICH PRECEDES THE CREATOR.

[04c35T] HAN HIONG TAN
DAO IS AKIN TO AN EMPTY VESSEL.
[T IS INEXHAUSTIBLE, AS IF THE VESSEL CAN NEVER BE FILLED

COMPLETELY.

SO DEEP AND UNFATHOMABLE,

[T MUST BE FROM WHERE ALL THINGS COME FORTH.

DAO BLUNTS ITS OWN SHARPNESS,

SIMPLIFIES ITS OWN COMPLEXITY,

ATTENUATES ITS OWN BRILLIANCE,

AND MINGLES WITH THE DIRT.

VAST AND PROFOUND, IT APPEARS THAT IT COULD GO ON

FOREVER.

[ DO NOT KNOW WHOSE PROGENY IT IS.
[T WAS THERE BEFORE THE EXISTENCE OF THE CREATOR.

[04¢36T] HUA-CHING NI
THE SUBTLE WAY OF THE UNIVERSE APPEARS TO LACK

STRENGTH,

YET ITS POWER IS INEXHAUSTIBLE.

FATHOMLESS, IT COULD BE THE ORIGIN OF ALL THINGS.
[T HAS NO SHARPNESS,

YET IT ROUNDS OFF ALL SHARP EDGES.

[T HAS NO FORM,

YET IT UNTIES ALL TANGLES.

[T HAS NO GLARE,

YET IT MERGES ALL LIGHTS.

[T HARMONIZES ALL THINGS AND UNITES THEM AS ONE

INTEGRAL WHOLE.

IT SEEMS SO OBSCURE,

YET IT IS THE ULTIMATE CLARITY.

WHOSE OFFSPRING IT IS CAN NEVER BE KNOWN.

IT IS THAT WHICH EXISTED BEFORE ANY DIVINITY.
[04¢37T] CHANG CHUNG-YUAN

TAO FUNCTIONS THROUGH ITS NOTHINGNESS.

AND CAN NOT BE CONCEIVED OF AS FULL OF THINGS.
PROFOUND INDEED, IT IS THE MODEL OF ALL THINGS.
DULLING ITS SHARPNESS,

RELEASING ITS ENTANGLEMENTS,

TEMPERING ITS LIGHT, AND

UNIFYING WITH THE EARTH,

CLEARLY, INDEED, IT REMAINS.

[ DO NOT KNOW WHO CREATED IT,

BUT IT IS LIKELY THAT IT EXISTED PRIOR TO GOD.

[04c38T] HENRY WEI

SOURCE NON-EXISTENT

WU YuaN

TAO IS HOLLOW, YET ITS UTILITY

SEEMS UNLIKELY TO REACH THE LIMIT.
PROFOUND INDEED IT IS;

IT SEEMS TO BE THE FOUNT OF ALL THINGS.
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IT BLUNTS THE SHARP;

IT UNRAVELS THE TANGLED;

IT HARMONIZES WITH THE LIGHT;

IT MINGLES WITH THE DUST.

CALM LIKE A DEEP POOL IT SEEMS TO REMAIN,

[ DO NOT KNOW WHOSE SON IT IS.

IT APPARENTLY ANTECEDES THE CREATOR.

[04c39T] HA POONG KIM

TAO IS EMPTY,

YOU MAY USE IT BUT NEVER FILL IT.

FATHOMLESS, IT IS LIKE THE PROGENITOR OF THE TEN
THOUSAND THINGS.

[IT] BLUNTS THE SHARPNESS,

UNRAVELS THE TANGLES,

SOFTENS THE BRILLIANCE,

IDENTIFIES WITH THE DUST.

DEEP AND STILL, IT SEEMS AS THOUGH EXISTING FOREVER,

[ DON'T KNOW WHOSE SON IT IS.

IT BEARS THE IMAGE OF GOD'S FOREFATHER.

[04c40T] TA0 HUANG

TAO FUNCTIONS IN EMPTY HARMONY.

WHEN USED, IT REMAINS FULL.

FOR SURE, THIS SOURCE IS THE VERY ANCESTOR OF THE
MYRIAD THINGS.

BLUNTING THE SHARP EDGES,

UNRAVELING THE TANGLES,

HUSBANDING INTO THE LIGHT,

BEING AS ORDINARY AS THE DUST.

AH! LIMPID, IT SEEMS TO EXIST FOREVER.

[ DO NOT KNOW WHOSE SON IT IS,

THIS WHO IS EXCEEDING THE HEAVENLY EMPEROR.

[04c41T] TANG ZI-CHANG

DAO IS CHARGED TO PRODUCE THESE GASES INTO ORDERLY
USE.

THE ETERNAL CAPACITY WILL NEVER OVERFLOW.

PROFOUNDLY!

IT IS THE ANCESTOR OF ALL THINGS!

IT BLUNTS ALL SHARPNESS;

IT SETTLES ALL DISPUTES;

IT HARMONIZES ALL LIGHTS AND IT UNITES ALL LANDS.

THE CLEAR MIND WILL BE CONSTANTLY RECEPTIVE.

WE DO NOT KNOW WHOSE DESCENT IT IS.

IT EXISTED BEFORE ALL PHENOMENA AND ALL LIVES.

[04c42T] WING-TSIT CHAN

TAO IS EMPTY (LIKE A BOWL).

IT MAY BE USED BUT ITS CAPACITY IS NEVER EXHAUSTED.

[T IS BOTTOMLESS, PERHAPS THE ANCESTOR OF ALL THINGS.

[T BLUNTS ITS SHARPNESS.

[T UNTIES ITS TANGLES.

IT SOFTENS ITS LIGHT.

[T BECOMES ONE WITH THE DUSTY WORLD.

DEEP AND STILL, IT APPEARS TO EXIST FOREVER.
[ DO NOT KNOW WHOSE SON IT IS.

[T SEEMS TO HAVE EXISTED BEFORE THE LORD.

[04c91T] W. 1. CEMEHEHKO

JIAO COBEPIIEHHO ITYCTO, HO IIPY IOJIb30BAHNY UM ETO,
TIOXKAJIYU, HE HATIOJIHUTD.

KAK OHO TI'NIYBOKO!

oTO TIPAPOAUTEJIL AECATU ThICAY BELL[EPI.

OHO HPUTYILIIET CBOIO OCTPOTY,

CMUPSET BCIO CBOIO 3AITYTAHHOCTD,

CMSITUAET CUJIY CBOET'O CUSHU,

JEJIAET EZ[I/IHOI?I CBOIO IIblJIb.

1 KAK KE OHO CKPBITHO!

HO CYHMIECTBYET, KAXETCS, HA CAMOM JEJIE.

1 HE 3HAIO, UBE OHO JUTA.

[TOXOXE, UTO IIPEAIECTBYET BJIAZIBIKE.

[04c92T] A. A. MACJIOB

JIAO IIYCTOTHO, HO UCIIOJIb30BAHMEM HE HCUEPITAT ETO.

[JIYBOUAIIEE! OHO TTOZOBHO TIPELKY MUPHAZ CYIIECTB.

TIPUTYIIN JIE3BUE, PABBSKN Y3JIbl, IIPUTACH BJIECK, YIIOLOBb
EI'O TIBIJIMHKE.

OTCYTCTBYIOH_[EE! JInnb KAXYIIEECA ITPUCYTCTBYIOIIIM
37ECE.

MHE HE [IOCTHUb, UMM CHIHOM OHO ABJIAETCH.

HO KAXETCH [IPELKOM BJIAZBIKH.

[04c93T] E. A. TOPUMHOB

ITyTb-IAO ITYCT, HO ITPY UCTIOJIb30BAHNN HEMCUEPITAEM.

O KAK I'JIYBOK OH, CJIOBHO IIPEJIOK BCEX CYHIECTB!

CKPO1 OCTPOTY CBOIO U PA3BSIKU Y3JIbl, YMEPH CBOI1 CBET U
YIIOJI0BbCA TTBLIH.

O! TOHET OH B IIYUMHAX BbITHSI 1 KAK Bbl CYIIECTBYET B
HUX 1 HBIHE!

HE 3HAIO ¢, UbE OH JIUT4, HO OH ITPEJIIECTBYET HEBECHOMY
BJIAJIBIKE.

[04c94T] A. E. JIVKBbSHOB

JIAO TIVCTO, 1 KTO Bbl HI CTAPAJICA [HAIIOJNHUTE] ETO, HE
HATIOJIHUT.

O BE3JIHA-IIYUMHA, TI04OBHAY ITPAILYPY MUPUAJL BEIIEN!

CTUXAET EE CTPEMUTEJILHOCTE,

CJIABEIOT EE IIYTHI,

YMEPSETCS EE CBEUEHUE,

OCAXIAETCY EE ITbLIb.

U TOrJIA BOT OH, YUCTENIINN!

TTOJIOBUE BYAYIIETO CYHIECTBOBAHU!

9l HE BEZIAIO, UEHM 8TO CbIH.

Buammo, POOOHAUAJILHUK [IEPBOIIPEKOB.

[04¢c95T] SIH XMH-IIYH

A0 IIYCTO, HO B IIPUMEHEHUN HEMCUEPITAEMO.

O TJIYBOUAMIIEE!

OHO KAXETCH ITPAOTIIEM BCEX BEIIEI.

ECJIM IIPUTYIIUTE ETO TTIPOHUIIATEJIBHOCTD,

OCBOBOJIUTD EI'O OT XAOTUUHOCTH,

YMEPUTD ET'O BJIECK,

YIIOJOBUTE ET'O IIBUIMHKE,

TO OHO BYZET KA3ATHCS SCHO CYIIECTBYIOUIIM.

$1 HE 3HAIO, UBE OHO IIOPOXIEHYE, [ JIMIID 3HAIO, UTO] OHO
[IPEJIIIECTBYET HEBECHOMY BJIAIBIKE.

[04¢96T] . 1. Konnccn
TAO TIYCTO, HO KOTIA ETO YIIOTPEBJIIOT, TO, KAXETC,
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OHO HEMCTOLINAMO.

O, KAKAY I'JIYBUHA! OHO HAUAJIO BCEX BEIIE.

OHO IIPUTYILIMET CBOE OCTPUE, PA3BA3BIBAET Y3JIbl,
CMSTYAET BJIECK U, HAKOHELL, COEAMHAET MEXAY COBOI)
MEJIBUAMIIUE YACTHIIBL.

0, KAK Yy1CTO!

OHO CYHIECTBYET IIPEABEUHO, HO § HE 3HAI), UEM OHO ChIH U
IIPEAIIECTBOBAJIO JIX IIEPBOMY 1IAPIO.

[04c97T] B. B. MAJISBUH

IIYTh — BCE BMEIIAIOIIAS B CEBI ITYCTOTA,

TTOJIB3YIICA EXO — 1 OHA KAK BY/ITO HE IIEPEIIOJIHAETCA.

O, BE3HA! TIPEZIOK JECSTH ThICAY BENIEN!

TYIINT CBOM OCTPLIE KPAY,

PABBA3LIBAET CBOM Y3JID,

CMUPIET CBOE CBEUEHUE,

YIOOOBJIIETCA CBOEMY IIPAXY.

HEVYJIOBUMOE! OHO KAK BY/ZITO CYIIIECTBYET BEUHO.

91 HE BEJIAIO, UBE OHO OUTS.

KAXETCY, OHO IIPEAIIECTBYET BEPXOBHOMY BJIAJIBIKE!

[04¢98T] B. B. BUHOTPOACKHM

B CPEAMHHON I1YJIbCALIMN ITPOUCXOIUT
OYHKIIMOHNPOBAHME IV TH.

HEBO3MOXKHO, UTOBBI CIIYUMJIOCH 3ATIOJIHEHUE.

B BE3JJOHHOCTH CBOE¥ OH — BYITO Bbl IIPAPOJIUTEJIL
MUPUA/JT CYIITHOCTEN.

SATYILIET UX OCTPOTY.

PA3PYBAET UX IIYTHIL.

CMSITYAET UX CUSIHHE.

OBBEOMHAET UX IIPAX.

B ITPO3PAUHOCTH CBOEN OH — BYATO Bbl BO3MOXHOCTH
CYITIECTBOBAHNY.

CVYIIHOCTH MOS$I HE 3HAET, UBE 9TO IIOPOXK/EHNE.

[IPEAMECTBYET IIEPBOIIPEJKY BCEX OBPA30B.
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PSEUDO-CHAPTER FIVE

.

[05c01T] ROBERT G. HENRICKS

HEAVEN AND EARTH ARE NOT HUMANE;

THEY REGARD THE TEN THOUSAND THINGS AS STRAW DOGS.
THE SAGE IS NOT HUMANE;

HE REGARDS THE COMMON PEOPLE AS STRAW DOGS.

THE SPACE BETWEEN HEAVEN AND EARTH - IS IT NOT LIKE A

BELLOWS?

IT IS EMPTY AND YET NOT DEPLETED;

MOVE IT AND MORE [ALWAYS] COMES OUT.

MUCH LEARNING MEANS FREQUENT EXHAUSTION.
THAT'S NOT SO GOOD AS HOLDING ON TO THE MEAN.
[05c02T] JouN C. H. Wu

HEAVEN-AND-EARTH IS NOT SENTIMENTAL;

IT TREATS ALL THINGS AS STRAW-DOGS.

THE SAGE IS NOT SENTIMENTAL;

HE TREATS ALL HIS PEOPLE AS STRAW-DOGS.
BETWEEN HEAVEN AND EARTH,

THERE SEEMS TO BE A BELLOWS:

IT IS EMPTY, AND YET IT IS INEXHAUSTIBLE;

THE MORE IT WORKS, THE MORE COMES OUT OF IT.
NO AMOUNT OF WORDS CAN FATHOM IT:

BETTER LOOK FOR IT WITHIN YOU.

[05c03T] D. C. LAU

HEAVEN AND EARTH ARE RUTHLESS, AND TREAT THE MYRIAD

CREATURES AS STRAW DOGS;

THE SAGE IS RUTHLESS, AND TREATS THE PEOPLE AS STRAW

DOGS.

[S NOT THE SPACE BETWEEN HEAVEN AND EARTH LIKE A

BELLOWS?

[T IS EMPTY WITHOUT BEING EXHAUSTED:
THE MORE IT WORKS THE MORE COMES OUT.
MUCH SPEECH LEADS INEVITABLY TO SILENCE.
BETTER TO HOLD FAST TO THE VOID.
[05c04T] R. L. WING

HEAVEN AND EARTH ARE IMPARTIAL;

THEY REGARD ALL THINGS AS STRAW DOGS.
EVOLVED INDIVIDUALS ARE IMPARTIAL;
THEY REGARD ALL PEOPLE AS STRAW DOGS.
BETWEEN HEAVEN AND EARTH,

THE SPACE IS LIKE A BELLOWS.

THE SHAPE CHANGES,

BUT NOT THE FORM.

THE MORE IT MOVES,

THE MORE IT PRODUCES.

TOO MUCH TALK WILL EXHAUST ITSELF.

IT IS BETTER TO REMAIN CENTERED.

[05c05T] REN JIYU
HEAVEN AND EARTH CANNOT BE CALLED BENEVOLENT

LETTING ALL THINGS EMERGE OR PERISH OF THEMSELVES.

THE SAGE CANNOT BE CALLED BENEVOLENT LETTING ALL

PEOPLE LIVE OR DIE BY THEMSELVES.

ISN'T BETWEEN HEAVEN AND EARTH LIKE A BELLOWS?

WHILE VACUOUS, IT IS NOT INEXHAUSTIBLE;
THE MORE IT IS DRAWN OFF, THE MORE AIR IT SENDS FORTH.
MUCH TALK IS DOOMED TO A DEAD END,

[T IS BETTER TO KEEP TO MODERATION.

[05c06T] GIA-FU FENG

HEAVEN AND EARTH ARE RUTHLESS;

THEY SEE THE TEN THOUSAND THINGS AS DUMMIES.
THE WISE ARE RUTHLESS;

THEY SEE THE PEOPLE AS DUMMIES.

THE SPACE BETWEEN HEAVEN AND EARTH IS LIKE A BELLOWS.

THE SHAPE CHANGES BUT NOT THE FORM;

THE MORE IT MOVES, THE MORE IT YIELDS.

MORE WORDS COUNT LESS.

HOLD FAST TO THE CENTER.

[05c07T] Lok SANG Ho

HEAVEN AND EARTH ARE UNKIND.

THEY TREAT EVERYTHING LIKE THE STRAW DOGS USED IN
SACRIFICE.

THE SAGES TOO ARE UNKIND.

IN THEIR EYES EVERYONE IS NO DIFFERENT FROM A STRAW
DOG.

WITHIN THE BOUNDS OF HEAVEN AND EARTH,

THERE IS PLENTY OF SPACE,

MUCH LIKE THERE IS SPACE WITHIN A BELLOWS.

HOLLOW BUT UNYIELDING IS THIS SPACE.

THE MORE YOU WORK ON IT,

THE MORE AIR COMES OUT.

WORDS ARE SUPERFLUOUS AND SOON REACH THEIR LIMITS.

IT IS FAR BETTER TO ADHERE TO IMPARTIALITY AND THE
MIDDLE WAY.

[05c08T] XIAOLIN YANG

NATURE IS NOT CHARITABLE; IT NEGLECTS EVERYTHING LIKE

A USED GRASS—DOG AFTER SACRIFICE.
GREAT MEN WERE NOT CHARITABLE; THEY NEGLECTED
PEOPLE LIKE A USED GRASS—DOG AFTER SACRIFICE.
BETWEEN HEAVEN AND EARTH, IS IT NOT LIKE A PAIR OF
BELLOWS?

EMPTY, BUT ALWAYS ABLE TO PRODUCE WIND; THE MORE YOU

PUSH, THE MORE WIND COMES OUT.

TALKING TOO MUCH WILL LEAD TO EMBARRASSMENT: BE LIKE

THE BELLOWS AND KEEP THE WIND INSIDE.

[05c09T] WALTER GORN OLD, THE VALUE OF NOTHING
NEITHER HEAVEN NOR EARTH HAS ANY PREDILECTIONS; THEY

REGARD ALL PERSONS AND THINGS AS SACRIFICIAL IMAGES.

THE WISE MAN KNOWS NO DISTINCTIONS; HE BEHOLDS ALL
MEN AS THINGS MADE FOR HOLY USES.

THE CELESTIAL SPACE IS LIKE UNTO BELLOWS — THOUGH
CONTAINING NOTHING THAT IS SOLID, IT DOES NOT AT ANY TIME
COLLAPSE; AND THE MORE IT IS SET IN MOTION, THE MORE DOES
[T PRODUCE.

THE INFLATED MAN, HOWEVER, IS SOON EXHAUSTED.

THAN SELF-RESTRAINT THERE IS NOTHING BETTER.

[05¢10T] JAMES LEGGE

HEAVEN AND EARTH DO NOT ACT FROM (THE IMPULSE OF) ANY

WISH TO BE BENEVOLENT;
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THEY DEAL WITH ALL THINGS AS THE DOGS OF GRASS ARE
DEALT WITH.

THE SAGES DO NOT ACT FROM (ANY WISH TO BE)
BENEVOLENT;

THEY DEAL WITH THE PEOPLE AS THE DOGS OF GRASS ARE
DEALT WITH.

MAY NOT THE SPACE BETWEEN HEAVEN AND EARTH BE
COMPARED TO A BELLOWS?

"TIS EMPTIED, YET IT LOSES NOT ITS POWER;

"T'IS MOVED AGAIN, AND SENDS FORTH AIR THE MORE.

MUCH SPEECH TO SWIFT EXHAUSTION LEAD WE SEE;

YOUR INNER BEING GUARD, AND KEEP IT FREE,

[05c11T] DAVID HINTON

HEAVEN AND EARTH ARE INHUMANE:

THEY USE THE TEN THOUSAND THINGS LIKE STRAW DOGS.

AND THE SAGE TOO IS INHUMANE:

HE USES THE HUNDRED-FOLD PEOPLE LIKE STRAW DOGS.

IS ALL HEAVEN AND EARTH

REALLY SO MUCH LIKE A BELLOWS—CHAMBER?

IT'S EMPTY BUT NEVER CONTRACTS,

JUST KEEPS BRINGING FORTH MORE AND MORE.

WORDS GO ON FAILING AND FAILING, NOTHING LIKE ABIDING IN
ITS MIDST.

[05¢12T] CHICHUNG HUANG

HEAVEN AND EARTH ARE UNFEELING,

TREATING THE TEN THOUSAND THINGS LIKE STRAW AND
DOGS;

THE SAGE MAN WAS UNFEELING,

TREATING THE HUNDRED FAMILY NAMES LIKE STRAW AND
DOGS.

THE SPACE BETWEEN HEAVEN AND EARTH -

[SIT NOT LIKE A BELLOWS?

EMPTY YET INEXHAUSTIBLE.

THE MORE IT OPERATES, THE MORE IT EMITS.

MUCH LEARNING BRINGS A QUICK END.

BETTER ADHERE TO THE MIDDLE.

[05c13T] ELLEN M. CHEN

HEAVEN AND EARTH ARE NOT HUMANE (JEN),

THEY TREAT THE TEN THOUSAND BEINGS AS STRAW DOGS
(CH'U KOU).

THE SAGE IS NOT HUMANE (JEN),

HE TREATS THE HUNDRED FAMILIES AS STRAW DOGS (CH'U
KOU).

BETWEEN HEAVEN AND EARTH,

HOW LIKE A BELLOWS (T'0 YO) IT IS!

EMPTY AND YET INEXHAUSTIBLE,

MOVING AND YET IT POURS OUT EVER MORE.

BY MANY WORDS ONE'S RECKONING (SHU) IS EXHAUSTED.

IT IS BETTER TO ABIDE BY THE CENTER (SHOU CHUNG).

[05c14T] LEE SUN CHEN ORG

HEAVEN-AND-EARTH ARE NOT COMPASSIONATE;

THEY CREATED AND DESTROYED MYRIAD THINGS AND
CREATURES [INDISCRIMINATELY ], IN THE SAME MANNER PEOPLE
MADE STRAW-DOGS BUT ROUTINELY DESTROY THEM FOR RITUAL

SACRIFICES [BECAUSE THEY HAD NO FEELING ATTACHED TO THEIR

DESTRUCTION J;

MOST OF [SO-CALLED] SAGES (SAPIENTS) ARE NOT
COMPASSIONATE EITHER;

THEY, TOO, TREATED PEOPLE [WITHOUT ANY FEELING] AS
THOUGH THEY WERE [AS CHEAP AS] RITUALLY DISPOSABLE
STRAW-DOGS.

[ THE WORKING OF TAO] BETWEEN HEAVEN AND EARTH IS
SIMILAR TO THE ACTIVITIES WITHIN A BELLOWS.

A BELLOWS IS EMPTY INSIDE, YET A STREAM OF FORCEFUL
AND INEXHAUSTIBLE AIR CAN BE GENERATED FROM WITHIN [THE
Vo J;

THE MORE FREQUENTLY THE PISTON ROD IS WORKED UP, THE
MORE FORCEFUL THE STREAM OF AIR IS BLOWN OUT [FROM THE
EMPTY TUBE].

VERBOSITY EXHAUSTS A PERSON OF HIS RESOURCES;

[T IS BETTER TO KEEP QUIET AND COLLECT ONESELF AND
CONCENTRATE ON INDIVIDUAL SELF'S INWARD SERENITY.

[05C15T] TIEN CONG TRAN

HEAVEN AND EARTH ARE NOT SENTIMENTAL; THEY TREAT
ALL THINGS AS STRAW-DOGS.

THE SAGE IS NOT SENTIMENTAL; HE TREATS ALL HIS PEOPLE
AS STRAW-DOGS.

BETWEEN HEAVEN AND EARTH, THERE SEEMS TO BE A
BELLOWS: IT IS EMPTY, AND YET IT IS INEXHAUSTIBLE; THE MORE
IT WORKS, THE MORE IT PRODUCES.

NO AMOUNT OF WORDS CAN FATHOM IT: BETTER LOOK FOR IT
IN THE MIDDLE.

[05C16T] THOMAS Z. ZHANG

HEAVEN AND EARTH HAVE NO BIAS; THEY TREAT EVERYTHING
AS IF THEY ARE THE STRAW DOGS USED IN RITUAL;

RULERS HAVE NO BIASES; THEY TREAT CITIZENS AS IF THEY
ARE THE STRAW DOGS.

THE WORLD IS LIKE THE BELLOWS.

WHEN IT IS STATIC, ITS ABILITY TO BLOW IS NOT LOST.

WHEN IT IS MOVING, IT GENERATES MORE AND MORE WIND.

TO GO EXTREME IS NOT AS GOOD AS TO STAY NORMAL.

[05C17T] ARTHUR WALEY

HEAVEN AND EARTH ARE RUTHLESS;

TO THEM THE TEN THOUSAND THINGS ARE BUT AS STRAW
DOGS.

THE SAGE TOO IS RUTHLESS;

TO HIM THE PEOPLE ARE BUT AS STRAW DOGS.

YET HEAVEN AND EARTH AND ALL THAT LIES BETWEEN

IS LIKE A BELLOWS

IN THAT IT IS EMPTY, BUT GIVES A SUPPLY THAT NEVER FAILS.

WORK IT, AND MORE COMES OUT.

WHEREAS THE FORCE OF WORDS IS SOON SPENT.

FAR BETTER IS IT TO KEEP WHAT IS IN THE HEART.

[05¢18T] RICHARD JOHN LYNN

HEAVEN AND EARTH ARE NOT BENEVOLENT AND TREAT THE
MYRIAD THINGS AS STRAW DOGS

THE SAGE IS NOT BENEVOLENT AND TREATS THE COMMON
FOLK AS STRAW DOGS.

THE SPACE BETWEEN HEAVEN AND EARTH, IS IT NOT JUST
LIKE A BELLOWS OR A MOUTH ORGAN!

EMPTY, IT CAN NEVER BE USED UP.

ACTIVE, IT PRODUCES ALL THE MORE.
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MANY WORDS LEAD TO QUICK EXHAUSTION; BETTER TO

MAINTAIN EMPTINESS WITHIN.

[05¢19T] LIN YUTANG

NATURE

NATURE IS UNKIND:

IT TREATS THE CREATION LIKE SACRIFICIAL STRAW-DOGS.
THE SAGE IS UNKIND:

HE TREATS THE PEOPLE LIKE SACRIFICIAL STRAW-DOGS.
HOW THE UNIVERSE IS LIKE A BELLOWS!

EMPTY, YET IT GIVES A SUPPLY THAT NEVER FAILS;

THE MORE IT IS WORKED, THE MORE IT BRINGS FORTH.
BY MANY WORDS IS WIT EXHAUSTED.

RATHER, THEREFORE, HOLD TO THE CORE.

[05¢c20T] VICTOR H. MAIR

HEAVEN AND EARTH ARE INHUMANE;

THEY VIEW THE MYRIAD CREATURES AS STRAW DOGS.
THE SAGE IS INHUMANE;

HE VIEWS THE COMMON PEOPLE AS STRAW DOGS.

THE SPACE BETWEEN HEAVEN AND EARTH, HOW LIKE A

BELLOWS IT IS!

EMPTY BUT NEVER EXHAUSTED,

THE MORE IT PUMPS, THE MORE COMES OUT.

HEARING TOO MUCH LEADS TO UTTER EXHAUSTION;
BETTER TO REMAIN IN THE CENTER.

[05¢c21T] TOLBERT MCCARROLL

HEAVEN AND EARTH ARE NOT MOVED BY OFFERINGS OF

STRAW—DOGS.

THE TRUE PERSON IS NOT MOVED BY OFFERINGS OF STRAW—

DOGS.

THE SPACE BETWEEN HEAVEN AND EARTH IS LIKE A BELLOWS.
[T IS EMPTY AND YET NEVER EXHAUSTED.

THE MORE IT WORKS THE MORE COMES OUT.

MANY WORDS LEAD TO EXHAUSTION.

BETTER TO HOLD FAST TO YOUR CENTER.

[05c22T] DAVID H. L1

THE UNIVERSE IS IGNOBLE; IT REGARDS MYRIAD MATTERS AS

STRAW DOGS.

THE SAGE IS IGNOBLE; HE/SHE REGARDS THE GENTRY AS

STRAW DOGS.

[S THE UNIVERSE NOT A WIND TUNNEL?
INEXHAUSTIBLE AT REST; DYNAMIC AT ITS FIERCEST.
MORE RULES YIELD FASTER DEMISE.

LAISSEZ-FAIRE IS A BETTER DEVICE.

[05¢c23T] YASUHIKO GENKU KIMURA

THE KOSMOS IS NOT HUMANE;

IMPARTIALLY, IT TREATS ALL THINGS AS TRANSITORY.
THE SAGE IS NOT HUMANE;

IMPARTIALLY, HE TREATS ALL PEOPLE AS TRANSITORY.
MANIFESTING THE TAO ETERNAL,

THE KOSMIC SPACE IS LIKE A BELLOWS.

EMPTY, YET INEXHAUSTIBLE,

THE MORE ONE ACTIVATES IT, THE MORE IT GENERATES.
BEING FULL, TOO MANY WORDS LEAD ONE NOWHERE;
IMPARTIALLY, KEEP TO THE SILENT CORE OF EMPTINESS.

[05c24T] CHOU-WING CHOHAN

HEAVEN AND EARTH DO NOT OWN ALL THINGS,

FOR THEM, THINGS ARE LIKE STRAW DOGS.

THE SAGE DOES NOT OWN HIS WORDS,

FOR HIM, ALL PEOPLE ARE LIKE STRAW DOGS.

THE HOLLOW SPACE THAT LIES BETWEEN HEAVEN AND EARTH
IS LIKE THE BLACKSMITH'S BELLOWS.

HOLLOW IN APPEARANCE, NOTHING IS LACKING,

AND IF IT MOVES, A LOT OF WHAT IS IN IT MOVES.

THE PERSON WHO SPEAKS A LOT WILL BE EXHAUSTED.

[T WOULD BE BETTER FOR HIM TO KEEP HIS WORDS TO
HIMSELF.

[05¢25T ] MAN-HO KWoK

HEAVEN AND EARTH ARE NOT LIKE HUMANS.

THE TAO DOES NOT ACT LIKE A HUMAN.

THEY DON'T EXPECT TO BE THANKED FOR MAKING LIFE,

SO THEY VIEW IT WITHOUT EXPECTATION.

HEAVEN AND EARTH ARE LIKE A PAIR OF BELLOWS:

THEY ARE EMPTY, AND YET THEY CAN NEVER BE EXHAUSTED.

WORK THEM, AND THEY PRODUCE MORE AND MORE

- THERE'S TOO MUCH TALKING, IT'S REALLY BETTER TO STAY
QUIET.

THERE ARE TOO MANY LAWS, WHEN ALL YOU HAVE TO DO IS
TO HOLD ON TO THE CENTRE.

[05¢26T] GU ZHENGKUN

HEAVEN AND EARTH ARE NOT MERCIFUL,

THEY TREAT ALL THINGS AS STRAW DOGS;

THE SAGE IS NOT MERCIFUL,

HE TREATS THE PEOPLE AS STRAW DOGS.

DOES NOT THE SPACE BETWEEN HEAVEN AND EARTH FORM
LIKE A BELLOWS?

[T IS EMPTY BUT (THE AIR IN IT) CAN NEVER BE EXHAUSTED;

THE MORE AIR IT EXPELS, THE MORE COMES OUT.

THAT IS WHY TOO MANY GOVERNMENT DECREES ONLY RESULT
IN MORE FAILURES.

[T IS BETTER, THEREFORE, TO HOLD FAST TO MODERATION
AND THE VOID.

[05¢27T] CHAO-HSIU CHEN

HEAVEN AND EARTH TREAT ALL CREATURES AS THEY TREAT
A STRAW DOG:

WITH GREAT KINDNESS.

THE SAGE TREATS THE PEOPLE AS HE TREATS A STRAW DOG:

WITH GREAT KINDNESS.

BETWEEN HEAVEN AND EARTH THERE IS A BIG VOID;

IT IS LIKE A BAG WITHOUT A SEAM,

IT IS LIKE THE HOLE IN A BAMBOO FLUTE.

THIS VOID CANNOT BE OVERPOWERED:

THE MORE IT MOVES, THE MORE IT YIELDS.

MANY WORDS LEAD TO LESS UNDERSTANDING, THEREFORE IT
IS BEST TO GUARD THE VOID.

[05¢28T] LIU QIXUAN

THE UNIVERSE BENEFITS NONE

AND TAKES EVERY BEING FOR A STRAW DOG.
THE WISE KING BENEFITS NONE

AND TAKES ALL PEOPLE FOR NOTHING DEARER.
SHOULD WE SAY THAT
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IT IS JUST LIKE BELLOWS BETWEEN HEAVEN AND EARTH?

IT IS EMPTY BUT WELL PROPPED UP,

AND ANY STIR IN IT WILL CAUSE SPILLING.

AFTER ALL MORALIZATION AND CALCULATION,

[T IS A BETTER STRATEGY TO KEEP THAT BELLOWS EMPTY.

[05¢c29T] SHI FU HWANG

THE HEAVEN AND THE EARTH ARE NOT BENEVOLENT

LAO TZE SAYS,

WHEN HEAVEN AND EARTH PROCEED THEIR WORKS, THEY DO
NOT CONSIDER BENEVOLENCE,

THEY REGARD ALL THINGS AS STRAW—-MADE DOGS.

WHEN THE SAGE PROCEEDS HIS WORK, HE DOES NOT CONSIDER
BENEVOLENCE,

HE REGARDS ALL PEOPLE AS STRAW-MADE DOGS.

BETWEEN HEAVEN AND EARTH, SPACE FUNCTIONS LIKE A
BLACKSMITH'S BELLOW.

IT IS VOID, BUT IS NOT OUT OF FUNCTION.

ONCE IT IS SET IN MOTION, A CONTINUOUS STREAM OF
PRODUCTION WILL ISSUE FROM IT.

AND THE PEOPLE WHO LIKE TO TALK FACE THE SAME
CONSEQUENCE;

THE MORE THEY TALK, THE MORE SHORTAGE OTHERS WILL
KNOW.

THERE IS NO BETTER WAY THAN TO MODEL AFTER THE TAO,
AND KEEP ONESELF IN THE VOID STATE ALSO.

[05¢30T] CH'U TA-KAO

HEAVEN AND EARTH DO NOT OWN THEIR BENEVOLENCE;

TO THEM ALL THINGS ARE STRAW-DOGS.

THE SAGE DOES NOT OWN HIS BENEVOLENCE;

TO HIM THE PEOPLE ARE STRAW-DOGS.

THE SPACE BETWEEN HEAVEN AND EARTH IS LIKE A
(BLACKSMITH'S) BELLOWS.

HOLLOW AS IT SEEMS, NOTHING IS LACKING.

[F IT IS MOVED, MORE WILL IT BRING FORTH.

HE WHO TALKS MORE IS SOONER EXHAUSTED.

IT IS BETTER TO KEEP WHAT IS WITHIN HIMSELF.

[05¢31T] PAULJ. LIN

WITHOUT KINDNESS HEAVEN AND EARTH TREAT ALL THINGS
AS STRAW DOGS.

WITHOUT KINDNESS THE SAGE TREATS THE PEOPLE AS STRAW
DOGS.

THE SPACE BETWEEN HEAVEN AND EARTH IS A VACUUM LIKE
A BELLOWS,

EMPTIED, BUT INEXHAUSTIBLE.

THE MORE IT MOVES, THE MORE IT YIELDS.

TOO MUCH TALK OFTEN BRINGS EXHAUSTION.

[SIT NOT BETTER TO KEEP TO THE MIDDLE PATH?

[05¢32T] MICHAEL LAFARGUE

"HEAVEN AND EARTH ARE NOT GOOD, THEY TREAT THE
THOUSANDS OF THINGS LIKE STRAW DOGS.

THE WISE PERSON IS NOT GOOD, HE TREATS THE HUNDRED
CLANS LIKE STRAW DOGS."

THE SPACE BETWEEN HEAVEN AND EARTH

ISN'T IT LIKE A BELLOWS?

EMPTY, BUT NOT SHRIVELLED UP,

SET IT IN MOTION AND ALWAYS MORE COMES OUT.

MUCH TALKING, QUICKLY EXHAUSTED.
[T CAN'T COMPARE TO WATCHING OVER WHAT IS INSIDE.

[05c33T] CHENG LIN

THE UNIVERSE IS A-MORAL, AND IT REGARDS ALL THINGS AS
MERE STRAW-DOGS.

THE SAGE IS A-MORAL, AND HE REGARDS ALL MEN AS MERE
STRAW-DOGS.

THE WHOLE UNIVERSE MAY BE COMPARED TO A BELLOWS.

IT IS HOLLOW, BUT NOT EMPTY.

IT IS MOVING AND RENEWING WITHOUT CEASE.

THE MORE VOLUBLY ONE TALKS, THE QUICKER WILL COME HIS
EXHAUSTION.

[T IS BEST TO ABIDE BY THE OLD TRADITIONS.

[05c34T1] YIWU

HEAVEN AND EARTH HAVE NO HUMANITY;

THEY REGARD ALL THINGS AS STRAW-DOGS.

THE SAGE HAS NO HUMANITY;

HE REGARDS THE PEOPLE AS STRAW-DOGS.

BETWEEN HEAVEN AND EARTH, IT IS LIKE A BELLOWS OR A
FLUTE!

EMPTY, BUT NOT EXHAUSTED;

WITH MOVEMENT, MORE COMES OUT.

TOO MUCH TALK ALWAYS EXHAUSTS;

IT IS BETTER TO KEEP TO THE INSIDE.

[05¢35T ] HAN HIONG TAN

NATURE IS IMPARTIAL;

IT TREATS EVERYTHING LIKE SACRIFICIAL STRAW DOGS.

THE SAGE IS ALSO INDIFFERENT;

HE REGARDS EVERYONE AS SACRIFICIAL STRAW DOGS.

THE UNIVERSE IS JUST LIKE A BELLOWS.

THOUGH EMPTY AND INTANGIBLE, IT IS NEVER SPENT.

THE MORE YOU USE IT, THE MORE BRISKLY IT CARRIES ON.

BUT TO ARGUE EXCESSIVELY WILL DEFINITELY COME TO A
DEAD END.

[T IS BEST TO MAINTAIN THE CENTRAL CORE OF HUMAN
NATURE.

[05¢36T] HUA-CHING NI

THE SUBTLE VIRTUE OF THE UNIVERSE IS WHOLENESS.

IT REGARDS ALL THINGS AS EQUAL.

THE VIRTUE OF THE SAGE IS WHOLENESS.

HE TOO REGARDS ALL THINGS AS EQUAL.

THE UNIVERSE MAY BE COMPARED TO A BELLOWS.

[T IS EMPTY, YET IT NEVER FAILS TO GENERATE ITS
PRODUCTS.

THE MORE IT MOVES, THE MORE IT BRINGS FORTH.

MANY WORDS LEAD ONE NOWHERE.

MANY PURSUITS IN DIFFERENT DIRECTIONS BRING ONLY
EXHAUSTION.

RATHER, EMBRACE THE SUBTLE ESSENCE WITHIN.

[05¢37T] CHANG CHUNG-YUAN

HEAVEN AND EARTH ARE NOT BENEVOLENT:

THEY TREAT TEN THOUSAND THINGS INDIFFERENTLY.

THE WISE IS NOT BENEVOLENT:

HE TREATS MEN INDIFFERENTLY.

THE ENTIRE UNIVERSE IS BASICALLY VOID, LIKE A BELLOWS:
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WHEN IT IS IN NON-ACTION, IT DOES NOT LACK ANYTHING;

WHEN IT IS IN ACTION, IT IS EVEN MORE PRODUCTIVE.

DEBATING WITH WORDS LEADS TO LIMITATIONS.

THEREFORE, NOTHING IS BETTER THAN TO REMAIN IN THE
STATE BEFORE THINGS ARE STIRRED.

[05¢38T] HENRY WEI

THE UTILITY OF HOLLOWNESS

HSU YUNG

HEAVEN AND EARTH ARE NOT KINDLY;

THEY EQUATE THE TEN THOUSAND THINGS WITH STRAW
DOGS.

THE SAGE IS NOT KINDLY;

HE EQUATES THE PEOPLE WITH STRAW DOGS.

THE SPACE BETWEEN HEAVEN AND EARTH,

[SIT NOT LIKE A BELLOWS?

IT IS HOLLOW, YET IT NEVER FAILS TO SUPPLY.

THE MORE IT IS WORKED, THE MORE IT GIVES FORTH.

MUCH TALK OFTEN LEADS TO EXHAUSTION,

BETTER CONCENTRATE ON THE CENTER.

[05¢39T] HA POONG KM

HEAVEN AND EARTH ARE NOT HUMANE:

THEY TREAT THE TEN THOUSAND THINGS AS STRAW DOGS.

THE SAGE IS NOT HUMANE:

HE TREATS THE PEOPLE AS STRAW DOGS.

THE SPACE BETWEEN HEAVEN AND EARTH -

[SIT NOT AS THOUGH IT WERE A BELLOWS?

IT IS EMPTY, YET INEXHAUSTIBLE.

EVER ACTIVE, IT GIVES OFF MORE AND MORE.

MUCH TALK INEVITABLY LEADS TO PREDICAMENT.

IT IS BETTER TO HOLD ON TO THE VOID.

[05¢40T] TAO HUANG

NATURE HAS NO BENEVOLENCE,

[T TREATS ALL THINGS LIKE STRAWDOGS;

THE SAGE HAS NO BENEVOLENCE,

HE TREATS HIS PEOPLE LIKE STRAWDOGS.

BETWEEN HEAVEN AND EARTH IT SEEMS LIKE A BELLOWS:

EMPTY, YET INEXHAUSTIBLE,

THE STRONGER IT IS ACTIVATED, THE GREATER THE OUTPUT.

BEING OVERLY INFORMED LEADS TO EXHAUSTION,

BETTER TO BE CENTERED.

[05c41T] TANG ZI-CHANG

HEAVEN AND EARTH ARE NOT BENEVOLENT BECAUSE THEY
MAKE ALL THINGS SACRIFICIAL VICTIMS.

SAGE RULERS WERE NOT BENEVOLENT BECAUSE THEY
PUNISHED THE PEOPLE AS SACRIFICIAL VICTIMS.

BETWEEN THE HEAVENS AND THE EARTH THERE IS NOTHING
BUT AN EMPTY SPACE!

IT MAY BE COMPARED TO A BELLOW OR POCKET OF VAST
CAPACITY.

HUMBLY MODEST BUT NOT SUBMISSIVE.

THE MORE IT MOVES, CHANGES, THE MORE NEARLY PERFECT
IT BECOMES.

EXCESS MEANS EXTREME.

IT IS BETTER TO HOLD FAST TO PERFECTION.

[05c42T] WING-TSIT CHAN

HEAVEN AND EARTH ARE NOT HUMANE,

THEY REGARD ALL THINGS AS STRAW DOGS.

THE SAGE IS NOT HUMANE.

HE REGARDS ALL PEOPLE AS STRAW DOGS.

How HEAVEN AND EARTH ARE LIKE A BELLOWS!

WHILE VACUOQUS, IT IS NEVER EXHAUSTED.

WHEN ACTIVE, IT PRODUCES EVEN MORE.

MUCH TALK WILL OF COURSE COME TO A DEAD END.

IT IS BETTER TO KEEP TO THE CENTER.

[05c91T] Y. 1. CEMEHEHKO

HEBO 11 3EMJIA HE UEJIOBEUHGL.

OHM BUIAT B AECSATHU THICAYAX BEIIEN JIMIIL COJIOMEHHBIX
COBAK;

[TPEMYZIPBIT UEJIOBEK HE UEJIOBEUEH, OH BUANUT B CTA
GAMIJINAX JIAIIb COJIOMEHHBIX COBAK.

[TPOMEXYTOK MEXIY HEBOM 1 3EMJIEH — 3TO KAK
KY3HEUHBIE MEXH:

OHU IIYCTBI, HO HE UCCIKAOT, A IBMXKYTCY 11 BCE BOJIBIIE
[IPOM3BOOAT.

MHOIOPEUMBOCTD IJI9 UMCJIA — TYIIUK, JIVUIIE
[IPUAEPKUBATECS CEPEMHBI.

[05C92T] A. A. MACJIOB

HEBO 11 3EMJIS HE TYMAHHBI 1 OTHOCATCS K MUPUAZIAM
CYIIECTB, KAK K COJIOMEHHBIM COBAUKAM.

MY IPBIN UEJIOBEK HE I'YMAHEH 1 OTHOCUTCA K JIIOIM, KAK
K COJIOMEHHBIM COBAUKAM.

HE II0JI0BHO JI IIPOCTPAHCTBO MEX /Y HEBOM 1 3EMJIEN
[KY3HEUYHBIM | MEXAM?

Byayun IyCTOTHBIM, OHO HEVICUEPIIAEMO.

UEM BOJIBIIE OHO ABUXETCY, TEM BOJIBIIE EMY
[TIPUBABJIAETCSL.

[TPOM3HOCSIINY BECUXCJIEHHOE MHOXECTBO PEUEN HE
CPABHMM CO CBEPETAIOIIVM 9TO B CEBE.

[05C93T] E. A. TOPUMHOB

HE MUJIOCEPIHEI HEBO 1 3EMJIA,

1 CYIIEE JJId HUX — COJIOMEHHOE UYUEJIO COBAKH.

HE MUJIOCEPAEH 1 MYZPEIL COBEPIIEHHEIN,

1 JIJII HET'O BCE JIOJY — COJIOMEHHOE UYUEJIO COBAKH.

[TPOCTPAHCTBO MEXAY HEBOM 1 SEMJIEH, TIOXAJIVH, KAK
KY3HEUHBIE MEXA:

OHO ITIYCTEET, HO HE 3HAET UCKPUBJIEHLY, I YEM CUJILHEE B
HEM [BWUXXEHBLE, TEM BOJIEE BOBHE BBIXOJUT BETPA.

B TYIIMK MHOI'OCJIOBBE BEZET.

HE JIVYIIE JIM TOT, KTO BCEI'JIA CEPEJIMHY BJIFOAET?

[05¢c94T] A. E. JIVKbSHOB

HEBO 11 3EMJISI HE COOTHOCSITCY YEPE3 JKOHb
(UEJIOBEKOJIIOBUE),

1 IIOTOMY MUPHA/IbI BEIEN XKKBYT KAK TPABA U COBAKU.

COBEPIIIEHHOMYIPBIE JIFOAU HE COOTHOCHTCS UEPE3 XKOHb
(UEJIOBEKOJIIOBHUE),

1 TIOTOMY BCE POJBI UEJIOBEUECKHUE XVBYT KAK TPABA I
COBAKH.

(BAPMAHT IEPEBOJIA: HEBO U 3EMJIS HE IIPOSIBJISIOT JKOHb,

MBO BCE BEIIM ITIPEBPATATCA B "COJIOMEHHOE UYUEJIO",

COBEPIIEHHOMY/IPBIE JIFOAU HE TIPOSIBJIIOT JKSHB,

MBO BCE POZIBI UEJIOBEUECKUE IIPEBPATSITCS B "COJIOMEHHOE
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UyUEJIo").

[IPOCTPAHCTBO MEX Y HEBOM U 3EMJIE!, HE HOZ0BHO JIA
OHO KY3HEUHOMY MEXY?

[OHOJ IIYCTO U HE CKJIAZIBIBAETCSI, A COKUMAETCS 1
BBIIBIXAET.

MHOTO CJIOB — BCE HAIIPACJIMHA, HE JIVUIIE JIU JEPXKATHCS
CEPEVHBI?

[05¢95T] 0 XUH-IIYH

HEBO 1 3EMJIS HE OBJIAJIAIOT UEJIOBEKOJIIOBUEM 11
MIPEIOCTABJIIOT BCEM CYIIECTBAM BO3MOXKHOCTD JKUTD
COBCTBEHHO! XU3HBIO.

COBEPIIEHHOMYJIPbI1 HE OBJIAZAET UEJIOBEKOJIFOBUEM U
IIPEJOCTABJIAET HAPOZY BO3MOXHOCTD XUTb COBCTBEHHOM
KUBHBIO.

PA3BE ITPOCTPAHCTBO MEY HEBOM 1 3EMJIE!I HE ITOXOXKE
HA KY3HEUHBI MEX?

UEM BOJIBIIE [B HEM] IIYCTOTBI, TEM HOJIBIIE [0H]
JENCTBYET,

UEM CHUJIBHEE [B HEM ] IBYKEHWE, TEM BOJIBIIE [113 HETO]
BBIXOZUT [BETEP].

TOT, KTO MHOI'O I'OBOPUT, UACTO TEPLIUT HEYZIAUY,

[I09TOMY JIVUIIE COBJIFOJATH MEPY.,

[05¢96T] [. I1. KoHuccu

HEBO 1 3EMJISI HE CYTh JIFOBBEOBUJIbHBIE CYIIECTBA.

OHMU IIOCTYIAIOT CO BCEMU BEIIAMU, KAK C COJIOMEHHOIO
COBAKO¥.

CBSTONM MYXK HE JIFOBBEOBUJIEH: OH ITIOCTYIIAET C
S3EMJIEAEJILIIAMU, KAK C COJIOMEHHOM COBAKO¥.

BCE HAXOIAIIEECS MEXIY HEBOM 1 3EMJIEH ITOXOXE HA
KY3HEUHBI MEX.

On (KY3HEUHBIN MEX) IIYCT, HO HEUCTOIIMM: UEM UYAIIE
HAJZIYBAETCS, TEM BOJIBIIE BBIIIYCKAET BO3/YX.

KT0 MHOI'O TOBOPUT, TOT UACTO TEPIIUT HEYIAUY;

[I09TOMY JIVUIIE BCET'O COBJIIOJATEH CPEIUHY.

[05¢97T] B. B. MAJISIBUH

HEBO 1 3EMJIS HE OBJIAZIAIOT UEJIOBEUHOCTEIO,

JIJ1s1 HUX BCST ThMA BEIIE! — UTO COJIOMEHHBIE COBAKH.

TIPEMYIPBII UEJIOBEK HE OBJIAZAET UEJIOBEUHOCTHIO,

14 HET'O BCE JIFOJU — UTO COJIOMEHHBIE COBAKI.

TIPOCTPAHCTBO MEXAY HEBOM 1 3EMJIEH

TIOZI0BHO KY3HEUHBIM MEXAM:

IIYCTOE — A HEJIb35 EF'O YCTPAHUTD,

HAIABM HA HETO — ¥ U3 HET'O BBIMAET EIIE BOJIBIIE.

KTO KOIUT 3HAHMY, TOT CKOPO YTOMUTCY,

TAK HE JIYUIIE JIM JEPXKATHCH CPEAMHHOCTH?

[05¢98T] B. B. BUHOTPOACKUI

HEBO-3EMJIA HE BCTYIIAIOT B KOHTAKT.

V3 MUPUAJL CYIIHOCTEY OHU IEJIAIOT COJIOMEHHYI) COBAKY.

UYEJIOBEK MYIPOCTHU HE BCTYIIAET B KOHTAKT.

V3 CTA POJZIOB OH JEJIAET COJIOMEHHYIO COBAKY.

TTPOCTPAHCTBO HEBA—3EMJIM MOXKHO YIIOLOBUTH
KY3HEUHBIM MEXAM.

IIP1 OITYCTOIIEHUU HE UCTOIIAIOTCA.

TIPMBONMIID B JIBUKEHUE, A BBIXOJANT EIIE BOJIBIIE.

V3BBITOUHOCTE B PEUAX MCTOIIAET BO3MOXKHOCTH YMCEJL.

JIVUIIE BCEr'O YAEPXUBATH CPEAUHHOCTD.
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PSEUDO-CHAPTER SIx

.

[06c01T] ROBERT G. HENRICKS

THE VALLEY SPIRIT NEVER DIES;

WE CALL IT THE MYSTERIOUS FEMALE.

THE GATES OF THE MYSTERIOUS FEMALE —

THESE WE CALL THE ROOTS OF HEAVEN AND EARTH.
SUBTLE YET EVERLASTING! IT SEEMS TO EXIST.

IN BEING USED, IT IS NOT EXHAUSTED.

[06c02T] JouN C. H. Wu

THE SPIRIT OF THE FOUNTAIN DIES NOT.

IT IS CALLED THE MYSTERIOUS FEMININE.

THE DOORWAY OF THE MYSTERIOUS FEMININE

[S CALLED THE ROOT OF HEAVEN-AND-EARTH.
LINGERING LIKE GOSSAMER, IT HAS ONLY A HINT OF

EXISTENCE;

AND YET WHEN YOU DRAW UPON IT, IT IS INEXHAUSTIBLE.
[06c03T] D. C. LAU

THE SPIRIT OF THE VALLEY NEVER DIES.

THIS IS CALLED THE MYSTERIOUS FEMALE.

THE GATEWAY OF THE MYSTERIOUS FEMALE

[S CALLED THE ROOT OF HEAVEN AND EARTH.

DIMLY VISIBLE, IT SEEMS AS IF IT WERE THERE,

YET USE WILL NEVER DRAIN IT.

[06c04T] R. L. WING

THE MYSTERY OF THE VALLEY IS IMMORTAL;

[T IS KNOWN AS THE SUBTLE FEMALE.

THE GATEWAY OF THE SUBTLE FEMALE

IS THE SOURCE OF HEAVEN AND EARTH.
EVERLASTING, ENDLESS, IT APPEARS TO EXIST.

ITS USEFULNESS COMES WITH NO EFFORT.
[06¢05T] REN JIYU

THE SPIRIT OF THE VALLEY IS AN IMMORTAL BEING,
IT IS CALLED THE SUBTLE AND PROFOUND FEMALE.
THE GATE OF THE SUBTLE AND PROFOUND FEMALE IS THE

ROOT OF HEAVEN AND EARTH.

[T EXISTS FORMLESSLY, BUT ITS UTILITY IS NEVER WORN OUT.

[06¢c06T] GIA-FU FENG

THE VALLEY SPIRIT NEVER DIES;

IT IS THE WOMAN, PRIMAL MOTHER.

HER GATEWAY IS THE ROOT OF HEAVEN AND EARTH.
IT IS LIKE A VEIL BARELY SEEN.

USE IT; IT WILL NEVER FAIL.

[06¢c07T] Lok SANG Ho

THE RECEPTIVE, HUMBLE SPIRIT

("THE VALLEY SPIRIT") LIVES ON.

IT IS KNOWN AS THE MYSTICAL FEMALE.

THE DOORWAY OF THE MYSTICAL FEMALE IS KNOWN AS THE

ROOT OF HEAVEN AND EARTH.

FROM IT, IMPERCEPTIBLY YET RELENTLESS,
RUNS THE ENERGY.

[06C08T] XIAOLIN YANG

NATURE'S SPIRIT NEVER DIES, SO IT IS CALLED THE ORGAN OF
REPRODUCIBILITY.

"THIS ORGAN FUNCTIONS AS THE ROOT OF THE WORLD.

[T LASTS FOREVER AND CAN NEVER BE USED UP.

[06c09T] WALTER GORN OLD, THE ORIGIN OF THINGS

LIKE THE RIVER IN THE VALLEY, THE SPIRIT IS NEVER DRIED
UP.

[ CALL IT THE MOTHER-DEEP.

THE MOTION OF THE MOTHER-DEEP I REGARD AS THE ORIGIN
OF THE HEAVEN AND THE EARTH.

FOREVER IT ENDURES AND MOVES WITHOUT DESIGN.

[06¢10T] JAMES LEGGE

THE VALLEY SPIRIT DIES NOT, AYE THE SAME;
THE FEMALE MYSTERY THUS DO WE NAME.

ITS GATE, FROM WHICH AT FIRST THEY ISSUED FORTH,
IS CALLED THE ROOT FROM WHICH GREW HEAVEN AND EARTH.
LONG AND UNBROKEN DOES ITS POWER REMAIN,
USED GENTLY, AND WITHOUT THE TOUCH OF PAIN.
[06¢11T] DAVID HINTON

THE VALLEY SPIRIT NEVER DIES.

IT'S CALLED DARK FEMALE—ENIGMA,

AND THE GATEWAY OF DARK FEMALE-ENIGMA

IS CALLED THE ROOT OF HEAVEN AND EARTH,
GOSSAMER SO UNCEASING IT SEEMS REAL.

USE IT: IT'S EFFORTLESS.

[06¢12T] CHICHUNG HUANG

THE VALLEY SPIRIT NEVER DIES;

IT IS CALLED THE DEEP AND REMOTE FEMALE.
THE GATE OF THE DEEP AND REMOTE FEMALE

IS CALLED THE ROOT OF HEAVEN AND EARTH.
CONTINUOUS AND UNBROKEN, AS IF EXISTING.
WHEN USED, IT IS INEXHAUSTIBLE.

[06¢13T] ELLEN M. CHEN

THE VALLEY SPIRIT (KU SHEN) IS DEATHLESS,

[T 1S CALLED THE DARK MARE (HSUAN P'IN).

THE DOOR OF THE DARK MARE,

[S CALLED THE ROOT OF HEAVEN AND EARTH.

CONTINUOUS (MIEN MIEN), IT SEEMS TO EXIST (TS'UN),

YET IN USE (YUNG) IT IS INEXHAUSTIBLE.

[06¢14T] LEE SUN CHEN ORG

THE VALLEY (THE VOID WHENCE BIRTH OCCURS) AND THE
MYSTERIOUS FORCE [OF GROWTH] WILL NOT DIE OUT;

THEY WERE DESCRIBED [IN I CHING] AS THE FUNCTION OF
THE "MYSTERIOUS AND INEXPLICABLE FEMININITY" [WHICH KEEPS
EVERYTHING IN COSMOS IN MOTION |;

THE UNVEILING OF THE MYSTERY OF THE INEXPLICABLE
FEMININITY COULD LEAD TO THE ROOTS (BASICS) WHICH SUSTAINS
ALL BIRTHS AND GROWTHS BETWEEN HEAVEN-AND-EARTH;

[TS EXISTENCE IS LONG, CONTIGUOUS, DETAILED AND
ENDLESS;

[TS APPLICATION IS INEXHAUSTIBLE.

[06¢15T] TIEN CONG TRAN
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THE NEVER-DYING SPIRIT OF THE CAVE IS CALLED THE
MYSTERIOUS MOTHER.

THE DOORWAY OF THE MYSTERIOUS MOTHER IS CALLED THE
ROOT OF HEAVEN AND EARTH.

LINGERING LIKE A VEIL BARELY SEEN, IT HAS ONLY A HINT OF
EXISTENCE; AND YET IT IS INEXHAUSTIBLY USED.

[06C16T] THOMAS Z. ZHANG

GOD OF FOOD IS ETERNAL, SO IT IS LIKE THE MOTHER.

THE NATURE MOTHER IS THE ROOT OF EVERYTHING.

TAO IS LONG LASTING AND NEVER EXHAUSTED IN
APPLICATION.

[06¢17T] ARTHUR WALEY

THE VALLEY SPIRIT NEVER DIES.

IT IS NAMED THE MYSTERIOUS FEMALE.

AND THE DOORWAY OF THE MYSTERIOUS FEMALE

IS THE BASE FROM WHICH HEAVEN AND EARTH SPRANG.

IT IS THERE WITHIN US ALL THE WHILE;

DRAW UPON IT AS YOU WILL, IT NEVER RUNS DRY.

[06¢18T] RICHARD JOHN LYNN

THE VALLEY SPIRIT NEVER DIES, AND WE CALL IT THE
"MYSTERIOUS FEMALE."

THE GATE OF THE MYSTERIOUS FEMALE IS REFERRED TO AS
THE "ROOT OF HEAVEN AND EARTH."

ON AND ON, WITH ONLY APPARENT EXISTENCE, IT FUNCTIONS
INEXHAUSTIBLY.

[06¢19T] LIN YUTANG

THE SPIRIT OF THE VALLEY

THE SPIRIT OF THE VALLEY NEVER DIES.

IT IS CALLED THE MYSTIC FEMALE.

THE DOOR OF THE MYSTIC FEMALE

IS THE ROOT OF HEAVEN AND EARTH.

CONTINUOUSLY, CONTINUOUSLY,

IT SEEMS TO REMAIN.

DRAW UPON IT

AND IT SERVES YOU WITH EASE.

[06¢20T] VICTOR H. MAIR

THE VALLEY SPIRIT NEVER DIES —

IT IS CALLED "THE MYSTERIOUS FEMALE";

THE GATE OF THE MYSTERIOUS FEMALE

IS CALLED "THE ROOT OF HEAVEN AND EARTH."

(GOSSAMER IT IS,

SEEMINGLY INSUBSTANTIAL,

YET NEVER CONSUMED THROUGH USE.

[06¢21T] TOLBERT MCCARROLL

THE VALLEY SPIRIT NEVER DIES.

IT IS THE UNKNOWN FIRST MOTHER,

WHOSE GATE IS THE ROOT FROM WHICH GREW HEAVEN AND
EARTH.

IT IS DIMLY SEEN, YET ALWAYS PRESENT.

DRAW FROM IT ALL YOU WISH;

IT WILL NEVER RUN DRY.

[06c22T] DAVID H. L1

THE VALLEY IS UNDYING.

[T IS THE MYSTICAL WOMB.
THE PORTAL TO THE MYSTICAL WOMB IS THE ROOT OF THE

COSMOS.

CONTINUOUS AND UNTERMINABLE, ITS USE IS INEXHAUSTIBLE.
[06¢23T] YASUHIKO GENKU KIMURA

THE TAO, THE SPIRIT OF THE VALLEY, IS IMMORTAL.

IT IS CALLED THE PRIMORDIAL FEMALE.

THE GATE OF THE PRIMORDIAL FEMALE,

THROUGH ITS OPENING AND CLOSING,

PERFORMS THE KOSMIC INTERCOURSE,

AND IS CALLED THE ORIGIN OF HEAVEN AND EARTH,
ETERNALLY EXISTING,

FOREVER TIRELESS.

[06c24T] CHOU-WING CHOHAN

"THE VALLEY AND THE WIND WILL NEVER DIE."

THEY ARE THE CREATORS OF THE ONE WHO IS THE MYSTICAL

MOTHER,

THE ONE WHOSE HAIR IS THE SOURCE OF HEAVEN AND EARTH.
THIS SOURCE WILL NEVER END.

EVEN IF IT IS EXPLOITED ENDLESSLY, IT WILL NEVER DIMINISH.
[06¢25T ] MAN-HO KWoK

THE TAO IS THE BREATH THAT NEVER DIES.

IT 1S A MOTHER TO ALL CREATION.

IT IS THE ROOT AND GROUND OF EVERY SOUL

— THE FOUNTAIN OF HEAVEN AND EARTH, LAID OPEN.
ENDLESS SOURCE, ENDLESS RIVER

RIVER OF NO SHAPE, RIVER OF NO WATER

DRIFTING INVISIBLY FROM PLACE TO PLACE ...

IT NEVER ENDS AND IT NEVER FAILS.

[06C26T] GU ZHENGKUN

THE TAO NEVER DIES;

IT IS A DEEP WOMB.

AND THE OPENING OF THE WOMB

IS CALLED THE ROOT OF HEAVEN AND EARTH.

IT EXISTS FOR EVER,

AND ITS USE CAN NEVER BE EXHAUSTED.

[06¢27T] CHAO-HSIU CHEN

THE SPIRIT IS AS DEEP AS A VALLEY AND WILL NEVER FADE.
IT IS THE GREAT MYSTERIOUS MOTHER.

THE GATEWAY OF THIS MYSTERIOUS CREATURE IS THE ROOT

OF HEAVEN AND EARTH.

ALTHOUGH IT IS INVISIBLE, IT ENDURES; IT WILL NEVER END.

[06¢28T] LIU QIXUAN

THE TOTALLY UNOCCUPIED BEING NEVER DIES,

AND IS CALLED THE METAPHYSICAL MOTHER.

HER DOOR

CAN BE CALLED THE ROOT OF HEAVEN AND EARTH.
USES THAT COME IN HER GRACE ARE CONTINUOUS,
TRANSCENDENTAL, AND RECEIVABLE WITH NO EFFORT.
[06¢29T] SHI FU HWANG

THE NOT DYING SECRET

LAO TZE SAYS,

THE MAN WHO KNOWS THE WAY OF NOURISHING HIS SPIRIT
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SHALL ATTAIN IMMORTALITY.

THE MAN WHO HAS ATTAINED IMMORTALITY USED HIS NOSE
AND MOUTH WELL.

THE OUTLET OF THE NOSE AND MOUTH CAN BREATHE THE
ELEMENTS,

WHICH ARE THE ROOTS OF THE HEAVEN AND THE EARTH.

IN GENTLENESS AND PERPETUITY, HE SHALL PROCEED TO
BREATHE.

BY DILIGENCE AND ATTENTION, HE SHALL PRACTICE THE
EXERCISE.

[06¢30T] CH'U TA-KAO

"THE VALLEY AND THE SPIRIT NEVER DIE.'

THEY FORM WHAT IS CALLED THE MYSTIC MOTHER,

FROM WHOSE GATE COMES THE ORIGIN OF HEAVEN AND
EARTH.

THIS (THE ORIGIN) SEEMS EVER TO ENDURE.

IN USE IT CAN NEVER BE EXHAUSTED.

[06¢31T] PAULJ. LIN

THE VALLEY SPIRIT NEVER DIES.

IT IS CALLED THE MYSTIC FEMALE.

THE DOOR OF THE MYSTIC FEMALE IS THE ROOT OF HEAVEN
AND EARTH.

BEING INTERMINABLE AND SEEMING TO ENDURE,

[T CAN BE USED WITHOUT TOIL.

[06¢32T] MICHAEL LAFARGUE

"THE VALLEY SPIRIT IS UNDYING."

THIS IS MYSTERIOUS FEMININITY.

THE ABODE OF MYSTERIOUS FEMININITY:

THIS IS THE ROOT OF HEAVEN AND EARTH.

IT SEEMS TO ENDURE ON AND ON.

ONE WHO USES IT NEVER WEARS OUT,

[06¢33T] CHENG LIN

THE SPIRIT OF LIFE IS IMMORTAL AND MAY BE COMPARED TO
THE MYSTERIOUS PRODUCTIVE POWER WHICH FORMS THE BASE OF
THE UNIVERSE.

[T IS IMPERCEPTIBLE, AND ITS USEFULNESS IS INEXHAUSTIBLE.

[06c34T] YIWU

THE SPIRIT OF THE VALLEY NEVER DIES;

[T IS CALLED THE MYSTERIOUS FEMALE.

THE GATE OF THE MYSTERIOUS FEMALE IS CALLED THE ROOT
OF HEAVEN AND EARTH.

CONTINUOUSLY IT SEEMS TO EXIST.

THERE IS NO LABOR IN ITS USE.

[06¢35T] HAN HIONG TAN

THE SPIRIT OF THE VALLEY (DAO) IS IMMORTAL.

[T IS KNOWN AS THE MYSTICAL FEMALE.

THE BIRTH CANAL OF THE MYSTICAL FEMALE

OPENS TO THE UNIVERSE.

DAO SEEMS TO BE ABLE TO GO ON FOREVER AND CONTINUES
TO FUNCTION EFFORTLESSLY.

[06¢36T] HUA-CHING NI

THE SUBTLE ESSENCE OF THE UNIVERSE IS ACTIVE.

IT IS LIKE AN UNFAILING FOUNTAIN OF LIFE WHICH FLOWS

FOREVER IN A VAST AND PROFOUND VALLEY.

IT IS CALLED THE PRIMAL FEMALE AND THE SUBTLE ORIGIN.

THE GATE OF THE SUBTLE ORIGIN BECOMES THE ROOT OF
THE UNIVERSE.

IT SUBTLY AND GENTLY GENERATES WITHOUT EXHAUSTING
ITSELF.

[06¢37T] CHANG CHUNG-YUAN

THE SPIRITUAL REALITY OF THE VOID NEVER CEASES TO
EXIST.

WE CALL IT THE MYSTERY OF PASSIVITY.

THE ENTRY TO THE MYSTERY OF PASSIVITY IS THE ORIGIN OF
THE UNIVERSE.

UNCEASING, IT ALWAYS REMAINS.

DRAWN UPON, IT IS NEVER EXHAUSTED.

[06¢38T] HENRY WEI

PERFECTION OF THE SYMBOL

CH'ENG HSIANG

THE SPIRIT OF THE VALLEY NEVER DIES.

HENCE COMES THE NAME MYSTERIOUS FEMALE.

THE GATEWAY OF THE MYSTERIOUS FEMALE

IS THE ROOT OF HEAVEN AND EARTH.

CONTINUOUS LIKE A THREAD IT SEEMS TO EXIST;

ITS UTILITY IS INEXHAUSTIBLE.

[06¢39T ] HA PooNG KM

THE SPIRIT OF THE MOUNTAIN GORGE NEVER DIES.

IT IS CALLED THE MYSTERIOUS FEMALE.

THE GATE OF THE MYSTERIOUS FEMALE —

IT IS CALLED THE ROOT OF HEAVEN AND EARTH.

NEVER CEASING TO BE, IT SEEMS AS THOUGH EXISTING
FOREVER.

USE NEVER EXHAUSTS IT.

[06c40T1] TA0 HUANG

VALLEY SPIRIT IS DEATHLESS,

IT IS CALLED THE MYSTICAL FEMALE.

THE GATEWAY OF THE MYSTICAL FEMALE,

IS CALLED THE ROOT OF HEAVEN AND EARTH.

HOVERING, IT SEEMS EVER PRESENT.

PUT TO USE, IT IS NEVER EXHAUSTED.

[06C41T] TANG ZI-CHANG

THE UNLIMITED CAPACITY OF VALLEYS;

THE UNBELIEVABLE POWER OF SPIRITS;

AND THE UNENDING LIFE OF IMMORTALITY ARE CALLED THE
PROFOUND ORIGIN MOTHER.

THE BEGINNING OF THE PROFOUND ORIGIN MOTHER IS THE
ROOT OF HEAVEN AND EARTH.

ENDLESSLY, ENDLESSLY!

IT IS EXISTING.

YET ITS USEFULNESS IS INVISIBLE.

[06¢c42T] WING-TSIT CHAN

THE SPIRIT OF THE VALLEY NEVER DIES.

IT IS CALLED THE SUBTLE AND PROFOUND FEMALE.

THE GATE OF THE SUBTLE AND PROFOUND FEMALE

IS THE ROOT OF HEAVEN AND EARTH.

[T IS CONTINUOUS, AND SEEMS TO BE ALWAYS EXISTING.
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USE IT AND YOU WILL NEVER WEAR IT OUT.

[06¢91T] X. . CEMEHEHKO

JYIIA JOJIMHEI HE TIOIBJIACTHA CMEPTU U 30BETCA
COKPOBEHHOM CAMKOM.

BPATA KE COKPOBEHHOV CAMKH — 9TO KOPEHb HEBA 1
SEMJIN.

OHA, TAKAS HEIIPEPBIBHAY, BPOJIE CYIIIECTBYET.

IIP1 EE UCIIOJIb30BAHNN HE TPEBYETCA HUKAKUX YCUJIAIL.

[06c92T] A. A. MACJIOB

JYX B HOJIMHE HUKOI'IA HE YMUPAET.

M 30BETCSI 9TO COKPOBEHHOM CAMKO.

BPATA COKPOBEHHOM CAMKM 30BYTCS KOPHEM HEBA U
SEMJIN.

EJZIBA PA3JIMUMMOE, JIIIIb KAXYIIEECH [TPUCY TCTBYIOIINM
37IECh, OHO HEMCYEPITAEMO B HCIIOJIb30BAHUMU.

[06¢93T] E. A. TOPUMHOB

JIOXBUHHEBIN IYX BECCMEPTEH.

HABBIBAIOT COKPOBEHHON CAMKO ETO.

BPATA TOI1 CAMKU COKPOBEHHOM — KOPEHb BbITH, 113
KOET'0 POAITCH HEBO 1 3EMIIA.

KAK HATb, B BECKOHEUHOCTb TIHETCS OH.

HICII0JIB3Y Y1 ETO BE3 YCHIINI!

[06¢94T] A. E. JIYKbIHOB

JIYX JIOHA [POXIEHNS] BECCMEPTEH, 5TO U ECTb
COKPOBEHHAY CAMKA.

BPATA COKPOBEHHOM CAMKH — KOPEHL HEBA 11 S3EMJIH.

HETIPEPBIBHO BBETC, ITPEABOCXUIIAS CYIIECTBOBAHME.

JIEVCTBYET OH BE3 YCUJINA.

[06¢95T] 0 XUH-IIYH

TIPEBPAIIEHNY HEBUAVMOT'O [7JA0] BECKOHEUHDL.

[Z1A0] - IJIYBOUAMIIVE BPATA POXIEHUS.

[JIYBOUAMIIIIE BPATA POXIEHNS — KOPEHD HEBA U 3EMJINL.

[OHOJ CYIIECTBYET [BEUHO] I10JI0BHO HECKOHUYAEMOI
HUTH, 1 ETO JENCTBUE HEVCUEPIIAEMO.

[06¢96T] M. I1. Koruccu

UNUCTENIINN JIYX BECCMEPTEH.

OH HABBIBAETCS HEIIOCTUXUMOI MATEPBIO (CAMKOI1).

BOPOTA HEIIOCTUXUMOM MATEPU — HA3BIBAIOTCS KOPHEM
HEBA 1 3EMJIN.

Ot (T.E. YUCTENLINN JIYX) BYAET CYIIECTBOBATD BE3
KOHIIA.

KTO XOUET YIIOTPEBJIITE EI'O, TOT HE YCTAHET.

[06¢97T] B. B. MAJISBUH

JyX, KJIOHAINNCS JOJIY, HE YMUPAET;

CHE 30BETCA COKPOBEHHO! POAUTEJILHULIEN.
BrATA COKPOBEHHON POANTEJILHULILI
HABBIBAIOTCSI KOPHEM HEBA 11 3EMJIN.

BBETCY 11 BBETCY, TAKOH IIEPEMEHUMBBIN!

T10J1p3Y EI'O MCUEPIIATH HEBO3MOXKHO.

[06¢c98T] B. B. BUHOIPOACKHI

Ecim ABUXKETCI AYX I10 JOJIMHAM, TO HET CMEPTH.
ATO OIPEAEJIIETCS:

MUCTUUECKAY XKEHCTBEHHOCTE.

BPATA, BEAYIIUE B MUCTUYECKYI0 KEHCTBEHHOCTE — 3TO
OIPEIEJIAETCS:

KOPEHL HEBA—3EMIJIN.

B OABUXEHNN — HUTOUKOM TOHKOM, HA TPAHU
CYIIECTBOBAHMA.

[TPUMEHS], HUKOI'JA HE HATATUBAIL.
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PSEUDO-CHAPTER SEVEN

O0—.

[07c01T] ROBERT G. HENRICKS

HEAVEN ENDURES; EARTH LASTS A LONG TIME.

THE REASON WHY HEAVEN AND EARTH CAN ENDURE AND
LAST A LONG TIME -

IS THAT THEY DO NOT LIVE FOR THEMSELVES.

THEREFORE THEY CAN LONG ENDURE.

THEREFORE THE SAGE:

PUTS HIMSELF IN THE BACKGROUND YET FINDS HIMSELF IN
THE FOREGROUND;

PUTS SELF-CONCERN OUT OF [HIS MIND], YET FINDS SELF-
CONCERN IN THE FORE;

PUTS SELF-CONCERN OUT OF [HIS MIND], YET FINDS THAT
HIS SELF~CONCERN IS PRESERVED.

IS IT NOT BECAUSE HE HAS NO SELF-INTEREST,

THAT HE IS THEREFORE ABLE TO REALIZE HIS SELF-
INTEREST?

[07¢02T] JouN C. H. Wu

HEAVEN LASTS LONG, AND EARTH ABIDES.

WHAT IS THE SECRET OF THEIR DURABILITY?

[S IT NOT BECAUSE THEY DO NOT LIVE FOR THEMSELVES

THAT THEY CAN LIVE SO LONG?

THEREFORE, THE SAGE WANTS TO REMAIN BEHIND,

BUT FINDS HIMSELF AT THE HEAD OF OTHERS;

RECKONS HIMSELF OUT,

BUT FINDS HIMSELF SAFE AND SECURE.

[S IT NOT BECAUSE HE IS SELFLESS

THAT HIS SELF IS REALIZED?

[07¢c03T] D. C.LAU

HEAVEN AND EARTH ARE ENDURING.

THE REASON WHY HEAVEN AND EARTH CAN BE ENDURING IS
THAT THEY DO NOT GIVE THEMSELVES LIFE.

HENCE THEY ARE ABLE TO BE LONG-LIVED.

THEREFORE THE SAGE PUTS HIS PERSON LAST AND IT COMES
FIRST,

TREATS IT AS EXTRANEOUS TO HIMSELF AND IT IS PRESERVED.

[SIT NOT BECAUSE HE 1S WITHOUT THOUGHT OF SELF THAT
HE IS ABLE TO ACCOMPLISH HIS PRIVATE ENDS?

[07c04T] R. L. WING

HEAVEN IS ETERNAL, THE EARTH EVERLASTING.

THEY CAN BE ETERNAL AND EVERLASTING BECAUSE THEY DO
NOT EXIST FOR THEMSELVES.

FOR THAT REASON THEY CAN EXIST ETERNALLY.

THEREFORE, EVOLVED INDIVIDUALS PUT THEMSELVES LAST,

AND YET THEY ARE FIRST.

PUT THEMSELVES OUTSIDE,

AND YET THEY REMAIN.

[S 1T NOT BECAUSE THEY ARE WITHOUT SELF-INTEREST THAT

THEIR INTERESTS SUCCEED?

[07c05T] REN JIiyu

HEAVEN IS ETERNAL AND EARTH EVERLASTING.

HEAVEN AND EARTH CAN BE ETERNAL AND EVERLASTING
BECAUSE THEY DON'T EXIST FOR THEMSELVES,

AND FOR THIS REASON THEY OBTAIN LONGEVITY.

THEREFORE THE SAGE PUTS HIMSELF LAST,

BUT ACTUALLY HE STANDS FOREMOST.

HE HAS NO REGARD FOR HIMSELF,

BUT HIS LIFE IS WELL PRESERVED.

IS IT NOT BECAUSE HE HAS NO PERSONAL INTERESTS THAT HIS
PRIVATE ENDS ARE FULFILLED?

[07c06T] GIA-FU FENG

HEAVEN AND EARTH LAST FOREVER.

WHY DO HEAVEN AND EARTH LAST FOREVER?

THEY ARE UNBORN,

SO EVER LIVING.

THE SAGE STAYS BEHIND, THUS HE IS AHEAD.

HE IS DETACHED, THUS AT ONE WITH ALL.

THROUGH SELFLESS ACTION, HE ATTAINS FULFILLMENT.

[07c07T] Lok SANG Ho

HEAVEN AND EARTH LAST.

IT IS SO BECAUSE THEY DO NOT GIVE BIRTH TO THEMSELVES.

SIMILARLY THE LAST THING IN THE SAGE'S MIND IS TO
PROPAGATE HIS BODY.

PARADOXICALLY, THAT IS WHY HIS BODY ADVANCES.

THE BODY TO THE SAGE IS LIKE ANY EXTERNAL OBJECT.

FOR THIS VERY REASON HIS BODY PERPETUATES.

[SIT NOT TRUE THAT BECAUSE HE IS SELFLESS,

THAT HE REALIZES HIS TRUE SELF?

[07c08T] XIAOLIN YANG

THE HEAVENS AND THE EARTH LAST FOREVER.

THEY CAN DO SO BECAUSE THEY DO NOT EXIST FOR
THEMSELVES.

THEREFORE, GREAT MEN ALWAYS LET OTHER PEOPLE GO
FIRST, BUT ENDED UP BEING FIRST THEMSELVES.

THEY PUT THEIR LIVES OUT OF CONSIDERATION, BUT ALWAYS
SURVIVED.

[S IT NOT BECAUSE THEY WERE SELFLESS,

THAT THEY BENEFITED THEMSELVES AT THE END?

[07¢c09T] WALTER GORN OLD, HIDING THE LIGHT

BoTH HEAVEN AND EARTH ENDURE A LONG TIME.

THE CAUSE OF THEIR ENDURANCE IS THEIR INDIFFERENCE TO
LONG LIFE.

THAT IS WHY THEY SUBSIST.

THUS THE WISE MAN, INDIFFERENT TO HIMSELF, IS THE
GREATEST AMONG MEN, AND TAKING NO CARE FOR HIMSELF, HE IS
NEVERTHELESS PRESERVED.

BY BEING THE MOST UNSELFISH HE IS THE MOST SECURE OF
ALL.

[07¢10T] JAMES LEGGE

HEAVEN IS LONG-ENDURING AND EARTH CONTINUES LONG.

THE REASON WHY HEAVEN AND EARTH ARE ABLE TO ENDURE
AND CONTINUE THUS LONG IS BECAUSE THEY DO NOT LIVE OF, OR
FOR, THEMSELVES.

THIS IS HOW THEY ARE ABLE TO CONTINUE AND ENDURE.

THEREFORE THE SAGE PUTS HIS OWN PERSON LAST, AND YET
IT IS FOUND IN THE FOREMOST PLACE;

HE TREATS HIS PERSON AS IF IT WERE FOREIGN TO HIM, AND
YET THAT PERSON IS PRESERVED.
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[S IT NOT BECAUSE HE HAS NO PERSONAL AND PRIVATE ENDS,
THAT THEREFORE SUCH ENDS ARE REALISED?

[07c11T] DAVID HINTON

HEAVEN GOES ON FOREVER.

EARTH ENDURES FOREVER.

THERE'S A REASON HEAVEN AND EARTH GO ON ENDURING
FOREVER:

THEIR LIFE ISN'T THEIR OWN SO THEIR LIFE GOES ON FOREVER.

HENCE, IN PUTTING HIMSELF LAST THE SAGE PUTS HIMSELF
FIRST, AND IN GIVING HIMSELF UP HE PRESERVES HIMSELF.

IF YOU AREN'T FREE OF YOURSELF

HOW WILL YOU EVER BECOME YOURSELF?

[07¢12T] CHICHUNG HUANG

HEAVEN IS PERMANENT AND EARTH, EVERLASTING.

THE REASON WHY HEAVEN AND EARTH

CAN BE PERMANENT AND EVERLASTING

IS THAT THEY DO NOT LIVE FOR THEMSELVES.

THEREFORE, THEY CAN LIVE PERMANENTLY.

HENCE, THE SAGE MAN

WITHDREW HIMSELF TO THE BACK,

YET FOUND HIMSELF IN FRONT;

CAST HIMSELF ASIDE,

YET FOUND HIMSELF PRESERVED.

[S IT NOT BECAUSE HE WAS SELFLESS

THAT HE COULD FULFILL THE SELF?

[07c13T] ELLEN M. CHEN

HEAVEN AND EARTH ARE LONG LASTING (CHIU).

THE REASON WHY HEAVEN AND EARTH ARE LONG LASTING:

BECAUSE THEY DO NOT LIVE FOR SELF (PU TZU SHENG).

THEREFORE THEY LAST LONG.

THUS THE SAGE PUTS HIS BODY (SHEN) BEHIND,

YET HIS BODY IS IN FRONT.

HE REGARDS HIS BODY AS EXTERNAL,

YET HIS BODY REMAINS IN EXISTENCE (TS'UN).

IS IT NOT BECAUSE HE IS SELFLESS (WU SZU),

THAT HE CAN FULFILL HIMSELF (CH'ENG CH'I SZU).

[07c14T] LEE SUN CHEN ORG

HEAVEN IS LONG-DRAWN AND EARTH IS ENDURING;

THE REASON THAT BOTH HEAVEN AND EARTH CAN EXIST
PERMANENTLY IS BECAUSE THEY ARE NOT SELF SERVING;

CONSEQUENTLY, THEY ARE DURABLE AND WILL PERPETUATE
[MYRIAD CREATURES AND THINGS] FOR A LONG, LONG TIME.

ACCORDINGLY:

A SAGE SHALL SURRENDER HIS PERSONAL INTERESTS [IN
FAVOR OF THE COMMON GOODJ;

[T IS BY VIRTUE OF HIS RENOUNCING HIS SELF-INTERESTS
[FOR THE GOOD OF PEOPLE'S WELFARE] THAT HE IS [IN THE RANK
OF ] GENUINE LEADERS;

HE SHALL ALSO THINK OBJECTIVELY, AS THOUGH HE IS
OUTSIDE HIS PHYSICAL SELF [TO SCRUTINIZE HIMSELF AS AN
OBSERVER];

[BY VIRTUE OF BEING UNSELFISH AND OBJECTIVE] HE LIVES A
MEANINGFUL EXISTENCE.

DOESN'T HE HAVE ANYTHING LEFT FOR HIS PRIVATE SELF [BY
BEING SO THOROUGHLY SELFLESS]?

[SN'T IT BECAUSE HE IS COMPLETELY SELFLESS THAT HE HAS

ACHIEVED THE MOST EXCLUSIVELY HIS OWN FULFILLING
INDIVIDUAL EXISTENCE!

[07¢15T] TIEN CONG TRAN

HEAVEN LASTS LONG, AND EARTH ABIDES LONG.

WHAT IS THE SECRET OF THEIR DURABILITY?

IS IT NOT BECAUSE THEY DO NOT LIVE FOR THEMSELVES THAT
THEY CAN LIVE SO LONG?

THEREFORE, THE SAGE WANTS TO REMAIN BEHIND, BUT FINDS
HIMSELF AT THE HEAD OF OTHERS; RECKONS HIMSELF OUT, BUT
FINDS HIMSELF SAFE AND SECURE.

[S IT NOT BECAUSE HE IS SELFLESS THAT HIS SELF IS
REALIZED?

[07c16T] THOMAS Z. ZHANG

THE UNIVERSE IS LONG-LASTING.

THE REASON IT CAN LAST LONG IS BECAUSE IT IS NOT LIVING
FOR ITSELF, THEREFORE IT CAN BE ENDURING.

FOLLOWING THIS,

THE SAGE IS MODEST AND YET HE IS AHEAD OF OTHERS;

HE CARES LESS FOR HIMSELF, AND YET HE GAINS RESPECT
FROM OTHERS;

IS IT NOT BECAUSE HE IS NOT ANXIOUS FOR HIS GOAL, AND YET
HIS GOAL IS ACHIEVED?

[07c17T] ARTHUR WALEY

HEAVEN IS ETERNAL, THE EARTH EVERLASTING.

HOW COME THEY TO BE S0?

IT IS BECAUSE THEY DO NOT FOSTER THEIR OWN LIVES;

THAT IS WHY THEY LIVE SO LONG.

THEREFORE THE SAGE

PUTS HIMSELF IN THE BACKGROUND; BUT IS ALWAYS TO THE
FORE.

REMAINS OUTSIDE; BUT IS ALWAYS THERE.

IS IT NOT JUST BECAUSE HE DOES NOT STRIVE FOR ANY
PERSONAL END

THAT ALL HIS PERSONAL ENDS ARE FULFILLED?

[07c18T] RICHARD JOHN LYNN

HEAVEN IS EVERLASTING, AND EARTH ENDLESS.

THAT THEY CAN LAST FOREVER AND GO ON WITHOUT END IS
BECAUSE THEY DO NOT TRY TO EXIST FOR THEMSELVES.

THUS THEY CAN EXIST FOREVER.

AS SUCH, THE SAGE PLACES HIMSELF IN THE REAR YET FINDS
HIMSELF IN FRONT.

HE PUTS ASIDE HIS PERSON, YET HIS PERSON IS PRESERVED.

[S THIS NOT BECAUSE HE IS UTTERLY FREE OF SELF-
INTEREST?

THIS IS HOW HE CAN ACHIEVE SELF-FULFILLMENT.

[07¢19T] LIN YUTANG

LIVING FOR OTHERS

THE UNIVERSE IS EVERLASTING.

THE REASON THE UNIVERSE IS EVERLASTING

IS THAT IT DOES NOT LIVE FOR SELF.

THEREFORE IT CAN LONG ENDURE.

THEREFORE THE SAGE PUTS HIMSELF LAST,

AND FINDS HIMSELF IN THE FOREMOST PLACE;

REGARDS HIS BODY AS ACCIDENTAL,

AND HIS BODY IS THEREBY PRESERVED.
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[S IT NOT BECAUSE HE DOES NOT LIVE FOR SELF

THAT HIS SELF IS REALIZED?

[07c20T] VICTOR H. MAIR

HEAVEN IS LONG AND EARTH IS LASTING.

HEAVEN AND EARTH CAN BE LONG AND LASTING BECAUSE
THEY DO NOT LIVE FOR THEMSELVES.

THEREFORE,

THEY CAN BE LONG-LIVED.

FOR THIS REASON,

THE SAGE WITHDRAWS HIMSELF BUT COMES TO THE FORE,

ALIENATES HIMSELF BUT IS ALWAYS PRESENT.

IS THIS NOT BECAUSE HE IS FREE OF PRIVATE INTERESTS?

THEREFORE,

HE CAN ACCOMPLISH HIS PRIVATE INTERESTS.

[07c21T] TOLBERT MCCARROLL

HEAVEN AND EARTH LAST FOREVER.

THE REASON WHY HEAVEN AND EARTH LAST FOREVER IS THAT
THEY DO NOT LIVE FOR THEMSELVES.

HENCE, THEY LAST FOREVER.

THEREFORE,

THE TRUE PERSON LEAVES SELF BEHIND AND THUS IS FOUND
IN FRONT,

IS NOT GUARDED AND THUS IS PRESERVED,

IS SELF-FREE AND THUS IS ABLE TO FIND FULFILLMENT.

[07c22T] DAVID H. L1

THE COSMOS IS LONG.

THE EARTH IS LASTING.

THE REASON THE COSMOS IS LONG AND THE EARTH LASTING IS
THAT THEY EXIST NOT FOR SELF-PERPETUATION.

UNCONCERNED WITH SELF-PERPETUATION, THEY
PERPETUATE.

THUS, THE SAGE,

BY QUEUING HIMSELF/HERSELF BEHIND OTHERS, ENDS IN
BEING AHEAD;

BY BEING UNCONCERNED, ENDURES.

ISIT NOT SO THAT THE SAGE, WITHOUT SELF-INTEREST,
SATISFIES HIS/HER SELF-INTEREST?

[07c23T] YASUHIKO GENKU KIMURA

HEAVEN IS ETERNAL AND EARTH EVERLASTING.

THEY THUS ENDURE FOREVER,

BECAUSE THEY EXIST NOT FOR THEMSELVES

BUT FOR THE WHOLE, SELFLESSLY.

WHEREBY THE SAGE,

EXISTING SELFLESSLY FOR THE WHOLE,

PUTS HIMSELF BEHIND AND THEREBY FINDS HIMSELF
FOREMOST,

HOLDS HIMSELF OUTSIDE AND THEREBY FINDS HIMSELF
INMOST.

HE HAS NO SELF APART FROM THE WHOLE,

WHEREFORE HE REALIZES THE SELF THAT IS THE WHOLE.

[07c24T] CHOU-WING CHOHAN

HEAVEN AND EARTH WILL EXIST FOREVER.

THE REASON THEY EXIST FOREVER IS THAT THEY DO NOT LIVE
FOR THEMSELVES AND THEY DO NOT LIVE BECAUSE OF
THEMSELVES.

THEREFORE THEY LIVE FOREVER.

IN THE SAME WAY, THE SAGE STAYS BEHIND EVERYTHING AND
FINDS HIMSELF IN FRONT OF EVERYTHING, HE IS NOT HIMSELF AND
HE IS PRESERVED FOREVER.

SINCE HE HAS NO SELF—INTEREST, HIS SELF-INTEREST CAN
REALIZE ITSELF.

EVEN THOUGH IT LOOKS LIKE HEAVEN AND EARTH GIVE LIFE
TO ALL CREATURES, THEY DO NOT LIVE IN ORDER TO PRESERVE
THEIR OWN EXISTENCE, AND THEREFORE THEY LIVE FOREVER AND
NEVER DIE.

IN HIS RULE OVER THE KINGDOM, THE SAGE DOES EVERYTHING
FOR PEOPLE, IGNORING HIS PERSONAL GOALS, AND ULTIMATELY
EARNS GLORY, HONOR, AND EVERYTHING HE WANTED FOR
HIMSELF.

[07¢25T] MAN-Ho KWoK

HEAVEN AND EARTH ARE ENDURING.

THE UNIVERSE CAN LIVE FOR EVER, BECAUSE IT DOES NOT
LIVE FOR ITSELF.

AND SO BOTH LAST — OUTLIVING THEMSELVES.

THE SAGE GUIDES HIS PEOPLE BY PUTTING HIMSELF LAST.

DESIRING NOTHING FOR HIMSELF,

HE KNOWS HOW TO CHANNEL DESIRES.

AND IS IT NOT BECAUSE HE WANTS NOTHING THAT HE IS ABLE
TO ACHIEVE EVERYTHING?

[07¢26T] GU ZHENGKUN

HEAVEN AND EARTH EXIST FOR EVER.

THIS ETERNAL EXISTENCE IS JUSTIFIED BY THE FACT

THAT THEY DO NOT EXIST FOR THEMSELVES.

THUS THEY ENJOY AN ETERNAL LIFE.

THE SAGE SIMILARLY PUTS HIMSELF BEHIND OTHERS,

YET IT TURNS OUT THAT HE COMES BEFORE OTHERS;

HE COMPLETELY DISREGARDS HIS OWN EXISTENCE,

AND YET IT TURNS OUT THAT HIS EXISTENCE IS PRESERVED.

[07¢c27T] CHAO-HSIU CHEN

HEAVEN AND EARTH ARE ENDURING ONLY BECAUSE THEY
HAVE NO EGO;

THEREFORE THEY CAN LIVE FOR EVER.

THE SAGE DOES NOT TRY TO BE THE FIRST, AND DOES NOT
FIGHT FOR FAME.

ONLY THROUGH UNSELFISHNESS CAN HE ACHIEVE
FULFILMENT.

[07¢28T] LIU QIXUAN

THE HEAVEN LASTS.

THE EARTH LASTS.

THEY LAST BECAUSE THEY DO NOT LIVE TO LAST.

THE WISE PERSON LAGS BEHIND IN STRUGGLES FOR BENEFITS

AND FINALLY BENEFITS MORE THAN OTHERS;

THE WISE PERSON DOES NOT LIVE FOR HIMSELF,

AND IS THEREFORE ABLE TO ENJOY LONGEVITY.

ISN'T IT ONE'S THOROUGH SELFLESSNESS

THAT MAKES ONE SEEM TO BE MOST SUCCESSFULLY SELFISH?

[07¢29T] SHI Fu HWANG

BEING SELFLESS CAN FULFILL THE SELFISHNESS

LAO TZE SAYS,

THE HEAVEN HAS ENDURED A LONG EXISTENCE, SO HAS THE
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EARTH.

THE REASON THEY CAN LAST SO LONG IS THAT THEY NEVER

GO OUT OF THEIR WAY TO SEEK LIFE, HENCE THEY CAN BE
EVERLASTING.

THE SAGE UNDERSTOOD THIS SECRET, PUT HIMSELF LAST,
AND BECAME FIRST AT LENGTH.

HE TREATED HIMSELF AS EXTRANEOUS, PRESERVING HIS
PERSON SAFE AND SOUND.

CANNOT ONE WHO IS SELFLESS FULFILL THE SELFISHNESS?

[07¢c30T] CH'U Ta-Kao

HEAVEN IS LASTING AND EARTH ENDURING.

THE REASON WHY THEY ARE LASTING AND ENDURING IS THAT

THEY DO NOT LIVE FOR THEMSELVES;
THEREFORE THEY LIVE LONG.

IN THE SAME WAY THE SAGE KEEPS HIMSELF BEHIND AND HE

IS IN THE FRONT;

HE FORGETS HIMSELF AND HE IS PRESERVED.

IS IT NOT BECAUSE HE IS NOT SELF-INTERESTED

THAT HIS SELF-INTEREST IS ESTABLISHED?

[07¢31T] PAULJ. LIN

HEAVEN LASTS; EARTH ENDURES.

THEY LAST AND ENDURE BECAUSE THEY DO NOT LIVE FOR
THEMSELVES.

IS BECAUSE THEY DO NOT LIVE FOR THEMSELVES.
SO, THEY CAN LIVE LONG.

THEREFORE, THE SAGE PLACES HIMSELF BEHIND,
BUT ACTUALLY HE GOES AHEAD;

NEGLECTS HIMSELF,

BUT ACTUALLY PRESERVES HIMSELF.

IS IT NOT BECAUSE HE HAS NO SELF

THAT HIS SELF IS REALIZED?

[07¢35T] HAN HIONG TAN

THE UNIVERSE IS EVERLASTING.

IT IS ETERNAL BECAUSE IT DOES NOT EXIST FOR ITS OWN

SAKE.

HENCE, IT WILL BE EVERLASTING.
THE SAGE SAFEGUARDS HIS INTEREST BY ALWAYS PUTTING

HIS PERSONAL INTERESTS LAST.

HE REGARDS HIS INTERESTS AS INCONSEQUENTIAL.
YET, IT IS OFTEN PRESERVED.
[S THIS BECAUSE BY NOT BEING SELF—SERVING THAT HIS

INTERESTS ARE ALWAYS PRESERVED?

[07¢36T] HUA-CHING NI

HEAVEN IS EVERLASTING AND EARTH IS PERPETUAL.
WHY s0?

BECAUSE THEY LIVE WITHOUT HOLDING ONTO ANY

AND THUS CAN LIVE FOREVER.
THEREFORE, THE SAGE POSITIONS HIMSELF BEHIND AND YET

STAYS AHEAD.

HE DENIES HIMSELF AND SO IS PRESERVED.

[S IT NOT BECAUSE OF HIS SELFLESSNESS

THAT HE COMPLETES HIS OWN?

[07¢32T] MICHAEL LAFARGUE

HEAVEN IS LASTING, EARTH ENDURES.

WHAT ENABLES HEAVEN AND EARTH TO LAST AND ENDURE?
BECAUSE THEY DO NOT LIVE FOR THEMSELVES —

SO IT IS THAT THEY CAN LIVE SO LONG.

AND SO, THE WISE PERSON:

PUTS HIMSELF LAST, AND SO FINDS HIMSELF IN FRONT.
PUTS HIMSELF IN THE OUT GROUP, AND SO MAINTAINS HIS

PLACE.

THE PERSONAL DOES NOT EXIST FOR HIM -
ISN'T THIS HOW HE CAN PERFECT WHAT FOR HIM IS MOST

PERSONAL?

[07¢33T] CHENG LIN
HEAVEN IS EVERLASTING, AND EARTH IS PERPETUAL.
THEIR ENDURANCE IS DUE TO THE FACT THAT THEY EXIST

WITHOUT THE CONSCIOUSNESS OF SELF, BECAUSE OF WHICH THEY
ENDURE FOR EVER.

LIKEWISE, THE SAGE IS MOST HIGHLY ESTEEMED BECAUSE HE

REGARDS HIMSELF AS THE LEAST IMPORTANT.

HIS LIFE IS LONG PRESERVED BECAUSE HE HAS NO THOUGHT

ABOUT HIS PERSONAL SECURITY.

HE 1S ABLE TO REALIZE HIS COMPLETE SELF BECAUSE HE 1S

ALWAYS SELFLESS.

[07c34T] YIWU
HEAVEN IS ETERNAL AND EARTH IS EVERLASTING.
THE REASON THEY CAN LAST FOREVER

CONSCIOUSNESS OF SELF.
THEREFORE, THEY CAN ENDURE FOREVER,
ONE WHO DOES NOT SEPARATE HIS BEING FROM THE NATURE

OF UNIVERSAL WHOLENESS LIVES WITH THE UNIVERSAL VIRTUE OF

WHOLENESS.
HE, T0OO, DISSOLVES ALL CONSCIOUSNESS OF SELF AND LIVES
AS THE UNIVERSE.
BY PUTTING HIMSELF BEHIND OTHERS,
HE FINDS HIMSELF FOREMOST.
BY NOT CONSIDERING HIS OWN PERSONAL ENDS,
HIS PERSONAL LIFE IS ACCOMPLISHED.
HE FINDS HIMSELF SAFE, SECURE AND PRESERVED.
BECAUSE HE DOES NOT HOLD A NARROW CONCEPT OF SELF,
HIS TRUE NATURE CAN FULLY MERGE WITH THE ONE
UNIVERSAL LIFE.

[07¢37T] CHANG CHUNG-YUAN

THE EXISTENCES OF HEAVEN AND EARTH ARE LONG—LASTING.

THEIR EXISTENCES ARE LONG-LASTING BECAUSE THEY DO
NOT CONCEIVE OF THEIR EXISTENCES AS EXISTENCES.

THEREFORE, THEIR EXISTENCES ARE LONG-LASTING.

WHEN THE WISE STAYS BACK, HE STEPS FORWARD.

WHEN HE FORGETS HIS SELF, HE FINDS HIS SELF.

IS IT NOT THROUGH SELFLESSNESS THAT ONE ACHIEVES
SELFHOOD?

[07¢38T] HENRY WEI

DIMMING THE LIGHT

T'A0 KUANG

HEAVEN IS ETERNAL, EARTH IS DURABLE.

THE REASON WHY THEY ARE ETERNAL AND DURABLE

IS THAT THEY DO NOT EXIST FOR THEMSELVES.

THIS IS WHY THEY CAN LONG ENDURE.

THEREFORE, THE SAGE PUTTING HIMSELF BEHIND,

FINDS HIMSELF IN FRONT;
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AND PLACING HIMSELF BEYOND HIS CONCERN,

FINDS HIMSELF WELL PRESERVED.

[S THIS NOT BECAUSE HE IS UNSELFISH?

FOR THE VERY REASON THAT HE IS UNSELFISH,

HE IS ABLE TO FIND SELF-FULFILMENT.

[07¢39T] HA PooNG KM

HEAVEN AND EARTH ARE EVERLASTING.

THE REASON WHY THEY ARE EVERLASTING

IS THAT THEY DO NOT LIVE FOR THEMSELVES.

THAT IS WHY THEY CAN LIVE LONG.

THEREFORE THE SAGE

PUTS HIMSELF LAST AND FINDS HIMSELF FIRST;

HE LEAVES HIMSELF OUT AND FINDS HIMSELF PRESERVED.

IS IT NOT BECAUSE HE IS SELFLESS

THAT HE CAN FULFILL HIMSELF?

[07c40T] TAO HUANG

HEAVEN IS ETERNAL, AND EARTH IS LONG LASTING.

WHAT MAKES HEAVEN AND EARTH ETERNAL AND LONG
LASTING IS THAT THEY DO NOT GIVE BIRTH TO THEMSELVES.

[T IS THIS THAT MAKES THEM ETERNAL AND LONG LASTING.

HENCE THE SAGE,

RELAXING THE BODY, THE BODY COMES TO THE FORE.

BEYOND THE BODY, THE BODY COMES TO THE FORE.

BEYOND THE BODY, THE BODY EXISTS OF ITSELF.

NOT EVEN RELYING ON SELFLESSNESS

ENABLES THE SELF TO BE FULFILLED.

[07c41T] TANG ZI-CHANG

HEAVEN IS ENDURING AND EARTH IS LASTING.

WHY HEAVEN AND EARTH CAN BE ENDURING AND LASTING IS
BECAUSE THEY DO NOT LIVE FOR THEMSELVES, THUS, THEY CAN
ENDURE AND LAST.

SO THAT A SAGE RULER PUT HIMSELF BEHIND OTHERS, AND
HE CAME TO THE FRONT;

HE EXCLUDED HIMSELF FROM STRUGGLE WITH OTHERS AND HE
SURVIVED.

[T IS BECAUSE HE WAS SELFLESS THAT HE FULFILLED
HIMSELF.

[07¢42T] WING-TSIT CHAN

HEAVEN IS ETERNAL AND EARTH EVERLASTING.

THEY CAN BE ETERNAL AND EVERLASTING BECAUSE THEY DO
NOT EXIST FOR THEMSELVES,

AND FOR THIS REASON CAN EXIST FOREVER.

THEREFORE THE SAGE PLACES HIMSELF IN THE BACKGROUND
BUT FINDS HIMSELF IN THE FOREGROUND.

HE PUTS HIMSELF AWAY, AND YET HE ALWAYS REMAINS.

IS IT NOT BECAUSE HE HAS NO PERSONAL INTERESTS?

THIS IS THE REASON WHY HIS PERSONAL INTERESTS ARE
FULFILLED.

[07c91T] A. U. CEMEHEHKO

HEBECA C 3EMIJIEIO JOJI'OBEYHEI.

HEBO 1 3EMJII MOT'YT BbITh JOJI'OBEUHBI, TAK KAK HE
KUBYT CAMU 110 CEBE, U [IOSTOMY OHU CIIOCOBHBI BEUHO XUThb.

BOT 11oUuEMY IIPEMYZIPBIV UEJIOBEK IIPEAIIOUNTAET
HAXOAUTHCA C3AAN, A OKA3LIBAETCY BIIEPEAN 1, OTCTPAHAACH
OT CEBJ, CEBA COXPAHJSIET.

HE IIOTOMY JI 9T0, UTO Y HET'O HET JIMUHOIO?
HO MMEHHO TI03TOMY OH MOXET CBOE JIMUHOE
OCYHECTBHUTL.

[07¢92T] A. A. MACJIOB

HEBO M3BEUHO, 3EMJIY — IOJTOBPEMEHHA.

HEBO 1 3EMJIA MOT'YT BbITh 3BEUHBI ¥ [I0JTOBPEMEHHBI,
WBO OHU HE TTOPOXIAKT CAMU CEBS.

BOT [OUEMY OHV M3BEUHBI X JOJITOBPEMEHHDI.

[T05TOMY MYZPEL], CTAHOBSCH TI03AIY BCEX, OKA3BIBAETCS
BIIEPE[IV BCEX, TTPEHEBPECAET COBOM U TIOTOMY CBEPETAET
CEB{.

PA3BE 5TUM OH HE [IPECJIEAYET JIMUHBIX LEJIEN?

[105TOMY OH ¥ MOXET JOCTUUD WX,

[07¢93T] E. A. TOPUMHOB

BEKOBEUHO HEBO U TIOCTOSHHA 3EMJIA.

HEBO 1 3EMJIS BEKOBEUHBI 1 TIOCTOAHHBI TIOTOMY, UTO HE
CAMM COBOM POXIEHEI.

[I05TOMY U MOT'YT BbITh OHV BEKOBEUHBIMY U
TTOCTOSTHHBIMI.

[105TOMY U COBEPIIEHHOMYIPBII CEBS HA3ALL
BCEHEIPEMEHHO CTABUT, HO BAPYT OKA3BIBAETCY BIIEPEZN.

CEBY OH UEM-TO BHEIIHWAM [IOUMTAET, CYIECTBOBAHBE B
OTOM OBPETYI.

1 VX HE TTOTOMY JIY 9TO, UTO JIMIIEH OH JIMUHBIX
MHTEPECOB?

BJIATOZAPS TAKOMY TIOBELEHHIO OH KAK PA3 U MOXET
BCET'ZIA 11 TIOJIHOCTBIO BJIFOCTHU CBOM JIMUHBIN UHTEPEC.

[07¢94T] A. E. JIVKBbSHOB

HEBO BEUHO, 3EMJIS ZIOJITOBEUHA.

HEBO 1 3EMJIA OTTOIO MOT'YT BhITh OZHO BEUHBIM,

A ZIPYTAS LOJITOBEUHOM, UTO HE CAMY CEBS TTOPOVJIN.

[TooToMY [OHI] MOI'YT BEUHO KHUTb.

BOT MOYEMY COBEPIIEHHOMY IPBI/ UEJIOBEK CTABUT CEBS
TIO3AZIH,

HO CAM OKA3BIBAETCY BITEPE/IN;

3ABBIBAET O CEBE CAMOM, HO CAM CYIIECTBYET.

HEJIB34 JI CKA3ATD, UTO TEM CAMBIM EMY HE JOCTHUDL
CBOEI! JIMUHOM TIEJN?

HATIPOTVB, TOJIBKO TAK OH 1 MOXET OCYIIECTBUTE
3AZIYMAHHOE.

[07¢95T] SIH XuH-TIYH

HEBO 1 3EMJIS — ZOJITOBEYHEL.

HEBO U 3EMJIS JOJITOBEUHBI [IOTOMY, UTO OHU CYIIECTBYIOT
HE I CEBSL.

BOT [IOYUEMY OHY MOT'YT BbITh JOJITOBEUHBIMHU.

[105TOMY COBEPIIEHHOMYIPLIN CTABUT CEBS ITO3AIN
IIPYTUX, BJIATOZAPS UEMY OH OKABBIBAETCS BIIEPEN.

OH TIPEHEBPETAET CBOEJ! JKM3HBIO, U TEM CAMbIM EIO KH3HD
COXPAHAETCH.

HE IIPOUCXOLNT JIA 3TO OT TOTO, UTO OH [IPEHEBPETAET
JIMUHBIMU [MHTEPECAMHU]?

HATIPOTYB, [OH AEMCTBYET] COMJIACHO CBOMM JIMUHBIM
[MHTEPECAM].

[07c96T] A. I1. Konuccu
HEBO 11 3EMJIS BEUHDI.
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TIPUUMHA TOI'O, YTO HEBO U 3EMJISI BEUHEI, 3AKJIIOUAETCS B
TOM, UTO OHM CYIIECTBYIOT HE J1JId CAMUX CEBSI.

BOT ITOUEMY OHU BEUHBEI.

CBSITON MYXK 3ABOTUTCY O CEBE IIOCJIE JIPYTUX, II09TOMY OH
JIETKO JOCTUTAET BE3OITACHOCTH.

OH OCTABJIJET CBOE TEJIO BE3 BCIKO 3ABOTHI, TI09TOMY OH
BYJZET XUTh 0OJITO.

KTO HE 3ABOTUTCY O CEBE, TOT BECbMA YJAUHO COBEPIIUT
11 CBOE JIMUHOE JIEJIO.

[07c97T] B. B. MAJIsIBUH

HEBO BEUHO, 3EMJIS HEU3BBIBHA.

HEBO 1 3EMJISI BEUHBI 1 HEU3BBIBHbBI BJIATOLAPA TOMY, UTO
HE CYIIECTBYIOT JJIsI CEBS.

BOT ITOUEMY OHM MOT'YT BbITh BEUHBI I HEM3BBIBHBI.

OTTOrO IMPEMYIPBIN UEJIOBEK CTABUT CEBS ITO3ALN, A
OKAB3BIBAETCY BIIEPEIU;

HE JIYMAET O CEBE — U CEBY COXPAHYET.

HE XKEJIAET HUUET'O J1JId CEBY —

HE IIOTOMY JIM MOXET OBPECTU BCE CBOE?

[07c98T] B. B. BUHOIPOACKHI

HEBO 1JmT.

SEMJIS TTPOJIOJIKAET.

HEBO-3EMJISI TIOTOMY U CIIOCOBHBI JJIUTH U ITIPOLOJIKATE,
YTO XKUBYT HE CAMU I1O CEBE.

TIPUUMHHOCTD:

CIIOCOBHBI JJINTh KN3Hb.

OTO JJAET:

YEJIOBEK MYIPOCTH ITIOMEIIAET CBOIO JIMUHOCTD TTO3AIN, A
ET0 JIMUHOCTH OKA3BIBAETCY BIIEPEIN.

OH OTCTPAHSETCY OT CBOEM JIMUHOCTHU, A JITUHOCTD
COXPAHYIETC.

VIMEHHO YEPE3 OTCYTCTBUE JIMUHBIX YCTPEMJIEHUI OH
CIIOCOBEH OCYIIECTBJIATH CBOM JIMUHBIE YCTPEMJIEHNS.
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O—n

PSEUDO-CHAPTER EIGHT

—n

[08c01T] ROBERT G. HENRICKS

THE HIGHEST GOOD IS LIKE WATER;

WATER IS GOOD AT BENEFITING THE TEN THOUSAND THINGS
AND YET IT [DOES NOT] COMPETE [WITH THEM].

IT DWELLS IN PLACES THE MASSES OF PEOPLE DETEST,

THEREFORE IT IS CLOSE TO THE WAY.

IN DWELLING, THE GOOD THING IS THE LAND;

IN THE MIND, THE GOOD THING IS DEPTH;

IN GIVING, THE GOOD THING IS [BEING LIKE ] HEAVEN;

IN SPEAKING, THE GOOD THING IS SINCERITY;

IN GOVERNING, THE GOOD THING IS ORDER;

IN AFFAIRS, THE GOOD THING IS ABILITY;

IN ACTIVITY, THE GOOD THING IS TIMELINESS.

IT IS ONLY BECAUSE IT DOES NOT COMPETE, THAT THEREFORE

IT IS WITHOUT FAULT.

[08c02T] JouN C. H. Wu

THE HIGHEST FORM OF GOODNESS IS LIKE WATER.

WATER KNOWS HOW TO BENEFIT ALL THINGS WITHOUT
STRIVING WITH THEM.

[T STAYS IN PLACES LOATHED BY ALL MEN.

THEREFORE, IT COMES NEAR THE TAO.

IN CHOOSING YOUR DWELLING, KNOW HOW TO KEEP TO THE
GROUND.

IN CULTIVATING YOUR MIND, KNOW HOW TO DIVE IN THE
HIDDEN DEEPS.

IN DEALING WITH OTHERS, KNOW HOW TO BE GENTLE AND
KIND.

IN SPEAKING, KNOW HOW TO KEEP YOUR WORDS.

IN GOVERNING, KNOW HOW TO MAINTAIN ORDER.

IN TRANSACTING BUSINESS, KNOW HOW TO BE EFFICIENT.

IN MAKING A MOVE, KNOW HOW TO CHOOSE THE RIGHT
MOMENT.

IF YOU DO NOT STRIVE WITH OTHERS,

YOU WILL BE FREE FROM BLAME.

[08c03T] D. C.Lau

HIGHEST GOOD IS LIKE WATER.

BECAUSE WATER EXCELS IN BENEFITING THE MYRIAD
CREATURES WITHOUT CONTENDING WITH THEM AND SETTLES
WHERE NONE WOULD LIKE TO BE, IT COMES CLOSE TO THE WAY.

IN A HOME IT IS THE SITE THAT MATTERS;

IN QUALITY OF MIND IT IS DEPTH THAT MATTERS;

IN AN ALLY IT IS BENEVOLENCE THAT MATTERS;

IN SPEECH IT IS GOOD FAITH THAT MATTERS;

IN GOVERNMENT IT IS ORDER THAT MATTERS;

IN AFFAIRS IT IS ABILITY THAT MATTERS;

IN ACTION IT IS TIMELINESS THAT MATTERS.

[T IS BECAUSE IT DOES NOT CONTEND THAT IT IS NEVER AT
FAULT.

[08c04T] R. L. WING

THE HIGHEST VALUE IS LIKE WATER.

THE VALUE IN WATER BENEFITS ALL THINGS, AND YET IT
DOES NOT CONTEND.

[T STAYS IN PLACES THAT OTHERS DISDAIN, AND THEREFORE

IS CLOSE TO THE TAO.

THE VALUE IN A DWELLING IS LOCATION.

THE VALUE IN A MIND IS DEPTH.

THE VALUE IN RELATIONS IS BENEVOLENCE.

THE VALUE IN WORDS IS SINCERITY.

THE VALUE IN LEADERSHIP IS ORDER.

THE VALUE IN WORK IS COMPETENCE.

THE VALUE IN EFFORT IS TIMELINESS.

SINCE, INDEED, THEY DO NOT CONTEND, THERE IS NO
RESENTMENT.

[08¢c05T] REN Jiyu

THE HIGHEST GOOD IS LIKE WATER.

WATER IS APT TO BENEFIT ALL THINGS AND DOES NOT
COMPETE WITH THEM.

IT DWELLS IN PLACES PEOPLE DISDAIN.

THUS IT IS CLOSEST TO TAO.

(THE BEST MAN SHOULD BE LIKE WATER)

IN HIS DWELLING HE IS AT EASE WITH LOWNESS,

IN HIS HEART HE IS PROFOUND,

HE IS SINCERE IN HIS DEALINGS WITH OTHERS,

HE IS FAITHFUL IN SPEECH,

HE IS ORDERLY IN GOVERNMENT,

HE IS COMPETENT IN DEEDS,

HE IS TIMELY IN ACTION.

IT IS BECAUSE HE IS NOT COMPETITIVE THAT HE IS WITHOUT
ANY FAULTS.

[08c06T] GIA-FU FENG

THE HIGHEST GOOD IS LIKE WATER.

WATER GIVES LIFE TO THE TEN THOUSAND THINGS AND DOES
NOT STRIVE.

IT FLOWS IN PLACES MEN REJECT AND SO IS LIKE THE TAO.

IN DWELLING, BE CLOSE TO THE LAND.

IN MEDITATION, GO DEEP IN THE HEART.

IN DEALING WITH OTHERS, BE GENTLE AND KIND.

IN SPEECH, BE TRUE.

IN RULING, BE JUST.

IN BUSINESS, BE COMPETENT.

IN ACTION, WATCH THE TIMING.

NO FIGHT: NO BLAME.

[08c07T] Lok SANG Ho

THE SUPERIOR GOOD MAN IS LIKE WATER.

JUST AS WATER ENLIVENS ALL LIVING CREATURES AND NEVER
CONTESTS WITH THEM,

DWELLING IN PLACES DISDAINED BY OTHERS,

SO THE SUPERIOR GOOD MAN IS PREPARED TO SITUATE
HIMSELF WHERE NOBODY WANTS.

IN THIS WAY HE IS CLOSE TO THE DAO.

TO LIVE ON THE GOOD EARTH,

TO CHERISH GOOD THOUGHTS,

TO DO A GOOD TURN TO OTHERS,

TO SPEAK THE GOOD TRUTH,

TO LET GOOD GOVERNANCE FIND ITS RIGHT PLACE,

TO PUT THE GOOD ABILITY TO WORK,

TO SET IN MOTION THE GOOD TIMES,

SUCH IS THE WAY TO LIVE WITHOUT CONTESTING WITH
OTHERS.

SUCH IS THE MAN FREE FROM COMPLAINTS AND ANGUISH.
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[08¢c08T] XIAOLIN YANG

THE BEST IS LIKE WATER.

WATER BENEFITS EVERYTHING WITHOUT FIGHTING FOR
CREDIT.

ONLY WITHOUT FIGHTING FOR CREDIT, WILL WATER NEVER
GET ANY TROUBLE.

IT FLOWS TO THE LOWEST PLACES WHERE NO ONE WANTS TO
STAY,

SO WATER IS THE CLOSEST TO THE DAO.

THEREFORE, ONE SHOULD HAVE THE TRAITS OF WATER:

HUMBLE AND LOWLY IN HIS CHARACTER,

PEACEFUL AND DEEP IN HIS HEART,

CHARITABLE IN HIS TREATMENT OF EVERYTHING,

CREDIBLE IN HIS WORDS,

METHODICAL IN HIS WAYS OF GOVERNING A COUNTRY,

CAPABLE OF DOING ANYTHING,

AND ABLE TO CATCH OPPORTUNITIES WHEN TAKING ACTION.

ONLY WITHOUT FIGHTING FOR CREDIT, WILL ONE NEVER GET
ANY TROUBLE.

[08c09T] WALTER GORN OLD, THE EASY NATURE

THE GREATEST VIRTUE IS LIKE WATER; IT IS GOOD TO ALL
THINGS.

[T ATTAINS THE MOST INACCESSIBLE PLACES WITHOUT
STRIFE.

THEREFORE IT IS LIKE TAO.

IT HAS THE VIRTUE OF ADAPTING ITSELF TO ITS PLACE.

IT IS VIRTUOUS LIKE THE HEART BY BEING DEEP.

[T IS VIRTUOUS LIKE SPEECH BY BEING FAITHFUL.

[T IS VIRTUOUS LIKE GOVERNMENT IN REGULATING.

IT IS VIRTUOUS LIKE A SERVANT IN ITS ABILITY.

IT IS VIRTUOUS LIKE ACTION BY BEING IN SEASON.

AND BECAUSE IT DOES NOT STRIVE IT HAS NO ENEMIES.

[08c10T] JAMES LEGGE

THE HIGHEST EXCELLENCE IS LIKE (THAT OF) WATER.

THE EXCELLENCE OF WATER APPEARS IN ITS BENEFITING ALL
THINGS,

AND IN ITS OCCUPYING, WITHOUT STRIVING (TO THE
CONTRARY), THE LOW PLACE WHICH ALL MEN DISLIKE.

HENCE (ITS WAY) IS NEAR TO (THAT OF) THE TAO.

THE EXCELLENCE OF A RESIDENCE IS IN (THE SUITABILITY OF)
THE PLACE;

THAT OF THE MIND IS IN ABYSMAL STILLNESS;

THAT OF ASSOCIATIONS IS IN THEIR BEING WITH THE
VIRTUOUS;

THAT OF GOVERNMENT IS IN ITS SECURING GOOD ORDER;

THAT OF (THE CONDUCT OF) AFFAIRS IS IN ITS ABILITY;

AND THAT OF (THE INITIATION OF) ANY MOVEMENT IS IN ITS
TIMELINESS.

AND WHEN (ONE WITH THE HIGHEST EXCELLENCE) DOES NOT
WRANGLE (ABOUT HIS LOW POSITION), NO ONE FINDS FAULT WITH
HIM.

[08c11T] DAVID HINTON

LOFTY NOBILITY IS LIKE WATER.

WATER'S NOBILITY IS TO ENRICH THE TEN THOUSAND THINGS

AND YET NEVER STRIVE:

IT JUST SETTLES THROUGH PLACES PEOPLE EVERYWHERE

LOATHE.

THEREFORE, IT'S NEARLY WAY.

DWELLING'S NOBILITY IS EARTH,

MIND'S NOBILITY IS EMPTY DEPTH,

GIVING'S NOBILITY IS HUMANITY,

WORD'S NOBILITY IS SINCERITY,

GOVERNMENT'S NOBILITY IS ACCORD,

ENDEAVOR'S NOBILITY IS ABILITY,

ACTION'S NOBILITY IS TIMING.

WHEN YOU NEVER STRIVE YOU NEVER GO WRONG.

[08¢12T] CHICHUNG HUANG

THE SUPREME GOOD MAN IS LIKE WATER.

WATER IS GOOD AT BENEFITING

THE TEN THOUSAND THINGS WITHOUT CONTENDING,

LYING WHERE THE MULTITUDE LOATHES TO:

THEREFORE, CLOSE TO THE TAO.

IN HABITATION,

HE IS GOOD AT CHOOSING THE PLACE;

IN MIND,

GOOD AT PROFUNDITY;

IN GIVING,

GOOD AT IMITATING HEAVEN;

IN SPEECH,

(GOOD AT HONESTY;

[N GOVERNMENT,

GOOD AT BRINGING ORDER;

IN DUTIES,

GOOD AT EXERTING HIS ABILITY;

IN MAKING MOVES,

(GOOD AT TIMELINESS.

BEING UNCONTENTIOUS,

THERE IS NO RESENTMENT.

[08¢c13T] ELLEN M. CHEN

A PERSON WITH SUPERIOR GOODNESS (SHAN) IS LIKE WATER,

WATER IS GOOD IN BENEFITING (LI) ALL BEINGS,

WITHOUT CONTENDING (CHENG) WITH ANY.

SITUATED IN PLACES SHUNNED (0) BY MANY OTHERS,

THEREBY IT IS NEAR (CHI) TAO.

(SUCH A PERSON'S) DWELLING IS THE GOOD EARTH,

(HIS/HER) MIND (HSIN) IS THE GOOD DEEP WATER (YUAN),

(HIS/HER) ASSOCIATES ARE GOOD KIND PEOPLE (JEN),

(HIS/HER) SPEECH SHOWS GOOD TRUST (HSIN),

(HIS/HER) GOVERNING IS THE GOOD ORDER,

(HIS/HER) PROJECTS (SHIH) ARE CARRIED OUT BY GOOD
TALENTS (NENG),

(HIS/HER) ACTIVITIES (TUNG) ARE GOOD IN TIMING.

BECAUSE HE DOES NOT CONTEND (PU CHENG) WITH ANY,

HE COMMITS NO WRONG.

[08c14T] LEE SUN CHEN ORG

[ THE PERFORMANCE OF PEOPLE WITH] THE HIGHEST TE
(ARETE) RESEMBLES THE [WORKING OF ] WATER;

WATER BENEFITS MYRIAD THINGS AND CREATURES WITHOUT
VYING [FOR CONTROL OR PROFITS];

[T, HOWEVER, SETTLES FOR THE LOWEST POSITION WHICH IS
[CUSTOMARILY CONSIDERED ] DISDAINFUL BY PEOPLE.

THEREFORE, [THE PERFORMANCE OF | WATER COMES VERY
CLOSE TO THAT OF [PEOPLE WHOSE BEHAVIORS ARE ] DRAWING
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CLOSEST TO TAO.

[A SAGE] WITHHOLDS HIS PRINCIPLE [AS UNMOVABLE] AS
THE GROUND;

HIS HEART TOLERATES AS MUCH (PROFOUNDLY) AS AN ABYSS;

HIS ACTIONS ARE MOTIVATED BY COMPASSION;

HIS WORDS ARE TRUSTWORTHY;

HIS ADMINISTRATION IS EFFICIENT;

HIS PERFORMANCE IS PROFICIENT;

HIS MOVEMENTS ARE TIMELY;

SINCE HE DOES NOT COMPETE WITH PEOPLE [FOR POWER OR
FOR PROFITING HIMSELF ], SO NOBODY HAS ANY GOOD REASON TO
ACCUSE HIM.

[08c15T] TIEN CONG TRAN

THE MAN OF THE HIGHEST GOODNESS IS LIKE WATER.

WATER KNOWS HOW TO BENEFIT ALL THINGS WITHOUT
STRIVING WITH THEM.

[T STAYS IN PLACES LOATHED BY ALL MEN.

THEREFORE, IT COMES NEAR THE WAY.

IN CHOOSING YOUR DWELLING, KNOW HOW TO KEEP TO THE
EARTH.

IN CULTIVATING YOUR MIND, KNOW HOW TO DIVE IN THE
ABYSS.

IN DEALING WITH OTHERS, KNOW HOW TO BE IN RELATION TO
BENEVOLENCE.

IN SPEAKING, KNOW HOW TO KEEP FAITHFULNESS.

IN CONTROLLING THE AFFAIRS OF THE STATE, KNOW HOW TO
MAINTAIN GOOD GOVERNING.

IN WORKING, KNOW HOW TO BE SUITABLE TO ABILITY.

IN ACTING, KNOW HOW TO BE SUITABLE TO TIME.

[F YOU DO NOT STRIVE WITH OTHERS, YOU WILL BE FREE FROM
ERROR.

[08C16T] THOMAS Z. ZHANG

THE BEST VIRTUE IS LIKE WATER.

WATER NURTURES EVERYTHING; YET, WITHOUT RIVALING, IT
FLOWS TOWARDS LOWER GROUNDS, WHERE PEOPLE WOULD BE
RELUCTANT TO GO.

WATER BEHAVES LIKE FOLLOWING TAO.

LIVE IN SUITABLE PLACE;

THINK DEEPLY;

GIVE GENEROUSLY;

KEEP ONE'S WORDS;

RULE ORDERLY;

DO THINGS ABLY;

ACT WHEN THE TIME IS RIGHT.

DO NOT RIVAL, THEN THERE WOULD BE NO TROUBLE.

[08C17T] ARTHUR WALEY

THE HIGHEST GOOD IS LIKE THAT OF WATER.

THE GOODNESS OF WATER IS THAT IT BENEFITS THE TEN
THOUSAND CREATURES; YET ITSELF DOES NOT SCRAMBLE, BUT IS
CONTENT WITH THE PLACES THAT ALL MEN DISDAIN.

[T IS THIS THAT MAKES WATER SO NEAR TO THE WAY.

AND IF MEN THINK THE GROUND THE BEST PLACE FOR
BUILDING A HOUSE UPON,

IF AMONG THOUGHTS THEY VALUE THOSE THAT ARE
PROFOUND,

IF IN FRIENDSHIP THEY VALUE GENTLENESS,

IN WORDS, TRUTH; IN GOVERNMENT, GOOD ORDER;

IN DEEDS, EFFECTIVENESS; IN ACTIONS, TIMELINESS —

IN EACH CASE IT IS BECAUSE THEY PREFER WHAT DOES NOT
LEAD TO STRIFE,

AND THEREFORE DOES NOT GO AMISS.

[08C18T] RICHARD JOHN LYNN

THE HIGHEST GOOD IS LIKE WATER.

THE GOODNESS OF WATER LIES IN BENEFITING THE MYRIAD
THINGS WITHOUT CONTENTION, WHILE LOCATING ITSELF IN
PLACES THAT COMMON PEOPLE SCORN.

THEREFORE IT IS ALMOST EXACTLY LIKE THE DAO.

(GOODNESS IN POSITION DEPENDS ON LOCATION;

GOODNESS IN HEART/MIND DEPENDS ON PROFUNDITY;

GOODNESS IN ASSOCIATION DEPENDS ON BENEVOLENCE;

GOODNESS IN WORDS DEPENDS ON SINCERITY;

GOODNESS IN GOVERNMENT DEPENDS ON ORDER;

GOODNESS IN AFFAIRS DEPENDS ON ABILITY;

GOODNESS IN ACTION DEPENDS ON TIMELINESS.

AND IT IS ONLY BY AVOIDING CONTENTION THAT NO BLAME
OCCURS.

[08¢c19T] LIN YUTANG

WATER

THE BEST OF MEN IS LIKE WATER;

WATER BENEFITS ALL THINGS

AND DOES NOT COMPETE WITH THEM.

IT DWELLS IN (THE LOWLY) PLACES THAT ALL DISDAIN —

WHEREIN IT COMES NEAR TO THE TAO.

IN HIS DWELLING, (THE SAGE) LOVES THE (LOWLY) EARTH;

IN HIS HEART, HE LOVES WHAT IS PROFOUND;

IN HIS RELATIONS WITH OTHERS, HE LOVES KINDNESS;

IN HIS WORDS, HE LOVES SINCERITY;

IN GOVERNMENT, HE LOVES PEACE;

[N BUSINESS AFFAIRS, HE LOVES ABILITY;

IN HIS ACTIONS, HE LOVES CHOOSING THE RIGHT TIME.

[T 1S BECAUSE HE DOES NOT CONTEND

THAT HE IS WITHOUT REPROACH.

[08c20T] VICTOR H. MAIR

THE HIGHEST GOOD IS LIKE WATER;

WATER IS GOOD AT BENEFITING THE MYRIAD CREATURES

BUT ALSO STRUGGLES TO OCCUPY THE PLACE LOATHED BY
THE MASSES.

THEREFORE,

IT IS NEAR TO THE WAY.

THE QUALITY OF AN ABODE IS IN ITS LOCATION,

THE QUALITY OF THE HEART IS IN ITS DEPTHS,

THE QUALITY OF GIVING LIES IN TRUST,

THE QUALITY OF CORRECT GOVERNANCE LIES IN ORDERLY
RULE,

THE QUALITY OF AN ENTERPRISE DEPENDS ON ABILITY,

THE QUALITY OF MOVEMENT DEPENDS ON TIMING.

Now,

[T IS PRECISELY BECAUSE ONE DOES NOT COMPETE THAT
THERE IS NO BLAME.

[08c21T] TOLBERT MCCARROLL

THE HIGHEST GOOD IS LIKE WATER.

FOR WATER BENEFITS THE TEN THOUSAND THINGS WITHOUT
STRIVING.
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IT SETTLES IN PLACES THAT PEOPLE AVOID AND SO IS LIKE
THE TAO.

IN CHOOSING YOUR HOME LOOK TO THE LAND.

IN PREPARING YOUR HEART GO DEEP.

IN ASSOCIATING WITH OTHERS VALUE GENTLENESS.

IN SPEAKING EXHIBIT GOOD FAITH.

IN GOVERNING PROVIDE GOOD ORDER.

IN THE CONDUCT OF BUSINESS BE COMPETENT.

IN ACTION BE TIMELY.

WHEN THERE IS NO STRIFE, NOTHING GOES AMISS.

[08c221] DavID H. L1

GOODNESS AT ITS BEST IS LIKE WATER.

WATER BENEFITS MYRIAD MATTERS BUT IS NOT IN
COMPETITION WITH THEM.

WATER STAYS AT A LEVEL DISLIKED BY OTHERS, AS IF IT WERE
THE DIRECTION.

WHEREVER [THE SAGE] STAYS, IT IS A GOOD PLACE;

WHATEVER [THE SAGE] THINKS, IT IS GOOD THOUGHT;

WHOMEVER [THE SAGE] CONTACTS, IT IS NOBLENESS;

WHATEVER [THE SAGE] EXPRESSES, IT IS TRUTHFULNESS;

HOWEVER [THE SAGE] GOVERNS, IT IS GOOD ADMINISTRATION;

WHATEVER [THE SAGE] DOES, IT IS GOOD DEED;

WHENEVER [THE SAGE] ACTS, IT IS TIMELY ACTION.

BEING NOT IN COMPETITION, [THE SAGE] HAS NO CONCERN,

[08c23T] YASUHIKO GENKU KIMURA

THE HIGHEST GOOD IS LIKE WATER,

BENEFITING ALL BUT CONTENDING WITH NONE,

FLOWING IN LOW PLACES WHICH THE MASSES DISDAIN.

HENCE, IT IS CLOSE TO THE GOODNESS OF THE TAO.

IN DWELLING, BE GROUNDED,

IN THINKING, BE DEEP,

IN GIVING, BE BALANCED,

IN SPEAKING, BE TRUTHFUL,

IN GOVERNING, BE ORDERLY,

IN WORKING, BE COMPETENT,

IN ACTION, BE TIMELY.

IN FOLLOWING THE VIRTUES OF WATER,

THE SAGE CONTENDS WITH NO ONE,

AND THEREFORE HE INVITES NO TROUBLES IN LIFE.

[08c24T] CHOU-WING CHOHAN

THE BEST OF THE BEST IS LIKE WATER.

WATER IS BENEFICIAL TO EVERYTHING,

AND DOES NOT DEMAND ANYTHING FOR ITSELF IN RETURN.

WATER STAYS IN PLACES WHERE NOTHING ELSE STAYS.

THEREFORE, WATER IS CLOSE TO TAO.

AT HOME, IT IS IMPORTANT FOR THIS TO BE A GOOD PLACE TO
LIVE IN.

IN FEELING, EXAMINE THE DEPTHS OF YOUR HEART.

IN FRIENDSHIP, MAINTAIN GOOD RELATIONS WITH OTHERS.

IN WORDS, HAVE CONFIDENCE.

IN GOVERNMENT, ABIDE BY GOOD ORDER.

IN TRADE, TAKING THINGS EASY WILL BE TO YOUR BENEFIT.

IN MOVEMENT, USE EVERY OPPORTUNITY.

SINCE THERE IS NO DEMAND FOR ANYTHING, THERE IS NO
BLAME, EITHER.

THIS SHOWS HOW THE SAGE, THE HIGHEST LEVEL OF GOOD,
OPERATES SELFLESSLY.

HE DOES GOOD FOR OTHERS BUT DEMANDS NOTHING OF THEM.

HE IS SATISFIED WITH EVERYTHING.

HE DOES NOT COVET ANYTHING THAT BELONGS TO SOMEONE
ELSE.

WHEN HE SERVES AS AN EXAMPLE FOR US, THE WORLD ENJOYS
PEACE AND TRANQUILLITY.

[08¢25T ] MAN-HO KwoK

THE SAGE'S WAY,

TAO IS THE WAY OF WATER.

THERE MUST BE WATER FOR LIFE TO BE, AND IT CAN FLOW
WHEREVER.

AND WATER, BEING TRUE TO BEING WATER IS TRUE TO TAO.

THOSE ON THE WAY OF TAO, LIKE WATER NEED TO ACCEPT
WHERE THEY FIND THEMSELVES;

AND THAT MAY OFTEN BE WHERE WATER GOES TO THE
LOWEST PLACES, AND THAT IS RIGHT.

LIKE A LAKE THE HEART MUST BE CALM AND QUIET HAVING
GREAT DEPTH BENEATH IT.

THE SAGE RULES WITH COMPASSION, AND HIS WORD NEEDS TO
BE TRUSTED.

THE SAGE NEEDS TO KNOW LIKE WATER

HOW TO FLOW AROUND THE BLOCKS

AND HOW TO FIND THE WAY THROUGH WITHOUT VIOLENCE.

LIKE WATER, THE SAGE SHOULD WAIT FOR THE MOMENT TO
RIPEN AND BE RIGHT:

WATER, YOU KNOW, NEVER FIGHTS

IT FLOWS AROUND WITHOUT HARM.

[08¢26T] GU ZHENGKUN

THE PERFECT GOODNESS IS LIKE WATER.

WATER APPROACHES ALL THINGS INSTEAD OF CONTENDING
WITH THEM.

[T PREFERS TO DWELL WHERE NO ONE WOULD LIKE TO STAY;

HENCE IT COMES CLOSE TO THE TAO.

A MAN OF PERFECT GOODNESS CHOOSES A LOW PLACE TO
DWELL AS WATER,

HE HAS A HEART AS DEEP AS WATER,

HE OFFERS FRIENDSHIP AS TENDER AS WATER,

HE SPEAKS AS SINCERELY AS WATER,

HE RULES A STATE AS ORDERLY AS WATER,

HE DOES A THING AS PROPERLY AS WATER,

HE TAKES ACTION AS TIMELY AS WATER.

LIKE WATER, HE NEVER CONTENDS WITH OTHERS,

SO HE NEVER COMMITS A MISTAKE.

[08¢c27T] CHAO-HSIU CHEN

THE GREATEST GOOD 1S LIKE WATER: IT BENEFITS ALL LIFE
WITHOUT BEING NOTICED.

[T FLOWS EVEN TO THE LOWLIEST PLACES WHERE NO ONE
CHOOSES TO BE AND SO IT IS VERY CLOSE TO THE TAO.

IT SETTLES ONLY IN QUIET LOCATIONS.

ITS DEEPEST HEART IS ALWAYS CLEAR.

[T OFFERS ITSELF WITH GREAT GOODNESS.

[T KEEPS ITS RHYTHM AS IT KEEPS ITS PROMISES.

[T GOVERNS TRIBUTARIES AS IT GOVERNS ITS PEOPLE.

IT ADAPTS TO ALL NECESSITIES.

IT MOVES AT THE RIGHT MOMENT.

[T NEVER FLAUNTS ITS GOODNESS AND SO IT NEVER
ATTRACTS ANY BLAME.
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[08c28T] LIU QIXUAN

THE PERFECT GOODNESS IS LIKE THE WATER.

WATER BENEFITS EVERYTHING WITHOUT CARING FOR ITS OWN
PROFIT,

AND LIVES IN PLACES THAT NONE WOULD LIKE.

AS A GOOD INSTANCE OF THE ABLE WAY,

WATER IS BEST AT CHOOSING PLACES FOR ITS EXISTENCE,

FREEING ITS MIND FOR WORKING UP NEW WONDERS

MATCHING THE HEAVEN IN GENEROUS GRACE

SPEAKING WITH THE MOST PERSUASIVE POWER,

(GOVERNING SUPREMELY WITHOUT VERBALIZED POLICIES

CROWNING EVERYTHING IT DOES WITH SUCCESS

AND TAKING ITS ACTIONS AT THE BEST TIMES.

FOR ONE WHO STRUGGLES FOR NOTHING

WILL FIND NO DIFFICULTY IN EVERYTHING.

[08c29T] SHI FU HWANG

ON WATER

LAO TZE SAYS,

ULTIMATE GOODNESS SHALL BE FOUND IN WATER.

WATER IS GOOD AT HELPING ALL THINGS, BEING FREE OF
CONFLICT WITH THEM.

IT STAYS IN PLACES THAT MOST PEOPLE DESPISE, SO IT IS
CLOSEST TO THE TAO.

IT PROVIDES BENEFIT WHEREVER IT STAYS,

ILLUSTRATES THE EXAMPLE OF GOOD MEN'S HEARTS BY
FORMING THE DEPTH OF THE ABYSS,

DISTRIBUTES TO THE NEEDY ONE TO DEMONSTRATE
BENEVOLENCE,

REFLECTS GENUINE IMAGES TO INTERPRET CREDIBILITY,

REMOVES DIRTY THINGS TO PURIFY THE GOVERNMENT,

TRANSFORMS TO DIFFERENT SHAPES TO DISPLAY ITS
CAPABILITY,

MOVES AS THE SEASONS CHANGE TO SHOW TIMELINESS.

BECAUSE WATER NEVER COMPETES WITH OTHERS, HENCE NO
ONE WILL RESENT IT.

[08c30T] CH'U TA-KAO

THE HIGHEST GOODNESS IS LIKE WATER.

WATER IS BENEFICENT TO ALL THINGS BUT DOES NOT
CONTEND.

IT STAYS IN PLACES WHICH OTHERS DESPISE.

THEREFORE IT IS NEAR TAO.

IN DWELLING, THINK IT A GOOD PLACE TO LIVE;

IN FEELING, MAKE THE HEART DEEP;

IN FRIENDSHIP, KEEP ON GOOD TERMS WITH MEN;

IN WORDS, HAVE CONFIDENCE;

IN RULING, ABIDE BY GOOD ORDER;

IN BUSINESS, TAKE THINGS EASY;

IN MOTION, MAKE USE OF THE OPPORTUNITY.

SINCE THERE IS NO CONTENTION, THERE IS NO BLAME.

[08c31T] PAULJ. LIN

THE MAN OF SUPREME GOODNESS RESEMBLES WATER.
WATER BENEFITS ALL THINGS

WITHOUT COMPETING WITH THEM,

STAYING IN PLACES THAT MEN DESPISE;

THEREFORE, IT IS VERY CLOSE TO TAO.

DWELLING IN GOOD PLACES,

HAVING A HEART THAT LOVES THE PROFOUND,

ALLYING WITH BENEVOLENCE,

INVITING TRUST WITH WORDS,

BEING RIGHTEOUS IN GOVERNING,

MANAGING ALL THINGS WELL,

MOVING AT THE RIGHT TIME.

JUST BECAUSE HE DOES NOT COMPETE,

THE MAN OF SUPREME GOODNESS FREES HIMSELF OF BLAME.

[08¢32T] MICHAEL LAFARGUE

THE HIGHEST EXCELLENCE IS LIKE WATER.

WATER, EXCELLENT AT BEING OF BENEFIT TO THE
THOUSANDS OF THINGS, DOES NOT CONTEND —

IT SETTLES IN PLACES EVERYONE ELSE AVOIDS.

YES, IT IS JUST ABOUT TAO.

EXCELLENCE IN A HOUSE: THE GROUND;

"EXCELLENCE IN A MIND: DEPTH;

EXCELLENCE IN COMPANIONS: GOODNESS;

EXCELLENCE IN SPEAKING: SINCERITY;

EXCELLENCE IN SETTING THINGS RIGHT: GOOD MANAGEMENT;

EXCELLENCE ON THE JOB: ABILITY;

EXCELLENCE IN MAKING A MOVE: GOOD TIMING."

SIMPLY DO NOT CONTEND

THEN THERE WILL BE NO FAULT.

[08¢33T] CHENG LIN

THE WAY OF A GOOD MAN IS LIKE THAT OF WATER WHICH
BENEFITS ALL THINGS WITHOUT CONTENTION,

HE IS CONTENT TO KEEP THAT WHICH IS DISCARDED BY THE
MULTITUDE.

HENCE HE IS CLOSE TO TRUTH.

HE ADAPTS HIMSELF TO ANY ENVIRONMENT;

HE ATTUNES HIS MIND TO WHAT IS PROFOUND;

HE ASSOCIATES HIMSELF WITH THE VIRTUOUS;

HIS WORDS INSPIRE CONFIDENCE;

HIS RULE BRINGS ABOUT ORDER;

HE ADMINISTERS AFFAIRS WITH ABILITY;

HIS ACTIONS ARE OPPORTUNE.

BECAUSE HE DOES NOT CONTEND, HE GIVES NO CAUSE FOR
RESENTMENT.

[08c34T] YIWU

THE SUPREMELY GOOD [MAN] IS LIKE WATER.

WATER IS GOOD AT BENEFITING ALL THINGS

BUT DOES NOT COMPETE WITH THEM.

IT DWELLS IN PLACES THAT PEOPLE DISLIKE;

THEREFORE, IT IS CLOSE TO THE WAY.

IN DWELLING, HE IS GOOD AT LIVING CLOSE TO THE GROUND.

IN MIND, HE IS GOOD AT MAKING HIMSELF LIKE AN ABYSS.

IN GIVING, HE IS GOOD AT PRACTICING HUMANITY.

IN SPEAKING, HE IS GOOD AT KEEPING HIS WORD.

IN GOVERNING, HE IS GOOD AT MANAGING.

IN DOING, HE IS GOOD AT USING HIS ABILITIES.

IN MOVING, HE IS GOOD AT DISCERNING THE RIGHT TIME.

BECAUSE HE DOES NOT COMPETE WITH OTHERS, HE WILL BE
FREE FROM BLAME.

[08c35T ] HAN HIONG TAN

A PERSON OF GREAT VIRTUE BEHAVES LIKE WATER.

WATER BENEFITS EVERYTHING BUT DOES NOT CONTEND.
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[T RESIDES AT THE LOWEST PLACE THAT EVERYONE LOATHES.
THUS THIS CHARACTERISTIC OF WATER BEARS CLOSE

RESEMBLANCE TO THE TYPICAL TRAIT OF DAO.

A PERSON OF GREAT VIRTUE PREFERS TO LIVE ON THE LOWEST

GROUND.

HIS HEART IS QUIESCENT AND SERENE.

HIS DEALINGS WITH OTHERS ARE BASED ON GOODWILL.,

HIS UTTERANCES ARE FOREVER SINCERE.

HIS RULE IS ORDERLY AND PEACEFUL.

HIS MANAGERIAL SKILLS ARE SUPERB.

HIS TIMING IS ALWAYS IMPECCABLE.

BECAUSE HE IS NOT CONTENTIOUS, NOBODY WILL EVER HOLD

A GRUDGE AGAINST HIM.

[08¢c36T] HUA-CHING NI
ONE OF UNIVERSAL NATURE IS LIKE WATER;
HE BENEFITS ALL THINGS BUT DOES NOT CONTEND WITH

THEM.

HE UNPROTESTINGLY TAKES THE LOWEST POSITION;
THUS, HE IS CLOSE TO THE UNIVERSAL TRUTH.
ONE OF UNIVERSAL VIRTUE CHOOSES TO LIVE IN A SUITABLE

ENVIRONMENT.

HE ATTUNES HIS MIND TO BECOME PROFOUND.

HE DEALS WITH OTHERS WITH KINDNESS.

IN HIS SPEECH, HE IS SINCERE.

HIS RULE BRINGS ABOUT ORDER.

HIS WORK IS EFFICIENT.

HIS ACTIONS ARE OPPORTUNE.

ONE OF DEEP VIRTUE DOES NOT CONTEND WITH PEOPLE;
THUS, HE IS ABOVE REPROACH.

[08¢37T] CHANG CHUNG-YUAN

THAT WHICH IS BEST IS SIMILAR TO THE WATER.
WATER PROFITS TEN THOUSAND THINGS AND DOES NOT

OPPOSE THEM.

[T IS ALWAYS AT REST IN HUMBLE PLACES THAT PEOPLE

DISLIKE.

THUS, IT IS CLOSE TO TAO.

THEREFORE, FOR STAYING, WE PREFER A HUMBLE PLACE.
FOR MINDS, WE PREFER PROFUNDITY.

FOR COMPANIONS, WE PREFER THE KINDNESS.

FOR WORDS, WE PREFER SINCERITY.

FOR GOVERNMENT, WE PREFER GOOD ORDER.

FOR AFFAIRS, WE PREFER ABILITY.

FOR ACTIONS, WE PREFER THE RIGHT TIME.

BECAUSE WE DO NOT STRIVE,

WE ARE FREE FROM FAULT.

[08c38T] HENRY WEI

YIELDING NATURE

[ HSING

A MAN OF THE SUPERIOR TYPE RESEMBLES WATER,
WHOSE GOODNESS LIES IN BENEFITING ALL THINGS WITHOUT

CONTENTION,

AND STAYING IN PLACES DETESTED BY THE MASSES.
THIS MAKES HIM CLOSELY AKIN TO TAO.

THE GOODNESS OF HIS ABODE IS ITS LOW LOCATION.
THE GOODNESS OF HIS HEART IS ITS CAVERN-LIKE

HOLLOWNESS.

BENEVOLENCE IS THE GOODNESS OF HIS OFFERINGS.

SINCERITY IS THE GOODNESS OF HIS SPEECH.

THE GOODNESS OF HIS RULE MEANS PEACE.

THE GOODNESS OF HIS DEALINGS MEANS COMPETENCE.
HIS MOVES ARE GOOD BECAUSE TIMELY.

AS HE IS NOT DISPOSED TO CONTEND,

HE CAUSES LITTLE RESENTMENT.

[08¢c39T] HA POONG KIM

THE SUPREME GOOD IS LIKE WATER.

WATER BENEFITS THE TEN THOUSAND THINGS, YET

CONTENDS WITH NOTHING.

[T DWELLS WHERE EVERYONE IS LOATH TO BE.
THAT IS WHY IT IS NEAR TO TAO.

IN DWELLING, THE GOOD IS THE GROUND,

IN THOUGHT, THE GOOD IS DEPTH,

IN ASSOCIATION, THE GOOD IS GENTLENESS,
IN SPEECH, THE GOOD IS TRUTHFULNESS,

IN GOVERNMENT, THE GOOD IS ORDER,

IN WORK, THE GOOD IS ABILITY,

IN MOVEMENT, THE GOOD IS TIMELINESS.
TRULY, BECAUSE IT [WATER] CONTENDS WITH NOTHING,
[T IS BEYOND REPROACH.

[08c40T] TAO HUANG

EMINENT GOODNESS IS LIKE WATER.

WATER IS GOOD AT BENEFITING ALL THINGS,
YET IT ACTIVELY COMPETES.

IT RETIRES TO UNDESIRABLE PLACES.

THUS IT IS NEAR TO TAO.

DWELLING IN GOOD PLACES,

DRAWING FROM GOOD SOURCES,

SUPPLYING FROM GOOD NATURE,

SPEAKING WITH GOOD TRUST,

GOVERNING WITH GOOD RULES,

CONDUCTING WITH GOOD ABILITY,

AND ACTING WITHIN GOOD TIME.

FOR THIS REASON,

THERE IS NO COMPETITION,

THERE IS NO CONCERN,

[08c41T] TANG ZI-CHANG

PERFECT EXCELLENCE IS LIKE GENTLE WATER.
GENTLE WATER BENEFITS ALL THINGS AND YET IT DOES NOT

STRUGGLE.

DO AWAY WITH WHAT ALL PEOPLE HATE.
THUS THIS IS APPROACHING DAO.

GIVE TO WHAT IS OF PERFECT PERSONNEL.
STAY IN A PERFECT PLACE,

THINK IN A PERFECT WAY,

COOPERATE WITH PERFECT PEOPLE,
SPEAK PERFECT TRUTH,

GOVERN IN PERFECT ORDER,

WORK FOR PERFECT POTENTIALITY,

MOVE WHEN THE TIME IS PERFECT.
BECAUSE OF NON-STRUGGLE, THEREFORE, THERE IS NO

BLAME.

[08c42T] WING-TSIT CHAN
THE BEST (MAN) IS LIKE WATER.
WATER IS GOOD;
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[T BENEFITS ALL THINGS AND DOES NOT COMPETE WITH
THEM.

IT DWELLS IN (LOWLY) PLACES THAT ALL DISDAIN.

THIS IS WHY IT IS SO NEAR TO TAO.

(THE BEST MAN) IN HIS DWELLING LOVES THE EARTH.

IN HIS HEART, HE LOVES WHAT IS PROFOUND.

IN HIS ASSOCIATIONS, HE LOVES HUMANITY.

IN HIS WORDS, HE LOVES FAITHFULNESS.

IN GOVERNMENT, HE LOVES ORDER.

IN HANDLING AFFAIRS, HE LOVES COMPETENCE.

IN HIS ACTIVITIES, HE LOVES TIMELINESS.

IT IS BECAUSE HE DOES NOT COMPETE THAT HE IS WITHOUT
REPROACH.

[08c91T] X. . CEMEHEHKO

BBLICIIEE ZIOBPO CXOHO C BOZOIL.

JIOBPO BOLBI COCTOUT B TOM, UTO OHA TIPUHOCHUT T10JIb3Y
JECATHU THICAUAM BEH.[EIZ 1 ITP1 OTOM HE COIIEPHUYAET.

MECTO, I'’IE OHA TIPEBBIBAET, HEHABUCTHO IJId TOJIIIBI,
TI09TOMY OHA 11 BJIM3KA K JIAO.

JIOBPBIM MECTOM OBUTAHNS ABJIAETCH SEMJIY,

JIOBPOM U1l CEPZILIA BBICTYIIAET TJIYBUHA,

JOBPO B OBIIEHNY COCTABJIIET UEJIOBEUHOCTD,

JOBPO B BBICKA3BIBAHUNY — 9TO UCKPEHHOCTD,

JIOBPO B TIPABJIEHUH VICUEPITLIBAETCA TIOPALKOM,

JIOBPO JESHNS 3AKJIOUAETCY B CIIOCOBHOCTY,

JIOBPO JIBUXKEHNY ECTh BPEMS.

HE COIIEPHUUAET ¥ I[I0STOMY HE BBI3BIBAET OCYXIEHUI.

[08c92T] A. A. MACJIOB

UEJIOBEK BBICIIEN BJIATOCTH TIOLOBEH BOZE,

WBO BOJA TTPUHOCHT TI0JIB3Y MUPHAZIAM CYIIECTB, HE
COTIEPHUUAS C HUMU, 1 HAXOAUTCYI B TOM MECTE, KOTOPOE BCE
HEHABUAT.

TI09TOMY OHA BJIM3KA AO.

B WJIMIIE OH LEEHUT 3EMJIIO,

B CEPLIIE LEHUT [JIYBHHY,

B COIOSE IIEHNUT I'YMAHHOCTE,

B CJIOBAX IEHUT UCKPEHHOCTD,

B [IPABJIEHUN [IEHUT TIOPSIZIOK,

B IIOCTYIIKAX [IEHUT CIIOCOBHOCTH,

B JIEJIAX LIEHUT BPEMA.

B CWJIY TOT'0, UTO OH HE COTIEPHUUAET, OH ¥ HE JOITYCKAET
OIIABOK.

[08c93T] E. A. TOPUMHOB

BBICIIEE BJIATO CJIOBHO BOZIA.

BOZIA TIPUHOCHUT BJIATO ¥ T10JIb3Y BCEM CYIIECTBAM, HY C
KEM BPAXbBI HE 3HA{.

TEUET OHA B TAKUX MECTAX, TZIE JIOZSIM, IA 1 TBAPSIM,
KUTh HEJIB3.

[105TOMY BJIM3KA OHA JJAO-TIVTH.

JKMBU B BJIATVX 3EMJIAX, TIYCTh TBOE CEPZIE CTAHET
TIOJTHOBOAHBIM BOJOEMOM BJIAT'A.

IIyCTh MUJIOCEPZIME TBOE BCEI'ZIA OBPSIIET EJUHEHNE C
BJIATOM, A PEUM [TPOHUKHYTCS BJIATOM ZJOCTOBEPHOCTH.

BCEIIA OCYIIECTBJISAN BJIATOE VCIIPABJIEHVE, CBEPIIIAN
JEJIA BJIATVE T10 BO3MOXHOCTY CBOEV U AEMCTBY! JIAIIB BO
BPEM JOJIKHOE, BJIAT'OE.

JIMIIL TOT, KTO HE BPAXCIYET, HE BYIET HEHABUZMM.

[08c94T] A. E. JIVKbSIHOB

BEPXHY4 JIOBPOTA TI0JI0BHA BOJIE.

JIOBPOTA BOJIbI IIPUHOCUT I10JIb3Y BEIIAM U HE BOPETCS [C
HIMI ).

[Bomal YCTPEMIIAETCS TYIA, [IE MHOTUE JIIOY IIOTPS3IIN
BO 3JIE.

[TooTOMY [OHA] IIOUTH KAK JIAO.

CEJIACh TIE—HUBY [Ib, IIPOIBJILN JOBPOTY K 3EMIIE.

CEPAITY TIOBUHY ICh, TIPOIBJISIN JJOBPOTY BE3MEPHO.

S3ABSI3bIBAS IPYXKBY, HATIOJIHAN JOBPOTON XKOHb
(YEJIOBEKOJIIOBHE).

["OBOPSI UTO-JIUBO, HATIOJIHSIN 10BPOTON CUHD (JJOBEPUE-
BEPY).

YTIIPABJIAS, COTJIACOBBIBAN C JOBPOTOM METO/EI
YIIPABJIEHH.

OTIIPABJIIA CJIYXKBDI, HATIOJIHSM JJOBPOTOM CIIOCOBHOCTH.

JENCTBY4, BY/Ib JOBP, CJIEAY BPEMEHU.

H1 B KOEM CJIYUAE HE COIIEPHMUAW U TOI'ZIA HE BYIEIIIb
TTIOBUHEH HI B UEM.

[08C95T] SIH XMH-IIYH

BRICIIAS JIOBPOAETEJIL IIOAOBHA BOE.

BOJA IIPUHOCUT I10JIb3Y BCEM CYIIECTBAM U HE BOPETCY [C
HIMI ).

OHA HAXOZIWTCS TAM, TIE JIOJAV HE XEJIAJIN BbI BBITE.

[T05TOMY OHA ITOXOXA HA JIAO.

[UEJIOBEK, OBJIAZAIONINY BLICIIEN JOBPOAETEJIBIO, TAK XKE
KAK 1 BOZA ], IOJIXKEH CEJIMTHCS BJINXKE K 3EMIIE;

ET0 CEPAIIE JOJIKHO CJIEAOBATH BHY TPEHHUM
[IOBY K IEHUSIM;

B OTHOIIEHUAX C JIOJbMU OH JOJIXEH BbITh
JIPYXEJIIOBHBIM;

B CJIOBAX JIOJIXEH BbITh UCKPEHHIM;

B YIIPABJIEHUN [CTPAHOI] JOJDKEH BBITH
[TOCJIEAOBATEJIBHBIM;

B AEJIAX JIOJDKEH UCXOAUTD M3 BO3MOXHOCTE;

B JENCTBUSX JOJIKEH YUUTBIBATE BPEMY.

TTOCKOJIBKY [OH], TAK XE KAK 1 BOZIA, HE BOPETCSI C
BEIIAMHU, [OH] HE COBEPIHIAET OIIMBOK.

[08c96T] A. IT. KoHnccH

BEICIIAY JOBPOLAETEJIL IIOX0XKA HA BOY.

BozA, JABAY BCEM CYIIECTBAM OBHMJIbHYIO I10JIb3Y, HE
COIIPOTUBJIAETCS HIUEMY .

OHA HAXOZWTCY HA TOM MECTE, KOTOPOI'O JIFOAW HE BUIAIT,
II03TOMY OHA IIOXOXA HA TAO.

XKUTH XOPOIIO — JIJIg 3EMJIN;

CEPZIIE — JI51 TJIYBUHDI;

COI03 — J1JIs JIOBBU;

CJIOBA — I JIOBEPUY;

VIIPABJIEHUE — I BJIATOAEHCTBUS (CTPAHBI);

JRJIA — JI9 YMEHUA,

JIBVKEHUE — JUJUId KU3HU.

HE CCOPAIMMIACS HE OCYXKIOAETCA.

[08c97T] B. B. MAJISIBUH

BEICIIEE BJIATO TI0JI0BHO BOE:

BOJA TIPUHOCUT BJIAI'O BCEY TBEME BEIIEN 1 HU C UEM HE
BOPETCA.
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COBHPAETCY B MECTAX, KOTOPLIX JIFOJU U3BETAIOT,

BOT IIOUEMY OHA BJIM3KA IIyTH.

JIUI9 KU3HUA BJIATOTBOPHA 3EMJIS;

JIUI9 CEPIIIA BJIATOTBOPHA TJIYBHHA;

B OBIMEHNN BJIATOTBOPHA JOBPOTA;

B PEUAX BJIATOTBOPHO IOBEPHUE;

B IIPABJIEHUU BJIATOTBOPHO CMUPEHIUE;

B JESHNAX BJIATOTBOPHO YMEHMUE;

B IBUKEHUSX BJIATOTBOPHO CAMO BPEMA.

JIMIIb TAM, TOE HET COIIEPHUUECTBA, HE BYZET 1 VIIIEPBA.

[08c98T] B. B. BUHOIPOACKHI

TTPOABMKEHUE K COBEPHIEHCTBY II0J0BHO BO/E.

BOJZIA B CBOEM COBEPIIEHCTBE IIPMHOCHUT I10JIb3Y MUPUALAM
CYIMHOCTEM, HE COIIEPHUYAS TIPY OTOM.

OHA HAXOJUTCS B MECTAX, KOTOPLIE HETIPUATHEI
MHOXECTBY JIIOLE.

TIPMUMHHOCTG:

OHA BJIMBKA I1yTH.

TIPEBBIBAHVE COBEPHIEHCTBYETCH 3EMJIEI.

CEPLE-CO3HAHUE COBEPHIEHCTBYETCY BE3ZIJOHHOCTLIO.

COIIPUYACTHOCTE COBEPIIEHCTBYETCA KOHTAKTHOCTEIO.

PEUL COBEPHIEHCTBYETCY BEPOIL.

YIIPABJIEHUE COBEPIIEHCTBYETCY IIOPAKOM.

CHATYALIMSI—IEJIO COBEPIIEHCTBYETCY OHEPTUE—
BO3MOXHOCTBLIO.

JBMXEHUE COBEPIIEHCTBYETCS BPEMEHEM.

W ECJI TOJIBKO HE COIIEPHUUAEIIL, TOIIA — OTCYTCTBUE
IIPOCUETOB.
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0.

PSEUDO-CHAPTER NINE

O0—.

[09c01T] ROBERT G. HENRICKS

TO HOLD IT UPRIGHT AND FILL IT,

IS NOT SO GOOD AS STOPPING [IN TIME].

WHEN YOU POUND IT OUT AND GIVE IT A POINT,

IT WON'T BE PRESERVED VERY LONG.

WHEN GOLD AND JADE FILL YOUR ROOMS,

YOU'LL NEVER BE ABLE TO PROTECT THEM.

ARROGANCE AND PRIDE WITH WEALTH AND RANK,

ON THEIR OWN BRING ON DISASTER.

WHEN THE DEED IS ACCOMPLISHED YOU RETIRE;

SUCH IS HEAVEN'S WAY!

[09¢02T] JouN C. H. Wu

AS FOR HOLDING TO FULLNESS,

FAR BETTER WERE IT TO STOP IN TIME!

KEEP ON BEATING AND SHARPENING A SWORD,

AND THE EDGE CANNOT BE PRESERVED FOR LONG.

FILL YOUR HOUSE WITH GOLD AND JADE,

AND IT CAN NO LONGER BE GUARDED.

SET STORE BY YOUR RICHES AND HONOUR,

AND YOU WILL ONLY REAP A CROP OF CALAMITIES.

HERE 1S THE WAY OF HEAVEN:

WHEN YOU HAVE DONE YOUR WORK, RETIRE!

[09¢c03T] D. C. LAU

RATHER THAN FILL IT TO THE BRIM BY KEEPING IT UPRIGHT

BETTER TO HAVE STOPPED IN TIME;

HAMMER IT TO A POINT

AND THE SHARPNESS CANNOT BE PRESERVED FOR EVER;

THERE MAY BE GOLD AND JADE TO FILL A HALL

BUT THERE IS NONE WHO CAN KEEP THEM.

TO BE OVERBEARING WHEN ONE HAS WEALTH AND POSITION

IS TO BRING CALAMITY UPON ONESELF.

TO RETIRE WHEN THE TASK IS ACCOMPLISHED

IS THE WAY OF HEAVEN.

[09c04T] R. L. WING

HOLDING TO FULLNESS IS NOT AS GOOD AS STOPPING IN TIME.

SHARPNESS THAT PROBES CANNOT PROTECT FOR LONG.

A HOUSE FILLED WITH RICHES CANNOT BE DEFENDED.

PRIDE IN WEALTH AND POSITION IS OVERLOOKING ONE'S
COLLAPSE.

WITHDRAWING WHEN SUCCESS IS ACHIEVED IS THE TAO IN
NATURE.

[09c05T] REN JIYU

TO HOLD AND FILL IS NOT AS GOOD AS TO GIVE UP.

IF A SWORD EDGE IS SHARPENED TO ITS SHARPEST,

IT IS HARD TO LAST LONG.

IF YOUR HALL IS FILLED WITH GOLD AND JADE,

WHOEVER COULD KEEP THEM SAFE?

TO BE PROUD WITH HONOUR AND WEALTH WILL BRING
MISFORTUNE.

TO WITHDRAW AS SOON AS THE WORK IS DONE

THAT IS HEAVEN'S RIGHT WAY (TA0).

[09¢c06T] GIA-FU FENG

BETTER STOP SHORT THAN FILL TO THE BRIM.

OVERSHARPEN THE BLADE, AND THE EDGE WILL SOON BLUNT.

AMASS A STORE OF GOLD AND JADE, AND NO ONE CAN
PROTECT IT.

CLAIM WEALTH AND TITLES, AND DISASTER WILL FOLLOW.

RETIRE WHEN THE WORK IS DONE.

THIS IS THE WAY OF HEAVEN.

[09c07T] Lok SANG Ho

HOLDING A FULL LOAD OF WHAT YOU DESIRE IN YOUR HANDS

[S NOT AS WISE AS PUTTING IT DOWN.

SHARPENING A KNIFE EDGE TO THE EXTREME,

AND IT MAY CHIP OFF IN USE.

TO HAVE A HOUSE FULL OF GOLD AND JADE,

AND YOU WILL ONLY INVITE THIEVES.

TO SUCCUMB TO CONCEIT AND ARROGANCE UPON GETTING
WEALTH AND STATUS,

IN THE END YOU WILL REGRET IT.

RETIRE ONCE A TASK HAS BEEN ACCOMPLISHED

AND YOU ARE IN CONSONANCE WITH HEAVEN'S WAY.

[09c08T] XIAOLIN YANG

TO BE OVERFLOWING IS NOT AS GOOD AS HAVING JUST
ENOUGH.

IF A POINT IS MADE TOO SHARP, THE SHARPNESS WILL NOT
LAST LONG.

A HOUSEFUL OF TREASURE IS IMPOSSIBLE TO KEEP.

THE RICH AND ARROGANT ARE DESTINED FOR DISASTER.

WHEN YOU ARE SUCCESSFUL AND FAMOUS, QUICKLY BACK
OUT, WHICH IS THE HEAVENS' WAY.

[09c09T] WALTER GORN OLD, MAKING THINGS EQUAL

[T IS ADVISABLE TO REFRAIN FROM CONTINUAL REACHING
AFTER WEALTH.

CONTINUAL HANDLING AND SHARPENING WEARS AWAY THE
MOST DURABLE THING.

IF THE HOUSE BE FULL OF JEWELS, WHO SHALL PROTECT IT?

WEALTH AND GLORY BRING CARE ALONG WITH PRIDE.

TO STOP WHEN GOOD WORK IS DONE AND HONOUR ADVANCING
IS THE WAY OF HEAVEN.

[09¢10T] JAMES LEGGE

[T IS BETTER TO LEAVE A VESSEL UNFILLED, THAN TO
ATTEMPT TO CARRY IT WHEN IT IS FULL.

[F YOU KEEP FEELING A POINT THAT HAS BEEN SHARPENED,
THE POINT CANNOT LONG PRESERVE ITS SHARPNESS.

WHEN GOLD AND JADE FILL THE HALL, THEIR POSSESSOR
CANNOT KEEP THEM SAFE.

WHEN WEALTH AND HONOURS LEAD TO ARROGANCY, THIS
BRINGS ITS EVIL ON ITSELF.

WHEN THE WORK IS DONE, AND ONE'S NAME IS BECOMING
DISTINGUISHED, TO WITHDRAW INTO OBSCURITY IS THE WAY OF
HEAVEN.

[09c11T] DAVID HINTON

FORCING IT FULLER AND FULLER CAN'T COMPARE TO JUST
ENOUGH,

AND HONED SHARPER AND SHARPER MEANS IT WON'T KEEP FOR
LONG.
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ONCE IT'S FULL OF JADE AND GOLD YOUR HOUSE WILL NEVER
BE SAFE.

PROUD OF WEALTH AND RENOWN YOU BRING ON YOUR OWN
RUIN.

JUST DO WHAT YOU DO, AND THEN LEAVE: SUCH IS THE WAY
OF HEAVEN.

[09c12T] CHICHUNG HUANG

TO HOLD AND FILL IT TO THE BRIM —

YOU'D BETTER STOP IT;

TO HAMMER AND SHARPEN IT -

YOU CANNOT LONG PRESERVE IT;

TO FILL A ROOM WITH GOLD AND JADE —

NOBODY CAN SAFEGUARD IT;

TO BE NOBLE, RICH BUT ARROGANT -

YOU WILL BRING YOURSELF CALAMITY.

TO WITHDRAW YOURSELF AFTER SCORING MERITS -

HEAVEN'S TAO.

[09¢c13T] ELLEN M. CHEN

TO HOLD AND FILL (A VESSEL) TO THE FULL (YING),

IT HAD BETTER NOT BE DONE.

TO TEMPER AND SHARPEN A SWORD,

ITS EDGE COULD NOT BE KEPT (PAO) LONG.

TO FILL THE HALL WITH GOLD AND JADE,

THERE IS NO WAY TO GUARD (SHOU) THEM.

TO BE RICH, EXALTED, AND PROUD,

THIS IS TO INVITE BLAME (CHIU) UPON ONESELF.

WHEN WORK IS DONE (SUI), THE PERSON (SHENG) RETIRES,

SUCH IS THE TAO OF HEAVEN.,

[09¢c14T] LEE SUN CHEN ORG

PEOPLE WHO ACCUMULATE EXTRAVAGANTLY ARE LESS
FORTUNATE THAN THOSE WHO WOULD VOLUNTARILY CEASE AND
DESIST [BEFORE THE ACCUMULATION OF WEALTH BECOMES AN
OBSESSION |;

[IT IS SIMILAR TO THE FACT THAT:]

IF A PERSON GRINDS AND SHARPENS SWORD BEYOND REASON
HE WOULD RUN THE RISK OF THINNING OFF THE BLADE, [NOT FOR
LONG], HE WILL BE UNABLE TO KEEP THE BLADE;

[F A PERSON HAS A HOUSE FULL OF GOLD AND JADE, HE WILL
RUN INTO MOUNTING PROBLEMS OF GUARDING THEM [AGAINST
THEFT AND ROBBERY J;

IF A PERSON OF WEALTH AND POWER (FAME) IS ARROGANT, HE
WILL UNQUESTIONABLY INCITE HOSTILITY AND CRITICISM
[AGAINST HIM].

RETIRING PHYSICALLY AFTER DEEDS ARE ACCOMPLISHED AND
NAMES (IDENTIFICATION) ARE ESTABLISHED IS [A MANIFESTATION
OF] THE HEAVENLY TAO.

[09¢c15T] TIEN CONG TRAN

YOU HOLD TO FULLNESS, AND IT IS BETTER TO STOP IN TIME!

YOU KEEP ON BEATING AND SHARPENING A SWORD, AND THE
EDGE CANNOT BE PRESERVED FOR LONG.

YOU FILL YOUR HOUSE WITH GOLD AND JADE, AND IT CAN NO
LONGER BE GUARDED.

YOU PUT ON AIRS BY YOUR RICHES AND HONOR, AND YOU WILL
ONLY REAP A CROP OF CALAMITIES.

HERE IS THE WAY OF HEAVEN: WHEN YOU HAVE DONE YOUR
WORK, RETIRE.

[09c16T] THOMAS Z. ZHANG

TO FILL TO ITS FULL IS NOT AS GOOD AS TO LEAVE IT ALONE.

WHY MAKE THINGS VERY SHARP, IF THE EDGE CAN NOT KEEP
LONG-LASTING SHARPNESS.

GREED FOR TREASURE CANNOT MAKE THE FORTUNE LAST.

RICH AND ARROGANT, ONE WOULD BRING TROUBLES FOR
ONESELF.

RETIRE WHEN THE GOAL IS ACHIEVED; THIS CONFORMS TO
TAO.

[09¢17T] ARTHUR WALEY

STRETCH A BOW TO THE VERY FULL,

AND YOU WILL WISH YOU HAD STOPPED IN TIME;

TEMPER A SWORD-EDGE TO ITS VERY SHARPEST,

AND YOU WILL FIND IT SOON GROWS DULL.

WHEN BRONZE AND JADE FILL YOUR HALL

[T CAN NO LONGER BE GUARDED.

WEALTH AND PLACE BREED INSOLENCE

THAT BRINGS RUIN IN ITS TRAIN.

WHEN YOUR WORK IS DONE, THEN WITHDRAW!

SUCH IS HEAVEN'S WAY.

[09C18T] RICHARD JOHN LYNN

WITH IT FIRMLY IN HAND, HE GOES ON TO FILL IT UP, BUT IT
WOULD BE BETTER TO QUIT.

IF, HAVING FORGED IT, ONE GOES ON TO SHARPEN IT, IT COULD
NOT LAST LONG.

GOLD AND JADE FILL THE HALL, BUT NONE CAN KEEP THEM
SAFE.

IF ONE IS ARROGANT BECAUSE OF WEALTH AND RANK, HE WILL
GIVE HIMSELF A BLAMEWORTHY FATE.

ONCE ACHIEVEMENT HAS OCCURRED, ONE RETIRES, FOR SUCH
IS THE DAO OF HEAVEN.

[09¢19T] LIN YUTANG

THE DANGER OF OVERWEENING SUCCESS

STRETCH (A BOW) TO THE VERY FULL,

AND YOU WILL WISH YOU HAD STOPPED IN TIME.

TEMPER (A SWORD—~EDGE) TO ITS VERY SHARPEST,

AND THE EDGE WILL NOT LAST LONG.

WHEN GOLD AND JADE FILL YOUR HALL,

YOU WILL NOT BE ABLE TO KEEP THEM SAFE.

TO BE PROUD WITH WEALTH AND HONOR

[S TO SOW THE SEEDS OF ONE'S OWN DOWNFALL.

RETIRE WHEN YOUR WORK IS DONE,

SUCH IS HEAVEN'S WAY.

[09¢c20T] VICTOR H. MAIR

INSTEAD OF KEEPING A BOW TAUT WHILE HOLDING IT
STRAIGHT, BETTER TO RELAX.

YOU MAY TEMPER A SWORD UNTIL IT IS RAZOR SHARP, BUT
YOU CANNOT PRESERVE THE EDGE FOR LONG.

WHEN GOLD AND JADE FILL YOUR ROOMS, NO ONE WILL BE
ABLE TO GUARD THEM FOR YOU.

[F WEALTH AND HONOR MAKE YOU HAUGHTY, YOU BEQUEATH
MISFORTUNE UPON YOURSELF.

TO WITHDRAW WHEN YOUR WORK IS FINISHED,

THAT IS THE WAY OF HEAVEN.
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[09c21T] TOLBERT MCCARROLL

BETTER TO STOP IN TIME THAN TO FILL TO THE BRIM.

HONE A BLADE TO THE SHARPEST POINT,

AND IT WILL SOON BE BLUNT.

FILL YOUR HOUSE WITH GOLD AND JADE,

AND NO ONE CAN PROTECT IT.

BE PRIDEFUL ABOUT WEALTH AND POSITION,

AND YOU BRING DISASTERS UPON YOURSELF.

RETIRE WHEN THE WORK IS DONE.

THIS IS THE WAY OF HEAVEN.

[09c22T1] DavVID H. L1

FILLING TO THE BRIM IS NOT AS GOOD AS STOPPING SHORT;

POLISHING TO THE SHARPEST DOES NOT LAST LONG.

A ROOMFUL OF GOLD AND JADE IS HARD TO FOLLOW.

ONE PRIDEFUL OF WEALTH AND FAME SOWS THE SEEDS OF
SORROW.

WITH MISSION ACCOMPLISHED, IT IS TIME TO OFFER
RESIGNATION.

THIS IS COSMOS'S DIRECTION.

[09¢c23T] YASUHIKO GENKU KIMURA

TO FILL TO THE BRIM IS TO BE OUT OF BALANCE,

WHEREFORE IT IS BETTER TO STOP BEFORE OVERFILLING.

TO OVER-SHARPEN A SWORD IS TO BE OUT OF BALANCE,

WHEREFORE ITS EDGE WILL NOT LAST LONG.

TO LINE A HALL WITH GOLD AND JADE IS TO BE OUT OF
BALANCE,

WHEREFORE NO ONE CAN GUARD THEM.

[F WEALTH AND RANK MAKE A MAN HAUGHTY AND CLINGING,

HE WILL SURELY BEQUEATH MISFORTUNE UPON HIMSELF.

IF SUCCESS IS ACHIEVED AND HONOR BESTOWED,

QUIETLY WITHDRAW FROM YOUR POSITION.

THIS IS THE WAY OF HEAVEN.

[09c24T] CHOU-WING CHOHAN

IT IS BETTER TO LEAVE A THING ALONE

THAN TO HOLD IT AND KEEP IT FULL TO THE BRIM.

IF YOU SHARPEN THE BLADE AND USE IT,

[T WILL NOT REMAIN SHARP FOR LONG.

WHEN GOLD AND JADE FILL THE TEMPLE,

NO ONE CAN PROTECT THEM.

WHEN WEALTH AND HONOR COME TOGETHER WITH PRIDE

SELF-DESTRUCTION QUICKLY JOINS THEM.

AFTER THE GOAL HAS BEEN ACHIEVED AND THE OBJECTIVE
HAS BEEN HONORABLY ACCOMPLISHED,

THE TAO OF HEAVEN

IS TO RETIRE FROM EVERYTHING.

[09¢c25T] MaN-HOo KwWoK

HOLD YOURSELF BACK FROM FILLING YOURSELF UP, OR YOU'LL
TIP OFF YOUR STAND.

YOU CAN HAMMER A BLADE UNTIL IT'S RAZOR-SHARP — AND IN
SECONDS, IT CAN BLUNT.

YOU MAY AMASS GOLD AND JADE IN PLENTY

BUT THEN THE MORE YOU HAVE, THE LESS SAFETY ...

ARE YOU STRUTTING YOUR WEALTH LIKE A PEACOCK?

THEN YOU'VE SET YOURSELF UP TO BE SHOT.

YOU BRING ABOUT YOUR OWN DISASTER

BECAUSE YOU'VE GOT TOO MUCH.

LET GO, WHEN YOUR WORK IS DONE:

THAT IS THE WAY OF HEAVEN.

[09¢26T] GU ZHENGKUN

ONE SHOULD STOP IN DUE TIME

RATHER THAN FILL IT TO THE BRIM.

WHEN A POINT IS WHITTLED TOO SHARP,

[TS SHARPNESS CANNOT REMAINS LONG.

WHEN A HALL IS FULL OF GOLD AND JADE,

NOBODY CAN KEEP THEM LONG;

WHEN A MAN OF WEALTH AND RANK IS ARROGANT,

HE 1S LOOKING FOR A CALAMITY UPON HIMSELF;

WHEN ONE SUCCEEDS AND SUBSEQUENTLY RETIRES,

HE FOLLOWS THE TRUE WAY OF HEAVEN.

[09¢c27T] CHAO-HSIU CHEN

TO STOP IN TIME IS BETTER THAN TO HOLD A FULL BOWL
WITH FEAR OF SPILLING.

A KNIFE CANNOT BE KEPT CONSTANTLY SHARP, THEREFORE IT
IS WISE NOT TO FLAUNT THE BLADE.

AMASS A HOARD OF GOLD AND JADE AND IT CANNOT BE
POSSESSED FOR EVER.

THOSE WHO VAUNT THEIR POSITION AND WORTH RISK
ATTRACTING BLAME.

TO RETIRE WHEN THE GOAL IS REACHED: THIS IS THE TAO OF
HEAVEN.

[09¢c28T] LIU QIXUAN

RATHER THAN POSSESSING MORE AND MORE WEALTH,

ONE WOULD DO BETTER TO GIVE IT ALL UP.

RATHER THAN FORGING SHARPER AND SHARPER WEAPONS,

ONE WOULD GET BETTER PROTECTION BY THROWING THEM
AWAY.

ONE WHO GETS A WHOLE HOUSE OF GOLD CAN NOT KEEP IT.

ONE WHO IS PROUD OF WEALTH AND STATUS WILL SUFFER FOR
IT.

[T IS IN AGREEMENT WITH THE SPIRIT OF THE WAY

THAT ONE DULY WITHDRAWS WITH HIS SUCCESSES ACHIEVED.

[09c29T] SHI FU HWANG

THE DANGER OF OVERWEENING SUCCESS

LAO TZE SAYS,

A FULL UTENSIL IN HAND HAS TO BE HALTED.

THE BLADE SHARPENED TO THE THINNEST EDGE, CANNOT BE
ENDURED LONG.

A HALL FULL OF JEWELS AND GOLD, CAN NEVER BE SAFELY
GUARDED.

A MAN WHO TAKES PRIDE IN RICHNESS AND NOBLENESS, HAS
HIS DOWNFALL BECAUSE OF THE SEEDS HE SOWED.

RECESS AT THE DAY OF SUCCESS, SUCH IS THE WAY OF
HEAVEN.

[09¢c30T] CH'U TA-KAO

HOLDING AND KEEPING A THING TO THE VERY FULL — IT IS
BETTER TO LEAVE IT ALONE;

HANDLING AND SHARPENING A BLADE - IT CANNOT BE LONG
SUSTAINED;

WHEN GOLD AND JADE FILL THE HALL, NO ONE CAN PROTECT
THEM,;

WEALTH AND HONOUR WITH PRIDE BRING WITH THEM
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DESTRUCTION;

TO HAVE ACCOMPLISHED MERIT AND ACQUIRED FAME, THEN
TO RETIRE —

THIS IS THE TAO OF HEAVEN.

[09¢31T] PAULJ. LIN

HOLD [A CUP] AND FILL IT TO THE BRIM;

IS IT NOT BETTER TO STOP IN TIME?

HAMMER AND SHARPEN [AN EDGE];

IT CANNOT LAST LONG.

FILL A HALL WITH GOLD AND JADE;

THEY CANNOT BE PROTECTED.

HE WHO IS RICH, HONORED, AND ARROGANT BRINGS BLAME
UPON HIMSELF.

HE WHO WITHDRAWS AFTER ACHIEVING SUCCESS AND
PERFORMING DUTY ADHERES TO THE TAO OF HEAVEN.

[09¢32T] MICHAEL LAFARGUE

IN FILLING, IF YOU KEEP ON AND ON -

BETTER TO HAVE STOPPED.

IN SHARPENING, IF YOU KEEP TRYING -

THE EDGE WON'T LAST LONG.

WHEN GOLD AND JADE FILL THE HALLS,

NO ONE CAN GUARD IT ALL.

RICH, FAMOUS — AND CONCEITED:

LEADING TO A DOWNFALL SELF-CAUSED.

ACHIEVE SUCCESSES, WIN THE FAME, REMOVE YOURSELF:

HEAVEN'S WAY.

[09¢c33T] CHENG LIN

THOSE WHO AMASS WEALTH WITHOUT CEASING ARE
COMPARABLE TO ONE WHO CONTINUES TO TEMPER A WEAPON
UNTIL IT LOSES ITS KEENNESS.

A HOUSE THAT IS FILLED WITH GOLD AND JADES CANNOT LONG
REMAIN SECURE.

A MAN WHO PROUDLY DISPLAYS HIS RICHES INVITES TROUBLE
FOR HIMSELF.

THE EFFACEMENT OF SELF AFTER SUCCESS HAS BEEN
ACHIEVED IS THE WAY OF HEAVEN,

[09c34T] YIWU

HOLDING [A CUP] UNTIL IT OVERFLOWS, IS NOT AS GOOD AS
STOPPING IN TIME.

[A SWORD] BEATEN TO ITS SHARPEST, WILL NOT LAST LONG.

A HALL FILLED WITH GOLD AND JADE, CANNOT BE KEPT
FOREVER.

PRIDE IN RICHES AND HONORS, CREATES TROUBLE FOR
ONESELF.

AFTER ACHIEVING MERIT, RETIRE.

IT IS THE WAY OF HEAVEN.

[09¢35T] HAN HIONG TAN

AS BRIMMING WITH PRIDE WILL OFTEN LEAD TO A DOWNFALL,

A TIMELY HALT IS MUCH PREFERRED.

[F YOU CONTINUE TO HONE THE BLADE OF A KNIFE,

YOU WILL NOT BE ABLE TO PRESERVE ITS SHARP EDGE.

IT IS IMPOSSIBLE TO SAFEGUARD A HOUSE FULL OF TREASURES
FOREVER.

WEALTHY PEOPLE WHO ARE ARROGANTLY EXTRAVAGANT,

INEVITABLY BRING CALAMITY UPON THEMSELVES.

TO RETIRE AFTER A SUCCESSFUL CAREER IS TO FOLLOW THE
WAY OF DAO.

[09¢36T] HUA-CHING NI

A BOW THAT IS STRETCHED TO ITS FULLEST CAPACITY MAY
CERTAINLY SNAP.

A SWORD THAT IS TEMPERED TO ITS VERY SHARPEST MAY
EASILY BE BROKEN.

A HOUSE THAT IS FULL OF JADE AND GOLD CANNOT REMAIN
SECURE FOR LONG.

ONE WHO PROUDLY DISPLAYS HIS WEALTH INVITES TROUBLE.

THEREFORE, RESIGN FROM A HIGH POSITION WHEN YOUR
MISSION IS COMPLETE.

THIS IS THE UNIVERSAL WAY OF A LIFE OF DEEP VIRTUE.

[09¢37T] CHANG CHUNG-YUAN

TO HOLD THINGS AND TO BE PROUD OF THEM IS NOT AS GOOD
AS NOT TO HAVE THEM,

BECAUSE IF ONE INSISTS ON AN EXTREME, THAT EXTREME
WILL NOT DWELL LONG.

WHEN A ROOM IS FULL OF PRECIOUS THINGS, ONE WILL NEVER
BE ABLE TO PRESERVE THEM.

WHEN ONE IS WEALTHY, HIGH RANKING, AND PROUD OF
HIMSELF, HE INVITES MISFORTUNE.

WHEN ONE'S TASK IS COMPLETED AND HIS MISSION IS
FULFILLED, HE REMOVES HIMSELF FROM HIS POSITION.

THIS IS INDEED THE WAY OF NATURE!

[09¢c38T] HENRY WEI

PRACTICE OF PLACIDITY

YUN Y1

TO HOLD AND FILL A VESSEL TO BRIMFUL

IS NOT SO GOOD AS TO STOP BEFORE THE LIMIT.

HONE A TOOL TO ITS SHARPEST STATE,

AND ITS KEENNESS CANNOT BE LONG PRESERVED.

A HALL FILLED WITH GOLD AND JADE

CAN HARDLY BE SAFEGUARDED.

TO SHOW PRIDE IN ONE'S WEALTH AND HIGH RANK

IS TO PAVE THE WAY FOR ONE'S OWN DOOM.

RETIRE AFTER ACHIEVING SUCCESS AND WINNING RENOWN!
THIS 1S THE WAY OF HEAVEN.

[09¢39T] HA PoONG KIM

RATHER THAN HOLD THE BOWL UNTIL IT FILLS TO THE BRIM,
BETTER QUIT IN TIME.

HAMMER THE BLADE TO ITS SHARPEST,

AND YOU WILL BE UNABLE TO PRESERVE IT LONG.

FILL THE HALL WITH GOLD AND JADE,

AND YOU WILL BE UNABLE TO KEEP THEM SAFE.

HE WHO IS ARROGANT WITH HIS WEALTH AND POSITION
WILL BRING CALAMITY UPON HIMSELF.

TO WITHDRAW WHEN THE TASK IS ACCOMPLISHED

[S THE WAY OF HEAVEN.

[09¢c40T1] Tao HUANG

HANGING ON TO IT WILL CAUSE OVERFLOW, BETTER TO LET
GO.

FORCED CONSENT DOES NOT ENDURE.

FILLING THE HOUSE WITH GOLD AND JADE WILL NOT BRING
SAFETY.
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RICHES AND ROYALTY RESULT IN PRIDE, THEY BRING ABOUT
THEIR OWN PUNISHMENT.

WHEN THE WORK IS DONE, THE BODY WITHDRAWS.

THIS IS THE TAO OF HEAVEN.

[09c41T] TANG ZI-CHANG

DO NOT CONCENTRATE ONE'S WEALTH IN ABUNDANCE.

IT IS FAR BETTER FOR ONE TO KNOW WHERE TO STOP.

DO NOT BEAT ONE'S SWORD SHARP, ONE CAN NEVER KEEP ITS
EDGE FOR EVER.

[F THEIR HOUSES ARE FULL OF GOLD AND JADE, THEY HAVE NO
WAY TO KEEP THEM FOREVER.

IF THEY ARE PROUD OF HAVING GREAT RICHES AND HONORS,
THEY JUST MAKE MORE TROUBLES FOR THEMSELVES.

WHEN MERITS HAVE BEEN ACHIEVED, FAME HAS BEEN
COMPLETED - ONE MAY WITHDRAW HIMSELF.

THAT IS TO FOLLOW THE LAW OF NATURE.

[09c42T] WING-TSIT CHAN

TO HOLD AND FILL A CUP TO OVERFLOWING

[S NOT AS GOOD AS TO STOP IN TIME.

SHARPEN A SWORD—EDGE TO ITS VERY SHARPEST,

AND THE (EDGE) WILL NOT LAST LONG.

WHEN GOLD AND JADE FILL YOUR HALL,

YOU WILL NOT BE ABLE TO KEEP THEM.

TO BE PROUD WITH HONOR AND WEALTH

IS TO CAUSE ONE'S OWN DOWNFALL.

WITHDRAW AS SOON AS YOUR WORK IS DONE.

SUCH IS HEAVEN'S WAY.

[09¢c91T] U. . CEMEHEHKO

HATIOJIHUTD JI0 KPAEB, IIPUJEPXKUBAS, UTOBbI HE PA3JIUTD, —
HE MAET B CPABHEHUE C TEM, KOI'IA YXE IIYCTO.

HE COXPAHUTH HAZOJI'O OCTPBIM TO, UTO HATAUMBAKOT BCE
OCTPEE.

KOI'ZIA 3ABUTA BCSI IIAJIATA 3JIATOM ¥ HEOPUTOM, HUKTO HE
CMOXET UX CBEPEUB.

KTO IroPAUTCS TEM, UTO 3HATEH M BOTAT, CAM OBPEKAET
CEB4 HA HECUACTEBE.

JIAO0 HEBA B TOM, UTOBbI YCIIEIIHO 3ABEPIIUTH CBOU TPY/Ib
U YIAJIITBCS.

[09¢92T] A. A. MACJIOB

JIVUIIIE BOBPEMY OCTAHOBUTHCA, UEM HAIIOJIHUTH [COCYZ[]
JI0 KPAEB.

ECJI 3ATOUMTD JIE3BUE 0 [IPEZEJIA, TO JOJINO ENO HE
COXPAHUTD.

[TOKOY MOT'YT BBITh TTOJIHBI 30JI0TA U KAMEHBEB, HO HE
HAIZZ[ETCH TOro, KToO YCTEPET BbI UX.

TTOXBAJIATHCS BOTATCTBOM M 3HATHOCTBIO — 3HAUMT
HAKJIMKATD HA CEBS BELLY.

JIOBVBIIVCH YCIIEXA — OTCTYIIAM.

B atoM - IIyTh HEBA.

[09¢c93T] E. A. TOPUMHOB

HE JIYUIIE JI1 OCJIABUTB HATSIHYTYIO TETUBY, YUEM BEUHO
HATIPATATD EE?

U JAXE ECJIM BECKOHEUHO TOUUTD KJIMHOK, HAJIOJITO
COXPAHUTD OCTPOTY ET'0, ITOXKAJIYH, HE YIACTCSI.

KOrziA HEOPUTOM WJIM 30JI0TOM HAIIOJIHEH 3AJI, KTO

CMOXET YBEPEUB ET'O OT BOPA?

KorgA BOrATCTBOM UJIM 3HATHOCTBI KMUATCY JIFOAU, HE
HABJIEKAIOT CAMHI STUM JIM BEZY BOJIBIIYIO?

BOTATCTBO, TIOUECTH U CJIABA CTUHYT IIPOUb, UCTJIEET
TEJIO = BOT HEBECHOE JIAO, BOT ITYTh!

[09¢c94T] A. E. JIVKbSIHOB

MOXKHO B34Tb JA 1 HAIIOJIHUTDL UYTO-JINEO,

HO HE JIVUIIE JI1 OCTABUTD EI'O KAK ECTBH?

MOXKHO PACIUIIOIINATEL U OTTOUNUTD UTO—JINEBO,

HO HEBO3MOJKHO HAZIOJITO COXPAHUTH [OCTPOTY].

MOXKHO 30JIOTOM U AIIMO 3ABAJIUTE TTAJIATHI,

JIA PA3BE HANMJIETCSI TOT, KTO CMOXET CBEPEUDL [BCE 9TO]?

MOXKHO OCBIITIATE CEBS JIPATOILIEHHOCTSIMU 11 CMOTPETD HA
BCEX CBBICOKA,

HO BEAb TOJIbKO HAKJIMUEIIL BEY HA CEB.

[ToaTOMY I YCIIEIIHOI'O JOCTUXEHKA LIEJIX Thl CAM
BO3bMU A W YCTYIIM HEBECHOMY AO.

[09c95T] I XuH-TIYH

JIVUIIE HUUETO HE JEJATH, YUEM CTPEMUTLCS K TOMY, UTOBBI
UTO-JIUBO HAIIOJIHUTD.

Eciim [UEM-JIBO] OCTPBEIM [BCE BPEMS ] II0JIb30BATHCS,
OHO HE CMOXET JI0JI'O COXPAHUTD CBOIO [OCTPOTY].

ECJM 3AJ HATIOJHEH 30JI0TOM U SIIMOI, TO HUKTO HE B
CWJIAX X YBEPEUD.

ECJIM BOTATBIE U 3HATHBIE [TPOBIIAIOT KUUWINBOCTD, OHU
CAMU HABJIEKAIOT HA CEBS BEJLY.

KOrIA JEJIO 3ABEPIIEHO, UEJIOBEK [OJDKEH]
YCTPAHUTBCSL.

B 9TOM 3AKOH HEBECHOTO JIAO.

[09c96T] A. I1. Konuccu

UTOBBI ITOCY /1A BBbUIA HATIOJIHEHA UEM—HUBY/Ib, HYXKHO
JIEPXATD EE TBEPJIO (BE3 MAJEHIIETO ABUXKEHIS) U POBHO.

UTOBBI JIE3BBUE HAOCTPUJIOCE, HYXKHO JOJITO TPOZOIKATD
HATAUNBAHYE.

Korza oM HATIOJIHEH 30JI0TOM U JIPATOLIEHHBIMI
KAMHIMH, TO HEBO3MOXHO COXPAHUTD EI'O B [IEJIOCTH.

KTO JOCTUTHET YECTH U ITPUOBPETET BOTATCTBO, TOT
CIEJIAETCS TOPZBIM.

OH JIETKO 3ABYJIET, UTO CYIIECTBYET HAKA3AHUE (3A
IIPECTYILIEHUE).

KOriA JEJIA YBEHUAIOTCS BJIECTSIIUM YCIIEXOM U BYZIET
MIPUOBPETENO JOBPOE UM, TO JIVUIIE BCETO YIAJUTECA (B
VEJVHEHIE).

BOT 3T0-TO 1 ECTb HEBECHOE TAO (MJI ECTECTBEHHOE
TAO).

[09¢c97T] B. B. MAJISIBUH

UEM YIEPXKHBATE HAIIOJIHEHHOE 10 KPAEB,
JIVUIIIE BOBPEMY OCTAHOBUTHCH.

KTO CTAPAETCA HATOUNTH OCTPEE,

HE COXPAHUT JIOCTUIHYTOI'O HAZIOJITO.

KOJI 30JI0TO 1 AIIMA 3ATIOJIHUJIN [TOKOH,
HUKOMY HE II0J CUJIY UX CBEPEUD.

TOT, KTO KHUNTCY BOTATCTBOM Y 3HATHOCTEIO,
CAM HABJIEUET HA CEBY BELY.

ITOABWT" COBEPIIEH, CJIABA 9BMJIAChH, A CAM CKPBIJICS —
BoT IIyTh HEBECHBIM.
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[09¢98T] B. B. BUHOI'POACKHI

YJIEPXKUBAIOT 1 3ATIOJIHAIOT ETO.

A JIVUIIIE BbI IIPEKPATUTH 9TO.

KYIOT ¥ 3AOCTPAIOT ETO.

HE CMOT'YT COXPAHUTH LOJITO.

30JI0TO ¥ APATOIIEHHOCTU 3AIIOJIHIJIN 3AJIBL

HUKTO HE CYMEET YBEPEUb.

ECJii B BOTATCTBE ¥ 3HATHOCTH 3ATOPZIUJICS, CAM CEBE
CO3IAEIIb I[TPOBJIEMBI HA BYIYIIIEE.

TIPUXOONT YCIIEX — JINUHOCTE OTCTYIIAET.

TAKOB IIyTh HEBA.
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PSEUDO-CHAPTER TEN

.

[10c01T] ROBERT G. HENRICKS

IN NOURISHING THE SOUL AND EMBRACING THE ONE - CAN
YOU DO IT WITHOUT LETTING THEM LEAVE?

IN CONCENTRATING YOUR BREATH AND MAKING IT SOET — CAN
YOU [MAKE IT LIKE THAT OF] A CHILD?

IN CULTIVATING AND CLEANING YOUR PROFOUND MIRROR —
CAN YOU DO IT SO THAT IT HAS NO BLEMISH?

IN LOVING THE PEOPLE AND GIVING LIFE TO THE STATE — CAN
YOU DO IT WITHOUT USING KNOWLEDGE?

IN OPENING AND CLOSING THE GATES OF HEAVEN = CAN YOU
PLAY THE PART OF THE FEMALE?

IN UNDERSTANDING ALL WITHIN THE FOUR REACHES - CAN
YOU DO IT WITHOUT USING KNOWLEDGE?

GIVE BIRTH TO THEM AND NOURISH THEM.

GIVE BIRTH TO THEM BUT DON'T TRY TO OWN THEM,;

HELP THEM TO GROW BUT DON'T RULE THEM.

THIS IS CALLED PROFOUND VIRTUE.

[10c02T] JouN C. H. Wu

IN KEEPING THE SPIRIT AND THE VITAL SOUL TOGETHER,

ARE YOU ABLE TO MAINTAIN THEIR PERFECT HARMONY?

IN GATHERING YOUR VITAL ENERGY TO ATTAIN SUPPLENESS,

HAVE YOU REACHED THE STATE OF A NEW-BORN BABE?

IN WASHING AND CLEARING YOUR INNER VISION,

HAVE YOU PURIFIED IT OF ALL DROSS?

IN LOVING YOUR PEOPLE AND GOVERNING YOUR STATE,

ARE YOU ABLE TO DISPENSE WITH CLEVERNESS?

IN THE OPENING AND SHUTTING OF HEAVEN'S GATE,

ARE YOU ABLE TO PLAY THE FEMININE PART?

ENLIGHTENED AND SEEING FAR INTO ALL DIRECTIONS,

CAN YOU AT THE SAME TIME REMAIN DETACHED AND NON—
ACTIVE?

REAR YOUR PEOPLE!

FEED YOUR PEOPLE!

REAR THEM WITHOUT CLAIMING THEM FOR YOUR OWN!

DO YOUR WORK WITHOUT SETTING ANY STORE BY IT!

BE A LEADER, NOT A BUTCHER!

THIS IS CALLED HIDDEN VIRTUE.

[10c03T] D. C. LAU

WHEN CARRYING ON YOUR HEAD YOUR PERPLEXED BODILY
SOUL

CAN YOU EMBRACE IN YOUR ARMS THE ONE AND NOT LET GO?

IN CONCENTRATING YOUR BREATH CAN YOU BECOME AS
SUPPLE

AS A BABE?

CAN YOU POLISH YOUR MYSTERIOUS MIRROR

AND LEAVE NO BLEMISH?

CAN YOU LOVE THE PEOPLE AND GOVERN THE STATE

WITHOUT RESORTING TO ACTION?

WHEN THE GATES OF HEAVEN OPEN AND SHUT

ARE YOU CAPABLE OF KEEPING TO THE ROLE OF THE FEMALE?

WHEN YOUR DISCERNMENT PENETRATES THE FOUR QUARTERS

ARE YOU CAPABLE OF NOT KNOWING ANYTHING?

IT GIVES THEM LIFE AND REARS THEM.

[T GIVES THEM LIFE YET CLAIMS NO POSSESSION;

[T BENEFITS THEM YET EXACTS NO GRATITUDE;
[T IS THE STEWARD YET EXERCISES NO AUTHORITY.
SUCH IS CALLED THE MYSTERIOUS VIRTUE.

[10c04T] R. L. WING

IN MANAGING YOUR INSTINCTS AND EMBRACING ONENESS,
CAN YOU BE UNDIVIDED?

IN FOCUSING YOUR INFLUENCE, CAN YOU YIELD AS A NEWBORN
CHILD?

IN CLEARING YOUR INSIGHT, CAN YOU BECOME FREE OF
ERROR?

IN LOVING PEOPLE AND LEADING THE ORGANIZATION, CAN YOU
TAKE NO ACTION?

IN OPENING AND CLOSING THE GATEWAY TO NATURE, CAN
YOU NOT WEAKEN?

IN SEEING CLEARLY IN ALL DIRECTIONS, CAN YOU BE WITHOUT
KNOWLEDGE?

PRODUCE THINGS, CULTIVATE THINGS; PRODUCE BUT DO NOT
POSSESS.

ACT WITHOUT EXPECTATION.

ADVANCE WITHOUT DOMINATING.

THESE ARE CALLED THE SUBTLE POWERS.

[10c05T] REN JiYu

CAN YOU KEEP THE UNITY OF THE SOUL AND THE BODY
WITHOUT SEPARATING THEM?

CAN YOU CONCENTRATE THE VITAL ENERGY, KEEP THE
BREATH AND ACHIEVE GENTLENESS LIKE AN INFANT WITHOUT
ANY DESIRES?

CAN YOU CLEANSE AND PURIFY YOUR PROFOUND INSIGHT
WITHOUT ANY FLECKS?

CAN YOU LOVE THE PEOPLE AND GOVERN THE STATE
WITHOUT PERSONAL KNOWLEDGE?

CAN YOU RECOIL TO TAKE THE FEMININE POSITION IN THE
COURSE OF NATURE'S OPPOSITION AND CHANGE?

CAN YOU PERCEIVE ALL AND COMPREHEND ALL WITHOUT
TAKING ANY ACTION?

TO LET ALL THINGS GROW AND INCREASE,

TO BEGET ALL THINGS, BUT NOT TO TAKE POSSESSION OF
THEM,

TO ADVANCE THEM, BUT NOT TO TAKE CREDIT FOR DOING SO,

TO BE LEADER BUT NOT MASTER OF THEM,

= THIS IS THE MOST PROFOUND DE (TE, OR VIRTUE).

[10c06T] GIA-FU FENG

CARRYING BODY AND SOUL AND EMBRACING THE ONE,
CAN YOU AVOID SEPARATION?

ATTENDING FULLY AND BECOMING SUPPLE,

CAN YOU BE AS A NEWBORN BABE?

WASHING AND CLEANSING THE PRIMAL VISION,
CAN YOU BE WITHOUT STAIN?

LOVING ALL MEN AND RULING THE COUNTRY,

CAN YOU BE WITHOUT CLEVERNESS?

OPENING AND CLOSING THE GATES OF HEAVEN,
CAN YOU PLAY THE ROLE OF WOMAN?
UNDERSTANDING AND BEING OPEN TO ALL THINGS,
ARE YOU ABLE TO DO NOTHING?

GIVING BIRTH AND NOURISHING,

BEARING YET NOT POSSESSING,

WORKING YET NOT TAKING CREDIT,
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LEADING YET NOT DOMINATING,
THIS IS THE PRIMAL VIRTUE.

[10c07T] Lok SANG Ho

CAN YOU CONCENTRATE YOUR MIND AND SOUL,

AND NOT LAPSE A MINUTE?

CAN YOU KEEP YOUR BREATH SOFT AND SMOOTH,

JUST AS AN INFANT WOULD?

CAN YOU CLEANSE THE EYE OF YOUR MIND,

AND KEEP IT FREE FROM A SPECK OF DUST?

CAN YOU LOVE YOUR CITIZENS AND GOVERN YOUR COUNTRY,

SELFLESSLY AND ACCORDING TO THE DAO?

IF YOU WERE ASKED TO GUARD THE GATE OF HEAVEN,

WOULD YOU BE TOTALLY IMPARTIAL?

CAN YOU UNDERSTAND THE FOUR DIMENSIONS OF THE
UNIVERSE,

AND BE FREE FROM SELF~GUIDED REASONING?

TO GIVE BIRTH TO LIFE, AND

TO NURTURE IT, YET CLAIMING NO OWNERSHIP;

TO ACT, YET WITHOUT BEING ARROGANT,

TO BRING UP LIFE, YET NOT DETERMINING ITS DESTINY:

THAT IS THE MYSTICAL VIRTUE.

[10c08T] XIAOLIN YANG

TO DEVOTE YOUR SOUL AND BODY TO THE DAO, CAN YOU
NEVER LEAVE IT?

TO FOCUS YOUR INNER ENERGY TO THE SOFTEST, CAN YOU BE
LIKE A NEWBORN?

TO REMOVE YOUR INNER DUST AND SEE THE DAO, CAN YOUR
MIND BE AS CLEAN AS A MIRROR?

TO LOVE YOUR PEOPLE AND GOVERN YOUR COUNTRY, CAN YOU
PRACTICE WUWEI?

TO CONTROL YOUR DESIRES, CAN YOU BE AS HUMBLE AS A
FEMALE?

TO UNDERSTAND EVERYTHING, CAN YOU STAY WITHOUT
KNOWLEDGE?

CREATE AND NURTURE BUT DO NOT OWN,

DO THINGS BUT DO NOT CLAIM CREDIT,

LEAD BUT DO NOT CONTROL.

THESE ARE REAL DE.

[10c09T] WALTER GORN OLD, WHAT IS POSSIBLE

BY CONSERVING THE NATURAL AND SPIRITUAL POWERS IT IS
POSSIBLE TO ESCAPE DISSOLUTION.

BY RESTRAINING THE PASSIONS AND LETTING GENTLENESS
HAVE SWAY IT IS POSSIBLE TO CONTINUE AS A CHILD.

BY PURGING THE MIND OF IMPURITIES IT IS POSSIBLE TO
REMAIN UNTAINTED.

BY GOVERNING THE PEOPLE WITH LOVE IT IS POSSIBLE TO
REMAIN UNKNOWN.

BY CONTINUAL USE OF THE GATES OF HEAVEN IT IS POSSIBLE
TO PRESERVE THEM FROM RUST.

BY TRANSPARENCY ON ALL SIDES IT IS POSSIBLE TO REMAIN
UNRECOGNISED.

TO BRING FORTH AND PRESERVE, TO PRODUCE WITHOUT
POSSESSING, TO ACT WITHOUT HOPE OF REWARD, AND TO EXPAND
WITHOUT WASTE, THIS IS THE SUPREME VIRTUE.

[10c10T] JAMES LEGGE
WHEN THE INTELLIGENT AND ANIMAL SOULS ARE HELD

TOGETHER IN ONE EMBRACE, THEY CAN BE KEPT FROM
SEPARATING.

WHEN ONE GIVES UNDIVIDED ATTENTION TO THE (VITAL)
BREATH, AND BRINGS IT TO THE UTMOST DEGREE OF PLIANCY, HE
CAN BECOME AS A (TENDER) BABE.

WHEN HE HAS CLEANSED AWAY THE MOST MYSTERIOUS
SIGHTS (OF HIS IMAGINATION), HE CAN BECOME WITHOUT A FLAW.

IN LOVING THE PEOPLE AND RULING THE STATE, CANNOT HE
PROCEED WITHOUT ANY (PURPOSE OF) ACTION?

IN THE OPENING AND SHUTTING OF HIS GATES OF HEAVEN,
CANNOT HE DO SO AS A FEMALE BIRD?

WHILE HIS INTELLIGENCE REACHES IN EVERY DIRECTION,
CANNOT HE (APPEAR TO) BE WITHOUT KNOWLEDGE?

(THE TAO) PRODUCES (ALL THINGS) AND NOURISHES THEM;

IT PRODUCES THEM AND DOES NOT CLAIM THEM AS ITS OWN;

IT DOES ALL, AND YET DOES NOT BOAST OF IT;

IT PRESIDES OVER ALL, AND YET DOES NOT CONTROL THEM.

THIS IS WHAT IS CALLED "THE MYSTERIOUS QUALITY' (OF THE
TAO).

[10c11T] DAVID HINTON

CAN YOU LET YOUR SPIRIT EMBRACE PRIMAL UNITY WITHOUT
DRIFTING AWAY?

CAN YOU FOCUS CH'TINTO SUCH SOFTNESS YOU'RE A
NEWBORN AGAIN?

CAN YOU POLISH THE DARK-ENIGMA MIRROR TO A CLARITY
BEYOND STAIN?

CAN YOU MAKE LOVING THE PEOPLE AND RULING THE NATION
NOTHING'S OWN DOING?

CAN YOU BE FEMALE OPENING AND CLOSING HEAVEN'S GATE?

CAN YOU FATHOM EARTH'S FOUR DISTANCES WITH RADIANT
WISDOM AND KNOW NOTHING?

GIVE BIRTH AND NURTURE.

GIVE BIRTH WITHOUT POSSESSING AND FOSTER WITHOUT
DOMINATING:

THIS IS CALLED DARK-ENIGMA INTEGRITY.

[10c12T] CHICHUNG HUANG

IN MAKING YOUR SOUL EMBRACE ONE,

CAN YOU KEEP IT FROM DEPARTING?

IN CONCENTRATING YOUR BREATH TO MAKE IT UTTERLY SOFT,

CAN YOU DO SO AS AN INFANT DOES?

IN CLEANING AND DUSTING THE DEEP AND REMOTE MIRROR,

CAN YOU MAKE IT SPOTLESS?

IN LOVING THE PEOPLE AND GOVERNING THE STATE,

CAN YOU PRACTICE NONACTION?

IN OPENING AND CLOSING THE HEAVENLY GATE,

CAN YOU PLAY THE FEMININE?

IN KEEPING CLEAR-SIGHTED AND ALL-PERCEPTIVE,

CAN YOU REFRAIN FROM USING CRAFT?

GENERATE THEM;

REAR THEM.

GENERATE WITHOUT POSSESSING;

LEAD WITHOUT DOMINATING ~

THIS IS CALLED DEEP AND REMOTE VIRTUE.

[10c13T] ELLEN M. CHEN

IN BRINGING YOUR SPIRITUAL (YING) AND BODILY (P'0) SOULS
TO EMBRACE THE ONE,

CAN (NENG) YOU NEVER DEPART (LI) FROM IT?
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IN CONCENTRATING YOUR BREATH TO ATTAIN SOFTNESS,

CAN YOU BE LIKE AN INFANT (YING ERH)?

IN CLEANSING YOUR MIRROR (LAN) OF THE DARK (HSUAN),

CAN YOU MAKE IT SPOTLESS?

IN OPENING AND CLOSING HEAVEN'S GATE (T'IEN MEN),

CAN YOU BE THE FEMALE (TZ'U)?

IN BEING ENLIGHTENED (MING) AND COMPREHENDING ALL,

CAN YOU DO IT WITHOUT KNOWLEDGE?

IN LOVING THE PEOPLE AND GOVERNING THE STATE,

CAN YOU PRACTICE NON—ACTION?

TO GIVE BIRTH, TO NURTURE,

TO GIVE BIRTH YET NOT TO CLAIM POSSESSION (YU),

To ACT (WEI) YET NOT TO HOLD ON TO,

TO GROW (CHANG) YET NOT TO LORD OVER (TSAI),

THIS IS CALLED THE DARK VIRTUE (YUAN TE).

[10c14T] LEE SUN CHEN ORG

[EACH INDIVIDUAL ] UNIFIES IN HIMSELF SOUL (AURA) AND
VITALITY (PHYSIQUE), BUT ARE THEY ALWAYS SO INSEPARABLE?

[EACH INDIVIDUAL] CAN EXERT TO COLLECT HIMSELF, IN
ORDER TO CONCENTRATE [TOTALLY ] INWARDLY, BUT CAN HE
THUS BE AS THOROUGHLY UNASSUMING (FLEXIBLE) AS AN
INFANT?

WHEN IT COMES TO WEEDING OUT, AS WELL AS WASHING OFF,
UNSUBSTANTIATED FAULTY OPINIONS, CAN AN ORDINARY PERSON
COMPREHENSIVELY AVOID BEING COMPLETELY FAULTLESS?

WHEN IT COMES TO LOOKING AFTER PEOPLE AND GOVERNING
A STATE, WOULD AN ORDINARY PERSON CARRY OUT THE PRINCIPLE
OF NON-INTERFERENCE [STEADFASTLY THAT HE CAN RESIST THE
TEMPTATION OF TAMPERING WITH THE NATURAL COURSE]?

WHEN THE PORTAL OF HEAVEN (PASSAGE WHICH LEADS
DIRECTLY TO TRUTH) OPENS AND CLOSES, WOULD AN ORDINARY
PERSON BE AS SENSITIVE (PERCEPTIVE) AND UNASSUMING
(OBJECTIVE) AS FEMALES?

[F A PERSON'S KNOWLEDGE IS ENCYCLOPEDIC AND
COMPREHENSIVE, WOULD HE STILL MAINTAIN HIS MODESTY AND
RECOGNIZE THAT HE STILL HAS A GREAT DEAL MORE TO LEARN
[ABOUT THE BOUNDLESS WORLD OF KNOWLEDGE ]?

IF AN INDIVIDUAL FULFILLS ANY OF THE FOLLOWING PURSUITS:

HELPING [CREATURES] TO SURVIVE AND TO RAISE THEM [TO
RELISH THEIR POTENTIALITIES |;

SUSTAINING [THEIR FULFILLMENT ] WITHOUT BEING
POSSESSIVE;

ACCOMPLISHING [GOOD] DEEDS WITHOUT CLAIMING CREDIT;

SUPPORTING THEIR GROWTHS WITHOUT BEING MANIPULATIVE;

THIS INDIVIDUAL HAS THUS [ACCOMPLISHED | THE MOST
PROFOUND TE (ARETE).

[10c15T] TIEN CONG TRAN

IN KEEPING THE SPIRIT AND THE VITAL SOUL TOGETHER, ARE
YOU ABLE TO MAINTAIN THEIR PERFECT HARMONY?

IN GATHERING YOUR VITAL ENERGY TO ATTAIN SUPPLENESS,
ARE YOU ABLE TO PLAY THE ROLE OF A NEWBORN BABE?

IN WASHING AND CLEARING THE MYSTERIOUS MIRROR, ARE YOU
ABLE TO PURIFY IT OF ALL DROSS?

IN LOVING YOUR PEOPLE AND GOVERNING YOUR STATE, ARE
YOU ABLE TO DO NOTHING?

IN THE OPENING AND SHUTTING OF HEAVEN'S GATE, ARE YOU
ABLE TO PLAY THE FEMININE PART?

ENLIGHTENED AND SEEING FAR INTO ALL DIRECTIONS, CAN

YOU AT THE SAME TIME KNOW NOTHING?

REARING, FEEDING, REARING WITHOUT CLAIMING FOR ITS OWN,
DOING THE WORK WITHOUT CLAIMING DOING IT, RAISING WITHOUT
BEING MASTER.

THIS IS MYSTERIOUS VIRTUE.

[10c16T] THOMAS Z. ZHANG

CAN YOU KEEP YOUR MIND AND YOUR ACTION CONSISTENT?

CAN YOU BE SIMPLE AND SINCERE LIKE A BABY?

CAN YOU VIEW THINGS WITHOUT BIAS?

CAN YOU GOVERN WITHOUT IMPOSING YOUR WILL?

CAN YOU BE MODERATE IN DAILY BUSINESS?

CAN YOU KEEP OPEN MIND WHEN LEARNING?

BIRTH AND GROWTH ARE NATURAL.

DO NOT THINK BIRTH IS SOMEONE'S ACHIEVEMENTS.

DO NOT BE VAINGLORIOUS FOR YOUR ACCOMPLISHMENTS.

DO NOT IMPEDE GROWTH.

THIS IS CALLED THE PROFOUND VIRTUE.

[10c17T] ARTHUR WALEY

CAN YOU KEEP THE UNQUIET PHYSICAL-SOUL FROM
STRAYING, HOLD FAST TO THE UNITY, AND NEVER QUIT IT?

CAN YOU, WHEN CONCENTRATING YOUR BREATH, MAKE IT
SOFT LIKE THAT OF A LITTLE CHILD?

CAN YOU WIPE AND CLEANSE YOUR VISION OF THE MYSTERY
TILL ALL IS WITHOUT BLUR?

CAN YOU LOVE THE PEOPLE AND RULE THE LAND, YET REMAIN
UNKNOWN?

CAN YOU IN OPENING AND SHUTTING THE HEAVENLY GATES
PLAY ALWAYS THE FEMALE PART?

CAN YOUR MIND PENETRATE EVERY CORNER OF THE LAND,
BUT YOU YOURSELF NEVER INTERFERE?

REAR THEM, THEN, FEED THEM,

REAR THEM, BUT DO NOT LAY CLAIM TO THEM.

CONTROL THEM, BUT NEVER LEAN UPON THEM;

BE CHIEF AMONG THEM, BUT DO NOT MANAGE THEM.

THIS IS CALLED THE MYSTERIOUS POWER.

[10c18T] RICHARD JOHN LYNN

STAY WHERE YOUR EARTHBOUND SOUL IS PROTECTED, AND
EMBRACE INTEGRITY: CAN YOU DO THIS WITH NEVER A
DEVIATION?

RELY EXCLUSIVELY ON YOUR VITAL FORCE, AND BECOME
PERFECTLY SOFT: CAN YOU PLAY THE INFANT?

CLEANSE YOUR VISION INTO THE MYSTERY OF THINGS: CAN
YOU MAKE IT SPOTLESS?

CHERISH THE PEOPLE AND GOVERN THE STATE: CAN YOU DO
THIS WITHOUT INTELLIGENCE?

THE GATEWAY OF HEAVEN, WHETHER IT IS TO BE OPEN OR
SHUT: CAN YOU PLAY THE FEMALE?

YOUR BRIGHT UNDERSTANDING CASTS ITS LIGHT OVER THE
FOUR QUARTERS: CAN YOU STAY FREE OF CONSCIOUS EFFORT?

HE GIVES THEM LIFE

AND NURTURES THEM.

HE GIVES THEM LIFE, YET HE POSSESSES THEM NOT.

HE ACTS, YET DOES NOT MAKE THEM DEPENDENT.

HE MATURES THEM, YET HE IS NOT THEIR STEWARD.

THIS WE CALL MYSTERIOUS VIRTUE.

[10c19T] LIN YUTANG
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EMBRACING THE ONE

IN EMBRACING THE ONE WITH YOUR SOUL,

CAN YOU NEVER FORSAKE THE TAOQ?

IN CONTROLLING YOUR VITAL FORCE TO ACHIEVE
GENTLENESS,

CAN YOU BECOME LIKE THE NEW—BORN CHILD?

IN CLEANSING AND PURIFYING YOUR MYSTIC VISION,

CAN YOU STRIVE AFTER PERFECTION?

IN LOVING THE PEOPLE AND GOVERNING THE KINGDOM,

CAN YOU RULE WITHOUT INTERFERENCE?

IN OPENING AND SHUTTING THE GATE OF HEAVEN,

CAN YOU PLAY THE PART OF THE FEMALE?

IN COMPREHENDING ALL KNOWLEDGE,

CAN YOU RENOUNCE THE MIND?

TO GIVE BIRTH, TO NOURISH,

TO GIVE BIRTH WITHOUT TAKING POSSESSION,

TO ACT WITHOUT APPROPRIATION,

TO BE CHIEF AMONG MEN WITHOUT MANAGING THEM —

THIS IS THE MYSTIC VIRTUE.

[10c20T] VICTOR H. MAIR

WHILE YOU

CULTIVATE THE SOUL AND EMBRACE UNITY,

CAN YOU KEEP THEM FROM SEPARATING?

FOCUS YOUR VITAL BREATH UNTIL IT IS SUPREMELY SOFT,

CAN YOU BE LIKE A BABY?

CLEANSE THE MIRROR OF MYSTERIES,

CAN YOU MAKE IT FREE OF BLEMISH?

LOVE THE PEOPLE AND ENLIVEN THE STATE,

CAN YOU DO SO WITHOUT CUNNING?

OPEN AND CLOSE THE GATE OF HEAVEN,

CAN YOU PLAY THE PART OF THE FEMALE?

REACH OUT WITH CLARITY IN ALL DIRECTIONS,

CAN YOU REFRAIN FROM ACTION?

[T GIVES BIRTH TO THEM AND NURTURES THEM,

[T GIVES BIRTH TO THEM BUT DOES NOT POSSESS THEM,

IT REARS THEM BUT DOES NOT CONTROL THEM,

THIS IS CALLED "MYSTERIOUS INTEGRITY."

[10c21T] TOLBERT MCCARROLL
WHILE CARRYING YOUR ACTIVE LIFE ON YOUR HEAD

CAN YOU EMBRACE THE QUIET SPIRIT IN YOUR ARMS, AND NOT

LET GO?
WHILE BEING FULLY FOCUSED ON YOUR VITAL BREATH
CAN YOU MAKE IT SOFT LIKE THAT OF A NEWBORN BABE?
WHILE CLEANING YOUR INNER MIRROR
CAN YOU LEAVE IT WITHOUT BLEMISH?
WHILE LOVING THE PEOPLE AND RULING THE COUNTRY
CAN YOU DISPENSE WITH CLEVERNESS?
WHILE OPENING AND CLOSING THE GATES OF HEAVEN
CAN YOU BE LIKE A MOTHER BIRD?
WHILE PENETRATING THE FOUR QUARTERS WITH YOUR
INSIGHT
CAN YOU REMAIN SIMPLE?
HELP THE PEOPLE LIVE!
NOURISH THE PEOPLE!
HELP THEM LIVE YET LAY NO CLAIM TO THEM.
BENEFIT THEM YET SEEK NO GRATITUDE.
GUIDE THEM YET DO NOT CONTROL THEM.
THIS IS CALLED THE HIDDEN VIRTUE.

[10c22T1] DaviD H. L1

UNITE PHYSICALLY AND MENTALLY TO EMBRACE ONE.

CAN ONE BE NOT SEPARATED FROM IT?

CHANNEL ENERGY TOWARD TENDERNESS.

CAN ONE EMULATE THE INFANT?

CLEANSE THE DEEP MIRROR WITHIN.

CAN ONE BE WITHOUT BLEMISHES?

LOVE THE POPULACE IN GOVERNANCE.

CAN ONE PRACTICE LAISSEZ-FAIRE?

OPEN AND CLOSE THE COSMIC PORTAL.

CAN ONE ASSUME THE FEMININE ROLE?

DISCERN AND DELIBERATE.

CAN ONE BE IGNORANT?

CULTIVATE, REAR.

CULTIVATE, BUT POSSESS NOT;

PROVIDE, BUT CLAIM NOT;

NURTURE, BUT DOMINATE NOT.

THIS IS THE PROFOUNDEST VIRTUE.

[10c23T] YASUHIKO GENKU KIMURA

IN ACCORDANCE WITH THE TAO ETERNAL,

EMBRACE YOUR BODY AND MIND IN ONENESS WITHOUT ANY
DIREMPTION.

ENLIVEN YOUR VITAL ENERGY UNTIL IT REACHES THE
SUPPLENESS OF A BABY.

CLEANSE YOUR MIND TO ELIMINATE ALL UNCLARITY.

LOVE YOUR PEOPLE AND LEAD YOUR COMMUNITY WITHOUT
UNBALANCED ACTION,

BE RECEPTIVE AS A GENTLE FEMALE IN THE RHYTHMIC
INTERCOURSE OF THE KOSMOS.

REMAIN IN THE STATE OF NOT-KNOWING

WHILE ACHIEVING KNOWLEDGE IN ALL FIELDS.

THIS IS THE SPIRITUAL VIRTUE OF THE KOSMOS:

BIRTHING LIFE WITHOUT POSSESSING,

NURTURING LIFE WITHOUT EXPECTING,

REARING LIFE WITHOUT DOMINATING.

[10c24T] CHOU-WING CHOHAN

CAN YOU ALWAYS KEEP YOUR SOUL FOCUSED

SO THAT NOTHING CAN DIVERT IT FROM THE TAO?

CAN YOU REGULATE YOUR BREATHING

AND BE AS SOFT AND RELAXED AS A BABY?

CAN YOU PURIFY YOURSELF AND ELIMINATE THE HIDDEN

SO THAT YOU ARE FREE OF ALL BLEMISH AND ERROR?

CAN YOU LOVE THE PEOPLE AND GOVERN THE STATE BY NON-
ACTION?

CAN YOU OPEN AND CLOSE THE GATES OF NATURE

AS A WOMAN CAN?

CAN YOU BE ENLIGHTENED AND AWARE

AND PENETRATE TO THE DEPTHS OF EVERYTHING, WITHOUT
KNOWLEDGE?

[10c25T ] MAN-HO KWoK

CAN YOU NURTURE YOUR SOULS BY HOLDING THEM IN UNITY
WITH THE ONE?

CAN YOU FOCUS YOUR CH'T = YOUR ENERGY AND BECOME AS
SUPPLE, AS YIELDING AS A BABY?

CAN YOU CLEAR YOUR MIND OF ALL ITS DROSS WITHOUT
THROWING OUT THE TAO WITH IT?
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CAN YOU DO IT WITHOUT SELF-INTEREST SO YOU SHINE LIKE
A DIAMOND?

CAN YOU LOVE THE PEOPLE OF YOUR NATION WITHOUT BEING
PULLED INTO ACTION?

CAN YOU TURN YOURSELF AROUND AND LET HER RISE UP
OVER YOU?

THE WORLD SPANS OUT IN FOUR DIRECTIONS — AND CAN YOU
BE AS EMBRACING?

BIRTHING, NURTURING AND SUSTAINING:

THE TAO DOES THIS UNCEASINGLY ...

[T GIVES WITHOUT HOLDING ON TO WHAT IT'S MADE,

IT GIVES EVERYTHING ESSENCE, WITHOUT REWARD

IT KNOWS, WITHOUT FLAUNTING IT

IT IS SERENE, BEYOND DESIRING

= AND THIS IS ITS VIRTUE AND ITS SOURCE.

[10c26T] GU ZHENGKUN

BODY AND SOUL ARE ONE,

BUT CAN THEY AVOID SEPARATION?

THOUGH CONCENTRATING ON BREATHING EXERCISES TO BE
SUPPLE,

CAN YOU BECOME AS SUPPLE AS A BABY?

THOUGH GETTING RID OF YOUR DISTRACTING THOUGHTS FOR
A DEEPER MEDITATION,

CAN YOU BE DEVOID OF BLEMISH?

IF YOU ARE TO LOVE THE PEOPLE AND GOVERN A STATE,

CAN YOU AVOID TAKING ACTIVE ACTION?

WHEN THE DOOR OF HEAVEN OPENS OR CLOSES,

CAN YOU REMAIN INACTIVE AS A FEMALE?

WHEN YOUR POWER OF PERCEPTION PENETRATES EVERY
CORNER,

ARE YOU CAPABLE OF KNOWING NOTHING?

GIVING ALL THINGS LIFE AND PROPAGATION

WITHOUT CLAIMING TO BE THEIR OWNER,

BENEFITING THEM WITHOUT CLAIMING TO BE THEIR
BENEFACTOR,

AND BEING THEIR HEAD WITHOUT RULING THEM,

ALL THESE ARE CALLED THE MOST INTRINSIC TEH (VIRTUE).

[10c27T] CHAO-HSIU CHEN

CAN ONE HOLD THE SOUL IN THE BODY, HOLD THE MIND IN
THE SPIRIT, AND KEEP THEM AS ONE?

CAN ONE CONCENTRATE THE ENERGY OF LIFE AND KEEP IT
SUPPLE LIKE A NEWBORN CHILD?

CAN ONE STUDY EVERYTHING AND REALLY KNOW EVERYTHING
WITHOUT MAKING A MISTAKE?

CAN ONE GOVERN THE NATION WITH ALL THE RIGHT ACTIONS
AND REALLY LOVE THE PEOPLE?

CAN ONE ALWAYS MAKE A DECISION WITH THE RIGHT MIND?

CAN ONE EMPTY THE MIND AND FILL IT WITH THE BRIGHTNESS
OF WISDOM AND LEARN TO STEP BACK FROM THIS KNOWLEDGE?

CAN ONE GIVE LIFE AND GROW LIFE AND YET CLAIM NO
POSSESSION?

CAN ONE SUPERVISE AND BENEFIT OTHERS, YET EXERCISE NO
AUTHORITY AND RELY ON NO PRIDE?

THIS IS WHAT IS CALLED THE MYSTERIOUS VIRTUE.

[10c28T] LIU QIXUAN

How IS IT

THAT YOU HOLD YOUR SOUL AND BODY TOGETHER?

ISIT LIKE A QUIET INFANT

THAT YOU SOFTEN YOUR BREATH?

[S IT WITHOUT ANY DUST

THAT YOU CLEAR YOUR MIND AS A METAPHYSICAL MIRROR?

[S IT WITHOUT WILLFUL ACTIONS

THAT YOU LOVE AND TAKE CARE OF YOUR COUNTRY AND
PEOPLE?

[S IT WITHOUT ANY DARK CORNER

THAT YOU SENSE WHAT IS HAPPENING IN THE WORLD?

IS IT WITHOUT MISGUIDING KNOWLEDGE

THAT YOU UNDERSTAND THE WHOLE WORLD?

THE METAPHYSICAL GETTER IS ONE

THAT LETS BE EVERYTHING THAT IS BORN,

PRODUCES WITHOUT POSSESSING ANYTHING SURPLUS,

ACHIEVES SUCCESSES WITHOUT BEING PROUD OF THEM,

AND RULES WELL WITHOUT ANY EXECUTIVE POWER.

[10c29T] SHI FU HWANG

EMBRACING THE TRUE ONE

LAO TZE SAYS,

BY CLOTHING A GOOD FRAME AND EMBRACING THE HOLY ONE,
CANNOT YOUR SOUL BE KEPT FROM LEAVING?

IN CONCENTRATING THE BREATH AND MAKING THE BODY
SUPPLE, CAN'T YOU TURN INTO A BABY AGAIN?

BY TAKING THE EYES' DIRT AND CONSULTING SCRIPTURES,
CAN'T YOU BECOME BLEMISHLESS?

TO LOVE PEOPLE AND EXERCISE GOVERNMENT, CAN'T THIS BE
KEPT FROM BEING PUBLICLY KNOWN?

CANNOT YOUR MOUTHS, EYES, AND EARS, THE GATE OF
HEAVEN REMAIN SOFT WHEN OPENING AND CLOSING AS FEMALES
USUALLY DO?

WHEN YOU UNDERSTAND THE TRUTH AND FULLY DISCERN
THEM, DO YOU NOT DEPEND ON ACTING WITHOUT THE INTENT TO
CONTROL FATE?

THE ONE WHICH GIVES ALL THINGS' LIVES, AND THUS REARS
THEM, GIVES THE LIVES, BUT DOES NOT CLAIM OWNERSHIP;

IT WORKS LABORIOUSLY FOR THEM, BUT DOES NOT EXPECT
REWARD IN RETURN,

EVEN WHEN THEY ARE FULLY GROWN UP, IT DOES NOT
DOMINATE THEM.

[ SHALL SAY THIS REALLY CAN BE REGARDED AS THE MYSTIC
VIRTUE.

[10c30T] CH'U TA-KAO

CAN YOU KEEP THE SOUL ALWAYS CONCENTRATED FROM
STRAYING?

CAN YOU REGULATE THE BREATH AND BECOME SOFT AND
PLIANT LIKE AN INFANT?

CAN YOU CLEAR AND GET RID OF THE UNFORESEEN AND BE
FREE FROM FAULT?

CAN YOU LOVE THE PEOPLE AND GOVERN THE STATE BY NON-
ACTION?

CAN YOU OPEN AND SHUT THE GATES OF NATURE LIKE A
FEMALE?

CAN YOU BECOME ENLIGHTENED AND PENETRATE
EVERYWHERE WITHOUT KNOWLEDGE?

[10c31T] PAUL J. LIN

KEEPING ONE'S YING POH AND EMBRACING THE ONE,

CAN MAN NOT DEPART FROM IT?

A corpus of 50 proofed translations of & - & £ £ or Lao Zi Dao De Jing; downloaded from www.sanmayce.com; 67/671



BREATHING INTENSELY TO INDUCE SOFTNESS,

CAN MAN BE LIKE AN INFANT?

THE MYSTIC VISION BEING PURE AND CLEAN,

CAN IT BE WITHOUT FLAW?

LOVING THE PEOPLE AND GOVERNING THE STATE,

CAN MAN BE WITHOUT ACTION?

OPENING AND CLOSING THE GATE OF HEAVEN,

CANIT NOT BE THE FEMALE?

DISCERNING AND UNDERSTANDING THE FOUR CORNERS,

CAN MAN DO SO WITHOUT KNOWLEDGE?

TO PRODUCE AND TO RAISE;

TO PRODUCE WITHOUT POSSESSING;

TO ACT WITHOUT ASSERTING;

TO DEVELOP WITHOUT CONTROLLING;

THIS IS CALLED THE PROFOUND VIRTUE.

[10c32T] MICHAEL LAFARGUE

WHEN 'CARRYING YOUR SOUL', EMBRACING THE ONE THING,
CAN YOU BE UNDIVIDED?

WHEN 'CONCENTRATING CH'T', BRINGING ABOUT SOFTNESS,
CAN YOU BE LIKE AN INFANT?

WHEN 'CLEANSING AND PURIFYING THE MYSTERIOUS MIRROR',
CAN YOU BE WITHOUT BLEMISH?

WHEN 'LOVING THE PEOPLE AND CARING FOR THE KINGDOM',
CAN YOU BE WITHOUT KNOWLEDGE?

WHEN '"THE DOORS OF HEAVEN OPEN AND SHUT', CAN YOU
REMAIN FEMININE?

WHEN '"CLARITY AND BARENESS PENETRATE EVERYWHERE',
CAN YOU REMAIN NOT DOING?

PRODUCE AND NOURISH.

PRODUCE BUT DON'T POSSESS,

WORK BUT DON'T RELY ON THIS,

PRESIDE BUT DON'T RULE.

THIS IS MYSTERIOUS TE.

[10c33T] CHENG LIN

WHEN THE SPIRIT HOLDS FAST TO THE BODY, HOW CAN THERE
BE DISUNION!

WHEN THE VITAL FORCE ATTAINS THE UTMOST DEGREE OF
PLIANCY, HOW CAN ONE FAIL TO RESEMBLE A NEW-BORN BABE!

WHEN THE MIND IS PURIFIED, HOW CAN THERE BE BLEMISHES!

WHEN THE RULER TRULY LOVES THE PEOPLE, HOW CAN HE
FAIL TO ACCOMPLISH THINGS!

WHEN THE SENSUAL ORGANS ARE PROPERLY USED, HOW CAN
ONE FAIL TO HAVE STRENGTH!

WHEN THE INTELLECTUAL FACULTIES ARE PROPERLY
EMPLOYED, HOW CAN ONE FAIL TO HAVE UNDERSTANDING!

THE MYSTERIOUS NATURE IS THAT WHICH PRODUCES, GROWS,
LIVES WITHOUT THE DESIRE FOR OWNERSHIP, GIVES WITHOUT THE
WISH FOR RETURN, RULES WITHOUT CLAIMING LORDSHIP.

[10c34T] YIWU

TO KEEP THE SPIRIT AND BODY EMBRACING ONENESS,

CAN YOU LET THEM NOT BE SEPARATE?

TO CONCENTRATE THE BREATH FOR ATTAINING SOFTNESS,

CAN YOU BE LIKE AN INFANT?

TO WASH AND CLEAR THE MYSTERIOUS VISION,

CAN YOU ELIMINATE ALL FLAWS?

TO LOVE THE PEOPLE AND GOVERN THE STATE,

CAN YOU BE WITHOUT KNOWLEDGE?

TO OPEN AND CLOSE THE HEAVENLY GATES,

CAN YOU BE THE FEMALE?

TO UNDERSTAND ALL THINGS IN THE FOUR DIRECTIONS,

CAN YOU BE IN NON—-ACTION?

TO PRODUCE THEM AND NOURISH THEM,

TO PRODUCE WITHOUT POSSESSING,

TO ACT WITHOUT TAKING CREDIT,

ToO [ENCOURAGE] GROWTH WITHOUT CONTROLLING,

THIS IS CALLED MYSTERIOUS VIRTUE.

[10c35T] HAN HIONG TAN

IN MAINTAINING CONGRUITY OF THE MIND AND BODY,

CAN YOU PREVENT YOUR ATTENTION FROM WANDERING?

CAN YOU BREATHE NATURALLY AND RELAX YOUR ENTIRE BODY

UNTIL IT BECOMES AS SUPPLE AS AN INFANT'S?

CAN YOU CLEAR ALL ERRANT THOUGHTS AND MAINTAIN AN
IMMACULATE MIND?

CAN YOU RULE BENEVOLENTLY BY ADHERING TO NON-
ACTION?

IN WATCHING EVERYTHING EVOLVE AND CHANGE, ARE YOU
ABLE TO MAINTAIN QUIETUDE (A TYPICAL FEMALE TRAIT)?

CAN YOU LEARN INTUITIVELY RATHER THAN ANALYTICALLY?

DAO PROCREATES AND NOURISHES EVERYTHING.

IT ENGENDERS BUT DOES NOT CLAIM POSSESSION.

IT ACHIEVES BUT DOES NOT CLAIM CREDIT.

[T LETS THINGS DEVELOP BUT DOES NOT EXERT CONTROL.

THIS IS KNOWN AS "INCONSPICUOUS VIRTUE".

[10c36T] HuA-CHING NI

CAN YOU ALWAYS EMBRACE ONENESS WITHOUT THE
SLIGHTEST SEPARATION OF BODY AND MIND?

CAN YOU MAINTAIN UNDIVIDED CONCENTRATION UNTIL YOUR
VITAL FORCE IS AS SUPPLE AS A NEWBORN BABY'S?

CAN YOU CLARIFY YOUR INNER VISION TO BE FLAWLESS?

CAN YOU LOVE YOUR PEOPLE AND SERVE YOUR STATE WITH
NO SELF-EXALTATION?

AS LIFE'S GATE OPENS AND CLOSES IN THE PERFORMANCE OF
BIRTH AND DEATH,

CAN YOU MAINTAIN THE RECEPTIVE, FEMININE PRINCIPLE
WHEN YIN AND YANG ARE CHANGING?

AFTER ACHIEVING THE CRYSTAL CLEAR MIND,

CAN YOU REMAIN DETACHED AND INNOCENT?

GIVE BIRTH TO AND NOURISH ALL THINGS WITHOUT DESIRING
TO POSSESS THEM.

GIVE OF YOURSELF, WITHOUT EXPECTING SOMETHING IN
RETURN.

ASSIST PEOPLE, BUT DO NOT ATTEMPT TO CONTROL THEM.

THIS IS HOW TO REALIZE THE DEEP VIRTUE OF THE UNIVERSE.

[10c37T] CHANG CHUNG-YUAN

CAN YOU UNIFY HUN AND P'O INTO ONE AND NOT LET THEM BE
DIVIDED?

CAN YOU CONCENTRATE ON YOUR BREATHING TO REACH
HARMONY AND BECOME AS AN INNOCENT BABE?

CAN YOU CLEAN THE DARK MIRROR WITHIN YOURSELF AND LET
NOTHING REMAIN THERE?

CAN YOU LOVE THE PEOPLE AND GOVERN THE STATE AND DO
SO WITHOUT INTERFERENCE?

CAN YOU ENTER AND LEAVE THE REALM OF NON-BEING AND
LET THESE ACTIONS TAKE PLACE BY THEMSELVES?
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CAN THE CLEAR ILLUMINATION RADIATE TO ALL DIRECTIONS
WITHOUT YOUR HAVING KNOWLEDGE OF IT?

CULTIVATE IT, AND NOURISH IT,

PRODUCE IT, BUT DO NOT POSSESS IT,

LABOR ON IT, BUT DO NOT DEPEND ON IT,

LEAD IT, BUT DO NOT MANAGE IT.

THIS IS CALLED THE MYSTIC ATTAINMENT.

[10c38T] HENRY WEI

IT CAN BE DONE

NENG WEI

IN HARMONIZING YOUR HUN AND P'0 TO EMBRACE THE ONE,
CAN YOU CONCENTRATE WITHOUT DEVIATING?

IN ATTUNING YOUR BREATH TO INDUCE TENDERNESS,
CAN YOU BECOME LIKE A NEW—BORN BABE?

IN CLEANSING AND PURIFYING YOUR MYSTIC MIRROR,
CAN YOU MAKE IT FREE FROM ALL STAIN?

IN LOVING THE PEOPLE AND RULING THE STATE,

CAN YOU PRACTICE NON-INTERFERENCE?

WHEN THE HEAVENLY GATE OPENS AND CLOSES,
CAN YOU PLAY THE PART OF THE FEMALE?

WHEN YOUR LIGHT SHINES FORTH IN ALL DIRECTIONS,
CAN YOU IGNORE IT WITH PERFECT EQUANIMITY?

TO PRODUCE THINGS AND NOURISH THEM,

TO PRODUCE BUT NOT TO CLAIM OWNERSHIP,

TO ACT BUT NOT TO PRESUME ON THE RESULT,

TO LEAD BUT NOT TO MANIPULATE, -

THIS IS CALLED MYSTIC VIRTUE.

[10c39T] HA POONG KM

REST YOUR SHINING SPIRIT AND EMBRACE THE ONE.

CAN YOU FOREVER HOLD ONTO IT?

CONCENTRATE YOUR BREATH AND ATTAIN THE UTMOST
SOFTNESS.

CAN YOU BECOME A BABY?

CLEAN YOUR MYSTERIOUS MIRROR.

CAN YOU KEEP IT FREE OF BLEMISH?

LOVE THE PEOPLE AND KEEP THE STATE IN PEACE.

CAN YOU RULE THROUGH NO—-ACTION?

AS THE GATE OF HEAVEN OPENS AND CLOSES,

CAN YOU PLAY THE FEMALE PART?

AS BRIGHT LIGHT REACHES ALL FOUR DIRECTIONS,

CAN YOU REMAIN UNKNOWING?

TO GIVE PEOPLE LIFE AND NURTURE THEM;

TO GIVE THEM LIFE, WITHOUT POSSESSING THEM;

TO RULE THEM, WITHOUT DEPENDING ON THEM;

TO LEAD THEM, WITHOUT DIRECTING THEM -

THIS IS CALLED THE MYSTERIOUS TE.

[10c40T] TAO HUANG

DONNING THE SPIRIT AND SOUL, AND DRAWING THEM INTO
ONENESS,

CAN THIS COME APART?

GATHERING IN QI AND MAKING THE BODY SUPPLE,

[S THIS NOT AN INFANT?

BEING CLEAR-HEADED AND ELIMINATING ANY MYSTIC VISION,

CAN EVEN A SPECK EXIST?

LOVING THE PEOPLE AND GOVERNING THE COUNTRY,

IS THIS NOT INACTIVE?

OPENING AND CLOSING THE GATE OF HEAVEN,

IS THIS NOT THE FEMALE?

COMPREHENDING THE FOUR CORNERS OF THE WORLD,
IS THIS NOT KNOWLEDGE?

BEGETTING AND NOURISHING,

BEGETTING BUT NOT POSSESSING,

ENHANCING BUT NOT DOMINATING.

THIS 1S MYSTERIOUS ACTION.

[10c41T] TANG ZI-CHANG

BY KEEPING THE BODY AND SOUL BALANCED, THEY CAN NOT
BE SPLIT.

BY SOFT BREATHING AND BEING TENDER, ONE CAN BE
INNOCENT.

BY PURIFYING THE MIND AND BROADENING VIEWS, ONE CAN BE
FREE FROM ERRORS.

BY LOVING THE PEOPLE AND SERVING THE COUNTRY, ONE
SHOULD NOT INTERFERE.

IF ONE'S MIND IS INDECISIVE, ONE SHOULD MAKE IT INACTIVE.

BY THOROUGHLY UNDERSTANDING ALL ANGLES, ONE CAN
DISCARD DOGMATISM.

[T GIVES LIFE, NOURISHES THEM.

IT PRODUCES ALL THINGS BUT IT DOES NOT POSSESS THEM.

IT PROVIDES EVERYTHING FOR THEM BUT IT DOES NOT TAKE
ANYTHING FROM THEM.

[T LEADS THEM BUT DOES NOT LORD OVER THEM.

THIS IS CALLED THE "INCOMPREHENSIVE VIRTUES".

[10c42T] WING-TSIT CHAN

CAN YOU KEEP THE SPIRIT AND EMBRACE THE ONE WITHOUT
DEPARTING FROM THEM?

CAN YOU CONCENTRATE YOUR VITAL FORCE AND ACHIEVE THE
HIGHEST DEGREE OF WEAKNESS LIKE AN INFANT?

CAN YOU CLEAN AND PURIFY YOUR PROFOUND INSIGHT SO IT
WILL BE SPOTLESS?

CAN YOU LOVE THE PEOPLE AND GOVERN THE STATE
WITHOUT KNOWLEDGE (CUNNING)?

CAN YOU PLAY THE ROLE OF THE FEMALE IN THE OPENING
AND CLOSING OF THE GATES OF HEAVEN?

CAN YOU UNDERSTAND ALL AND PENETRATE ALL WITHOUT
TAKING ANY ACTION?

TO PRODUCE THINGS AND TO REAR THEM,

TO PRODUCE, BUT NOT TO TAKE POSSESSION OF THEM,

TO ACT, BUT NOT TO RELY ON ONE'S OWN ABILITY,

TO LEAD THEM, BUT NOT TO MASTER THEM -

THIS IS CALLED PROFOUND AND SECRET VIRTUE.

[10c91T] Y. . CEMEHEHKO

BO3MOXHO JIb, COXPAHSIS AYLIY U B OBBATUSX C EAUHBIM, C
HUMU HE PACCTATBHCH?

BO3MOXKHO JIb, KAK MJIAJIEHILY, COCPEJIOTOUMBATD
JIbIXAHUE U BbITb IIPEJIEJIBHO MATKUM?

BO3MOXHO JIU U3BABUTBHCS OT HEJIOCTATKOB, ECJIA
JIOBUTBCSI YUCTOTH! U 3PETH COKPOBEHHOE?

B03MOXHO JIM BE3 3HAHWI JIIOBUTH HAPOJ 1 YIIPABJIATH
CTPAHOU?

BO3MOXKHO JIU BE3 CAMKHU OTKPBITh WJIU 3AKPBITH
HEBECHBIE BPATA?

BO3MOXHO JIb, HAXOIICH B BE3JIENCTBUM, BCE SICHO
TIOHUMATB?

POXIATD 11 B3PALIMBATD,
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YEMY JABATH KU3Hb — HE UMETH,

HA CBOM JENCTBUA HE OIIMPATLCH,

BbITH CTAPIIINM, HO HE BJIACTBOBATD

- 9T0 30BETCS COKPOBEHHOU JOBPOMAETEJILIO.

[10c92T] A. A. MACJIOB

MOXKHO Jii, COEAUHUB AYILIY U IJIOTE, OBBATL EJJMHOE U HE
YTPATUTDH 9TO?

MOXKHO JIMl, PETYJIMPYS 11 ¥ CTAHOBSICE IIOJATJIMBBIM,
OBPECTU COCTOSHUE HOBOPOXIEHHOIO?

MOXHO Jir1, OTIIOJIMPOBAB COKPOBEHHOE 3EPKAJIO, HE
OCTABUTH HA HEM II4TEH?

MOXKHO JIH, JIFOBI HAPOI U IIPABI I'OCYJAPCTBOM,
IIPEBBIBATH B HEJESHUU?

MOXKHO JIi, OTKPBLIBAS 1 3AKPLIBAS HEBECHEBIE BPATA,
COXPAHATH COCTOAHUE CAMKHN?

MOXKHO Jil, IIOCTUTHYB UETLIPE HAUAJIA, TIPEBLIBATE BHE
3HAHUA?

JIABATD XU3Hb U BCKAPMJIMBATB?

JIABATD XU3Hb M HE OBJIALATH 9TUM?

JENCTBY4, HE TPEBOBATH BO3JIASIHNS?

B3PAIIMBAY, HE IIPABUTH 9TUM?

ITO 30BETCA COKPOBEHHOIT BJIATOCTEIO.

[10c93T] E. A. TOPUMHOB

COEZIMHY BOEAMHO VIV 3EMHBIE U JYX HEBEC,

OZIHO OBHAMHY — 1 HE CMOT'YT OHY BBEK PACCTATHCH!

COCPEZ[OTOLH) ITHEBMY 111 U MAT'KOCTb 9TUM OBPETU —

TOT'JA CYMEEIIDL YITOLOBUTHCA Z[I/ITHTE!

3EPIIAJIO TEMHOE OT CKBEPHBI OMOIT —

1 BECIIOPOUEH CTAHb JyIIO#!

LIEHW HAPOZI, CTPAHY B IIOPSAZIOK [IPUBE/M —

TOTI'JA HEAEJAHWE OCYIIECTBUTL Thl CMOXEITD!

HEBECHBIE BPATA TO OTBEP3AIOTCA, TO 3ATBOPAOTCA —

V3PI HAUAJIO KEHCTBEHHOE B HIX!

TTOHAB UETBIPE [TPYHIIAIIA, ThI MOXEIb [TPEGBIBATD B
HEBEIEHUH TTOJHOM!

JIAO POKIAET CYIIEE 1 ETO IIUTAET.

PO)KZ[AET, HO UM HE OBJIAHAET U Z[EIZCTBYET, HE 3AMBIIIAA
[TPEZHAMEPEHHO.

OHO BCE B3PAIIMBAET, HO HUUEM HE TIOBEJIEBAET, 11 9TO
COKPOBEHHO! CUJION-/I5 30BETCH, 3HA!

[10c94T] A. E. JIYKbSHOB

ECJIM COIIPSIUb TEJIO U AYIIY U 3AKJIIOUATD B OJHO—EJIMHOE,

MOT'YT JI OCTATBCS [OHM | HEPABJIEJILHBI?

ECJIM I'PYBOE CEMSI-SHEPT'MIO IOBECTH JI0 MATKOCTH,

MOHO JI1 OBPATUTBCS HOBOPOXKIEHHBIM?

ECJIM HAUNCTO YCTPAHUTE BUAEHUE COKPOBEHHOIO
[IEPBOHAUAJIA,

MOHO JI U3BEXKATD U3BSIHA?

ECJIM JIOBUTB HAPOJL 1 YIIPABJIATB CTPAHOM, MOXHO JIA
BbITh HE3HAIOIINM?

ECJIM HEBECHBIE BPATA OTKPBIBAIOTCS Y 3BAKPBIBAIOTCH,

MOXET JIM HE BBITh CAMKH [TI0HEBECHO]?

ECJIM IIPOSICHUATD BCE B IIPEJEJIAX UETBIPEX CTOPOH, MOXKHO
JIM HE JEATBH?

[OHO] POXKIAET BCE, PABMHOXAET BCE.

TTOPOXIAIOIIEE U HE OBJIAZAIOIIEE [IIOPOXIEHHBIM],

BO3JEJIBIBAIOLIEE 1 HI HA UTO HE OIMPAIOLIEECS,

I'JIABEHCTBYIOHIEE U HE KAPAIOHIEE —
9TO 1 ECTb UBHAUAJIBHO~COKPOBEHHOE /2.

[10c95T] SIH XuH-YH

ECJI ZYIIA 1 TEJIO BYAYT B EJMHCTBE, MOXHO JI1
COXPAHUTE ET0?

ECJI CHEJATD AYX MATKUM, MOXHO JIU CTATD
[BECCTPACTHBIM ] IIOZOBHO HOBOPOXAEHHOMY ?

ECJIM CO3EPIIAHUE CTAHET UHUCTBIM, BO3MOXKHBI JII1 TOIIA
3ABJIYXIEHUA?

MOXHO JIM JIOBUTH HAPOJ U YIIPABJISITh CTPAHOI, HE
IIPUBETAY K MYIPOCTH?

BO3MOXHBI JII1 IIPEBPAIIEHNS B IIPUPOJE, ECJIV CJIEJOBATD
MSITKOCTHU?

BO3MOXKHO JIM OCYHIECTBJIEHUE HELESIHUS, ECJIM 1103HATh
BCE B3AUMOOTHOMIEHUS B IIPUPOJIE?

CO3IABATB U BOCIIUTBIBATE [CYWIEE];

CO3LABAY, HE OBJIAIATE [TEM, UTO CO3JAHO];

[IPUBOMS B ABUXKEHUE, HE IIPUJIATATD K OTOMY YCIJINI;

PYKOBOZ, HE CUUTATH CEBS BIIACTEJIMHOM — BOT UTO
HABBIBAETCS [JIYBOUAIIIM 9.

[10c96T] A. II. KoHuccu

JYIIA UMEET EAVHCTBO, IIOSTOMY OHA HE JEJIUTCY (HA
UACTH).

KTO BIIOJIHE AYXOBEH, TOT BbIBAET CMUPEH, KAK
MJIAJZIEHELL.

KTO CBOBOAEH OT BCAKOI'O POJIA 3HAHUM, TOT HUKOI' LA HE
BYJZET BOJIETb.

KTO JIIOBUT HAPOJL 11 YIIPABJIET UM, TOT LOJIKEH BbITh
BE3LESITEJIBHBIM.

KTO XOUET OTKPBITh HEBECHBIE BOPOTA, TOT HOJIKEH BhITh
KAK CAMKA.

KTO AEJAET BUJ, UYTO MHOI'O 3HAET 1 KO BCEMY CIIOCOBEL,
TOT HAYET'O HE 3HAET 1 HU K UEMY HE CIIOCOBEH.

KT0 11PoU3BOANT (BEIIb) U IIOCTOSIHHO AEPXKUT EE, TOT
HUYETO HE UMEET.

HE XBAJIMTBCS TEM, UTO CAEJIAHO, HE HAUAJILCTBOBATD HAJL
LIPYTVIMU, TIPEBOCXO/IS UX, HABBIBAETCS HEBECHOIO
JIOBPOJIETEJIBIO.

[10c97T1] B. B. MAJISBYH

TIECTYI JIVIIY, OBHUMAN EJAUHOE — MOXEIIb JIM HE TEPITD
nx?

COCPEJIOTOUB JI¥X, IIPUAN K MATKOCTH — MOXEIIb JI BbITh
KAK MJIAJIEHEIT?

OUMIIAN COKPOBEHHOE 3EPKAJIO — MOXELIb JIU BbITh BE3
M3BIHA?

JIIOBY HAPOJI, BJIIOJM TIOPSIZIOK B LIAPCTBE — MOXEIIb JIU
IIPEBBIBATD B HEAEIHUU?

HEBECHBIE BPATA OTBOPSIIOTCSI 1 3BATBOPSIIOTCS. = MOXKEIIIb
JIM BBITH %KEHCTBEHHbBIM?

ITOCTUr Al BCE B UETBIPEX IIPEJEJIAX — MOXEIIb JIU
OBOVITUCH BE3 3HAHUS?

TTOPOXJIAET U BCKAPMIIMBAET,

BCE POXJIAET U HUUEM HE OBJIAZIAET.

BCEMY IIOCIIEHIECTBYET, A HE UIIET B TOM OIIOPHI,

BCEX CTAPIIE, A HUUEM HE IIOBEJIEBAET:

BOT UTO 30BETCSI COKPOBEHHBIM COBEPHIEHCTBOM.
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[10c98T] B. B. BUHOI'POACKMI

TIPAKTUKYS OCO3HAHUE EJMHHOCTH AYXOBHOI'O 1
OUBNUECKOI'0 HAUAJI, CITOCOBEH JIU IIPEBBIBATE B COCTOSIHUA
OTCYTCTBUS PACCESIHUS?

KOHIEHTPUPY S ALIXAHUE~TIM, YCTPEMIIIACH K MATKOCTH,
CITIOCOBEH JIM BbITh B COCTOAHUN MJIAJEHIIA?

COBEPIHIEHCTBY Y U OUUIIAY MUCTUUECKOE BUAEHUE,
CITIOCOBEH JIM BBITh B COCTOIHUN OTCYTCTBUS U3BSIHOB?

B JIIOBBY K HAPO/IY U1 YIIPABJIEHNN I'OCYJAPCTBOM,
CITOCOBEH JIM IIPEBBIBATH B COCTOAHUM OTCYTCTBUS 3HAHUMA?

KorgA OTKPLIBAIOTCH 1 BAKPLIBAIOTCA HEBECHLIE BPATA,
CIIOCOBEH JIA BBITH B COCTOIHMM OTCYTCTBUS NHLCKOM
ACUMMETPUU?

CTPEMACDH K IIOJTHOMY ITOCTUKEHUIO UETLIPEX IIPEJIEJIOB,
CIIOCOBEH JIM ITPEBLIBATL B COCTOIHNUN OTCYTCTBUAA
OCVYIIECTBJIEHUA?

TTOPOXIAIOT 1 HAKAILJIMBAIOT.

TIOPOXJIAS, HE BCTYIIAM B OTHOIIEHNS OBJIALAHMS.

OCVYIIECTBJIAY, HE OTOXIECTBJIANCY.

BO3PACTA{, HE TJIABEHCTBYH.

ITO OIPEAEJIAETCS:

MUCTUUECKAS ITOTEHIINA.
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—a

PSEUDO-CHAPTER ELEVEN
—A

[11c01T] ROBERT G. HENRICKS
THIRTY SPOKES UNITE IN ONE HUB;

[T 1S PRECISELY WHERE THERE 1S NOTHING, THAT WE FIND THE

USEFULNESS OF THE WHEEL.

WE FIRE CLAY AND MAKE VESSELS;

IT IS PRECISELY WHERE THERE'S NO SUBSTANCE, THAT WE
FIND THE USEFULNESS OF CLAY POTS.

WE CHISEL OUT DOORS AND WINDOWS;

[T IS PRECISELY IN THESE EMPTY SPACES, THAT WE FIND THE
USEFULNESS OF THE ROOM.

THEREFORE, WE REGARD HAVING SOMETHING AS BENEFICIAL;

BUT HAVING NOTHING AS USEFUL.

[11c02T] JouN C. H. WU

THIRTY SPOKES CONVERGE UPON A SINGLE HUB;

IT IS ON THE HOLE IN THE CENTER THAT THE USE OF THE
CART HINGES.

WE MAKE A VESSEL FROM A LUMP OF CLAY;

[T IS THE EMPTY SPACE WITHIN THE VESSEL THAT MAKES IT
USEFUL.

WE MAKE DOORS AND WINDOWS FOR A ROOM;

BUT IT IS THESE EMPTY SPACES THAT MAKE THE ROOM
LIVABLE.

THUS, WHILE THE TANGIBLE HAS ADVANTAGES,

[T IS THE INTANGIBLE THAT MAKES IT USEFUL.

[11c03T] D.C.Lau

THIRTY SPOKES SHARE ONE HUB.

ADAPT THE NOTHING THEREIN TO THE PURPOSE IN HAND, AND
YOU WILL HAVE THE USE OF THE CART.

KNEAD CLAY IN ORDER TO MAKE A VESSEL.

ADAPT THE NOTHING THEREIN TO THE PURPOSE IN HAND, AND
YOU WILL HAVE THE USE OF THE VESSEL.

CUT OUT DOORS AND WINDOWS IN ORDER TO MAKE A ROOM.

ADAPT THE NOTHING THEREIN TO THE PURPOSE IN HAND, AND
YOU WILL HAVE THE USE OF THE ROOM.

THUS WHAT WE GAIN IS SOMETHING, YET IT IS BY VIRTUE OF
NOTHING THAT THIS CAN BE PUT TO USE.

[11c04T] R. L. WING

THIRTY SPOKES CONVERGE AT ONE HUB;

WHAT IS NOT THERE MAKES THE WHEEL USEFUL.

CLAY IS SHAPED TO FORM A VESSEL;

WHAT IS NOT THERE MAKES THE VESSEL USEFUL.

DOORS AND WINDOWS ARE CUT TO FORM A ROOM;

WHAT IS NOT THERE MAKES THE ROOM USEFUL.

THEREFORE, TAKE ADVANTAGE OF WHAT IS THERE, BY
MAKING USE OF WHAT IS NOT.

[11¢c05T] REN JIYU

THIRTY SPOKES ARE UNITED IN ONE NAVE TO MAKE A WHEEL,

BUT IT IS ON THE HOLE OF THE NAVE THAT THE USE OF THE
CARRIAGE DEPENDS.

CLAY IS MIXED TO MOLD A UTENSIL,

BUT IT IS ON ITS EMPTY SPACE THAT THE USE OF UTENSILS
DEPENDS.

DOORS AND WINDOWS ARE CUT OUT TO FORM A ROOM,

BUT IT IS ON THE VACANCY WITHIN, THAT THE USE OF THE
ROOM DEPENDS.

THEREFORE, THE ADVANTAGE EXISTENCE BRINGS TO PEOPLE
RESTS EXCLUSIVELY UPON THE DECISIVE ROLE OF NONEXISTENCE.

[11c06T] GIA-FU FENG

THIRTY SPOKES SHARE THE WHEEL'S HUB;

[T IS THE CENTER HOLE THAT MAKES IT USEFUL.

SHAPE CLAY INTO A VESSEL;

[T IS THE SPACE WITHIN THAT MAKES IT USEFUL.

CUT DOORS AND WINDOWS FOR A ROOM;

[T IS THE HOLES WHICH MAKE IT USEFUL.

THEREFORE PROFIT COMES FROM WHAT IS THERE;

USEFULNESS FROM WHAT IS NOT THERE.

[11c07T1] Lok SANG Ho

THIRTY SPOKES MAKE A WHEEL.

FORGET ABOUT THE SPOKES,

AND WE HAVE THE USE OF THE WHEEL.

WORKING CLAY IN THE RIGHT WAY CAN PRODUCE A BOWL.

FORGET ABOUT THE CLAY,

AND WE HAVE THE USE OF THE BOWL.

CARVE A ROOM OFF THE SIDE OF A HILL,

FORGET ABOUT THE HILL,

AND WE HAVE THE USE OF THE ROOM.

WE LAY OUR HANDS ON ALL KINDS OF MATERIALS FOR OUR
ADVANTAGE.

YET WE DO NOT POSSESS ANY OF THESE MATERIALS

WHEN WE ACTUALLY USE THEIR SERVICES.

[11c08T1] XIAOLIN YANG

A WOODEN WHEEL HAS THIRTY SPOKES:

CARVE OUT THE CENTER TO MAKE IT USEFUL FOR A CARRIAGE.

A PIECE OF CLAY IS USED TO MAKE A CONTAINER:

TAKE OUT SOME CLAY FROM THE MIDDLE TO FORM A POT.

A HOUSE HAS FOUR WALLS:

EMPTY THE INSIDE TO MAKE A ROOM.

THEREFORE, HAVING MATERIALS PROVIDES THE RESOURCES,

BUT GETTING RID OF SOME OF IT MAKES THE MATERIALS
USEFUL.

[11c09T] WALTER GORN OLD, THE USE OF NOTHING

THE THIRTY SPOKES OF A CARRIAGE WHEEL UNITING AT THE
NAVE ARE MADE USEFUL BY THE HOLE IN THE CENTRE, WHERE
NOTHING EXISTS.

VESSELS OF MOULDED EARTH ARE USEFUL BY REASON OF
THEIR HOLLOWNESS.

DOORS AND WINDOWS ARE USEFUL BY BEING CUT OUT.

A HOUSE IS USEFUL BECAUSE OF ITS EMPTINESS.

EXISTENCE, THEREFORE, IS LIKE UNTO GAIN, BUT NON-
EXISTENCE TO USE.

[11c10T] JAMES LEGGE

THE THIRTY SPOKES UNITE IN THE ONE NAVE;

BUT IT IS ON THE EMPTY SPACE (FOR THE AXLE), THAT THE
USE OF THE WHEEL DEPENDS.

CLAY IS FASHIONED INTO VESSELS;

BUT IT IS ON THEIR EMPTY HOLLOWNESS, THAT THEIR USE
DEPENDS.
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THE DOOR AND WINDOWS ARE CUT OUT (FROM THE WALLS) TO
FORM AN APARTMENT;

BUT IT IS ON THE EMPTY SPACE (WITHIN), THAT ITS USE
DEPENDS.

THEREFORE, WHAT HAS A (POSITIVE) EXISTENCE SERVES FOR
PROFITABLE ADAPTATION, AND WHAT HAS NOT THAT FOR
(ACTUAL) USEFULNESS.

[11c11T] DAVID HINTON

THIRTY SPOKES GATHERED AT EACH HUB: ABSENCE MAKES
THE CART WORK.

A STORAGE JAR FASHIONED OUT OF CLAY: ABSENCE MAKES
THE JAR WORK.

DOORS AND WINDOWS CUT IN A HOUSE: ABSENCE MAKES THE
HOUSE WORK.

PRESENCE GIVES THINGS THEIR VALUE, BUT ABSENCE MAKES
THEM WORK.

[11c12T] CHICHUNG HUANG

THIRTY SPOKES SHARE A HUB;

IN ITS NOTHINGNESS

RESTS THE CARRIAGE'S USEFULNESS.

ONE BURNS CLAY TO MAKE A POT;

IN ITS NONBEING

RESTS THE CLAY POT'S USEFULNESS.

ONE CUTS OUT DOORS AND WINDOWS;

IN ITS NONBEING

RESTS THE ROOM'S USEFULNESS.

THEREFORE, BEING PROVIDES THE ADVANTAGE;

NONBEING PROVIDES THE USEFULNESS.

[11c13T] ELLEN M. CHEN

THIRTY SPOKES SHARE ONE HUB TO MAKE A WHEEL.

THROUGH ITS NON-BEING (WU),

THERE IS (YU) THE USE (YUNG) OF THE CARRIAGE.

MOLD CLAY INTO A VESSEL (CH'D).

THROUGH ITS NON-BEING (WU),

THERE IS (YU) THE USE (YUNG) OF THE VESSEL.

CUT OUT DOORS AND WINDOWS TO MAKE A HOUSE.

THROUGH ITS NON—BEING (WU),

THERE IS (YU) THE USE (YUNG) OF THE HOUSE.

THEREFORE IN THE BEING (YU—CHIH) OF A THING,

THERE LIES THE BENEFIT (LI).

IN THE NON-BEING (WU-CHIH) OF A THING,

THERE LIES ITS USE (YUN).

[11c14T] LEE SUN CHEN ORG

A WHEEL WAS MADE THROUGH THE PROCESS OF ASSEMBLING
THIRTY SPOKES TOGETHER, BY BEFITTING EACH SPOKE INTO
INDIVIDUAL HOLES (ON THE HUB);

THIS ILLUSTRATES THAT THE HOLES (EMPTINESS) ARE
USEFUL MEANS IN MAKING CARTS;

A KITCHEN UTENSIL (BOWL) WAS MADE, BECAUSE A HOLE WAS
PERFORATED (EMPTINESS WAS CREATED) IN THE MIDDLE OF A
LUMP OF [SOLID] CLAY;

THIS AGAIN IS AN EXAMPLE THAT EMPTINESS IS USEFUL FOR
THE SHAPING OF A CONTAINER;

PART OF THE SOLID WALLS OF A ROOM WERE CUT OUT OPEN
SO THESE OPENINGS COULD BE USED FOR EITHER WINDOWS OR
DOORS;

ONCE AGAIN IT IS AN EXAMPLE THAT EMPTINESS (THE VOIDED
SECTIONS OF THE WALL) IS USEFUL IN THE COMPLETION OF A
ROOM.

ACCORDINGLY:

EXISTENCE (BEING) IS ADVANTAGEOUS;

WHILE vOID (NOT TO HAVE THE EXISTENCE; NOTHINGNESS) IS
USEFUL (SIGNIFICANT) TOO.

[11c15T] TIEN CONG TRAN

THIRTY SPOKES CONVERGE UPON ONE HUB; BUT IT IS THE
CENTER HOLE THAT IS THE USE OF THE CART.

WE SHAPE A LUMP OF CLAY INTO A VESSEL; BUT IT IS THE
EMPTY SPACE WITHIN THE VESSEL THAT IS ITS USE.

WE MAKE DOORS AND WINDOWS FOR A CHAMBER; BUT IT IS
THE EMPTY SPACE WITHIN IT THAT IS ITS USE.

THUS, WHILE THE BEINGS ARE PROFITABLE, THE NON-BEING
IS USEFUL.

[11c16T] THOMAS Z. ZHANG

THIRTY SPOKES CONNECTED TO ONE HUB WITH A HOLE (FOR
SHAFT), CAN BE USED AS A WHEEL.

USING CLAY TO MAKE A CONCAVE POTTERY, IT CAN BE USED
AS A CONTAINER.

BUILDINGS WITH DOORS AND WINDOWS CAN BE HOUSES.

THEREFORE, SOLIDNESS PROVIDES THE UTILITY, AND
HOLLOWNESS MAKES THINGS USEFUL.

[11c17T] ARTHUR WALEY

WE PUT THIRTY SPOKES TOGETHER AND CALL IT A WHEEL;

BUT IT IS ON THE SPACE WHERE THERE IS NOTHING THAT THE
USEFULNESS OF THE WHEEL DEPENDS.

WE TURN CLAY TO MAKE A VESSEL;

BUT IT IS ON THE SPACE WHERE THERE IS NOTHING THAT THE
USEFULNESS OF THE VESSEL DEPENDS.

WE PIERCE DOORS AND WINDOWS TO MAKE A HOUSE;

AND IT IS ON THESE SPACES WHERE THERE IS NOTHING THAT
THE USEFULNESS OF THE HOUSE DEPENDS.

THEREFORE JUST AS WE TAKE ADVANTAGE OF WHAT IS, WE
SHOULD

RECOGNIZE THE USEFULNESS OF WHAT IS NOT.

[11¢18T1] RICHARD JOHN LYNN

THIRTY SPOKES SHARE ONE HUB.

[T IS EXACTLY WHERE THERE IS NOTHING OF IT THAT THE
FUNCTIONALITY OF THE WHEEL RESIDES.

MIX CLAY WITH WATER TO MAKE A VESSEL.

[T IS EXACTLY WHERE THERE IS NOTHING OF IT THAT THE
FUNCTIONALITY OF THE VESSEL RESIDES.

CUT DOORS AND WINDOWS TO MAKE A ROOM.

[T IS EXACTLY WHERE THERE IS NOTHING OF IT THAT THE
FUNCTIONALITY OF THE ROOM RESIDES.

THEREFORE THIS IS HOW WHAT IS THERE PROVIDES BENEFIT
AND HOW WHAT IS NOT THERE PROVIDES FUNCTIONALITY.

[11c19T] LIN YUTANG

THE UTILITY OF NOT-BEING

THIRTY SPOKES UNITE AROUND THE NAVE;

FROM THEIR NOT-BEING (LOSS OF THEIR INDIVIDUALITY)
ARISES THE UTILITY OF THE WHEEL.

MOLD CLAY INTO A VESSEL;
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FROM ITS NOT-BEING (IN THE VESSEL'S HOLLOW)
ARISES THE UTILITY OF THE VESSEL.
CUT OUT DOORS AND WINDOWS IN THE HOUSE(-WALL),

FROM THEIR NOT-BEING (EMPTY SPACE) ARISES THE UTILITY

OF THE HOUSE.
THEREFORE BY THE EXISTENCE OF THINGS WE PROFIT.
AND BY THE NON-EXISTENCE OF THINGS WE ARE SERVED.
[11c20T] VICTOR H. MAIR
THIRTY SPOKES CONVERGE ON A SINGLE HUB,

BUT IT IS IN THE SPACE WHERE THERE IS NOTHING THAT THE

USEFULNESS OF THE CART LIES.
CLAY IS MOLDED TO MAKE A POT,

BUT IT IS IN THE SPACE WHERE THERE IS NOTHING THAT THE

USEFULNESS OF THE CLAY POT LIES.
CUT OUT DOORS AND WINDOWS TO MAKE A ROOM,

BUT IT IS IN THE SPACES WHERE THERE IS NOTHING THAT THE

USEFULNESS OF THE ROOM LIES.

THEREFORE,

BENEFIT MAY BE DERIVED FROM SOMETHING, BUT IT IS IN
NOTHING THAT WE FIND USEFULNESS.

[11c21T] TOLBERT MCCARROLL

THIRTY SPOKES CONNECT TO THE WHEEL'S HUB;

YET, IT IS THE CENTER HOLE THAT MAKES IT USEFUL.

CLAY IS SHAPED INTO A VESSEL;

YET, IT IS THE EMPTINESS WITHIN THAT MAKES IT USEFUL.

DOORS AND WINDOWS ARE CUT FOR A ROOM;

YET IT IS THE SPACE WHERE THERE IS NOTHING THAT MAKES
IT USEFUL.

THEREFORE,

THOUGH ADVANTAGE COMES FROM WHAT IS;

USEFULNESS COMES FROM WHAT IS NOT.

[11c22T] DavID H. L1

THIRTY SPOKES SHARE ONE HUB.

THE HOLLOW IN THE HUB EXPRESSES THE CARRIAGE'S
USEFULNESS.

WITH CLAY, A VESSEL IS MOLDED.

THE HOLLOW WITHIN EXPRESSES THE VESSEL'S USEFULNESS.

WITH DOORS AND WINDOWS, A ROOM IS FORMED.

THE HOLLOW WITHIN EXPRESSES THE ROOM'S USEFULNESS.

THUS, VISIBLE PROVIDES THE FACILITY; HOLLOW EXPRESSES
ITS USEFULNESS.

[11¢23T] YASUHIKO GENKU KIMURA

THIRTY SPOKES SHARE A HUB;

THE USEFULNESS OF THE CART

LIES IN THE SPACE WHERE THERE IS NOTHING.

CLAY IS KNEADED INTO A VESSEL;

THE USEFULNESS OF THE VESSEL

LIES IN THE SPACE WHERE THERE IS NOTHING.

A ROOM IS CREATED BY CUTTING OUT DOORS AND WINDOWS;

THE USEFULNESS OF THE ROOM

LIES IN THE SPACE WHERE THERE IS NOTHING.

THEREFORE,

THE BENEFIT OF THINGS LIES IN THE USEFULNESS OF
NOTHING.

[11c24T] CHOU-WING CHOHAN

THIRTY SPOKES UNITE IN THE MIDDLE OF THE WHEEL,

AND BECAUSE OF THE PART BETWEEN THEM WHERE NOTHING
EXISTS,

WE ENJOY THE USE OF THE CARRIAGE WHEEL.

CLAY IS FORMED INTO BOWLS AND VESSELS,

AND BECAUSE OF THE HOLLOW IN IT WHERE NOTHING EXISTS,

WE USE THEM AS VESSELS.

DOORS AND WINDOWS ARE CUT INTO THE WALLS OF THE
HOUSE,

AND SINCE THEY ARE EMPTY SPACE, WE CAN USE THEM.

THEREFORE, ON THE ONE HAND, WE HAVE THE ADVANTAGE OF
WHAT EXISTS,

AND, ON THE OTHER, WE UTILIZE THE NON-EXISTENT.

WITHOUT THAT WHICH DOES NOT EXIST, WE CANNOT TAKE
ADVANTAGE OF THE WHEEL, THE VESSEL, OR THE HOUSE.

WITHOUT WOODEN SPOKES, CLAY, AND WALLS, WE CANNOT
TAKE ADVANTAGE OF THE SPACE THEY CONTAIN.

ULTIMATELY, EXISTENCE AND NON-EXISTENCE COEXIST AND
ARE INTERTWINED.

[11c25T] MAN-Ho Kwok

THIRTY SPOKES ON A CARTWHEEL

GO TOWARDS THE HUB THAT IS THE CENTRE

- BUT LOOK, THERE IS NOTHING AT THE CENTRE AND THAT IS
PRECISELY WHY IT WORKS!

[F YOU MOULD A CUP YOU HAVE TO MAKE A HOLLOW:

IT IS THE EMPTINESS WITHIN IT THAT MAKES IT USEFUL.

IN A HOUSE OR ROOM IT IS THE EMPTY SPACES

- THE DOORS, THE WINDOWS - THAT MAKE IT USEABLE.

THEY ALL USE WHAT THEY ARE MADE OF TO DO WHAT THEY
DO,

BUT WITHOUT THEIR NOTHINGNESS THEY WOULD BE NOTHING.

[11c26T] GU ZHENGKUN

THIRTY SPOKES SHARE ONE HUB.

[T 1S JUST THE SPACE (THE NOTHINGNESS) BETWEEN THEM

THAT MAKES A CART FUNCTION AS A CART.

KNEAD CLAY TO MAKE A VESSEL

AND YOU FIND WITHIN IT THE SPACE

THAT MAKES A VESSEL AS A VESSEL.

TO BUILD A HOUSE WITH DOORS AND WINDOWS

AND YOU FIND WITHIN THEM THE SPACE

THAT MAKES A HOUSE FUNCTION AS A HOUSE.

HENCE THE BEING (SUBSTANCE) CAN PROVIDE A CONDITION

UNDER WHICH USEFULNESS IS FOUND,

BUT THE NOTHINGNESS (SPACE) IS THE USEFULNESS ITSELF.

[11c271] CHAO-HSIU CHEN

THIRTY SPOKES SHARE ONE HUB, YET THE SPOKES AND THE
HUB CANNOT MAKE USE OF THE CARRIAGE.

MIX WATER, MUD AND EARTH AND THEY CAN BE SHAPED INTO
A VESSEL, YET THEY CANNOT MAKE USE OF THE VESSEL ITSELF.

CUT OUT WINDOWS AND DOORS TO CREATE A ROOM, YET THEY
CANNOT MAKE USE OF THE ROOM ITSELF.

THEREFORE TAKE THE USEFUL AS THE USELESS, THE USELESS
AS THE USEFUL.

[11¢28T1] LIU QIXUAN

THIRTY STROKES RADIATE FROM THE AXLE,

AND THERE IS A GOOD WORKING CART WHEN IT IS EMPTY.
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CLAY IS GIVEN SHAPES FOR HOLDING THINGS,

AND THERE IS A GOOD WORKING WARE WHEN IT IS NOT FULL.

WINDOWS AND DOORS HAVE BEEN MADE,

AND THERE IS A GOOD WORKING HOUSE WHEN IT IS NOT
OCCUPIED.

THEREFORE, IN GENERAL PRINCIPLE,

SEEKING AFTER BEING IS FOR PROFIT,

KEEPING NON-BEING IS FOR USE.

[11c29T] SHI FU HWANG

THE UTILITY OF THE VOID

LAO TZE SAYS,

[T TAKES THIRTY SPOKES TO SHARE ONE NAVE.

BECAUSE A NAVE IS A VOID SPACE, WE CAN HAVE THE USE OF
THE CART.

PEOPLE KNEAD CLAY TO MAKE A BOWL.

BECAUSE A BOWL IS VOID IN THE CENTER, WE CAN USE THE
BOWL.

PEOPLE CUT OUT OF A WALL TO MAKE A DOOR AND A WINDOW.

BECAUSE THEY ARE VOID SPACES, WE CAN HAVE THE USE OF
APARTMENTS.

THUS, THIS IS SOMETHING WE CAN GAIN, THAT THE POSITIVE
EXISTENCE SHALL SERVE FOR PROFITABLE ADAPTION,

AND THAT WHICH HAS NO EXISTENCE SHALL SERVE FOR ITS
PURPOSE.

[11¢30T] CH'U TA-KAO

THIRTY SPOKES UNITE IN ONE NAVE,

AND BECAUSE OF THE PART WHERE NOTHING EXISTS WE HAVE
THE USE OF A CARRIAGE WHEEL.

CLAY IS MOULDED INTO VESSELS,

AND BECAUSE OF THE SPACE WHERE NOTHING EXISTS WE ARE
ABLE TO USE THEM AS VESSELS.

DOORS AND WINDOWS ARE CUT OUT IN THE WALLS OF A
HOUSE,

AND BECAUSE THEY ARE EMPTY SPACES, WE ARE ABLE TO USE
THEM.

THEREFORE, ON THE ONE HAND WE HAVE THE BENEFIT OF
EXISTENCE, AND ON THE OTHER, WE MAKE USE OF NON—
EXISTENCE.

[11c31T] PAULJ. LIN

THIRTY SPOKES CONVERGE IN A NAVE;

JUST BECAUSE OF ITS NOTHINGNESS [VOID] THE USEFULNESS
OF THE CART EXISTS.

MOLDED CLAY FORMS A VESSEL;

JUST BECAUSE OF ITS NOTHINGNESS [HOLLOWNESS] THE
USEFULNESS OF THE UTENSIL EXISTS.

DOORS AND WINDOWS ARE CUT INTO A HOUSE;

JUST BECAUSE OF THEIR NOTHINGNESS [EMPTINESS] THE
USEFULNESS OF THE HOUSE EXISTS.

THEREFORE, PROFIT FROM THAT WHICH EXISTS AND UTILIZE
THAT WHICH IS ABSENT.

[11¢c32T1] MICHAEL LAFARGUE

THIRTY SPOKES UNITE IN ONE HOLLOW HUB —

IN THIS 'NOTHING' LIES THE WHEEL'S USEFULNESS.
KNEAD CLAY TO MAKE A JAR —

IN ITS 'NOTHING' LIES THE JAR'S USEFULNESS.

CUT OUT DOORS AND WINDOWS IN MAKING A HOUSE -

IN THEIR 'NOTHING' LIES THE HOUSE'S USEFULNESS.

YES:

'BEING' MAKES FOR PROFIT,

'NOTHING' MAKES FOR USEFULNESS.

[11¢33T] CHENG LIN

THIRTY SPOKES SHARE THE SPACE OF ONE NAVE.

THE SUBSTANCE AND THE VOID ARE BOTH ESSENTIAL TO THE
USEFULNESS OF A CARRIAGE.

CLAY IS MOULDED TO MAKE VESSELS.

THE SUBSTANCE AND THE VOID ARE BOTH ESSENTIAL TO THE
USEFULNESS OF A VESSEL.

DOORS AND WINDOWS ARE HEWN IN A HOUSE.

THE SUBSTANCE AND THE VOID ARE BOTH ESSENTIAL TO THE
USEFULNESS OF A HOUSE.

THUS, THE PRESENCE OF SOMETHING MAY PROVE BENEFICIAL,
JUST AS THE ABSENCE OF SOMETHING MAY PROVE USEFUL.

[11c34T] YIWU

JOIN THIRTY SPOKES AT ONE HUB;

IN ITS EMPTINESS, THE CARRIAGE HAS ITS USE.
MOLD CLAY INTO A VESSEL;

IN ITS EMPTINESS, THE VESSEL HAS ITS USE.
MAKE DOORS AND WINDOWS FOR A ROOM;

IN ITS EMPTINESS, THE ROOM HAS ITS USE.
THEREFORE, TO HAVE EXISTENCE IS BENEFICIAL;
NOT TO HAVE IT IS USEFUL.

[11¢c35T] HAN HIONG TAN

THIRTY SPOKES COME TOGETHER AT THE HUB.

THE EMPTY HUB HOUSES THE AXLE OF THE WHEEL, AND THIS
ALLOWS THE CART TO MOVE.

YOU MOULD CLAY TO MAKE UTENSILS.

THE EMPTY SPACE OF THE CONTAINER MAKES IT USEFUL.

WHILE BUILDING A HOUSE, YOU PUT IN WINDOWS AND DOORS.

THE EMPTY SPACE GIVES US THE ROOM TO USE.

THE SUBSTANTIAL PART CREATES THE SPACE, AND THUS
PROVIDES US THE BENEFIT.

HOWEVER, IT IS IN THE EMPTY SPACE THAT THE ACTUAL
UTILITY LIES.

[11¢36T] HUA-CHING NI

THIRTY SPOKES TOGETHER MAKE A WHEEL FOR A CART.

[T IS THE EMPTY SPACE IN THE CENTER WHICH ENABLES IT TO
BE USED.

MOLD CLAY INTO A VESSEL;

IT IS THE EMPTINESS WITHIN THAT CREATES THE USEFULNESS
OF THE VESSEL.

CUT OUT DOORS AND WINDOWS IN A HOUSE;

IT IS THE EMPTY SPACE INSIDE THAT CREATES THE
USEFULNESS OF THE HOUSE.

THUS, WHAT WE HAVE MAY BE SOMETHING SUBSTANTIAL,

BUT ITS USEFULNESS LIES IN THE UNOCCUPIED, EMPTY SPACE.

THE SUBSTANCE OF YOUR BODY IS ENLIVENED BY
MAINTAINING THE PART OF YOU THAT IS UNOCCUPIED.

[11¢371] CHANG CHUNG-YUAN

THIRTY SPOKES ARE JOINED AT THE HUB.

FROM THEIR NON-BEING ARISES THE FUNCTION OF THE
WHEEL.
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LUMPS OF CLAY ARE SHAPED INTO A VESSEL.

FROM THEIR NON-BEING ARISES THE FUNCTION OF THE
VESSEL.

DOORS AND WINDOWS ARE CONSTRUCTED TOGETHER TO MAKE
A CHAMBER.

FROM THEIR NON-BEING ARISES THE FUNCTION OF THE
CHAMBER.

THEREFORE, AS INDIVIDUAL BEINGS, THESE THINGS ARE
USEFUL MATERIALS.

CONSTRUCTED TOGETHER IN THEIR NON—BEING, THEY GIVE
RISE TO FUNCTION.

[11¢c38T] HENRY WEI

UTILITY OF NON-BEING

WU YUNG

THIRTY SPOKES CONVERGE ON THE NAVE OF A WHEEL:

IT IS WHERE THERE IS NON-BEING (HOLLOW SPACE)

THAT THE USEFULNESS OF THE WHEEL LIES.

CLAY IS MOLDED INTO A VESSEL!

[T IS WHERE THERE IS NON-BEING

THAT THE USEFULNESS OF THE VESSEL LIES.

DOORS AND WINDOWS ARE HEWN OUT TO MAKE A ROOM:

IT IS WHERE THERE IS NON-BEING

THAT THE USEFULNESS OF THE ROOM LIES.

THEREFORE, WHILE BEING IS VALUABLE,

[T IS NON-BEING THAT IS USEFUL.

[11¢39T] HA POONG KM

THIRTY SPOKES SHARE ONE HUB;

ON ITS NON-BEING DEPENDS THE USEFULNESS OF THE WHEEL.

YOU MAKE A VESSEL, KNEADING CLAY;

ON ITS NON-BEING DEPENDS THE USEFULNESS OF THE
VESSEL.

YOU MAKE A ROOM, CARVING OUT DOORS AND WINDOWS;

ON ITS NON-BEING DEPENDS THE USEFULNESS OF THE ROOM.

THEREFORE, BEING'S ADVANTAGE

IS NON-BEING'S USEFULNESS.

[11c40T] TAO HUANG

THIRTY SPOKES JOIN AT ONE HUB,

YET IT IS THE EMPTINESS INSIDE THE HUB THAT MAKES THE
VEHICLE USEFUL;

CLAY IS MOLDED INTO A VESSEL,

YET IT IS THE HOLLOWNESS THAT MAKES THE VESSEL
USEFUL;

WINDOWS AND DOORS ARE CUT OUT,

YET IT IS THEIR EMPTY SPACE THAT MAKES THE ROOM
USABLE.

S0, ANY HAVING MAKES FOR EXCESS,

ANY NOT-HAVING MAKES FOR USEFULNESS.

[11c41T] TANG ZI-CHANG

TO COMBINE TWO THIRTY-SPOKE WHEELS MAKES A CART.

WHERE THERE IS A CAPACITY IN IT, IT POSSESSES THE
FUNCTION OF A CART.

A LUMP OF CLAY CAN BE MADE INTO POTTERY.

WHERE THERE IS A CAPACITY WITHIN IT, IT POSSESSES THE
FUNCTION OF A VESSEL.

A HOUSE IS BUILT WITH WINDOWS AND DOORS.

WHERE THERE IS A CAPACITY IN IT, IT POSSESSES THE

FUNCTION OF A HOUSE.
THUS TO POSSESS A THING IS FOR ITS UTILITY, WHILE ITS
CAPACITY IS ITS FUNCTION.

[11c42T] WING-TSIT CHAN

THIRTY SPOKES ARE UNITED AROUND THE HUB TO MAKE A
WHEEL,

BUT IT IS ON ITS NON-BEING THAT THE UTILITY OF THE
CARRIAGE DEPENDS.

CLAY IS MOLDED TO FORM A UTENSIL,

BUT IT IS ON ITS NON-BEING THAT THE UTILITY OF THE
UTENSIL DEPENDS.

DOORS AND WINDOWS ARE CUT OUT TO MAKE A ROOM,

BUT IT IS ON ITS NON-BEING THAT THE UTILITY OF THE ROOM
DEPENDS.

THEREFORE TURN BEING INTO ADVANTAGE, AND TURN NON—
BEING INTO UTILITY.

[11c91T] Y. ¥. CEMEHEHKO

CTYIHITY OKPYXAIOT 30 CIIULL, HO II0JIb30BATHCY ITOBO3KOM
TIO3BOJIIET ITIYCTOTA OTBEPCTHUS B CTYIIUIIE.

MHYT TJIMHY, UTOBbI BBIJIEIIMTH COCY/L, HO TI0JIB30BATHCH
COCYZIOM TIO3BOJISIET ET'O TIYCTOTA.

CTPOY JOM, TIPOLAEJILIBAIOT ABEPH 1 OKHA, HO
TTOJIB30BATBCA JOMOM IO3BOJIIET ET'O ITYCTOTA.

[IPUHOCHT T10JIb3Y TO, UTO B HUX UMEETCS, HO
TIOJIB3OBATHCS UMM TTO3BOJIMET TO, UET'O B HUX HET.

[11¢c92T] A. A. MACJIOB

TPUOLIATD CITUL] COEAMHAITCS B OOHOM CTYIIUIIE.

VCTIOJIb30BAHME KE TIOBO3KH OBYCJIABJIMBAETCY ITYCTOTON
MEXIY HIMHU.

J1JI1 TOT'O, UTOBBI U3TOTOBUTH COCY I, PASMEIINBAIOT
TJIMHY.

HCTIOJIB30BAHME KE COCYIA OBYCJIABJIMBAETCS ITYCTOTOM B

J1J14 TOrO, YTOBBI COOPYANTD KUJIUILE, [IPOPYBAIOT JIBEPU 1
OKHA.

VCII0JIb30BAHIE KE KUJIMIIA OBYCJIABJIMBAETCS IIYCTOTOM
B HEM.

[TI09TOMY TY BBITOJLY, KOTOPYIO ITIOJIYUAEM BJIATOJAPSI
"HAJIMUKMIO", MBI MOXKEM HCIIOJIb30BATh JIMIIb BJIATOLAPY
"OTCYTCTBUIO".

[11c93T] E. A. TOPUMHOB

TPUAIATD CIIUI] BMECTE — OJHO KOJIECO.

HO TO, UTO B HEM — OTCYTCTBUE, OIIPEAEJIIET HAJIMUME
BO3MOXKHOCTH UCIIOJI30BAHNS TEJIEI'H.

CTEHKHU U3 TJIMHLI — 3TO COCY/I.

HO TO, UTO B HEM — OTCYTCTBUE, OIIPELEJIIET HAJIMUNE
BO3MOXKHOCTH UCIIOJIb30OBAHUS COCYIA.

B CTEHAX ITPOBMTHI OKHA U JIBEPU — 9TO JOM.

HO TO, UTO B HEM — OTCYTCTBUE, OIIPEJEJIIET HAJIMUNE
BO3MOXKHOCTH UCIIOJIb30BAHUA JOMA.

[109TOMY HAJIMUME UET'O—JIMBO OIIPELEJIIET XAPAKTEP
WCII0JI30BAHMS BEIIM, A OTCYTCTBUE — IIPUHITUITUAJIBHYIO
BO3MOXKHOCTb UCIIOJIb30OBATH EE.

[11c94T] A. E. JIVKBSIHOB
TPUALIATD CIIAIL CXOLUTCY B OLHON CTYIIUILIE, A
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HCIIOJIb3YETCI OHA B KOJIECE 3A CUET CBOEI'O HEBBITHUS 1 OTCYTCTBUE — IIOCPEZACTBOM 9TOI'0 OCYIIECTBJIIOT
BBITUS (IIYCTOTBI U IIOJIHOTEL). OYHKIIMOHAJILHOE ITPUMEHEHUE.

QOPMYIOT IJIMHY, UTOBLI M3TOTOBUTL COCYI, A
UCIIOJIL3YETCS OH 3A CUET CBOEI'O HEBBLITUA U BLITH.

TTPOBMBAIOT OKHA U IBEPH, UTOBbBI YCTPOUTE XKUJIMIIE, A
WICIIOJIb3YETCA OHO 3A CUET CBOEI'O HEBBITHS 1 BBITH.

CJIEJOBATEJILHO:

BBLITUEM IIPUHOCUTCS T10JIb3A, HEBBITUEM CO3ZJAETCY
JCIIOJIb30BAHIUE.

[11c95T] 98 XuH-1IyH

TPUALATD CIINL COEAUHAIOTCSA B OJHOM CTYIIULIE,
[0BPABYS KOJIECO],

HO YIIOTPEBJIEHUE KOJIECA 3ABUCUT OT IIYCTOTBI MEXIY
[crimiamn].

13 rJIMHbI AEJAIOT COCYIBI,

HO YIIOTPEBJIEHUE COCYZOB 3ABHUCUT OT IIYCTOTLI B HUX.

TIPOBUBAIOT [IBEPU 11 OKHA, UTOBbLI CIEJIATE JIOM,

HO TI0JIb30BAHUE JJOMOM 3ABHCUT OT IIYCTOTLI B HEM.

BOT HOUEMY TI0JIE3HOCTH [UEI'O=JIMBO | MMEIOMIEIOCS
3ABUCHUT OT ITYCTOTBHIL.

[11c96T] A. II. KoHuccu

TPUILIATE CIMLL COEANHATCYI B OLHON CTYIIULIE
(KOJIECHUIIBI), HO ECJIV OHI HEZOCTATOUHEI JITTS
[IPEAHABHAUYEHHOM IIEJIM, TO NX MOXKHO YIIOTPEBUTE 14
JIPYTOI1 (BO3A).

W3 I'JIMHBI AEJIAIOT JOMAIIHUAN COCY ;5

HO ECJIM OHA HEZIOCTATOYHA [JIg M3BECTHOM LIEJINA, TO
TOONTCA JI4 APYTOM.

CBSI3BIBAS PAMBI 1 IBEPU, YCTPAUBAIOT IOM;

HO ECJIM OHM HEJIOCTATOUHLI ZJI4 3TOr'0, TO 13 HUX MOXHO
JEJIATH JIOMAIIIHIOK YTBAPb.

OTCHOIA BUIHO, UTO ECJIM BEIIDb HE I'OJHA IJI OZHOM
IIEJIM, TO MOXHO YIIOTPEBUTE EE JIJI APYT O,

[11¢c97T] B. B. MAJISIBUH

TPUALATD CIIMI] KOJIECA CXOLAATCSA B OJJHOM CTYIIULIE,

HO I0JIb3A OT KOJIECA B TOM, UTO B CTYIIMIIE HET HUUETO.

JIETIAT M3 TJIMHBI COCY I,

HO T10J163A OT COCYA B TOM, UTO BHYTPU HET'O HET HUUELO.

TIPOPE3BIBAIOT OKHA U JIBEPY, UTOBDI TOJIYUMJICH JIOM:

A TIOJIB3A OT JOMA TAM, I'IE JIOMA HET.

TIOUCTHHE:

TO, UTO UMEEIIIb, IPUHOCUT BBITOAY.

A TO, YETO HE UMEEIIIb, IIPUHOCUT I10JIB3Y.

[11c98T1] B. B. BUHOTPOACKUI

TPUILIATE CIHML CXOLATCA B OJHON CTYIIULIE.

HAJIMUME B HEX OTCYTCTBUA AEJIAET BO3SMOXHBIM
OYHKIIVOHAJIBHOE IIPUMEHEHVE TTIOBO3KH.

TIPUIAIOT ®OPMY I'JIMHE, M3IOTOBJIASA YTBAPE.

HAJIMUKE B HET OTCYTCTBUYI AEJIAET BO3MOXHLIM
OYHKIINOHAJILHOE ITPUMEHEHUE YTBAPH.

TTPOPYBAIOT ZBEPU 11 OKHA, JEJIAS KOMHATY.

HAJIMUME B HEX OTCYTCTBUA AEJIAET BO3SMOXHBIM
OYHKIIMOHAJILHOE ITPUMEHEHUE KOMHATEIL.

TIPUUMHHOCTD:

HAJIMUME - TIOCPEACTBOM STOI'0O OCYIIECTBIAT
VICIIOJIb30BAHMUE ITJIO0B.
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PSEUDO-CHAPTER TWELVE

.

[12c01T] ROBERT G. HENRICKS

THE FIVE COLORS CAUSE ONE'S EYES TO GO BLIND.

RACING HORSES AND HUNTING CAUSE ONE'S MIND TO GO MAD.

(GOODS THAT ARE HARD TO OBTAIN POSE AN OBSTACLE TO
ONE'S TRAVELS.

THE FIVE FLAVORS CONFUSE ONE'S PALATE.

THE FIVE TONES CAUSE ONE'S EARS TO GO DEAF.

THEREFORE, IN THE GOVERNMENT OF THE SAGE:

HE'S FOR THE BELLY AND NOT FOR THE EYES.

THUS HE REJECTS THAT AND TAKES THIS.

[12c02T] JouN C. H. Wu

THE FIVE COLOURS BLIND THE EYE.

THE FIVE TONES DEAFEN THE EAR.

THE FIVE FLAVOURS CLOY THE PALATE.

RACING AND HUNTING MADDEN THE MIND.

RARE GOODS TEMPT MEN TO DO WRONG.

THEREFORE, THE SAGE TAKES CARE OF THE BELLY, NOT THE
EYE.

HE PREFERS WHAT IS WITHIN TO WHAT IS WITHOUT.

[12c03T] D. C.Lau

THE FIVE COLOURS MAKE MAN'S EYES BLIND;

THE FIVE NOTES MAKE HIS EARS DEAF;

THE FIVE TASTES INJURE HIS PALATE;

RIDING AND HUNTING

MAKE HIS MIND GO WILD WITH EXCITEMENT;

(GOODS HARD TO COME BY

SERVE TO HINDER HIS PROGRESS.

HENCE THE SAGE IS

FOR THE BELLY

NOT FOR THE EYE.

THEREFORE HE DISCARDS THE ONE AND TAKES THE OTHER.

[12c04T] R. L. WING

THE FIVE COLORS WILL BLIND ONE'S EYE.

THE FIVE TONES WILL DEAFEN ONE'S EAR.

THE FIVE FLAVORS WILL JADE ONE'S TASTE.

RACING AND HUNTING WILL DERANGE ONE'S MIND.

GOODS THAT ARE HARD TO GET WILL OBSTRUCT ONE'S WAY.

THEREFORE, EVOLVED INDIVIDUALS

REGARD THE CENTER AND NOT THE EYE.

HENCE THEY DISCARD ONE AND RECEIVE THE OTHER.

[12¢c05T] REN JIYUu

IRIDESCENT COLOURS CAUSE BLINDNESS.

BEAUTIFUL MUSIC CAUSES DEAFNESS.

DELICIOUS FOOD CAUSES LOSS OF TASTE.

RACING AND HUNTING CAUSE MADNESS.

RARE GOODS TEMPT PEOPLE TO ROB AND STEAL.

THEREFORE THE SAGE ONLY WANTS TO FEED THE PEOPLE
RATHER THAN TO DAZZLE THEM.

THAT'S WHY HE GOES FOR THE FORMER AND TURNS DOWN THE
LATTER.

[12c06T] GIA-FU FENG

THE FIVE COLORS BLIND THE EYE.

THE FIVE TONES DEAFEN THE EAR.

THE FIVE FLAVORS DULL THE TASTE.

RACING AND HUNTING MADDEN THE MIND.

PRECIOUS THINGS LEAD ONE ASTRAY.

THEREFORE THE SAGE IS GUIDED BY WHAT HE FEELS AND NOT
BY WHAT HE SEES.

HE LETS GO OF THAT AND CHOOSES THIS.

[12c07T] Lok SANG Ho

JUST AS THE FIVE COLORS THAT WE SEE CAN BLIND US,

SO THE FIVE SOUNDS THAT WE HEAR CAN DEAFEN US,

AND THE FIVE TASTES THAT WE TASTE CAN DULL OUR SENSE
OF TASTE.

AS WE HUNT AND CHASE AFTER A MOVING TARGET, OUR
MINDS GO WILD.

SO GOODS THAT ARE DIFFICULT TO GET BECOME HURDLES IN
OUR LIFE JOURNEY.

FOR THIS REASON THE SAGE SEEKS TO FILL ONLY THE TRUE
NEEDS("THE NEEDS OF THE STOMACH")

RATHER THAN TO SATISFY HIS SENSES("THE NEEDS OF THE
EYES").

HE GIVES UP THE ONE,

AND GAINS THE OTHER.

[12c08T] XIAOLIN YANG

T0O MUCH COLOR MAKES ONE BLIND;

T0O MUCH SOUND MAKES ONE DEAF;

T0O MUCH FLAVOR MAKES ONE LOSE HIS APPETITE.

HORSE RACING AND HUNTING MAKES ONE'S HEART WILD;

SCARCE AND VALUABLE THINGS MAKES ONE WANT TO STEAL.

THEREFORE, GREAT MEN MADE PEOPLE VALUE BASIC NEEDS,
NOT LUXURIES.

SO, THEY KEPT THE FORMER AND THREW AWAY THE LATTER.

[12c09T] WALTER GORN OLD, SHUTTING THE DOORS

LIGHT WILL BLIND A MAN, SOUND WILL MAKE HIM DEAF, TASTE
WILL RUIN HIS PALATE, THE CHASE WILL MAKE HIM WILD, AND
PRECIOUS THINGS WILL TEMPT HIM.

THEREFORE DOES THE WISE MAN PROVIDE FOR THE SOUL AND
NOT FOR THE SENSES.

HE IGNORES THE ONE AND TAKES THE OTHER WITH BOTH
HANDS.

[12c10T] JAMES LEGGE

COLOUR'S FIVE HUES FROM TH' EYES THEIR SIGHT WILL TAKE;

MUSIC'S FIVE NOTES THE EARS AS DEAF CAN MAKE;

THE FLAVOURS FIVE DEPRIVE THE MOUTH OF TASTE;

THE CHARIOT COURSE, AND THE WILD HUNTING WASTE

MAKE MAD THE MIND; AND OBJECTS RARE AND STRANGE,

SOUGHT FOR, MEN'S CONDUCT WILL TO EVIL CHANGE.

THEREFORE THE SAGE SEEKS TO SATISFY (THE CRAVING OF)
THE BELLY, AND NOT THE (INSATIABLE LONGING OF THE) EYES.

HE PUTS FROM HIM THE LATTER, AND PREFERS TO SEEK THE
FORMER.

[12c11T] DAVID HINTON

THE FIVE COLORS BLIND EYES.

THE FIVE TONES DEAFEN EARS.

THE FIVE TASTES BLUR TONGUES.
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FAST HORSES AND BREATHTAKING HUNTS MAKE MINDS WILD
AND CRAZY.

THINGS RARE AND EXPENSIVE MAKE PEOPLE LOSE THEIR WAY.

THAT'S WHY A SAGE TENDS TO THE BELLY, NOT THE EYE,
ALWAYS IGNORES THAT AND CHOOSES THIS.

[12¢12T] CHICHUNG HUANG

THE FIVE COLORS MAKE PEOPLE'S EYES BLIND;

GALLOPING AND HUNTING MAKE PEOPLE'S HEART GO WILD;

GOODS HARD TO COME BY MAKE PEOPLE'S ACTS INJURIOUS.

THE FIVE FLAVORS MAKE PEOPLE'S MOUTH NUMB;

THE FIVE NOTES MAKE PEOPLE'S EARS DEAF.

HENCE, WHEN THE SAGE MAN RULED,

HE SUPPORTED THE STOMACH, BUT NOT THE EYE.

THEREFORE, HE ABANDONED THAT AND CHOSE THIS.

[12c13T] ELLEN M. CHEN

THE FIVE COLORS BLIND A PERSON'S EYES;

THE FIVE MUSICAL NOTES DEAFEN A PERSON'S EARS;

THE FIVE FLAVORS RUIN A PERSON'S TASTE BUDS.

HORSE-RACING, HUNTING AND CHASING,

DRIVE A PERSON'S MIND (HSIN) TO MADNESS.

HARD-TO-GET GOODS,

HINDER A PERSON'S ACTIONS.

THEREFORE THE SAGE IS FOR THE BELLY, NOT FOR THE EYES.

THEREFORE HE LEAVES THIS AND CHOOSES THAT.

[12c14T] LEE SUN CHEN ORG

IF A PERSON IS SHOWN FIVE (MANY) COLORS [AROUND THE
SAME TIME], HE WILL BE SO CONFUSED THAT HE WOULD BECOME
BLIND TO COLORS [TEMPORARILY;

IF A PERSON IS PRESENTED WITH MULTIPLE SOUNDS
[SIMULTANEOUSLY |, HE WILL BE SO PERPLEXED THAT HE IS
[VIRTUALLY ] DEAFENED [TO THEIR DISTINCTIONS];

[F A PERSON TASTES VARIOUS FLAVORS [WITHIN SHORT
INTERVALS ], HE WOULD BE SO CONFUSED THAT HIS TONGUE WILL
BE NUMBED;

IF A PERSON INDULGES IN RACING AND HUNTING BY RIDING ON
HORSES, HE WILL LOSE HIS SERENITY THROUGH SUCH FRENZY;

[F AN INDIVIDUAL [IS INSPIRED TO] BE SATISFIED WITH
NOTHING LESS TO HARD-TO-GET GOODS, HE WILL SACRIFICE
COMMON DECENCY [FOR HIS COSTLY TANTALIZATION].

THEREFORE, WHEN A SAGE GOVERNS, HE IS CONCERNED MORE
ABOUT FILLING UP PEOPLE'S STOMACHS (SATISFYING THEIR BASIC
NEEDS) THAN ABOUT PLEASING THEIR EYES (SENSUAL AND NON—
ESSENTIAL NEEDS);

HE REJECTS THAT (THE APPEARANCE), BUT ACCEPTS THIS
(THE SUBSTANCE).

[12c15T] TIEN CONG TRAN

THE FIVE COLORS BLIND THE EVE.

THE FIVE TONES DEAFEN THE EAR.

THE FIVE FLAVORS CLOY THE PALATE.

RACING AND HUNTING MADDEN THE MIND.

RARE GOODS TEMPT MEN TO DO WRONG.

THEREFORE, THE SAGE TAKES CARE OF THE BELLY, NOT THE
EYE.

HE PREFERS WHAT IS WITHIN TO WHAT IS WITHOUT.

[12c16T] THOMAS Z. ZHANG

FIVE COLORS HARM THE EYES.

FIVE TONES IMPAIR THE EAR.

FIVE FLAVORS NUMB THE TASTE.

HORSE RACING AND HUNTING MAKE PEOPLE EXUBERANT.

HARD-TO-GET THINGS BURDEN PEOPLE.

THEREFORE, THE SAGE SEEKS INNER SATISFACTION, RATHER
THAN SHOWY APPEARANCE.

THAT IS, EMPHASIZING WHAT IS ON THE INSIDE, INSTEAD OF
WHAT IS ON THE OUTSIDE.

[12c17T] ARTHUR WALEY

THE FIVE COLOURS CONFUSE THE EYE,

THE FIVE SOUNDS DULL THE EAR,

THE FIVE TASTES SPOIL THE PALATE.

EXCESS OF HUNTING AND CHASING

MAKES MINDS GO MAD.

PRODUCTS THAT ARE HARD TO GET

IMPEDE THEIR OWNER'S MOVEMENTS.

THEREFORE THE SAGE

CONSIDERS THE BELLY NOT THE EYE.

TRULY, 'HE REJECTS THAT BUT TAKES THIS'.

[12¢18T] RICHARD JOHN LYNN

THE FIVE COLORS MAKE ONE'S EYES BLIND;

THE FIVE NOTES MAKE ONE'S EARS DEAF;

THE FIVE FLAVORS MAKE ONE'S MOUTH FAIL;

AND SPORT HUNTING ON HORSEBACK MAKES ONE'S
HEART/MIND GO CRAZY.

(GOODS HARD TO GET CAUSE ONE TO TRAVEL THE ROAD TO
HARM.

THIS IS WHY THE SAGE PROVIDES FOR THE BELLY BUT NOT
FOR THE EYE.

THUS HE REJECTS THE ONE AND KEEPS THE OTHER.

[12¢19T] LIN YUTANG

THE SENSES

THE FIVE COLORS BLIND THE EYES OF MAN;

THE FIVE MUSICAL NOTES DEAFEN THE EARS OF MAN;

THE FIVE FLAVORS DULL THE TASTE OF MAN;

HORSE—-RACING, HUNTING AND CHASING MADDEN THE MINDS
OF MAN;

RARE, VALUABLE GOODS KEEP THEIR OWNERS AWAKE AT
NIGHT.

THEREFORE THE SAGE:

PROVIDES FOR THE BELLY AND NOT FOR THE EYE.

HENCE, HE REJECTS THE ONE AND ACCEPTS THE OTHER.

[12¢20T1] VICTOR H. MAIR

THE FIVE COLORS

MAKE A MAN'S EYES BLIND;

HORSERACING AND HUNTING

MAKE A MAN'S MIND GO MAD;

(GOODS THAT ARE HARD TO OBTAIN

MAKE A MAN'S PROGRESS FALTER;

THE FIVE FLAVORS

MAKE A MAN'S PALATE DULL;

THE FIVE TONES

MAKE A MAN'S EARS DEAF.

FOR THESE REASONS,

IN RULING, THE SAGE
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ATTENDS TO THE STOMACH, NOT TO THE EYE.
THEREFORE,
HE REJECTS THE ONE AND ADOPTS THE OTHER.

[12c21T] TOLBERT MCCARROLL

THE FIVE COLORS BLIND THE EYE.

THE FIVE NOTES DEAFEN THE EAR.

THE FIVE FLAVORS DULL THE PALATE.

RACING AND HUNTING DRIVE THE HEART WILD.

(GOODS THAT ARE HARD TO OBTAIN HINDER THE JOURNEY.
THEREFORE,

THE TRUE PERSON IS GUIDED MORE BY THE BELLY THAN THE

EYE,

AND PREFERS THIS WITHIN TO THAT WITHOUT.
[12c221] DaviD H. L1

FIVE COLORS BLIND THE EYE;

FIVE TONES DEAFEN THE EAR;

FIVE FLAVORS DULL THE PALATE.

PRANCING AND HUNTING RENDER ONE RESTLESS;
RARE GOODS RENDER ONE SENSELESS.

THUS,

A SAGE AIMS AT THE STOMACH AND NOT AT THE EYE,

DISCARDING THE LATTER IN FAVOR OF THE FORMER.

[12¢23T] YASUHIKO GENKU KIMURA

THE FIVE COLORS BLIND THE INNER EYE.

THE FIVE TONES DEAFEN THE INNER EAR.

THE FIVE FLAVORS DULL THE INNER TONGUE.

IN PURSUIT OF OUTER PLEASURES,

RACING AND HUNTING MADDEN THE INNER MIND,

RARE GOODS OBSTRUCT INNER PROGRESS.

THEREFORE,

THE SAGE ATTENDS TO THAT WHICH IS WITHIN, NOT THAT

WHICH IS WITHOUT.

HE LIVES FROM THE CENTER, NOT FROM THE PERIPHERY.
[12c24T] CHOU-WING CHOHAN

THE FIVE COLORS BLIND A PERSON'S SIGHT.

THE FIVE SOUNDS DEAFEN A PERSON'S HEARING.

THE FIVE TASTES DULL A PERSON'S PALATE.

RACES AND HUNTING TRIPS MAKE A PERSON WILD.

THINGS THAT ARE HARD TO ATTAIN ARE DETRIMENTAL TO A

PERSON'S CONDUCT.

FOR THIS REASON, THE SAGE
PREPARES HIS FOOD ACCORDING TO THE SIZE OF HIS STOMACH

AND NOT ACCORDING TO THE SIZE OF HIS EYES.

HE REJECTS SURFEIT, AND OPTS FOR LESS.

[12c25T] MaN-Ho Kwok

THE FIVE COLOURS BLIND THE EYE;

THE FIVE NOTES DEAFEN THE EAR;

THE FIVE TASTES DEADEN THE MOUTH;

RIDING THE CHASE ON HORSEBACK OVER THE FIELDS DRIVES

YOU CRAZY WHEN YOU OVERDO IT;

AND WANTING WHAT'S PRECIOUS YOU DO WHAT DISTORTS

YOUR BEING.

THE SAGE KNOWS THIS IN HIS GUT,
AND IS GUIDED BY HIS INSTINCT AND NOT BY WHAT HIS EYES

WANT.

[12¢26T] GU ZHENGKUN

THE FIVE COLOURS MAKE MAN BLIND;

THE FIVE SOUNDS MAKE MAN DEAF;

THE FIVE TASTES MAKE MAN LOSE HIS SENSE OF TASTE;

RIDING AND HUNTING MAKE MAN WILD WITH EXCITEMENT;

RARE GOODS GOAD MAN INTO STEALING;

THUS THE SAGE DOES NOT SATISFY HIS EYES WITH COLOURS

BUT SATISFY HIS STOMACH WITH ENOUGH FOOD.

HE DISCARDS THE FORMER AND TAKES THE LATTER.

[12¢27T] CHAO-HSIU CHEN

THE FIVE COLOURS BLIND MAN'S EYE.

THE FIVE TONES DEAFEN MAN'S EARS.

THE FIVE FLAVOURS DULL MAN'S TASTE.

RIDING AND HUNTING DRIVE MAN'S MIND MAD.

PRECIOUS GOODS ALTER MAN'S BEHAVIOUR.

THEREFORE THE SAGE TRIES TO FILL THE BELLY (THE
VIRTUOUS CHARACTER) AND NOT THE EYES (THE GATEWAY TO
THE EMOTIONS).

AND SO HE DISCARDS ONE AND KEEPS THE OTHER.

[12¢28T1] LIU QIXUAN

LOUD COLORS BLIND THE EYE.

WILD HUNTING MADDENS THE MIND.

PRECIOUS OBJECTS CAUSE THEFTS.

DELICIOUS FOOD CONFUSES THE TASTE.

BEAUTIFUL SOUNDS DEAFEN THE EAR.

THAT'S WHY WISE POLITICS CHOOSES THE ESSENTIALS

IN ALL ITS MATTERS

INSTEAD OF CONTRIVING IMPRESSIVE SHOWS.

[12¢29T] SHI FU HWANG

SENSES

LAO TZE SAYS,

A VARIETY OF COLORS (FIVE COLORS) CAN BLIND THE EYES.

A VARIETY OF SOUNDS (FIVE TONES) CAN DEAFEN THE EARS.

A MIXTURE OF FLAVORS (FIVE FLAVORS) CAN VITIATE THE
MOUTH OF TASTE.

HUNTING AND HORSE CHASING WILL MAKE MEN'S MINDS WILD
WITH EXCITEMENT.

(GOODS HARD TO PROCURE WILL BRING CHARACTER WITH
HARM.

HENCE, THE SAGE SEEKS TO SATISFY ONE'S BELLY, RATHER
THAN ONE'S EYES.

OF THE FORMER ONE HE DOES APPROVE, OF THE LATTER HE
DOES REJECT.

[12c30T] CH'U TA-KAO

THE FIVE COLOURS WILL BLIND A MAN'S SIGHT.

THE FIVE SOUNDS WILL DEADEN A MAN'S HEARING.

THE FIVE TASTES WILL SPOIL A MAN'S PALATE.

CHASING AND HUNTING WILL DRIVE A MAN WILD.

THINGS HARD TO GET WILL DO HARM TO A MAN'S CONDUCT.

THEREFORE THE SAGE MAKES PROVISION FOR THE STOMACH
AND NOT FOR THE EYE.

HE REJECTS THE LATTER AND CHOOSES THE FORMER.

[12c31T] PAULJ. LIN
THE FIVE COLORS BLIND MAN'S EYES.
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THE FIVE NOTES DEAFEN HIS EARS.

THE FIVE TASTES SPOIL HIS PALATE.

THE CHASE AND THE HUNT MAKE HIS HEART GO MAD.

THE RARE TREASURES CONSTRAIN HIS ACTIONS.
THEREFORE, THE SAGE PROVIDES FOR THE BELLY AND NOT

FOR THE EYES;

HE REJECTS THAT TO PREFER THIS.

[12¢32T] MICHAEL LAFARGUE

THE FIVE COLORS MAKE PEOPLE'S EYES GO BLIND,

THE FIVE TONES MAKE PEOPLE'S EARS GO DEAF,

THE FIVE FLAVORS MAKE PEOPLE'S MOUTHS TURN SOUR.
GALLOPING AND RACING, HUNTING AND CHASING,

MAKE PEOPLE'S MINDS GO MAD.

(GOODS HARD TO COME BY CORRUPT PEOPLE'S WAYS.

AND SO THE WISE PERSON:

GOES BY THE BELLY, NOT BY THE EYE.

YES:

HE LEAVES 'THAT' ASIDE, AND ATTENDS TO "THIS'.
[12¢33T1] CHENG LIN

THE FIVE COLOURS BLIND THE EYES OF MAN.

THE FIVE TONES DEAFEN THE EARS OF MAN.

THE FIVE FLAVOURS VITIATE THE PALATE OF MAN.

THE PURSUIT OF PLEASURES DERANGES THE MIND OF MAN,
THE LOVE FOR WEALTH PERVERTS THE CONDUCT OF MAN.
WHEREFORE THE SAGE ATTENDS TO THE INNER SELF, AND

NOT TO THE OUTWARD APPEARANCE.

[12c34T] YIWU

THE FIVE COLORS CAUSE PEOPLE'S EYES TO BECOME BLIND.

THE FIVE TONES CAUSE PEOPLE'S EARS TO BECOME DEAF.
THE FIVE FLAVORS CAUSE PEOPLE'S MOUTHS TO BECOME

TASTE-LESS.

RACING AND HUNTING CAUSE PEOPLE'S MINDS TO BECOME

THE FIVE BASIC FLAVORS CAN BE MADE INTO NUMEROUS

STIMULATIONS TO CONFUSE THE TONGUE.

THE PURSUIT OF WORLDLY PLEASURES CAN MAKE THE MIND

WILD AND UNCONTROLLABLE.

THE ONE WHO SEES THE DEEP NATURE OF LIFE WOULD

RATHER EMBRACE THE SIMPLE SUBTLE ESSENCE OF LIFE.

[12¢37T] CHANG CHUNG-YUAN

NUMEROUS COLORS MAKE MAN SIGHTLESS.

NUMEROUS SOUNDS MAKE MAN UNABLE TO HEAR.
NUMEROUS TASTES MAKE MAN TASTELESS.

RACING AND PURSUING GAME MAKE MAN'S HEART VIOLENT.
VALUING RARE THINGS MAKES MAN WORRY ABOUT THEIR

SAFETY.

THEREFORE, THE WISE CONCENTRATES ON THE BELLY AND

NOT ON THE TEMPTATIONS OF THE SENSES.

THUS, HE ABIDES IN THE ONE AND FOREGOES THE OTHER.

[12¢38T] HENRY WEI

EXAMINATION OF DESIRES

CHIEN YU

THE FIVE COLORS BLIND MAN'S EYES;

THE FIVE TONES DEAFEN MAN'S EARS;

THE FIVE FLAVORS VITIATE MAN'S TASTE;

RACING AND HUNTING MAKE MAN'S HEART GO WILD;
HARD-TO-GET ARTICLES IMPEDE MAN'S MOVEMENT.
THUS THE SAGE CARES FOR THE BELLY, NOT THE EYE.
INDEED, HE REJECTS THIS AND ADOPTS THAT.
[12¢39T] HA POONG KIM

THE FIVE COLORS MAKE MAN'S EYES GO BLIND.

THE FIVE TONES MAKE MAN'S EARS GO DEAF.

THE FIVE TASTES INJURE MAN'S PALATE.

HUNTING ON HORSEBACK

MAKES MAN'S MIND GO CRAZY.

MAD.
RARE GOODS CAUSE PEOPLE'S ACTIONS TO BECOME
OBSTRUCTED.

THEREFORE, THE SAGE IS FOR THE BELLY, NOT FOR THE EYE.

HE RENOUNCES THAT AND TAKES THIS.
[12¢35T] HAN HIONG TAN

EXCESSIVE COLOURS IMPAIR YOUR SIGHT.
EXCESSIVE NOISE AFFECTS YOUR HEARING.
EXCESSIVE TASTES WILL DULL YOUR TASTE BUDS.

GALLOPING AND HUNTING ON HORSEBACK WILL DRIVE YOU

CRAZY.

COVETING RARE OBJECTS WILL IMPEL PEOPLE TO COMMIT

CRIME.

THEREFORE, THE SAGE AIMS TO SATIATE THE PEOPLE'S
HUNGER.

HE DOES NOT INTEND TO FEAST THEIR VISUAL DESIRES.

HENCE, HE REJECTS THE LATTER BUT EMBRACES THE
FORMER.

[12¢36T] HUA-CHING NI

THE FIVE BASIC COLORS CAN BE MADE INTO COUNTLESS
COMBINATIONS TO PERPLEX THE EYES.

THE FIVE BASIC TONES CAN BE MADE INTO INFINITE
COMPOSITIONS TO BEWILDER THE EARS.

RARE GOODS

IMPEDE MAN'S ACTION.

THAT IS WHY THE SAGE

CARES FOR THE STOMACH, NOT FOR THE EYE.

THEREFORE HE DISCARDS THAT AND TAKES THIS.

[12¢401] TA0 HUANG

FIVE COLORS BLIND THE EYES.

RACING AND HUNTING MADDEN THE HEART.

PURSUING WHAT IS RARE MAKES ACTION DECEITFUL.

FIVE FLAVORS DULL THE PALATE.

FIVE TONES DEAFEN THE EARS.

SO, THE SAGE'S METHOD IS FOR THE BELLY, NOT FOR THE
EYES.

HE ABANDONS THE LATTER AND CHOOSES THE FORMER.

[12c41T] TANG ZI-CHANG

FIVE EXCESSIVE COLORS MAKE PEOPLE BLIND;

FIVE EXCESSIVE SOUNDS MAKE PEOPLE DEAF;

FIVE EXCESSIVE FLAVORS ROB PEOPLE'S TASTE;

RACING AND HUNTING MAKE PEOPLE MAD;

AND RARE GOODS MAKE PEOPLE STEAL.

THUS A SAGE RULER TOOK CARE OF PEOPLE'S BASIC-NEEDS

(STOMACHS), NOT THEIR EXCESSIVE-DESIRES (LUXURIES).
THUS HE ELIMINATED DESIRES AND SUPPLIED NEEDS.
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[12¢42T] WING-TSIT CHAN

THE FIVE COLORS CAUSE ONE'S EYES TO BE BLIND.

THE FIVE TONES CAUSE ONE'S EARS TO BE DEAF.

THE FIVE FLAVORS CAUSE ONE'S PALATE TO BE SPOILED.

RACING AND HUNTING CAUSE ONE'S MIND TO BE MAD.

(GOODS THAT ARE HARD TO GET INJURE ONE'S ACTIVITIES.

FOR THIS REASON THE SAGE IS CONCERNED WITH THE BELLY
AND NOT THE EYES.

THEREFORE HE REJECTS THE ONE BUT ACCEPTS THE OTHER.

[12¢91T] W. 1. CEMEHEHKO

IT4TH IIBETOB BEAYT K YTPATE 3PEHI,

II9TH TOHOB BEAYT K IIOTEPE CJIVXA,

[I9TH OIIYIIEHNY BKYCA PACCTPAMBAIOT BKYC,

OXOTHUUMHA A3APT IIPUBOANT K YMOIIOMPAUEHHMIO,

PEJZIKME TOBAPLI IEJIAIOT JIIOAEN ITIPECTYITHUKAMUA.

VIMEHHO I109TOMY TIPEMY ZIPBIN UEJIOBEK 3ABOTUTCYA O UPEBE
U TIPEHEBPEAET TEM, UTO MOXHO JIMIIE3PETD OUAMU.

OH OTBPACBIBAET TO 1 BEPET 9TO.

[12c92T] A. A. MACJIOB

II4TH ITBETOB CJIEIIAT I'JIA3A UEJIOBEKA.

IT9TH TOHOB MY3BIKU IIPUTYILIAKOT ET'O CJIVX.

II4TH BKYCOBBIX OIIYIIEHUHA PAHAT ET'O POT.

CKAUKA HA JIOMAISX 1 OXOTA JEJAIOT HEOBY3ZAHBIM ETO
CEP/LIE.

PEJIKVE BEIIM BJIEKYT UEJIOBEKA K COBEPIIEHHIO 3JIA.

T109TOMY MY/IPEIL 3ABOTUTCY O XKEJYIKE, A HE O T'JIA3AX;

OTKABBIBAETCS OT OQHOI'O, JABBI JOCTUUDL JPYTOIO.

[12¢c93T] E. A. TOPUMHOB

II4TH ITBETOB I'JIA3A OCJIEILJISIOT.

II4TH 3BYKOB YIIIN OT'JIVIIAIOT.

[I4TH BKYCOB POT OHIYIIEHUI JIUITATOT.

CTPEMUTEJIBHBIE CKAUKY TT0 ITOJISIM U IIYCTOIIAM 0
BE3YMUA JOBOIMAT.

TPYIHOAOCTYIIHLIE TOBAPEI ITPEIIATCTBYIOT BJIATUM
CBEPIIIEHUSM.

T109TOMY COBEPIIEHHOMY APBIN 3ABOTUTCH O TIOJIHOM
JKMBOTE, A HE O TOM, UTO IIPUSTHO HJId TJIA3A.

OTBPACKIBAY TO, BEPET OH 3TO.

[12c94T] A. E. JIYKbIHOB

IIATh IIBETOB OCJIEILIIOT UEJIOBEKA.

14T 3BYKOB OTJIVIITAIOT UEJIOBEKA.

IITh BKYCOB 3ABUBAIOT POT UEJIOBEKA.

TIOroOHst M OXOTA IIPUBOZST CEP/ILIE UEJIOBEKA B
BEIIENCTBO.

TPYIHO ZOBBIBAEMOE BOIATCTBO BPEINUT UEJIOBEUECKUM
TIOCTYTIKAM.

BOT IIOYUEMY COBEPHIEHHOMY/IPEII UEJIOBEK 3AHAT
KUBOTOM (BHYTPEHHUM), A HE 3AHAT TJIABAMU (BHEIIHUM).
BOT IIOUEMY OTBPACBIBAET OZHO, N3BUPAET JIPYTOE.

[12c95T] 98 XyH-1IyH

II4Th IIBETOB [TPUTYILIAKOT 3PEHUE.

IITh 3BYKOB IIPUTYILIIIOT CJIYX.

TIATh BKYCOBBIX ONIYIEHNL IIPUTYILIAIOT BKYC.
BBICTPAL E3[IA U OXOTA BOJIHYIOT CEPZIIE.

JIPATOLIEHHBIE BEIIY 3ACTABJISIIOT UEJIOBEKA COBEPHIATH
[IPECTYILJIEHUS.

[TOSTOMY COBEPHIEHHOMY APBIT CTPEMUTCS K TOMY, UTOBBI
CHEJIATD XKU3Hb ChITOM, A HE K TOMY, UTOBBI UMETh KPACHUBBIE
BEILU.

OH OTKABBIBAETCSI OT HIOCJIEJHEI'O U OTPAHUUNBAETCS
IIEPBBIM.

[12c96T] A. I1. KoHuccu

IT9Th LIBETOB OCJIEILISIIOT UEJIOBEKA.

II4Th 3BYKOB OIJIVIIAIOT EI'O.

I[I49Tb BKYCOB IIPECBIIIAIOT EIO.

BEPXOBAS T'OHKA U OXOTA OLYPSIOT AYIIY (CEPILE)
UEJIOBEKA.

CTPEMJIEHUE K OBJIAJIAHMIO PEAKUMU JIPATOLEEHHOCTSIMU
BJIEUET YEJIOBEKA K IIPECTYILIEHUIO.

OTCIOLA CBATON MYX JIEJIAET UCKJIIOUUTEJIBHO
HPABCTBEHHOE, A HE JIJISI I'JIA3.

[TOSTOMY OH YIAJMETCS OT TOI'O U IIPUBJIMDKAETCS K
9TOMY.

[12¢97T1] B. B. MAJISBYH

OT II4TY LIBETOB Y JIOAE! CJIEIIHYT [JIA3A.

OT II4TY 3BYKOB Y JIIOAE! [JIOXHYT VI,

OT 19T APOMATOB JIIOJ1 HE UYBCTBYIOT BKYCA.

TOT, KTO TOHUTCS BO BECb OIIOP 3A JIOBBIUEN, TEPSIET
PA3YM.

PEZAKOCTHBIE TOBAPEI ITOPTST JIOJCKUE HPABEL

BOT IIOUEMY IIPEMY JIPBI UEJIOBEK

CJIYXKUT YTPOBE U HE CJIYKUT I'JIABAM

U 1IOTOMY OTBEPT'AET TO U BEPET 9TO.

[12¢98T1] B. B. BUHOTPOACKUN

KAK PA3 113-3A IIITH LIBETOB UEJIOBEUECKUE I'JIA3A U
CJIEIIHYT.

KAK PA3 113-3A IIS1TH 3BYKOB UEJIOBEUECKUE YILIN U
TJIOXHYT.

KAK PA3 113-3A IIITU BKYCOB POT UEJIOBEUECKUI U TEPSIET
CIIOCOBHOCTD BOCIIPUSITIS BKYCOBBIX ONIYIIEHHUI.

KAK PA3 113-3A ABAPTA I'OHOK U IIbIJIA OXOTBI B
YEJIOBEUECKOM CEPJILIE 1 BOSHUKAET BE3YMIUE.

KAK PA3 13-3A TPYJIHO JOCTAIOIIUXCS TOBAPOB 1
BO3HUKAIOT IIOMEXY B ABUKEHUSX UEJIOBEKA.

OTO JIAET:

UEJIOBEK MYAPOCTU OCYIIECTBJIET BHYTPEHHUMU
OPI'AHAMH; HE OCYIIECTBJIIET I'JIABAMIL.

[IPUUMHHOCTB:

OTBPACBIBAET TO, BEPET 9TO.
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PSEUDO-CHAPTER THIRTEEN

.

[13c01T] ROBERT G. HENRICKS

"REGARD FAVOR AND DISGRACE WITH ALARM."

"RESPECT GREAT DISTRESS AS YOU DO YOUR OWN PERSON."

WHAT DO I MEAN WHEN I SAY "REGARD FAVOR AND DISGRACE
WITH ALARM"?

FAVOR IS INFERIOR.

IF YOU GET IT - BE ALARMED!

IF YOU LOSE IT — BE ALARMED!

THIS 1S WHAT [ MEAN WHEN [ SAY "REGARD FAVOR AND
DISGRACE WITH ALARM."

WHAT DO I MEAN WHEN [ SAY "RESPECT GREAT DISTRESS AS
YOU DO YOUR OWN PERSON"?

THE REASON WHY I HAVE GREAT DISTRESS

IS THAT I HAVE A BODY.

IF [ HAD NO BODY, WHAT DISTRESS WOULD [ HAVE?

THEREFORE, TO ONE WHO VALUES ACTING FOR HIMSELF OVER
ACTING ON BEHALF OF THE WORLD,

YOU CAN ENTRUST THE WORLD.

AND TO ONE WHO IN BEING PARSIMONIOUS REGARDS HIS
PERSON AS EQUAL TO THE WORLD,

YOU CAN TURN OVER THE WORLD.

[13c02T] Joun C. H. Wu

"WELCOME DISGRACE AS A PLEASANT SURPRISE.

PRIZE CALAMITIES AS YOUR OWN BODY."

WHY SHOULD WE "WELCOME DISGRACE AS A PLEASANT
SURPRISE"?

BECAUSE A LOWLY STATE IS A BOON:

GETTING IT IS A PLEASANT SURPRISE,

AND SO IS LOSING IT!

THAT IS WHY WE SHOULD "WELCOME DISGRACE AS A
PLEASANT SURPRISE."

WHY SHOULD WE "PRIZE CALAMITIES AS OUR OWN BODY"?

BECAUSE OUR BODY IS THE VERY SOURCE OF OUR CALAMITIES.

[F WE HAVE NO BODY, WHAT CALAMITIES CAN WE HAVE?

HENCE, ONLY HE WHO IS WILLING TO GIVE HIS BODY FOR THE
SAKE OF THE WORLD IS FIT TO BE ENTRUSTED WITH THE WORLD.

ONLY HE WHO CAN DO IT WITH LOVE IS WORTHY OF BEING THE
STEWARD OF THE WORLD.

[13c03T] D. C. LAU

FAVOUR AND DISGRACE ARE THINGS THAT STARTLE;

HIGH RANK IS, LIKE ONE'S BODY, A SOURCE OF GREAT
TROUBLE.

WHAT IS MEANT BY SAYING FAVOUR AND DISGRACE ARE
THINGS THAT STARTLE?

FAVOUR WHEN IT IS BESTOWED ON A SUBJECT SERVES TO
STARTLE AS MUCH AS WHEN IT IS WITHDRAWN.

THIS IS WHAT IS MEANT BY SAYING THAT FAVOUR AND
DISGRACE ARE THINGS THAT STARTLE.

WHAT IS MEANT BY SAYING THAT HIGH RANK IS, LIKE ONE'S
BODY, A SOURCE OF GREAT TROUBLE?

THE REASON [ HAVE GREAT TROUBLE IS THAT [ HAVE A BODY.

WHEN I NO LONGER HAVE A BODY, WHAT TROUBLE HAVE [?

HENCE HE WHO VALUES HIS BODY MORE THAN DOMINION OVER
THE EMPIRE CAN BE ENTRUSTED WITH THE EMPIRE.

HE WHO LOVES HIS BODY MORE THAN DOMINION OVER THE
EMPIRE CAN BE GIVEN THE CUSTODY OF THE EMPIRE.

[13c04T] R. L. WING

THERE IS ALARM IN BOTH FAVOR AND DISGRACE.

ESTEEM AND FEAR ARE IDENTIFIED WITH THE SELF.

WHAT IS THE MEANING OF "ALARM IN BOTH FAVOR AND
DISGRACE?"

FAVOR ASCENDS; DISGRACE DESCENDS.

TO ATTAIN THEM BRINGS ALARM.

TO LOSE THEM BRINGS ALARM.

THAT IS THE MEANING OF "ALARM IN BOTH FAVOR AND
DISGRACE."

WHAT IS THE MEANING OF "ESTEEM AND FEAR ARE IDENTIFIED
WITH THE SELF?"

THE REASON FOR OUR FEAR IS THE PRESENCE OF OUR SELF.

WHEN WE ARE SELFLESS, WHAT IS THERE TO FEAR?

THEREFORE THOSE WHO ESTEEM THE WORLD AS SELF

WILL BE COMMITTED TO THE WORLD.

THOSE WHO LOVE THE WORLD AS SELF

WILL BE ENTRUSTED WITH THE WORLD.

[13c05T] REN JiYu

(PEOPLE) LOVE VANITY SO MUCH AS TO BE EASILY ALARMED,

AND THEY CONSIDER THE GREAT TROUBLE (VANITY) AS
PRECIOUS AS THEIR LIVES.

WHAT DOES IT MEAN "TO LOVE VANITY SO MUCH AS TO BE
EASILY ALARMED"?

VANITY IS INFERIOR IN ITSELF.

(AND YET PEOPLE) ARE PLEASANTLY SURPRISED WHEN THEY
RECEIVE IT,

AND ALSO FRIGHTENED WHEN THEY LOSE IT.

THIS IS WHAT IT MEANS "TO LOVE VANITY SO MUCH AS TO BE
EASILY ALARMED."

WHAT DOES IT MEAN "TO CONSIDER THE GREAT TROUBLE AS
PRECIOUS AS THEIR LIVES"?

THE REASON WHY [ HAVE THE GREAT TROUBLE (VANITY) IS
THAT [ HAVE A BODY.

IF [ HAVE NO BODY, WHAT TROUBLE COULD [ HAVE?

THEREFORE ONLY THOSE WHO VALUE THEMSELVES ABOVE
THE WORLD CAN UNDERTAKE ITS IMPORTANT TASK.

ONLY THOSE WHO LOVE THEMSELVES ABOVE THE WORLD CAN
BE ENTRUSTED WITH ITS IMPORTANT TASK.

[13c06T] GIA-FU FENG

ACCEPT DISGRACE WILLINGLY.

ACCEPT MISFORTUNE AS THE HUMAN CONDITION.

WHAT DO YOU MEAN BY "ACCEPT DISGRACE WILLINGLY"?

ACCEPT BEING UNIMPORTANT.

DO NOT BE CONCERNED WITH LOSS OR GAIN.

THIS IS CALLED "ACCEPTING DISGRACE WILLINGLY."

WHAT DO YOU MEAN BY "ACCEPT MISFORTUNE AS THE HUMAN
CONDITION"?

MISFORTUNE COMES FROM HAVING A BODY.

WITHOUT A BODY, HOW COULD THERE BE MISFORTUNE?

SURRENDER YOURSELF HUMBLY; THEN YOU CAN BE TRUSTED
TO CARE FOR ALL THINGS.

LOVE THE WORLD AS YOUR OWN SELF; THEN YOU CAN TRULY
CARE FOR ALL THINGS.
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[13c07T] Lok SANG Ho

WHEN THE EMPEROR BESTOWS HIS FAVORS, ONE FEELS WARY;

WHEN THE EMPEROR UNLEASHES HIS ANGUISH, ONE ALSO
FEELS WARY.

IN THE SAME LIGHT WE SHOULD BE WARY OF OUR BODY.

WHY IS IT THAT FAVOR, OR ANGUISH FROM THE EMPEROR
MAKES US WARY?

BECAUSE WE ARE UNDER HIM, IT IS NATURAL THAT WE ARE
WARY WHEN WE GAIN OR LOSE HIS FAVOR.

WHY IS IT THAT WE SHOULD BE WARY OF OUR BODIES?

IF WE OWN OUR BODY, IT IS NATURAL THAT WE ARE WARY IF
SOMETHING SHOULD HAPPEN TO OUR BODIES.

[F WE DISOWN OUR BODIES, THERE WILL BE NOTHING TO FEAR!

WE SHOULD GIVE OUR BODIES UP TO THE WORLD,

AS IF THEY COULD BE ENTRUSTED TO ALL UNDER HEAVEN.

LOVE IS BASED ON GIVING OUR BODIES UP TO THE WORLD,

AS IF THEY COULD BE ENTRUSTED TO ALL UNDER HEAVEN.

[13c08T] XIAOLIN YANG

MUNDANE PEOPLE SAY: "PATRONAGE AND INSULTS ARE
SHOCKING;

BE EXTREMELY CAREFUL OF BIG DISASTERS THAT CAN FALL
ON YOU."

WHAT IS "PATRONAGE AND INSULTS ARE SHOCKING"?

THEY BELIEVE THAT PATRONAGE IS GREAT AND INSULTS ARE
HORRIBLE.

THEREFORE, WHEN THEY RECEIVE PATRONAGE, THEY ARE
SHOCKED AND DELIGHTED;

WHEN THEY RECEIVE INSULTS, THEY ARE SHOCKED AND
FRIGHTENED.

SO THEY SAY, "PATRONAGE AND INSULTS ARE SHOCKING."

HOW CAN WE COMMENT ON "BE EXTREMELY CAREFUL OF BIG
DISASTERS THAT CAN FALL ON YOU"?

DISASTER CAN FALL ON ME ONLY WHEN I THINK OF MYSELF.

IF I DO NOT THINK ABOUT MYSELF, WHAT AM I AFRAID OF?

THEREFORE, THOSE WHO VALUE GIVING THEMSELVES TO
SOCIETY THE MOST CAN GOVERN SOCIETY.

THOSE WHO DEVOTE THEMSELVES TO SOCIETY CAN TAKE
CARE OF SOCIETY.

[13c09T] WALTER GORN OLD, PREVENTING A FALL

HONOUR AND SHAME ARE THE SAME AS FEAR.

FORTUNE AND DISASTER ARE THE SAME AS THE PERSON.

WHAT IS SAID OF HONOUR AND SHAME IS THIS: SHAME IS
ABASEMENT, WHICH IS FEARED WHETHER IT BE ABSENT OR
PRESENT.

SO DIGNITY AND SHAME ARE INSEPARABLE FROM THE FEAR
WHICH BOTH OCCASION.

WHAT IS SAID OF FORTUNE AND DISASTER IS THIS: FORTUNE
AND DISASTER ARE THINGS WHICH BEFALL THE PERSON.

SO WITHOUT PERSONALITY HOW SHOULD I SUFFER DISASTER
OR THE REVERSE?

THEREFORE BY THE ACCIDENT OF GOOD FORTUNE A MAN MAY
RULE THE WORLD FOR A TIME.

BUT BY VIRTUE OF LOVE HE MAY RULE THE WORLD FOR EVER.

[13c10T] JAMES LEGGE

FAVOUR AND DISGRACE WOULD SEEM EQUALLY TO BE FEARED;

HONOUR AND GREAT CALAMITY, TO BE REGARDED AS
PERSONAL CONDITIONS (OF THE SAME KIND).

WHAT IS MEANT BY SPEAKING THUS OF FAVOUR AND
DISGRACE?

DISGRACE IS BEING IN A LOW POSITION (AFTER THE
ENJOYMENT OF FAVOUR).

THE GETTING THAT (FAVOUR) LEADS TO THE APPREHENSION
(OF LOSING IT), AND THE LOSING IT LEADS TO THE FEAR OF (STILL
GREATER CALAMITY):

= THIS IS WHAT IS MEANT BY SAYING THAT FAVOUR AND
DISGRACE WOULD SEEM EQUALLY TO BE FEARED.

AND WHAT IS MEANT BY SAYING THAT HONOUR AND GREAT
CALAMITY ARE TO BE (SIMILARLY) REGARDED AS PERSONAL
CONDITIONS?

WHAT MAKES ME LIABLE TO GREAT CALAMITY IS MY HAVING
THE BODY (WHICH I CALL MYSELF);

IF [ HAD NOT THE BODY, WHAT GREAT CALAMITY COULD COME
TO ME?

THEREFORE HE WHO WOULD ADMINISTER THE KINGDOM,
HONOURING IT AS HE HONOURS HIS OWN PERSON, MAY BE
EMPLOYED TO GOVERN IT,

AND HE WHO WOULD ADMINISTER IT WITH THE LOVE WHICH HE
BEARS TO HIS OWN PERSON MAY BE ENTRUSTED WITH IT.

[13c11T] DAVID HINTON

HONOR IS A CONTAGION DEEP AS FEAR, RENOWN A CALAMITY
PROFOUND AS SELF.

WHY DO I CALL HONOR A CONTAGION DEEP AS FEAR?

HONOR ALWAYS DWINDLES AWAY, SO EARNING IT FILLS US
WITH FEAR AND LOSING IT FILLS US WITH FEAR.

AND WHY DO [ CALL RENOWN A CALAMITY PROFOUND AS SELF?

WE ONLY KNOW CALAMITY BECAUSE WE HAVE THESE SELVES.

IF WE DIDN'T HAVE SELVES WHAT CALAMITY COULD TOUCH
uUs?

WHEN ALL BENEATH HEAVEN IS YOUR SELF IN RENOWN YOU
TRUST YOURSELF TO ALL BENEATH HEAVEN,

AND WHEN ALL BENEATH HEAVEN IS YOUR SELF IN LOVE YOU
DWELL THROUGHOUT ALL BENEATH HEAVEN.,

[13c12T] CHICHUNG HUANG

"PEOPLE CHERISH HUMILIATIONS LIKE SURPRISES;

THEY TREASURE GREAT CALAMITIES LIKE THEIR LIVES."

WHAT IS MEANT BY

"PEOPLE CHERISH HUMILIATIONS LIKE SURPRISES"?

HUMILIATIONS ARE DEGRADING,

YET THEY RECEIVE ONE LIKE A SURPRISE;

LOSE ONE LIKE A SURPRISE.

THIS IS WHAT IS MEANT BY

"PEOPLE CHERISH HUMILIATIONS LIKE SURPRISES."

WHAT IS MEANT BY

"THEY TREASURE GREAT CALAMITIES LIKE THEIR LIVES"?

THE REASON WHY I HAVE GREAT CALAMITIES

IS BECAUSE I HAVE MY LIFE;

IF I DID NOT HAVE MY LIFE,

WHAT CALAMITIES WOULD [ HAVE?

THEREFORE, IF YOU TREASURE GOVERNING YOUR LIFE

MORE THAN GOVERNING THE EMPIRE,

YOU DESERVE TO BE ENTRUSTED WITH THE EMPIRE;

IF YOU GRUDGE USING YOUR LIFE

TO GOVERN THE EMPIRE,

YOU DESERVE TO BE CHARGED WITH THE EMPIRE.
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[13c131] ELLEN M. CHEN

ACCEPT HONORS AND DISGRACES AS SURPRISES,

TREASURE GREAT MISFORTUNES AS THE BODY.

WHY SAY: "ACCEPT HONORS AND DISGRACES AS SURPRISES"?
HONORS ELEVATE (SHANG),

DISGRACES DEPRESS (HSIA).

ONE RECEIVES THEM SURPRISED,

LOSES THEM SURPRISED.

THUS: "ACCEPT HONORS AND DISGRACES AS SURPRISES."
WHY SAY: "TREASURE GREAT MISFORTUNES AS THE BODY"?
[ HAVE GREAT MISFORTUNES,

BECAUSE I HAVE A BODY.

IF [ DON'T HAVE A BODY,

WHAT MISFORTUNES DO I HAVE?

THEREFORE TREASURE THE BODY AS THE WORLD,

AS IF THE BODY CAN BE ENTRUSTED TO THE WORLD.

LOVE THE BODY AS THE WORLD,

AS IF THE BODY CAN BE ENTRUSTED TO THE WORLD.

[13c14T] LEE SUN CHEN ORG

EITHER TO BE HONORED OR TO BE INSULTED ARE EQUALLY
STARTLING;

THE FEAR OF HAVING DISASTER BEFALLEN UPON ONE'S
PHYSICAL SELF IS THE MOST APPALLING [DISTRESS].

WHY DID [ SAY THAT [WHEN A PERSON ] WAS IN THE
SITUATION OF RECEIVING EITHER HONOR OR INSULT ARE
COEQUALLY STARTLING?

WHEN ONE WAS HONORED, ONE FELT BEING ELEVATED AND
FILLED WITH EXCITEMENT;

WHEN ONE WAS INSULTED, ONE FELT BEING KNOCKED DOWN
AND WAS WRAPPED IN DEPRESSION;

RECEIVING HONOR, AS WELL AS LOSING HONOR, WERE BOTH
ASSOCIATED WITH [EMOTIONAL] AGITATION;

THEREFORE THEY ARE BOTH STARTLING.

WHY THE FEAR OF DISASTER BEFALLING UPON ONE'S BODY
(PHYSICAL SELF) 1S THE MOSTLY APPALLING FRIGHT?

THE REASON [, A PERSON, WHO IS VULNERABLE TO DISASTER
IS BECAUSE [ HAVE THIS PHYSICAL BODY;

IF I DO NOT HAVE A BODY, HOW THEN CAN DISASTER POSSIBLY
TAKE PLACE IN ME?

ACCORDINGLY:

ONLY THE INDIVIDUAL, WHO VALUES THE WELFARE OF THE
WORLD, TO THE EXTENT THAT HE WOULD EVEN SACRIFICE HIS
BODY (PHYSICAL SELF) FOR IT, IS QUALIFIED TO BE ENTHRONED
WITH THE TRUSTEESHIP OF THE WORLD;

ONLY THE INDIVIDUAL, WHO LOVES THE WORLD MORE THAN
HIS PHYSICAL SELF, DESERVES TO BE ENTRUSTED WITH THE
RESPONSIBILITY OF THE WORLD.

[13¢15T] TIEN CONG TRAN

"WELCOME DISGRACE AS A FRIGHT. PRIZE CALAMITIES AS
YOUR OWN BODY."

WHY DO WE SAY "WELCOME DISGRACE AS A FRIGHT"?

WELCOME DENOTES "IN THE LOW PLACE": GETTING
"WELCOME" IS A FRIGHT, AND SO IS LOSING IT!

THAT IS WHY WE SAY "WELCOME DISGRACE AS A FRIGHT".

WHY DO WE SAY "PRIZE CALAMITY AS YOUR OWN SELF"?

BECAUSE OUR SELF IS THE VERY SOURCE OF OUR CALAMITY.

[F WE HAVE NO SELF, WHAT CALAMITIES CAN WE HAVE?

HENCE, ONLY HE WHO IS WILLING TO GIVE HIS SELF FOR THE

SAKE OF THE WORLD IS FIT TO BE ENTRUSTED WITH THE WORLD.
ONLY HE WHO CAN LOVE TO GIVE HIS SELF FOR THE SAKE OF
THE WORLD IS WORTHY OF BEING THE STEWARD OF THE WORLD.

[13c16T] THOMAS Z. ZHANG

THE HONOR AND THE DISGRACE ARE LIKE EMOTIONAL
IMPACTS.

THE DISASTER IS REGARDED AS THE THREAT TO LIFE.

WHAT DOES IT MEAN BY "THE HONOR AND THE DISGRACE ARE
LIKE EMOTIONAL IMPACTS?"

THE HONOR IS AWARDED TO SUBORDINATES.

WHEN THE HONOR IS OBTAINED, PEOPLE ARE THRILLED;

WHEN THE HONOR IS LOST, PEOPLE ARE DEPRESSED.

SO THEY ARE EMOTIONALLY IMPACTED.

WHAT DOES IT MEAN BY "THE DISASTER IS REGARDED AS THE
THREAT TO LIFE?"

THE REASON WE FEEL THREATENED BECAUSE WE CARE TOO
MUCH ABOUT OURSELVES.

IF WE ARE SELFLESS, WHO CAN THREATEN US?

TO THOSE WHO CAN SACRIFICE THEMSELVES FOR THE WORLD,
WE CAN TRUST THEM WITH THE WORLD.

TO THOSE WHO LOVE THE PEOPLE MORE THAN THEMSELVES,
WE CAN HANDLE THE RULING POWER.

[13¢17T] ARTHUR WALEY

'FAVOUR AND DISGRACE GOAD AS IT WERE TO MADNESS; HIGH
RANK HURTS KEENLY AS OUR BODIES HURT.'

WHAT DOES IT MEAN TO SAY THAT FAVOUR AND DISGRACE
GOAD AS IT WERE TO MADNESS?

IT MEANS THAT WHEN A RULER'S SUBJECTS GET IT THEY TURN
DISTRAUGHT, WHEN THEY LOSE IT THEY TURN DISTRAUGHT.

THAT IS WHAT IS MEANT BY SAYING FAVOUR AND DISGRACE
GOAD AS IT WERE TO MADNESS.

WHAT DOES IT MEAN TO SAY THAT HIGH RANK HURTS KEENLY
AS OUR BODIES HURT?

THE ONLY REASON THAT WE SUFFER HURT IS THAT WE HAVE
BODIES; IF WE HAD NO BODIES, HOW COULD WE SUFFER?

THEREFORE WE MAY ACCEPT THE SAYING:

'"HE WHO IN DEALING WITH THE EMPIRE REGARDS HIS HIGH
RANK AS THOUGH IT WERE HIS BODY IS THE BEST PERSON TO BE
ENTRUSTED WITH RULE; HE WHO IN DEALING WITH THE EMPIRE
LOVES HIS SUBJECTS AS ONE SHOULD LOVE ONE'S BODY IS THE
BEST PERSON TO WHOM ONE CAN COMMIT THE EMPIRE'.

[13c18T] RICHARD JOHN LYNN

FAVOR AND DISGRACE ARE ENOUGH CAUSE FOR ALARM, AND
SELF-IMPORTANCE IS A GREAT CALAMITY THAT CAN COST ONE
HIS PERSON.

WHAT IS MEANT BY "FAVOR AND DISGRACE ARE ENOUGH
CAUSE FOR ALARM"?

FAVOR, WHEN IT IS HAD BY AN INFERIOR, IS AS ALARMING AS
WHEN IT IS LOST BY HIM.

THIS IS WHAT IS MEANT BY "FAVOR AND DISGRACE ARE
ENOUGH CAUSE FOR ALARM."

WHAT IS MEANT BY SELF-IMPORTANCE BEING "A GREAT
CALAMITY THAT CAN COST ONE HIS PERSON"?

THE REASON I SUFFER SUCH A GREAT CALAMITY IS THAT I AM
BOUND BY MY OWN PERSON.

WHEN I AM NO LONGER BOUND BY MY OWN PERSON,

WHAT CALAMITY COULD BEFALL ME?
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THEREFORE, BECAUSE SUCH A ONE VALUES HIS OWN PERSON
AS MUCH AS ANYTHING UNDER HEAVEN, HE MAY BE ENTRUSTED
WITH ALL UNDER HEAVEN.

BECAUSE SUCH A ONE CHERISHES HIS OWN PERSON AS MUCH
AS ANYTHING UNDER HEAVEN, HE MAY HAVE ALL UNDER HEAVEN
RENDERED TO HIS CARE.

[13¢c19T] LIN YUTANG

PRAISE AND BLAME

"FAVOR AND DISGRACE CAUSE ONE DISMAY;

WHAT WE VALUE AND WHAT WE FEAR ARE WITHIN OUR SELF."

WHAT DOES THIS MEAN:

"FAVOR AND DISGRACE CAUSE ONE DISMAY?"

THOSE WHO RECEIVE A FAVOR FROM ABOVE

ARE DISMAYED WHEN THEY RECEIVE IT,

AND DISMAYED WHEN THEY LOSE IT.

WHAT DOES THIS MEAN:

"WHAT WE VALUE AND WHAT WE FEAR ARE WITHIN OUR
SELF?"

WE HAVE FEARS BECAUSE WE HAVE A SELF.

WHEN WE DO NOT REGARD THAT SELF AS SELF,

WHAT HAVE WE TO FEAR?

THEREFORE HE WHO VALUES THE WORLD AS HIS SELF

MAY THEN BE ENTRUSTED WITH THE GOVERNMENT OF THE
WORLD;

AND HE WHO LOVES THE WORLD AS HIS SELF —

THE WORLD MAY THEN BE ENTRUSTED TO HIS CARE.

[13¢c20T] VICTOR H. MAIR

"BEING FAVORED IS SO DISGRACEFUL THAT IT STARTLES,

BEING HONORED IS AN AFFLICTION AS GREAT AS ONE'S BODY."

WHAT IS THE MEANING OF "BEING FAVORED IS SO
DISGRACEFUL THAT IT STARTLES"?

FAVOR IS DEBASING;

TO FIND IT IS STARTLING,

TO LOSE IT IS STARTLING.

THIS IS THE MEANING OF "BEING FAVORED IS SO DISGRACEFUL
THAT IT STARTLES."

WHAT IS THE MEANING OF "BEING HONORED IS AN AFFLICTION
AS GREAT AS ONE'S BODY"?

THE REASON I SUFFER GREAT AFFLICTIONS IS BECAUSE [ HAVE
A BODY;

[F I HAD NO BODY, WHAT AFFLICTION COULD I SUFFER?

THEREFORE,

WHEN A MAN PUTS MORE EMPHASIS ON CARING FOR HIS BODY
THAN ON CARING FOR ALL UNDER HEAVEN,

THEN ALL UNDER HEAVEN CAN BE ENTRUSTED TO HIM.

WHEN A MAN IS SPARING OF HIS BODY IN CARING FOR ALL
UNDER HEAVEN,

THEN ALL UNDER HEAVEN CAN BE DELIVERED TO HIM.

[13c21T] TOLBERT MCCARROLL

BOTH FAVOR AND DISGRACE BRING FEAR.

GREAT TROUBLE COMES FROM HAVING A BODY.

WHAT IS MEANT BY:

"BOTH FAVOR AND DISGRACE BRING FEAR"?

FAVOR LEADS TO A FEAR OF LOSING IT AND DISGRACE LEADS
TO A FEAR OF GREATER TROUBLE.

WHAT IS MEANT BY:

"GREAT TROUBLE COMES FROM HAVING A BODY"?

THE REASON YOU HAVE TROUBLE IS THAT YOU ARE SELF—
CONSCIOUS.

NO TROUBLE CAN BEFALL A SELF-FREE PERSON.

THEREFORE, SURRENDER YOUR SELF-INTEREST.

LOVE OTHERS AS MUCH AS YOU LOVE YOURSELF.

THEN YOU CAN BE ENTRUSTED WITH ALL THINGS UNDER
HEAVEN.

[13c22T] DAVID H. LI

RECEIVING FAVOR AND RECEIVING DISGRACE ARE BOTH
CAUSES FOR CONCERN,

MORE SO THAN BEING VISITED BY A CATASTROPHIC DISEASE.

WHY ARE FAVORS AND DISGRACES CAUSES FOR CONCERN?

FAVOR IS BENEATH ONE.

RECEIVING IT IS A CAUSE FOR CONCERN; LOSING IT IS A CAUSE
FOR CONCERN.

WHY [FAVORS AND DISGRACES] ARE MORE A CAUSE FOR
CONCERN THAN BEING VISITED BY A CATASTROPHIC DISEASE?

WHEN I HAVE A CATASTROPHIC DISEASE,

IT IS INFLICTED UPON MY BODY.

WHEN [ AM BEYOND MY BODY, HOW CAN I BE VISITED BY
DISEASES?

THUS,

WHEN ONE VALUES ONE'S BODY FOR THE GOOD OF THE WORLD,

ONE MAY BE CONSIGNED WITH THE WORLD'S CARE.

WHEN ONE TREASURES ONE'S BODY FOR THE GOOD OF THE
WORLD,

ONE MAY BE VESTED WITH THE WORLD'S CARE.

[13c23T] YASUHIKO GENKU KIMURA

HONOR AND DISGRACE BOTH STARTLE PEOPLE.

UNDUE SIGNIFICANCE IS ATTACHED TO SUCH TRIBULATIONS

AS THOUGH THEY WERE MATTERS OF LIFE AND DEATH.

HONOR AND DISGRACE BOTH STARTLE PEOPLE,

BECAUSE HONOR MEANS HIGHER AND DISGRACE MEANS LOWER
IN THE OPINION OF OTHERS.

HENCE,

THEY BECOME STARTLED WITH PLEASURE WHEN HONOR IS
GIVEN,

AND THEY BECOME STARTLED WITH DISPLEASURE WHEN
HONOR IS TAKEN AWAY.

UNDUE SIGNIFICANCE IS ATTACHED TO SUCH TRIBULATIONS

AS THOUGH THEY WERE MATTERS OF LIFE AND DEATH,

FOR PEOPLE THINK THE PHYSICAL SELF IS REAL.

[F PEOPLE REALIZE THE UNREALITY OF THE PHYSICAL SELF,

HOW CAN THEY ATTACH SIGNIFICANCE TO SUCH
TRIBULATIONS AS HONOR OR DISGRACE?

THEREFORE,

ONLY ONE WHO VALUES THE WORLD AS ONESELF IS FIT TO
TEND THE WORLD;

ONLY ONE WHO LOVES THE WORLD AS ONESELF CAN BE
ENTRUSTED WITH THE CARE OF THE WORLD.

[13c24T] CHOU-WING CHOHAN

"HONOR AND DISGRACE ARE LIKE FEAR.

FORTUNE AND DISASTER ARE LIKE OUR BODY."

WHAT DOES "HONOR AND DISGRACE ARE LIKE FEAR" MEAN?

HONOR IS LOCATED IN A HIGH PLACE, AND DISGRACE IS
LOCATED IN A LOW PLACE.

WHEN YOU HAVE THEM, IT IS AS IF YOU ARE IN A STATE OF
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FEAR, AND WHEN YOU NO LONGER HAVE THEM, IT IS ALSO AS IF
YOU ARE IN A STATE OF FEAR.

THEREFORE, HONOR AND DISGRACE ARE LIKE FEAR.

WHAT DOES "FORTUNE AND DISASTER ARE LIKE OUR BODY"
MEAN?

WE HAVE FORTUNE AND DISASTER BECAUSE WE HAVE A BODY.

WHEN WE DO NOT HAVE A BODY, HOW CAN FORTUNE AND
DISASTER AFFECT US?

THEREFORE, THE PERSON WHO RELATES TO THE WORLD LIKE
HE RELATES TO THE GOOD FORTUNE OF HIS BODY CAN RULE THE
WORLD.

THE WORLD CAN BE SAFELY ENTRUSTED TO THE PERSON WHO
LOVES IT LIKE HE LOVES HIS BODY.

[13c25T] MaN-Ho Kwok

MOST PEOPLE FRET ABOUT THEMSELVES AND THEIR STATUS,
BUT YOU DON'T HAVE TO DO THIS.

WHAT IS SUCCESS AND WHAT IS FAILURE?

[F YOU HAVE PRESTIGE AND FAVOUR,

ALL YOU WORRY ABOUT IS THAT IT'LL GET TAKEN AWAY.

AND IF YOU HAVE A LOWLY PLACE,

YOU ARE STILL BASICALLY AFRAID.

SO BOTH, AT THE ROOT, MAKE FOR FEAR.

WHAT DOES IT MEAN THAT SUCCESS IS A PROBLEM?

IT MEANS PEOPLE ARE TOO BOUND UP IN THEMSELVES.

IF THEY WEREN'T SO SELF~OBSESSED THEY'D HAVE NO NEED
TO BE WORRIED.

[F YOU CAN PUT YOURSELF ASIDE —

THEN YOU CAN DO THINGS FOR THE WHOLE OF THE WORLD.

AND IF YOU LOVE THE WORLD, LIKE THIS -

THEN YOU ARE READY TO SERVE IT.

[13¢c26T] GU ZHENGKUN

HONOR AND DISGRACE ARE BOTH STARTLING.

[T IS LIKE CHERISHING GREAT TROUBLE (VANITY) AS ONE'S
LIFE AND BODY.

WHAT IS MEANT BY SAYING THAT HONOR AND DISGRACE ARE
STARTLING?

HONOR ITSELF, THOUGH MEAN, GIVES PLEASANT SURPRISE TO
THOSE WHO OBTAIN IT

AS WELL AS STARTLES THEM WHEN THEY LOSE IT.

WHAT IS MEANT BY SAYING THAT IT IS LIKE CHERISHING
GREAT TROUBLE AS ONE'S LIFE AND BODY?

BECAUSE MY LIFE AND BODY IS THE VERY SOURCE OF GREAT
TROUBLE.

IF I HAVE NO BODY AND LIFE,

WHAT TROUBLE CAN [ SUFFER?

THUS HE WHO CAN VALUE THE EMPIRE AS HE VALUES HIS OWN
LIFE AND BODY

CAN BE ENTRUSTED WITH THE CARE OF THE EMPIRE.

THUS HE WHO CAN CHERISH THE EMPIRE AS HE CHERISHES HIS
OWN LIFE AND BODY

CAN BE ENTRUSTED WITH THE CARE OF THE EMPIRE.

[13c27T1] CHAO-HSIU CHEN

ACCEPT FAVOUR AND DISGRACE AS A THREAT THAT TROUBLES
THE BODY LIKE A DISEASE.

WHAT DOES IT MEAN TO ACCEPT FAVOUR AND DISGRACE AS A
THREAT?

EVERYONE SEEKS TO BE FAVOURED.

NO ONE SEEKS TO BE DISGRACED.

WHEN ONE RECEIVES IT, IT CAUSES ALARM.

WHEN ONE LOSES IT, IT CAUSES ALARM.

THEREFORE FAVOUR AND DISGRACE ARE BOTH THREATENING.

WHAT DOES IT MEAN THAT THE DISEASE TROUBLES ONE'S
BODY?

ONE SUFFERS FROM THE DISEASE BECAUSE ONE TREASURES
ONE'S BODY.

IF ONE DOES NOT LOVE ONE'S BODY, ONE WILL NO LONGER
SUFFER FROM THE DISEASE.

THEREFORE

ENTRUST THE LAND UNDER HEAVEN TO THE ONE WHO DOES
NOT TREASURE HIS BODY,

SANCTION THE LAND UNDER HEAVEN TO THE ONE WHO DOES
NOT LOVE HIS BODY.

HE WHO DOES NOT LOVE EVEN HIS OWN BODY WILL NOT
TREASURE RULERSHIP, AND SO HE WILL TRULY CARE FOR ALL
THINGS.

[13¢28T] LIU QIXUAN

FAVOR IS INVITED AND DISGRACE IS FEARED,

AS IF THEY ARE A DISASTROUS MATTER OF LIFE AND DEATH.

ONE IS SURPRISED WHEN FAVOR IS BESTOWED.

ONE IS AGAIN SURPRISED WHEN FAVOR IS LOST

OR WHEN ONE IS AFFLICTED WITH DISGRACE.

BUT WHY COULD THEY MEAN SO MUCH TO US?

[ WOULD SAY I CAN HAVE DISASTERS

ONLY BECAUSE I TREASURE MY OWN LIFE TOO MUCH.

BUT IF [ LIVE BEYOND MY PHYSICAL EXISTENCE,

WHAT DISASTER CAN MATTER TO ME?

THEREFORE, WE SHOULD VALUE OUR OWN LIFE ONLY TO THE
EXTENT

THAT WE ARE SUPPORTING THE WORLD,

AND LOVE OUR PHYSICAL EXISTENCE ONLY TO THE EXTENT

THAT THE WORLD HAS BEEN ENTRUSTED TO US.

[13¢291] SHI Fu HWANG

HONOR AND DISGRACE

LAO TZE SAYS,

HONOR AND DISGRACE ALIKE GIVE RISE TO FEAR,

BECAUSE THIS IS THE FEAR THAT THE GREAT CALAMITY
MIGHT FALL UPON THE CORPOREAL SELF.

WHAT IS HONOR?

AND WHAT IS DISGRACE?

HONOR MEANS THAT HE WHO WAS LOW BEFORE HAS BEEN
PROMOTED.

SINCE HE HAS BEEN PROMOTED, HE IS AFRAID OF LOSING HIS
PROMOTION, WHICH IS DISGRACE.

THUS HE WHO HAS BEEN PROMOTED LIVES IN FEAR THAT HE
MAY BE DEGRADED.

AND HE WHO HAS BEEN DEGRADED IS HAUNTED BY THE DREAD
THAT HIS DEGRADATION MAY LAST FOREVER.

THAT IS WHY HONOR AND DISGRACE ALIKE GIVE RISE TO FEAR.

WHAT IS THE MEANING OF FEARING THE GREAT CALAMITY
COMING UPON THE CORPOREAL SELF?

HOW WE CAN SENSE THAT THE GREAT CALAMITY IS DUE TO
THE FACT THAT WE INHERIT CORPOREAL SELF.

IF WE DON'T INHERIT THE CORPOREAL SELF, WHAT KIND OF
CALAMITY CAN AFFLICT US?

THEREFORE,
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ONE WHO HAS REGARD FOR HIS PERSONAL HEALTH IS MORE
IMPORTANT THAN HE WHO GOVERNS THE WORLD, AND IS ELIGIBLE
TO BE TRUSTED WITH THE WORLD;

ONE WHO LOVES HIMSELF SHOULD BE PUT BEFORE HE WHO
GOVERNS THE WORLD, AND IS QUALIFIED TO BE HANDED OVER THE
WORLD.

[13c30T] CH'U TA-KAO

'FAVOUR AND DISGRACE ARE LIKE FEAR; FORTUNE AND
DISASTER ARE LIKE OUR BODY.'

WHAT DOES IT MEAN BY 'FAVOUR AND DISGRACE ARE LIKE
FEAR'?

FAVOUR IS IN A HIGHER PLACE, AND DISGRACE IN A LOWER
PLACE.

WHEN YOU WIN THEM YOU ARE LIKE BEING IN FEAR, AND WHEN
YOU LOSE THEM YOU ARE ALSO LIKE BEING IN FEAR.

SO FAVOUR AND DISGRACE ARE LIKE FEAR.

WHAT DOES IT MEAN BY 'FORTUNE AND DISASTER ARE LIKE
OUR BODY'?

WE HAVE FORTUNE AND DISASTER BECAUSE WE HAVE A BODY.

WHEN WE HAVE NO BODY, HOW CAN FORTUNE OR DISASTER
BEFALL US?

THEREFORE HE WHO REGARDS THE WORLD AS HE DOES THE
FORTUNE OF HIS OWN BODY CAN GOVERN THE WORLD.

HE WHO LOVES THE WORLD AS HE DOES HIS OWN BODY CAN BE
ENTRUSTED WITH THE WORLD.

[13¢31T] PAULJ. LIN

FAVOR AND DISGRACE ARE LIKELY TO CAUSE FEAR.

HIGHLY RESPECT GREAT TROUBLE AS ONE RESPECTS HIS OWN
BODY.

WHAT IS MEANT BY "FAVOR AND DISGRACE ARE LIKELY TO
CAUSE FEAR"?

FAVOR IS FOR THE INFERIOR:

OBTAINING IT, ONE WILL FEAR IT.

LOSING IT, ONE WILL FEAR IT.

THIS MEANS THAT "FAVOR AND DISGRACE ARE LIKELY TO
CAUSE FEAR."

WHAT IS MEANT BY "HIGHLY RESPECTING GREAT TROUBLE AS
ONE RESPECTS HIS OWN BODY"?

"I HAVE GREAT TROUBLE BECAUSE I HAVE A BODY;

WHEN [ NO LONGER HAVE A BODY, HOW CAN I HAVE
TROUBLE?"

THEREFORE, ONE WHO RESPECTS HIMSELF FOR THE WORLD
CAN BE LODGED WITH IT;

ONE WHO LOVES HIMSELF FOR THE WORLD CAN BE ENTRUSTED
WITH IT.

[13c32T] MICHAEL LAFARGUE

"FAVOR AND DISGRACE: THIS MEANS BEING UPSET,

HIGH RANK DOES GREAT DAMAGE TO YOUR SELE."

WHAT DOES IT MEAN, "FAVOR AND DISGRACE: THIS MEANS
BEING UPSET"?

FAVOR IS DEGRADING:

GAINING IT YOU WILL BE UPSET,

LOSING IT YOU WILL BE UPSET.

THIS IS WHAT IT MEANS, "FAVOR AND DISGRACE: THIS MEANS
BEING UPSET."

WHAT DOES IT MEAN, "HIGH RANK DOES GREAT DAMAGE TO
YOUR SELF"?

WHAT IS THE SOURCE OF THE GREAT DAMAGE DONE ME?

IT IS BECAUSE [ HAVE A SELF.

IF T HAD NO SELF, WHAT DAMAGE COULD BE DONE ME?

THIS IS WHAT IT MEANS, "HIGH RANK DOES GREAT DAMAGE TO
YOUR SELF."

YES:

A VALUING OF ONE'S SELF,

THAT REGARDS THE SELF THE SAME AS THE WORLD —

THIS MEANS ONE CAN BE ENTRUSTED WITH THE WORLD.

A LOVING OF ONE'S SELF,

THAT REGARDS THE SELF THE SAME AS THE WORLD —

THIS MEANS ONE CAN BE GIVEN THE WORLD.

[13¢33T] CHENG LIN

HONOUR AND DISGRACE ARE ALIKE A CAUSE OF EXCITEMENT.

THE GREAT TROUBLE OF MAN LIES IN THE LOVE FOR SELF.

WHAT IS MEANT BY SAYING THAT HONOUR AND DISGRACE ARE
ALIKE A CAUSE OF EXCITEMENT?

MAN PREFERS HONOUR TO DISGRACE.

WHEN HE HAS THE ONE, HE BECOMES EXCITED;

WHEN HE LOSES THE OTHER, HE BECOMES EXCITED.

THIS MEANS THAT HONOUR AND DISGRACE ARE ALIKE A CAUSE
OF EXCITEMENT.

WHAT IS MEANT BY SAYING THAT THE GREAT TROUBLE OF
MAN LIES IN THE LOVE FOR SELF?

MAN IS BESET WITH GREAT TROUBLE BECAUSE OF HIS
CONSCIOUSNESS OF SELF.

[F HE IS SELFLESS, HOW CAN THERE BE ANY TROUBLE?

WHEREFORE, IF A MAN ESTEEMS HIMSELF ONLY AS MUCH AS
HE ESTEEMS THE WHOLE WORLD, HE WILL FIND SECURITY
THEREIN.

[F A MAN LOVES THE WORLD AS MUCH AS HE LOVES HIMSELF,
HE WILL FIND SECURITY THEREIN.

[13c34T] YIWU

FAVOR IS LIKE DISGRACE, WHICH STARTLES US.

BIG TROUBLES SHOULD BE TREATED AS SERIOUSLY AS OUR
BODIES.

WHAT IS MEANT BY, "FAVOR IS LIKE DISGRACE, WHICH
STARTLES US"?

FAVOR IS LOWLY.

GETTING IT STARTLES US;

LOSING IT STARTLES US;

THUS, FAVOR IS LIKE DISGRACE, WHICH STARTLES US.

WHAT IS MEANT BY, "BIG TROUBLES ARE TREATED AS
SERIOUSLY AS OUR BODIES"?

THE REASON THAT WE HAVE BIG TROUBLES IS THAT WE
POSSESS BODIES.

IF WE DID NOT POSSESS BODIES, WHAT TROUBLES COULD WE
HAVE?

THEREFORE,

ONLY THE MAN WHO VALUES HIMSELF FOR THE SAKE OF THE
WORLD

IS WORTHY OF BEING ENTRUSTED WITH THE WORLD;

ONLY THE MAN WHO LOVES HIMSELF FOR THE SAKE OF THE
WORLD

IS WORTHY OF BEING RELIED ON BY THE WORLD.

[13c35T] HAN HIONG TAN
WHETHER YOU ARE EXALTED OR DISGRACED, YOU ARE
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UNEASY.

IT IS BECAUSE YOU ARE FEARFUL OF IMMINENT DISASTER.

WHY SHOULD YOU BE UNEASY WHEN YOU ARE EXALTED OR
DISGRACED?

BEING EXALTED, YOU FEEL PROUD AND ELATED.

IN DISGRACE, YOU FEEL SHAMEFUL AND MISERABLE.

GAINING HONOUR, YOU FEAR LOSING IT.

LOSING HONOUR, YOU SUFFER SEVERE HUMILIATION.

THIS IS WHY YOU FEEL TERRIBLY UNEASY WHEN YOU ARE
EXALTED OR DISGRACED.

WHY IS THERE A FEAR OF IMMINENT DISASTER?

THE FEAR EXISTS BECAUSE YOU ARE CONSTANTLY WORRYING
ABOUT WHEN DISASTER WILL STRIKE YOU.

IF YOU CAN FORGET ABOUT YOURSELF, THEN THERE IS NO
FEAR.

HOWEVER, IF YOU MANAGE THE COUNTRY WITH THE SAME
CONSIDERATION AS YOU HAVE FOR YOURSELF,

THEN YOU CAN BE ENTRUSTED FOR THE JOB.

IF YOU RULE THE COUNTRY IN THE SAME MANNER AS YOU
LOVE YOURSELF,

YOU DESERVE TO BE THE TRUSTEE OF THE NATION.

[13¢36T] HUA-CHING NI

FAVOR AND DISGRACE ARE BOTH CAUSES OF SHOCK.

WHEN ONE IS FAVORED, ONE IS SHOCKED.

WHEN ONE IS DISGRACED, ONE IS ALSO SHOCKED.

THAT IS BECAUSE PEOPLE FORGET THE UNADORNED
PLAINNESS OF UNIVERSAL LIFE.

IF THEY KNEW THIS CLEARLY, THEN WHAT IS MEANT BY
SAYING THAT FAVOR AND DISGRACE ARE BOTH CAUSES OF SHOCK?

FAVOR IS NO HIGHER THAN DISGRACE.

WHAT IS MEANT BY SAYING THAT THE GREATEST TROUBLE IS
THE STRONG SENSE OF INDIVIDUAL SELF THAT PEOPLE CARRY IN
ALL CIRCUMSTANCES?

PEOPLE ARE BESET WITH GREAT TROUBLE BECAUSE THEY
DEFINE THEIR LIVES SO NARROWLY.

IF THEY FORSAKE THEIR NARROW SENSE OF SELF AND LIVE
WHOLLY, THEN WHAT CAN THEY CALL TROUBLE?

THEREFORE, ONLY ONE WHO DEDICATES HIMSELF TO THE
WHOLENESS OF THE WORLD IS FIT TO TEND THE WORLD.

ONLY ONE WHO RELINQUISHES THE SELF CAN BE ENTRUSTED
WITH RESPONSIBILITY FOR THE LIFE OF THE WORLD.

[13¢37T] CHANG CHUNG-YUAN

HONOR AND DISHONOR BOTH MOVE US

BECAUSE WE ARE TROUBLED BY HAVING A SELF.

WHY DO WE SAY THAT HONOR AND DISHONOR MOVE US?

BECAUSE HONOR LIFTS US UPWARD

AND DISHONOR LOWERS US DOWNWARD,

THUS, WHEN WE ARE HONORED WE ARE MOVED.

WHEN WE ARE DISHONORED WE ARE ALSO MOVED.

THAT IS WHY HONOR AND DISHONOR ARE BOTH SAID TO MOVE
Us.

WHY DO WE SAY THAT THE GREAT TROUBLE IS HAVING A
SELF?

BECAUSE WE HAVE GREAT TROUBLE SIMPLY BECAUSE WE
HAVE A SELF.

IF WE ARE SELFLESS, THEN WHERE IS THE TROUBLE?

IF WE IDENTIFY OUR SELF WITH THE WORLD,

THEN WITHIN OUR SELF THERE IS THE WORLD.

IF WE LOVE THE WORLD AS WE LOVE OUR SELF,

THEN WITHIN OUR SELF THERE IS ONLY THE WORLD.

[13c38T] HENRY WEI

ABHORRENCE OF SHAME

YEN CH'IH

FAVOR AND DISGRACE BOTH SEEM STARTLING.

HONOR IS GREAT TROUBLE IF IDENTIFIED WITH THE SELF.

WHAT DOES IT MEAN BY SAYING

THAT FAVOR AND DISGRACE BOTH SEEM STARTLING?

FAVOR DESCENDS FROM SUPERIOR TO INFERIOR.

THE RECIPIENT SEEMS STARTLED UPON GETTING IT;

HE SEEMS NO LESS STARTLED UPON LOSING IT.

THIS IS WHAT IT MEANS BY SAYING

THAT FAVOR AND DISGRACE BOTH SEEM STARTLING.

WHAT DOES IT MEAN BY SAYING

THAT HONOR IS GREAT TROUBLE IF IDENTIFIED WITH THE
SELF?

THE REASON WHY I HAVE GREAT TROUBLE

IS THAT I HAVE A SELF;

IF I AM SELFLESS AND UNSELFISH,

WHAT TROUBLE DO [ HAVE?

THEREFORE, HE WHO FEELS HONORED

IN OFFERING HIMSELF FOR THE WORLD,

CAN BE ASSIGNED THE RULE OF THE WORLD;

HE WHO LOVES TO OFFER HIMSELF FOR THE WORLD,

CAN BE TRUSTED WITH THE WORLD.

[13¢39T] HA POONG KIM

"BE ALARMED BY FAVOR AND DISGRACE;

HIGH RANK BRINGS YOU GREAT MISFORTUNE, AS IF YOUR OWN
BODY."

WHAT IS THE MEANING OF "BE ALARMED BY FAVOR AND
DISGRACE"?

REGARD FAVOR AS LOW.

BE ALARMED TO RECEIVE IT;

BE ALARMED TO LOSE IT.

THIS IS THE MEANING OF "BE ALARMED BY FAVOR AND
DISGRACE."

WHAT IS THE MEANING OF "HIGH RANK BRINGS YOU GREAT
MISFORTUNE, AS IF YOUR OWN BODY"?

MY REASON FOR HAVING GREAT MISFORTUNE

[S MY HAVING A BODY.

IF I HAD NO BODY,

WHAT MISFORTUNE WOULD I HAVE?

THEREFORE, IF A MAN VALUES THE CARE OF HIS BODY ABOVE
RULING ALL UNDER HEAVEN,

HE MAY BE GIVEN ALL UNDER HEAVEN.

IF A MAN CHERISHES HIS BODY MORE THAN RULING ALL UNDER
HEAVEN,

ALL UNDER HEAVEN MAY BE ENTRUSTED TO HIM.

[13c401] TAO HUANG

FAVOR AND DISGRACE SURPRISE THE MOST.

VALUE THE TROUBLE AS YOU DO THE BODY.

WHY DO "FAVOR AND DISGRACE SURPRISE THE MOST"?

FAVOR ENHANCES ONLY THE INFERIOR,

RECEIVING IT IS A SURPRISE,

AND LOSING IT IS ALSO A SURPRISE.

THIS IS WHY "FAVOR AND DISGRACE SURPRISE THE MOST."
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WHY TO "VALUE THE TROUBLE AS YOU DO THE BODY"?

IT IS ONLY BECAUSE I HAVE A BODY THAT I HAVE TROUBLE.

IF I DID NOT HAVE A BODY, WHERE WOULD THE TROUBLE BE?

SO, IF YOU VALUE THE WORLD AS YOU DO THE BODY,

YOU CAN BE ENTRUSTED WITH THE WORLD;

IF YOU LOVE THE BODY AS YOU LOVE THE BEAUTY OF THE
WORLD,

YOU CAN BE RESPONSIBLE FOR THE WORLD.

[13c41T] TANG ZI-CHANG

YET, HONOR AND DISHONOR CAUSE THE SAME EXCITEMENT.

PLEASURE AND WORRY AFFECT THE SAME BODY.

WHAT DOES IT MEAN BY "HONOR AND DISHONOR CAUSE THE
SAME EXCITEMENT"?

PEOPLE LOOK UP TO HONOR AND LOOK DOWN UPON DISHONOR.

THEY ARE EXCITED WHEN THEY GET THE HONOR;

THEY ALSO ARE EXCITED WHEN THEY LOSE THE HONOR.

WHAT DOES IT MEAN BY "THE GREAT WORRY OF MAN IS
BECAUSE OF LOVE FOR SELE"?

THE REASON THAT WE HAVE WORRY IS BECAUSE WE HAVE
OURSELVES.

IF WE COULD FORGET OURSELVES, WHAT ELSE REMAINS TO BE
OUR WORRY?

HENCE, IF ONE LOVES THE WORLD AS MUCH AS HIMSELF, HE
MAY BE ABLE TO RULE THE WORLD.

IF ONE TREASURES THE WORLD AS MUCH AS HIMSELF, HE MAY
BE TRUSTED WITH THE WORLD.

[13c42T] WING-TSIT CHAN

BE APPREHENSIVE WHEN RECEIVING FAVOR OR DISGRACE.

REGARD GREAT TROUBLE AS SERIOUSLY AS YOU REGARD YOUR
BODY.

WHAT IS MEANT BY BEING APPREHENSIVE WHEN RECEIVING
FAVOR OR DISGRACE?

FAVOR IS CONSIDERED INFERIOR.

BE APPREHENSIVE WHEN YOU RECEIVE THEM AND ALSO BE
APPREHENSIVE WHEN YOU LOSE THEM.

THIS IS WHAT IS MEANT BY BEING APPREHENSIVE WHEN
RECEIVING FAVOR OR DISGRACE.

WHAT DOES IT MEAN TO REGARD GREAT TROUBLE AS
SERIOUSLY AS YOU REGARD THE BODY?

THE REASON WHY [ HAVE GREAT TROUBLE IS THAT [ HAVE A
BODY.

IF I HAVE NO BODY,

WHAT TROUBLE COULD I HAVE?

THEREFORE:

HE WHO VALUES THE WORLD AS HIS BODY MAY BE ENTRUSTED
WITH THE EMPIRE.

HE WHO LOVES THE WORLD AS HIS BODY MAY BE ENTRUSTED
WITH THE EMPIRE.

[13¢91T] X. 1. CEMEHEHKO

BJIATOBOJIEHUE CMEHSETCS 11030POM HAIIOZOBUE TOIO, KAK
KOHb TPEIEIIET.

B 3HATHOCTHU, KAK B HAIIEM TEJIE, 3AKJIFOUEHO BEJIMKOE
HECUACTBE.

UTO [OAPA3YMEBAIO, KOI'JIA ['OBOPIO:

BJIATOBOJIEHUE CMEHSETCS 11030POM HAIIOJIOBUE TOI'O, KAK
KOHb TPEIIEIIET?

BJIAFOBOJIEHUE TTIPOSIBJISIIOT K HUBIIMM.

[IPM OBPETEHUI EI'O OHU TTOXOOAT HA BOCTPEIIETABIIEIO
KOH4 1 TTIOXOI4T HA BOCTPEIIETABIIEI'O KOHA, KOI'JA
JIIITAIOTCY BJIATOBOJIEHUA.

B 9TOM CMBICJI BLICKA3LIBAHU:

BJIATOBOJIEHUE CMEHAETCY TT030POM HATIOAOBUE TOT'0, KAK
KOHDL TPETIEIIET.

UTO 3HAUNT B 3HATHOCTHU, KAK B HAIIIEM TEJIE, 3AKJIIOUEHO
BEJIMKOE HECUACTBE?

9 TIOTOMY CTPAJAIO OT BEJIMKOI'O HECYACTES, UTO Y MEHYI
ECTD TEJIO.

HO PA3BE UCIILITAIO 4 HECUACTLE, ECJIM Y MEHS HE BYIET
TEJIA?

KTO CBOMM TEJIOM CTAHET IIOHEBECHOM, KOI'ZIA 3HATEH,
TOMY MOXHO EE IIOPYUUTD.

KT0 CBOMM TEJIOM CTAHET [IOJHEBECHOM, BY IYUN
JIFOBUMIIEM, TOMY MOXHO EE BBEPUTE.

[13c92T] A. A. MACJIOB

CJIABA ¥ TIO30P ITOZIOBHBI CTPAXY.

LTEHUTD CBOE TEJIO = TO XKE CAMOE, UTO IIEHUTh
BEJIMYAWIIIME HECUACThHY.

UTO 3HAUNT: "CJIABA U I1030P I10JI0OBHBI CTPAXY?"

JIAXE IIPU MAJIEVIIEN CJIABE, JOCTUI'AY EE — CTPAIIIATCY,
YTPAUMBAS = CTPAIIATCS TOXKE.

OTO ¥ 3HAUNT: "CJIABA 1 TI030P TTIOJOBHBI CTPAXY."

UTO 3HAUMT: "IIEHUTH CBOE TEJIO — TO XKE CAMOE, UTO
LIEHUTD BEJIMYAMIIIME HECUACTHA?"

[TPUUMHA, 110 KOTOPOM 1 CTAJIKMBAIOCE C BEJIMUANIIMMU
HECUACTDBSIMH, 3AKJIFOUEHA B TOM, UTO S UMEIO TEJIO.

ECJM1 BbI 4 HE UMEJI TEJIA, OTKY A KE B34ThC
HECYACTBSIM?

IT05TOMY, TOMY, KTO LIEHUT ITOJIHEBECHYIO BOJIBIIE, YEM
CEB$, MOXET BbITb JOBEPEHA IT0OJIHEBECHASI.

TOT, KTO JIOBUT IIOAHEBECHYIO BOJIBIIE, UEM CEBY,
BCTPETUT TTIOAAEPXKY ITOAHEBECHOM.

[13¢93T] E. A. TOPUMHOB

B IIOUETE BBITh CTOJIb )KE CTPAIIHO, CKOJIb Y BbITh B
TIO30PE.

BbITh IIOUNTAEMBIM TAKAY KE BEJIA, KAK OBJIAIATH
TEJIECHO! CAMOCTBIO.

TTOYEMY TAK T'OBOPAT O IIOUECTSX 1 O TIO30PE?

IT030P HAC YHUXKAET, HY A ITOUECTH MbI CO CTPAXOM
[IPUHUMAEM 11 CO CTPAXOM XKE TEPSEM.

A TIOUEMY BbITh IIOUUTAEMBIM TAKAS XKE BEIA, KAK
OBJIAIATE TEJIECHOM CAMOCTBIO?

S IIOTOMY B BEJE BEJIMKO! IIPEBBIBAIO, UTO TEJIOM—
CAMOCTBIO 9 OBJIAZIAIO.

1 ECJIM B TEJIOM—CAMOCTBIO HE OBJIAZAJL, TO PA3BE B BblIU
BEZIb] Y MEHA?

IT0STOMY KOJIb UEJIOBEK 3ABOTUTCH O TEJIE-CAMOCTH
CBOE, KAK 0 ITOJIHEBECHO! BCEM, EMY 1 TTOJHEBECHAY
JIOBEPUTCS HE MEJJIA.

U1 ECJIM UEJIOBEK JOPOXUT TEJIOM—CAMOCTBIO CBOE!, KAK
[IOZHEBECHOM BCEM, ETO IIPUBHAET BCAKNM B II0JHEBECHOM.

[13c94T] A. E. JIYKbSIHOB

JII0BOBb ¥ BECUECTBE 110JI0BHBI CTPAXY.

TTOUTEHUE U BEJIMUUE TIPUHOCSIT CTPAJIAHUE, TI0JOBHO
TEJIY.
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UTO 3HAUMT "JIFOBOBb 1 BECUECTLE TI0OBHbI CTPAXY"?

JII0OBOBb UAET OT HU30B, EE OBPETAIOT CO CTPAXOM, EE U
TEPSIOT CO CTPAXOM.

BOT UTO 3HAUNT "JIXOBOBb 11 BECUECTBE ITOJOBHBI CTPAXY".

UTO 3HAUNT "TIOYTEHUE M BEJIMUME ITPUHOCAT CTPALAHNE,
[IOJIOBHO TEJIY"?

9 TIOTOMY UCIIBITBIBAIO BOJIBIIUE CTPAZAHNY, UTO UMEI)
TEJIO.

ECJIM BBl Y MEHS HE BbIJIO TEJIA, PA3BE 4 UCIIBITHIBAJI Bbl
KAKHWE-JIMBO CTPALIAHNS?

BOT IIOYEMY, TOMY, KTO IIEHUT TEJIO TAK XE, KAK
TTOAHEBECHY1O,

TIOXKAJIYIL, MOXHO JOBEPUTD IO JHEBECHYIO.

KTO JIFOBUT TEJIO TAK XE, KAK ITOJHEBECHYIO,

HA TOT0, TTOXAJIYH, MOXHO BO3JIOXUTE ITOAHEBECHYIO.

[13¢95T] SIH XUH-IIYH

CJIABA ¥ TI030P ITOJOBHBI CTPAXY.

3HATHOCTB IHOZIOBHA BEJIMKOMY HECUACTBIO B KU3HU.

UTO 3HAUNT, CJIABA U IT030P TIOAOBHbBI CTPAXY?

OTO 3HAUMT, UTO HUKECTOAIME JIION IIPUOBPETAIOT
CJIABY CO CTPAXOM 1 TEPSIOT EE TAKKE CO CTPAXOM.

OTO Y HA3BIBAETCY — CJIABA U IT030P TTIOZOBHBI CTPAXY.

UTO 3HAUNT, 3HATHOCTD IIOZIOBHA BEJIMKOMY HECUACTBIO B
KU3HNA?

OTO 3HAUMT, UTO 9 UMEIO BEJIMKOE HECUACTBE, IIOTOMY UTO
51 [JIOPOXKY ] CAMHM COBOIA.

KOrA g HE BYLY JOPOXKUTH CAMUM COBO, TOI'ZIA Y MEHS
HE BYJET U HECUACTBS.

T109TOMY 3HATHBIN, CAMOOTBEPXKEHHO CJIYIKA JIIOSM,
MOXET KUTb CPEAM HUX.

['YMAHHBI, CAMOOTBEPXKEHHO CJIYXKA JIIOJAM, MOXET
HAXOZUTHCA CPEAN HUX.

[13¢96T] A. I1. KoHuccu

[TOYECTS U TTO30P OT CYJIBHBIX MUPA (7T MY IPELIA)
OJIMHAKOBO CTPAHHEL

COBCTBEHHOE TEJIO TITOTUT EI'0, KAK BEJINKOE BPEMS.

UTO 3HAUNT: TIOYECTD U IIO30P OT CUJIbHBIX MIPA
OJIMHAKOBO CTPAHHBI (7717 MYJIPELIA)?

ITOYECTD OT CHJIBHBIX MUPA — YHUXKEHWE (JIJI1 MYIPELIA),
TI09TOMY, KOI'IA OHA JOCTAHETCS (EMY), TO (OH) OTHOCUTCS K
HE, KAK K COBEPIIEHHO IIPU3PAUHOI;

KOT'IA OHA IIOTEPSETCS, TO TAKXKE K HEN OTHOCUTCS KAK
K TIPE3PEHHO.

BOT 9TO-TO U ECTB: K IIOYECTH U TI030PY OT CUJILHBIX MUPA
OTHOCUTBCS KAK K ITPU3PAUHOMY.

UTO 3HAUNT: COBCTBEHHOE TEJIO TATOTUT ET'O (MYZIPELIA),
KAK BEJIMKOE BPEM4?

1 IMEIO TTIOTOMY BEJIMKYIO ITEUAJIb, UTO UMEIO TEJIO.

Korma 4 BYZY JIMIIEH TEJA, TO HE BYZY IMEThH HIKAKOM
TIEYAJIN.

[T0STOMY KOI'JIA MYJIPELL BOUTCS YIIPABJIATH BCEJIEHHOI,
TO EMY MOXHO IIOPYUUTD EE;

KOTJIA OH COXAJIEET, UTO YIIPABJIAET BCEJIEHHO!, TO EMY
MOYHO OTHATD EE.

[13¢97T] B. B. MAJISIBUH

MMUJIOCTb BECUECTUT: EE OITACAMCA.

LIEHY BEJIMKOE HECUACTBE KAK CAMOT'O CEBYL.

UTO 3HAUMT "MMJIOCTh BECUECTHUT: EE OIACANCYH"?
MUJIOCTB [JI4 HAC — YHUXKEHBE.

Borcs, KOrJA EE TI0JIYYAEIID,

Borcs, KOrgA EE TEPYEIIb.

BOT UTO 3HAUMT "MIJIOCTH BECUECTUT: EE OITACANCH".
UTO 3HAUMT "LIEHM HECUACTBE KAK CAMOI'O CEBY"?
OTTOrO, YTO Y MEH4 ECTb "4", ¥ MEHA ECTb U HECUACTBE.
HE BYZIb Y MEHY MOET'0 "9", MOT'Y JIM 51 BBITh HECUACTJINB?
TTOUCTHUHE: TOMY, KTO IIEHUT CEBS BOJIBIIE MIPA,
MOXKHO BBEPUTL MUP.

TOMY, KTO JIIOBUT CEBS, KAK MUP,

MOKHO BPYUUTh MUP.

[13c98T] B. B. BUHOIPOACKHI

I K IIOUECTAM, U K I1030PY OTHOCUCH KAK K TPEBOXKHOMY
[IPEAYIIPEXIEHHUIO.

ITEHM BOJIBIIYIO BEAY KAK COBCTBEHHOE TEJIO.

UTO 3HAUUT: ¥ K [IOYECTSIM, U K T1030PY OTHOCUTBCS KAK K
TPEBOKHOMY IIPEJIYIIPEXKAEHUIO?

TTOYECTH COOTBETCTBYIOT JABMKEHMIO BBEPX.

IT030P COOTBETCTBYET JBUXEHUIO BHU3.

OBPETEHMIO VX COIIYTCTBYET TPEBOTA.

TTOTEPE MX COIIYTCTBYET TPEBOI'A.

ATO OIPELEJIIETCS:

I K TIOUECTAM, U K I1030PY OTHOCKUCH KAK K TPEBOXKHOMY
[IPEAYIIPEXIEHUIO.

UTO 3HAUNT: LIEHUTH BOJIBIIYIO BEJY KAK COBCTBEHHOR
TEJIO?

TTOTOMY [1J19 TBOEM CYIIIHOCTU MOXKET BbITh BOJIBIIAYL
BEZA, UTO CYHIHOCTH OCYIIECTBJIAET HAJIMUME TEJIA.

W1 ECJIM BBl Y CYIHOCTH OTCYTCTBOBAJIO TEJIO, TO OTKYJIA
BbI B34JIACH BELIA?

[TPUUMHHOCTD:

KOI'JIA UEPE3 IIPUAABAHNE BOJIBIIOIO 3HAUEHU
COBCTBEHHOMY TEJIY OCYIIECTBJIAEIL AEACTBUY B
TTOJHEBECHO, TOI'ZIA MOXKHO JIOBEPUTD ITOZHEBECHYIO.

KOI'JIA UEPE3 JIFOBOBb K CBOEMY TEJIY OCYIIECTBJIEIIb
JENCTBYY B TTOAHEBECHOM, TOI'IA MOXHO ITOPYUUTh
[TOJHEBECHYO.
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PSEUDO-CHAPTER FOURTEEN

.

[14c01T] ROBERT G. HENRICKS

WE LOOK AT IT BUT DO NOT SEE IT;

WE NAME THIS "THE MINUTE."

WE LISTEN TO IT BUT DO NOT HEAR IT;

WE NAME THIS "THE RAREFIED."

WE TOUCH IT BUT DO NOT HOLD IT;

WE NAME THIS "THE LEVEL AND SMOOTH."
THESE THREE CANNOT BE EXAMINED TO THE LIMIT.
THUS THEY MERGE TOGETHER AS ONE.

"ONE" = THERE IS NOTHING MORE ENCOMPASSING ABOVE IT,
AND NOTHING SMALLER BELOW IT.
BOUNDLESS, FORMLESS! IT CANNOT BE NAMED,
AND RETURNS TO THE STATE OF NO-THING.
THIS IS CALLED THE FORMLESS FORM,

THE SUBSTANCELESS IMAGE.

THIS IS CALLED THE SUBTLE AND INDISTINCT.
FOLLOW IT AND YOU WON'T SEE ITS BACK;
GREET IT AND YOU WON'T SEE ITS HEAD.

HOLD ON TO THE WAY OF THE PRESENT -

TO MANAGE THE THINGS OF THE PRESENT,
AND TO KNOW THE ANCIENT BEGINNING.

THIS IS CALLED THE BEGINNING OF THE THREAD OF THE WAY.

[14c02T] JouN C. H. Wu

LOOK AT IT BUT YOU CANNOT SEE IT!

ITS NAME IS FORMLESS.

LISTEN TO IT BUT YOU CANNOT HEAR IT!

ITS NAME IS SOUNDLESS.

GRASP IT BUT YOU CANNOT GET IT!

ITS NAME IS INCORPOREAL.

THESE THREE ATTRIBUTES ARE UNFATHOMABLE;
THEREFORE THEY FUSE INTO ONE.

ITS UPPER SIDE IS NOT BRIGHT:

ITS UNDER SIDE NOT DIM.

CONTINUALLY THE UNNAMEABLE MOVES ON,

UNTIL IT RETURNS BEYOND THE REALM OF THINGS.
WE CALL IT THE FORMLESS FORM, THE IMAGELESS IMAGE.
WE CALL IT THE INDEFINABLE AND UNIMAGINABLE.
CONFRONT IT AND YOU DO NOT SEE ITS FACE!
FOLLOW IT AND YOU DO NOT SEE ITS BACK!

YET, EQUIPPED WITH THIS TIMELESS TAO,

YOU CAN HARNESS PRESENT REALITIES.

TO KNOW THE ORIGINS IS INITIATION INTO THE TAO.

[14c03T] D. C.LAU

WHAT CANNOT BE SEEN IS CALLED EVANESCENT;
WHAT CANNOT BE HEARD IS CALLED RAREFIED;

WHAT CANNOT BE TOUCHED IS CALLED MINUTE.

THESE THREE CANNOT BE FATHOMED

AND SO THEY ARE CONFUSED AND LOOKED UPON AS ONE.
ITS UPPER PART IS NOT DAZZLING;

ITS LOWER PART IS NOT OBSCURE.

DIMLY VISIBLE, IT CANNOT BE NAMED

AND RETURNS TO THAT WHICH IS WITHOUT SUBSTANCE.
THIS IS CALLED THE SHAPE THAT HAS NO SHAPE,

THE IMAGE THAT IS WITHOUT SUBSTANCE.

THIS IS CALLED INDISTINCT AND SHADOWY.

GO UP TO IT AND YOU WILL NOT SEE ITS HEAD;
FOLLOW BEHIND IT AND YOU WILL NOT SEE ITS REAR.
HOLD FAST TO THE WAY OF ANTIQUITY

IN ORDER TO KEEP IN CONTROL THE REALM OF TODAY.
THE ABILITY TO KNOW THE BEGINNING OF ANTIQUITY
[S CALLED THE THREAD RUNNING THROUGH THE WAY.

[14c04T] R. L. WING

LOOKED AT BUT NOT SEEN:

ITS NAME IS FORMLESS.

LISTENED TO BUT NOT HEARD:

[TS NAME IS SOUNDLESS.

REACHED FOR BUT NOT OBTAINED:

ITS NAME IS INTANGIBLE.

THESE THREE CANNOT BE ANALYZED, SO THEY MINGLE AND

ACT AS ONE.

ITS RISING IS NOT BRIGHT;

ITS SETTING IS NOT DARK.

ENDLESSLY, THE NAMELESS GOES ON,

MERGING AND RETURNING TO NOTHINGNESS.

THAT IS WHY IT IS CALLED

THE FORM OF THE FORMLESS,

THE IMAGE OF NOTHINGNESS.

THAT IS WHY IT IS CALLED ELUSIVE.

CONFRONTED, ITS BEGINNING IS NOT SEEN.
FOLLOWED, ITS END IS NOT SEEN.

HOLD ON TO THE ANCIENT TAO;

CONTROL THE CURRENT REALITY.

BE AWARE OF THE ANCIENT ORIGINS;

THIS IS CALLED THE ESSENCE OF TAO.

[14c05T] REN JiYu

YOU LOOK AT IT AND IT IS NOT SEEN,

IT IS CALLED THE FORMLESS.

YOU LISTEN TO IT AND IT IS NOT HEARD,

IT IS CALLED THE SOUNDLESS.

YOU GRASP IT AND IT IS NOT TO BE HELD,

IT IS CALLED THE INTANGIBLE.

THESE THREE CANNOT BE FURTHER INQUIRED INTO.
IT IS THE ONE IN REALITY.

ITS UPPER SIDE IS NOT BRIGHT,

TS UNDERSIDE IS NOT DARK,

INFINITE AND BOUNDLESS, IT IS HARDLY NAMABLE,
IT RETURNS TO A STATE WITH NO SHAPE OR IMAGE.
THIS IS CALLED THE SHAPELESS SHAPE, THE BODILESS IMAGE,
IT IS CALLED THE VAGUE AND ELUSIVE.

WHILE MEETING IT, YOU CANNOT SEE ITS HEAD,
WHILE FOLLOWING IT, YOU FAIL TO SEE ITS BACK.
TO HOLD ON TO THE TAO OF OLD IN ORDER TO HARNESS THE

THINGS AT PRESENT,

TO BE ABLE TO KNOW THE PRIMEVAL BEGINNING,
— THIS IS CALLED THE LAW OF TAO.

[14c06T] GIA-FU FENG

LOOK, IT CANNOT BE SEEN - IT IS BEYOND FORM.
LISTEN, IT CANNOT BE HEARD - IT IS BEYOND SOUND.
GRASP, IT CANNOT BE HELD — IT IS INTANGIBLE.
THESE THREE ARE INDEFINABLE;

THEREFORE THEY ARE JOINED IN ONE.
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FROM ABOVE IT IS NOT BRIGHT;

FROM BELOW IT IS NOT DARK:

AN UNBROKEN THREAD BEYOND DESCRIPTION.

IT RETURNS TO NOTHINGNESS.

THE FORM OF THE FORMLESS,

THE IMAGE OF THE IMAGELESS,

IT IS CALLED INDEFINABLE AND BEYOND IMAGINATION.
STAND BEFORE IT AND THERE IS NO BEGINNING.
FOLLOW IT AND THERE IS NO END.

STAY WITH THE ANCIENT TAO,

MOVE WITH THE PRESENT.

KNOWING THE ANCIENT BEGINNING IS THE ESSENCE OF TAO.

[14c07T] Lok SANG Ho

WHEN WE CAST OUR EYES UPON IT YET CANNOT SEE IT,

WE CALL IT YI (LITERALLY "FLAT", "PEACEFUL", OR
"DELIGHTED")

WHEN WE TURN OUR EARS TO IT YET CANNOT HEAR IT,

WE CALL IT XI (LITERALLY "RAREFIED")

WHEN WE STRETCH OUR HANDS TO REACH IT YET CANNOT
TOUCH IT,

WE CALL IT WEI (LITERALLY "INFINITESIMALLY SMALL")

SINCE WE CANNOT DISTINGUISH THESE THREE, WE EQUATE
THEM AS ONE.

ITS UPPER SIDE DOES NOT DAZZLE LIKE STRONG LIGHT.

ITS UNDER SIDE DOES NOT DIM LIKE DARKNESS.

IT IS BEYOND DESCRIPTION,

AND EASILY CONFUSED AS NOTHING.

ITS SHAPE IS SHAPELESS.

ITS APPEARANCE IS THAT OF NOTHING,

WE CALL IT THE "AS IF."

WHEN WE GREET IT, WE CANNOT SEE ITS FACE.

WHEN WE FOLLOW IT, WE CANNOT SEE ITS BACK.

(SINCE REALITY IS IMPOSSIBLE TO TRACK DOWN)

[ SHOULD ONLY FOLLOW THE PATH WALKED BY THE ANCIENT
SAGES.

THAT IS HOW [ CAN DEAL WITH SITUATIONS OF THE NOW.

KNOWING TO FOLLOW THE WAY OF THE ANCIENT MASTERS,

CAN ALREADY BE CALLED FOLLOWING THE WAY.

[14c08T] XIAOLIN YANG

IF YOU LOOK AT IT BUT CANNOT SEE IT, THIS IS CALLED YI.

IF YOU LISTEN TO IT BUT CANNOT HEAR IT, THIS IS CALLED XI.

IF YOU TOUCH IT BUT CANNOT FEEL IT, THIS IS CALLED WEL

THESE THREE THINGS CANNOT BE FULLY UNDERSTOOD.

THEREFORE, THEY ARE MIXED INTO ONE THING: THE DAO.

ITS TOP IS NOT BRIGHT, ITS BOTTOM IS NOT DARK;

IT IS SO ELUSIVE IT CANNOT BE DESCRIBED.

IT IS NOT A PHYSICAL ENTITY,

HAVING A SHAPE THAT IS SHAPELESS AND AN IMAGE WITHOUT
AN OBJECT.

THIS IS WHY IT IS SO ELUSIVE AND DYNAMIC.

WHEN YOU LOOK AT THE FRONT, IT HAS NO BEGINNING.

WHEN YOU LOOK BEHIND, IT HAS NO END.

IT ALLOWS YOU TO APPLY THE REAL KNOWLEDGE OF THE PAST
TO THE PRESENT.

THEREFORE, IF YOU UNDERSTAND THE REAL KNOWLEDGE OF
THE PAST,

YOU UNDERSTAND THE PRINCIPLES OF THE DAO.

[14c09T] WALTER GORN OLD, PRAISING THE VOID

[E. PLAINNESS IS THAT WHICH CANNOT BE SEEN BY LOOKING
ATIT.

HE. STILLNESS IS THAT WHICH CANNOT BE HEARD BY
LISTENING TO IT.

WE. RARENESS IS THAT WHICH CANNOT BE FELT BY HANDLING
IT.

THESE, BEING INDISCERNIBLE, MAY BE REGARDED AS AN UNITY
-1HW, Tao.

IT IS NOT BRIGHT ABOVE NOR DARK BENEATH.

INFINITE IN OPERATION, IT IS YET WITHOUT NAME.

[SSUING FORTH IT ENTERS INTO ITSELF.

THIS IS THE APPEARANCE OF THE NON—-APPARENT, THE FORM
OF THE NON-EXISTENT.

THIS IS THE UNFATHOMABLE MYSTERY.

GOING BEFORE, ITS FACE IS NOT SEEN; FOLLOWING AFTER, ITS
BACK IS NOT OBSERVED.

YET TO REGULATE ONE'S LIFE BY THE ANCIENT KNOWLEDGE
OF TAO IS TO HAVE FOUND THE PATH.

[14¢10T] JAMES LEGGE

WE LOOK AT IT, AND WE DO NOT SEE IT, AND WE NAME IT 'THE
EQUABLE.'

WE LISTEN TO IT, AND WE DO NOT HEAR IT, AND WE NAME IT
'"THE INAUDIBLE.'

WE TRY TO GRASP IT, AND DO NOT GET HOLD OF IT, AND WE
NAME IT 'THE SUBTLE.'

WITH THESE THREE QUALITIES, IT CANNOT BE MADE THE
SUBJECT OF DESCRIPTION;

AND HENCE WE BLEND THEM TOGETHER AND OBTAIN THE
ONE.

ITS UPPER PART IS NOT BRIGHT, AND ITS LOWER PART IS NOT
OBSCURE.

CEASELESS IN ITS ACTION, IT YET CANNOT BE NAMED, AND
THEN IT AGAIN RETURNS AND BECOMES NOTHING.

THIS IS CALLED THE FORM OF THE FORMLESS, AND THE
SEMBLANCE OF THE INVISIBLE;

THIS IS CALLED THE FLEETING AND INDETERMINABLE.

WE MEET IT AND DO NOT SEE ITS FRONT;

WE FOLLOW IT, AND DO NOT SEE ITS BACK.

WHEN WE CAN LAY HOLD OF THE TAO OF OLD TO DIRECT THE
THINGS OF THE PRESENT DAY, AND ARE ABLE TO KNOW IT AS IT
WAS OF OLD IN THE BEGINNING, THIS IS CALLED (UNWINDING) THE
CLUE OF TAO.

[14c11T] DAVID HINTON

LOOKED AT BUT NEVER SEEN, IT TAKES THE NAME INVISIBLE.

LISTENED TO BUT NEVER HEARD, IT TAKES THE NAME
ETHEREAL.

HELD TIGHT BUT NEVER FELT, IT TAKES THE NAME
GOSSAMER.

YOU CAN'T UNRAVEL THESE THREE

BLURRED SO UTTERLY THEY'VE BECOME ONE,

RISING WITHOUT RADIANCE AND SETTING WITHOUT DARKNESS,

BRAIDED TOGETHER BEYOND NAME, WOVEN BACK ALWAYS AND
FOREVER INTO NOTHING:

THIS IS CALLED FORMLESS FORM OR NOTHING'S IMAGE, CALLED
SPECTRAL CONFUSION,

SOMETHING YOU MEET WITHOUT SEEING A FRONT AND FOLLOW
WITHOUT SEEING A BACK.
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ABIDING IN THE ANCIENT WAY

TO MASTER WHAT HAS NOW COME TO BE
AND FATHOM ITS ANCIENT SOURCE:

THIS 1S CALLED THREAD OF THE WAY.
[14c12T] CHICHUNG HUANG

LOOKING AT IT, YOU DO NOT SEE IT =

THIS IS CALLED "INVISIBLE";

LISTENING TO IT, YOU DO NOT HEAR IT -
THIS IS CALLED "INAUDIBLE";

TRYING TO TOUCH IT, YOU DO NOT FEEL IT -
THIS IS CALLED "INTANGIBLE."

THESE THREE, WHICH DEFY THOROUGH INQUIRY,
LONG AGO MERGED INTO ONE.

ONE IS SOMETHING

WHOSE PAST IS NOT REMOTE,

WHOSE FUTURE, NOT TRANSIENT,
CONTINUOUS AND UNENDING,

IT IS UNNAMEABLE,

AND AGAIN REVERTS TO NOTHINGNESS.
THIS MAY BE CALLED THE FORMLESS FORM,
THE IMMATERIAL IMAGE.

THIS IS CALLED FAINT AND DIM:

FOLLOWING IT, YOU DO NOT SEE ITS TAIL;
MEETING IT, YOU DO NOT SEE ITS HEAD.
HOLD ON TO THE PRESENT TAO

TO GOVERN THE PRESENT REALM,

WHEREBY YOU KNOW ITS PRIMEVAL ORIGIN.
THIS IS CALLED THE TAO'S THREAD-HEAD.
[14c131] ELLEN M. CHEN

WHAT IS LOOKED AT BUT NOT (PU) SEEN,

IS NAMED THE EXTREMELY DIM (Y1).

WHAT IS LISTENED TO BUT NOT HEARD,

[S NAMED THE EXTREMELY FAINT (HSI).
WHAT IS GRABBED BUT NOT CAUGHT,

IS NAMED THE EXTREMELY SMALL (WEI).
THESE THREE CANNOT BE COMPREHENDED,
THUS THEY BLEND INTO ONE.

AS TO THE ONE, ITS COMING UP IS NOT LIGHT,
ITS GOING DOWN IS NOT DARKNESS.
UNCEASING, UNNAMEABLE,

AGAIN IT REVERTS TO NOTHING.

THEREFORE IT IS CALLED THE FORMLESS FORM,
THE IMAGE (HSIANG) OF NOTHING.
THEREFORE IT IS SAID TO BE ILLUSIVE AND EVASIVE (HU-

HUANG).

COME TOWARD IT ONE DOES NOT SEE ITS HEAD,
FOLLOW BEHIND IT ONE DOES NOT SEE ITS REAR.
HOLDING ON TO THE TAO OF OLD (KU CHIH TAO),

SO AS TO STEER IN THE WORLD OF NOW (CHIN CHIH YU).
TO BE ABLE TO KNOW THE BEGINNING OF OLD,

IT IS TO KNOW THE THREAD OF TAO.

[14c14T] LEE SUN CHEN ORG
[HOW DO WE DETERMINE THE EXISTENCE OF THINGS?]
WHEN WE EXERTED TO LOOK, BUT COULD NOT SEE ANY

TRACE,

WE DESCRIBED WHATEVER IT WAS AS INVISIBLE,
WHEN WE LISTENED ATTENTIVELY, BUT COULD NOT HEAR

ANYTHING,

WE NAMED IT AS INAUDIBLE;

WHEN WE TRIED HARD TO GROPE, BUT COULD NOT GRASP
ANYTHING,

WE DEPICTED WHATEVER IT WAS AS INTANGIBLE.

WHEN THESE THREE PROCESSES [OF IDENTIFICATION] COULD
NOT YIELD ANY MORE EVIDENCES [OF THEIR PERCEPTIBILITY ],

THEY WERE CONFUSED AS ONE AND SAME THING, L.E. NOTHING
(HAVING NO EXISTENCE).

[FURTHERMORE: ]

WHEN WE STROVE TO LOOK UPWARD [FOR HIGHER CANONS OF
TAO], WE DISCOVERED THAT WE CANNOT ELUCIDATE IT [WITH
ANY PERFECTION |;

WHEN WE EXERTED TO LOOK DOWNWARD [FOR WORLDLY
MANIFESTATION OF TAO], WE REALIZED THAT WE CANNOT
SCRUTINIZE IT [THOROUGHLY |;

CONSTANTLY, IT MOVED AND CHANGED BOUNDLESSLY THAT
HARDLY ANY OF OUR DESCRIPTIONS WAS FELICITOUS;

SUBSEQUENTLY, IT WAS AGAIN [CONVENIENTLY ] GROUPED
UNDER THE CATEGORY "NOTHING" (DEVOID OF EXISTENCE).

[AFTER MUCH PROBING, THE BEST WE CAN DESCRIBE IS: ]

IF 1T (TAO) HAS SOME FORM (SHAPE) THAT, HOWEVER, CAN
NOT BE DEPICTED [WITH FELICITY] BY ANY OF US (THE
SEARCHERS);

IT HAS [ANYHOW] SOME IMAGE (PHENOMENON) THAT,
HOWEVER, CANNOT BE PERCEIVED (FORMULATED) [ADEQUATELY |
BY US;

[A KEEN OBSERVER CAN ONLY PUSH TO THE EDGE BY
REPORTING AS FOLLOWS: ]

[IT 1S LIKE] A SHADOWY BEING GLIMMERS AND QUIVERS [AND
THAT IS ALL WE CAN PERCEIVE];

EVEN THOUGH WE HAVE ATTEMPTED TO MOVE TO THE FRONT
OF ITS PROCESSION IN ORDER TO MEET IT HEAD ON, WE WERE
STILL UNABLE SEE ITS BEGINNING;

WE HAD ALSO TRIED TO FOLLOW IT FROM BEHIND, WE WERE
SIMILARLY UNABLE TO FIND ITS END.

[NEVERTHELESS: ]

[F WE WOULD HOLD ON TO THE VENERABLE WAYS WE HAVE
INHERITED, WE COULD MANEUVER THROUGH PRESENT EXISTENCE
[SENSIBLY;

[F WE HAVE SUCCEEDED TO ASCERTAIN HOW AND WHY THE
VENERABLE WAYS WERE LAUNCHED, THEN WE ARE ON OUR WAY
TO KNOW THE OUTLINE OF TAO.

[14c15T] TIEN CONG TRAN

LOOK AT IT BUT YOU CANNOT SEE IT; ITS NAME IS FORMLESS.

LISTEN TO IT BUT YOU CANNOT HEAR IT; ITS NAME IS
SOUNDLESS.

GRASP IT BUT YOU CANNOT GET IT; ITS NAME IS
INCORPOREAL.

THESE THREE ATTRIBUTES ARE UNFATHOMABLE; THEREFORE
THEY MINGLE INTO ONE.

ITS UPPER SIDE IS NOT BRIGHT; ITS UNDER SIDE NOT DIM.

IT CONTINUES ENDLESSLY, IT IS UNNAMABLE.

UNTIL IT RETURNS BEYOND THE REALM OF THINGS, IT IS
CALLED THE FORMLESS FORM, THE NON-MATERIAL IMAGE; IT IS
CALLED THE VAGUE.

CONFRONT IT AND YOU DO NOT SEE ITS FACE!

FOLLOW IT AND YOU DO NOT SEE ITS BACK!

HE WHO KEEPS WITH THIS TIMELESS WAY CAN DOMINATE
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PRESENT EVENTS.
TO KNOW THE TIMELESS ORIGIN IS TO GO INTO THE WAY.

[14C16T] THOMAS Z. ZHANG

TAO CANNOT BE SEEN, CANNOT BE HEARD, AND CANNOT BE
GRASPED.

WE CANNOT DETECT THEM WITH OUR SENSES.

THEREFORE, THEY FORM AN ENTIRETY OF TAO.

IT IS NEITHER TOO BRIGHT ABOVE, NOR IS IT TOO DARK
BELOW.

[T EXISTS EVERYWHERE AND YET CANNOT BE POINTED OUT.

SO IT IS ULTIMATELY ABSTRACT.

IT IS A STATE WITHOUT CONCRETE CONSTITUTION; IT IS AN
IMAGE WITHOUT CONCRETE SHAPE.

SO IT IS EVASIVE.

WHEN YOU LOOK AT IT, YOU CANNOT SEE THE BEGINNING;
WHEN YOU FOLLOW IT, YOU CANNOT SEE THE END.

USING THE TIME-TESTED TAO, WE CAN HANDLE THE PRESENT
PROBLEMS.

THEREFORE, WHOSE WHO UNDERSTAND TAO UNDERSTAND
THE LAWS OF THE UNIVERSE.

[14c17T] ARTHUR WALEY

BECAUSE THE EYE GAZES BUT CAN CATCH NO GLIMPSE OF IT,

IT IS CALLED ELUSIVE.

BECAUSE THE EAR LISTENS BUT CANNOT HEAR IT,

IT IS CALLED THE RAREFIED.

BECAUSE THE HAND FEELS FOR IT BUT CANNOT FIND IT,

IT IS CALLED THE INFINITESIMAL.

THESE THREE, BECAUSE THEY CANNOT BE FURTHER
SCRUTINIZED,

BLEND INTO ONE.

ITS RISING BRINGS NO LIGHT;

ITS SINKING, NO DARKNESS.

ENDLESS THE SERIES OF THINGS WITHOUT NAME

ON THE WAY BACK TO WHERE THERE IS NOTHING.

THEY ARE CALLED SHAPELESS SHAPES;

FORMS WITHOUT FORM;

ARE CALLED VAGUE SEMBLANCES.

(GO TOWARDS THEM, AND YOU CAN SEE NO FRONT;

(GO AFTER THEM, AND YOU SEE NO REAR.

YET BY SEIZING ON THE WAY THAT WAS

YOU CAN RIDE THE THINGS THAT ARE NOW.

FOR TO KNOW WHAT ONCE THERE WAS, IN THE BEGINNING,

THIS IS CALLED THE ESSENCE OF THE WAY.

[14¢18T] RICHARD JOHN LYNN

WHEN WE LOOK FOR IT BUT SEE IT NOT, WE CALL IT THE
INVISIBLE.

WHEN WE LISTEN FOR IT BUT HEAR IT NOT, WE CALL IT THE
INAUDIBLE.

WHEN WE TRY TO TOUCH IT BUT FIND IT NOT, WE CALL IT THE
IMPERCEPTIBLE.

BECAUSE THESE THREE ASPECTS OF IT ARE IMPOSSIBLE TO
PROBE, IT REMAINS A SINGLE AMORPHOUS UNITY.

ITS RISINGS CAST NO LIGHT, AND ITS SETTINGS OCCASION NO
DARK.

ON AND ON IT GOES, UNNAMABLE, ALWAYS REVERTING TO
NOTHINGNESS.

THIS WE REFER TO AS THE SHAPE OF THAT WHICH HAS NO

SHAPE, THE IMAGE OF THAT WHICH HAS NO PHYSICAL EXISTENCE.

THIS WE REFER TO AS DIM AND DARK.

TRY TO MEET IT, BUT YOU WILL NOT SEE ITS HEAD.

TRY TO FOLLOW IT, BUT YOU WILL NOT SEE ITS TAIL, SO HOLD
ON TO THE DAO OF OLD TO PRESIDE OVER WHAT EXISTS NOW.

[T IS POSSIBLE TO KNOW HOW THINGS WERE AT THE
BEGINNING OF TIME.

THIS WE REFER TO AS HOLDING THE THREAD OF THE DAO.

[14c19T] LIN YUTANG

PREHISTORIC ORIGINS

LOOKED AT, BUT CANNOT BE SEEN —

THAT IS CALLED THE INVISIBLE (YI).
LISTENED TO, BUT CANNOT BE HEARD —
THAT IS CALLED THE INAUDIBLE (HSI).
GRASPED AT, BUT CANNOT BE TOUCHED -
THAT IS CALLED THE INTANGIBLE (WEL).
THESE THREE ELUDE ALL OUR INQUIRIES

AND HENCE BLEND AND BECOME ONE.

NOT BY ITS RISING, IS THERE LIGHT,

NOR BY ITS SINKING, IS THERE DARKNESS.
UNCEASING, CONTINUOUS,

IT CANNOT BE DEFINED,

AND REVERTS AGAIN TO THE REALM OF NOTHINGNESS.
THAT IS WHY IT IS CALLED THE FORM OF THE FORMLESS,
THE IMAGE OF NOTHINGNESS.

THAT IS WHY IT IS CALLED THE ELUSIVE:
MEET IT AND YOU DO NOT SEE ITS FACE;
FOLLOW IT AND YOU DO NOT SEE ITS BACK.
HE WHO HOLDS FAST TO THE TAO OF OLD

IN ORDER TO MANAGE THE AFFAIRS OF NOW
IS ABLE TO KNOW THE PRIMEVAL BEGINNINGS
WHICH ARE THE CONTINUITY OF TAO.

[14¢c20T1] VICTOR H. MAIR

WE LOOK FOR IT BUT DO NOT SEE IT;

WE NAME IT "SUBTLE."

WE LISTEN FOR IT BUT DO NOT HEAR IT;

WE NAME IT "RARE."

WE GROPE FOR IT BUT DO NOT GRASP IT;

WE NAME IT "SERENE."

THESE THREE CANNOT BE FULLY FATHOMED,

THEREFORE,

THEY ARE BOUND TOGETHER TO MAKE UNITY.

OF UNITY,

ITS TOP IS NOT DISTANT,

ITS BOTTOM IS NOT BLURRED.

INFINITELY EXTENDED AND UNNAMEABLE,

IT RETURNS TO NONENTITY.

THIS IS CALLED "THE FORM OF THE FORMLESS, THE IMAGE OF
NONENTITY."

THIS IS CALLED "THE AMORPHOUS."

FOLLOWING BEHIND IT, YOU CANNOT SEE ITS BACK;

APPROACHING IT FROM THE FRONT, YOU CANNOT SEE ITS
HEAD.

HOLD TO THE WAY OF TODAY TO MANAGE THE ACTUALITIES
OF TODAY,

THEREBY UNDERSTANDING THE PRIMEVAL BEGINNING.

THIS IS CALLED "THE THREAD OF THE WAY."
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[14c21T] TOLBERT MCCARROLL

LOOK AT IT, YOU CANNOT SEE IT.

IT IS INVISIBLE.

LISTEN TO IT, YOU CANNOT HEAR IT.

IT IS INAUDIBLE.

REACH FOR IT, YOU CANNOT GRASP IT.

IT IS INTANGIBLE.

THESE THREE QUALITIES ARE UNFATHOMABLE
AND SO THEY FUSE TOGETHER AND BECOME ONE.
THE UPPER PART IS NOT BRIGHT.

THE LOWER PART IS NOT DARK.

CEASELESSLY THE UNNAMED MOVES BACK TO NOTHINGNESS.

IT HAS THE FORM OF THE FORMLESS, THE IMAGE OF THE
IMAGELESS.

IT IS INDEFINABLE AND SHADOWY.

GO UP TO IT AND YOU WILL NOT SEE ITS FRONT.

FOLLOW IT AND YOU WILL NOT SEE ITS BACK.

YET, HOLD FAST TO THIS ANCIENT TAO AND YOU WILL
EXPERIENCE THE PRESENT NOW-MOMENT.

KNOW ITS BEGINNINGS AND YOU CAN FOLLOW THE PATH OF
THE TAO.

[14c22T] DAVID H. L1

LOOKING AT IT, IT CANNOT BE SEEN - LABEL IT INVISIBLE,

LISTENING TO IT, IT CANNOT BE HEARD — LABEL IT INAUDIBLE,

HOLDING ONTO IT, IT CANNOT BE HELD - LABEL IT
INTANGIBLE.

ALL THREE ARE BEYOND COMPREHENSION; THEY ARE ONE.

LOOKING UP, IT IS DIM.

LOOKING DOWN, IT IS DARK.

IT LACKS CLARITY,

IT DEFIES A NAME;

IT RETURNS TO NULL.

THIS IS FORMLESS FORM, THIS IS IMAGELESS IMAGE.

THIS IS ELUSIVENESS.

CONFRONTING IT, ONE CANNOT SEE ITS HEAD;

FOLLOWING IT, ONE CANNOT SEE ITS TAIL.

SEIZE DIRECTION OF THE PAST — THIS IS TO MANAGE THE ULL

OF THE PRESENT.

KNOW IT FROM THE BEGINNING — THIS IS TO UNDERSTAND THE

DIRECTION'S RHYTHM.

[14c23T] YASUHIKO GENKU KIMURA

LOOKED AT BUT NOT SEEN, IT IS THUS CALLED THE INVISIBLE,

LISTENED TO BUT NOT HEARD, IT IS THUS CALLED THE
INAUDIBLE,

REACHED FOR BUT NOT GRASPED, IT IS THUS CALLED THE
INTANGIBLE:

THESE THREE ARE BEYOND THE REACH OF SENSE AND
REASON,

YET, IN THE MOMENT OF KOSMIC UNION,

THEY MERGE IN SPIRITUAL AWARENESS AS THE UNIVERSAL
ONE.

THERE IS NO ABOVE THAT IS BRIGHT, NOR BELOW THAT IS
DARK,

BUT ONLY THE INFINITE, FOREVER INDEFINABLE, ALWAYS
REVERTING TO NOTHINGNESS.

THEREFORE,

IT IS CALLED FORM OF THE FORMLESS, IMAGE OF THE
IMAGELESS.

AND IT IS KNOWN AS THE AMORPHOUS.

CONFRONTING IT, NO HEAD IS SEEN FROM THE FRONT.

FOLLOWING IT, NO REAR IS SEEN FROM BEHIND.

WHEREBY ONE LIVES IN THE PRESENT IN ACCORDANCE WITH
THE TAO ETERNAL,

THEREBY ONE COMES TO KNOW THE BEGINNING OF TIME.

THIS IS CALLED THE UNIVERSAL LAW OF THE TAO.

[14c24T] CHOU-WING CHOHAN

WHAT WE LOOK AT AND DO NOT SEE IS CALLED SIMPLICITY.

WHAT WE LISTEN TO AND DO NOT HEAR IS CALLED RARITY.

WHAT WE CLASP AND DO NOT CATCH IS CALLED
DELICATENESS.

THESE THREE CANNOT BE DISCERNED,

SO THEY UNITE TO BECOME ONE.

WHEN IT IS REVEALED, IT DOES NOT DAZZLE,

WHEN IT IS CONCEALED, IT IS NOT DARK,

WHEN IT IS INFINITE, IT IS NOT DEFINED.

IT ATTAINS THE NON-EXISTENT.

ITS NAME IS THE FORM OF THE FORMLESS

AND ITS IMAGE IS THAT WHICH DOES NOT HAVE AN IMAGE.

IT IS MYSTERIOUS.

MEET IT, AND YOU WILL NOT BE ABLE TO SEE ITS FACE,

FOLLOW IT, AND YOU WILL NOT BE ABLE TO SEE ITS BACK.

BY ADHERING TO THE ANCIENT TAO,

YOU WILL BE MASTER OF THE ESSENCE OF THE PRESENT

AND YOU WILL BE AWARE OF THE ORIGIN OF THE PAST.

THAT IS THE CLUE TO THE TAO.

[14c25T] MAN-HO KWoK

WHEN YOU GAZE AT SOMETHING

BUT SEE - NOTHING;

WHEN YOU LISTEN FOR A SOUND

BUT CANNOT HEAR IT;

WHEN YOU TRY TO GRASP IT

AND FIND IT HAS NO SUBSTANCE

~ THEN THESE THREE THINGS

THAT GO BEYOND YOUR MIND

ARE MOULDED TOGETHER IN THE ONE.

ITS SURFACE DOESN'T SHINE, BUT NOR IS ITS BASE DULL.

GIVEN THIS, IT IS ONLY KNOWABLE AS NO-THING.

CONFRONT IT - IT HAS NO HEAD;

COME BEHIND IT, AND IT HAS NO TALL ...

IF PEOPLE COULD FOLLOW THE ANCIENT WAY, THEN THEY
WOULD BE MASTERS OF THE MOMENT.

AND IF YOU KNOW THIS WAY

THEN YOU HAVE SEEN THE TIMELESS WAY OF THE TAO.

[14c26T] GU ZHENGKUN

WHAT CANNOT BE SEEN IS CALLED "YI" (WITHOUT COLOUR);

WHAT CANNOT BE HEARD IS CALLED "XI" (WITHOUT SOUND);

WHAT CANNOT BE TOUCHED IS CALLED "WEI" (WITHOUT
SHAPE);

THESE THREE THINGS CAN BE IN NO WAY DEFINED,

SO THEY ARE COMBINED INTO ONE.

ABOVE IT THERE IS NO LIGHT;

BELOW IT THERE IS NO DARKNESS;

SO VAGUE AS TO DEFY ANY DESCRIPTION.

IT IS CATEGORIZED AS THE NOTHINGNESS,

AND IS CALLED THE SHAPE WITHOUT SHAPE AS WELL AS THE
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IMAGE WITHOUT SUBSTANCE.

[T IS HENCE NAMED AS "HUHUANG" (VAGUE AND DIMLY
VISIBLE).

FACING IT, YOU CANNOT SEE ITS FRONT;

FOLLOWING IT, YOU CANNOT SEE ITS BACK.

TO CONTROL THE PRESENT BEING (SUBSTANCE) BY
EMPLOYING THE TAO OF ANCIENT TIME,

ONE KNOWS THE BEGINNING OF THE UNIVERSE.

AND THIS IS CALLED THE LAW OF THE TAO.

[14c27T1] CHAO-HSIU CHEN

THAT WHICH CANNOT BE SEEN IS CALLED INVISIBLE.

THAT WHICH CANNOT BE HEARD IS CALLED INAUDIBLE.

THAT WHICH CANNOT BE HELD IS CALLED INTANGIBLE.

THESE THREE CANNOT BE DEFINED, THEREFORE THEY ARE
MERGED AS ONE.

LOOK AT ITS HIGHEST PART - IT IS NOT BRIGHT.

LOOK AT ITS LOWEST PART — IT IS NOT DARK.

[T NEVER ENDS AND IT CANNOT BE NAMED.

IT RETURNS TO NOTHINGNESS.

THEREFORE IT IS CALLED THE SHAPE WITHOUT SHAPE AND
THE SUBSTANCE WITHOUT SUBSTANCE.

[T IS CALLED INDEFINABLE.

ONE APPROACHES IT BUT CANNOT SEE ITS BEGINNING.

ONE FOLLOWS IT BUT CANNOT SEE ITS END.

HOLD FAST TO THE ORIGINAL PATH IN ORDER TO CONTROL
THE REALM OF THE PRESENT.

TO KNOW THE ANCIENT ORIGIN IS THE DISCIPLINE OF TAO.

[14¢28T] LIU QIXUAN

WHAT YOU LOOK AT BUT CAN NOT SEE IS CALLED
"FORMLESS."

WHAT YOU LISTEN TO BUT CAN NOT HEAR IS CALLED
"SOUNDLESS."

WHAT YOU GRASP AT BUT CAN NOT GET IS CALLED
"TRACELESS."

THOSE THREE ARE AN INSEPARABLE PUZZLE.

ONE CAN'T KNOW WHERE IT BEGINS AND WHERE IT ENDS.

CONTINUOUS AND NAMELESS, IT RETURNS TO NOTHINGNESS.

[T IS FORMLESS SHAPE, IMAGELESS IMAGE, INVISIBLE VISION.

ONE TRIES TO MEET IT, BUT CAN SEE NO HEAD.

ONE TRIES TO FOLLOW IT, BUT CAN SEE NO END.

IN THE DOMAIN OF THE WAY, THE PAST SHAPES THE PRESENT,

AND BEING ABLE TO FEEL THE PAST IS ABIDING BY THE WAY.

[14c29T1] SHI FU HWANG

INVISIBLE, INAUDIBLE, AND INTANGIBLE

LAO TZE SAYS,

SOMETHING WHICH WE LOOK AT, AND CANNOT SEE, SHALL BE
CALLED 'INVISIBLE'.

SOMETHING TO WHICH WE LISTEN, AND CANNOT HEAR, SHALL
BE CALLED 'INAUDIBLE'.

SOMETHING WHICH WE SEIZE, AND CANNOT GRASP, SHALL BE
CALLED 'INTANGIBLE',

THESE THINGS ARE NOT AVAILABLE TO BE RESEARCHED FOR
REALIZATION WHEN TAKEN SINGLY;

HENCE WHEN WE UNITE THEM AGAIN, WE OBTAIN THE TRUE
ONE.

ITS UPPER PART IS NOT BRIGHT, AND ITS LOWER PART IS NOT
OBSCURE.

[T WORKS IN ITS WAY PERPETUALLY WITHOUT AN END, BUT WE
CAN'T KNOW ITS MOTIVE.

THEN THIS CAN BE TRACED IN THE STATE OF NOTHINGNESS.

THIS IS CALLED THE FORM OF FORMLESSNESS, AND
SEMBLANCE OF NOTHINGNESS;

THIS IS CALLED THE FLEET OF INDETERMINABLE.

WE CAN NEITHER RETRACE TO SEE ITS BEGINNING, NOR CAN
WE EXPECT TO SEE ITS END.

WHEN WE HOLD THE PRIMORDIAL TAO, WE CAN RULE TODAY'S
BEING.

SINCE WE CAN KNOW THE BEGINNING OF HEAVEN AND EARTH,
WE KNOW THE OUTLINE OF THE TAO.

[14c30T] CH'U TA-KAO

THAT WHICH WE LOOK AT AND CANNOT SEE IS CALLED
PLAINNESS.

THAT WHICH WE LISTEN TO AND CANNOT HEAR IS CALLED
RARENESS,

THAT WHICH WE GROPE FOR AND CANNOT GET IS CALLED
MINUTENESS.

THESE THREE CANNOT BE CLOSELY EXAMINED;

SO THEY BLEND INTO ONE.

REVEALED, IT IS NOT DAZZLING;

HIDDEN, IT IS NOT DARK.

INFINITE, IT CANNOT BE DEFINED.

IT GOES BACK TO NON-EXISTENCE.

IT IS CALLED THE FORM OF THE FORMLESS,

AND THE IMAGE OF NON-EXISTENCE.

IT IS CALLED MYSTERY.

MEET IT, YOU CANNOT SEE ITS FACE;

FOLLOW IT, YOU CANNOT SEE ITS BACK.

BY ADHERING TO THE TAO OF THE PAST

YOU WILL MASTER THE EXISTENCE OF THE PRESENT

AND BE ABLE TO KNOW THE ORIGIN OF THE PAST.

THIS 1S CALLED THE CLUE OF TAO.

[14c31T] PAULJ. LIN

LOOKED AT, IT CANNOT BE SEEN;

IT IS CALLED COLORLESS.

LISTENED TO, IT CANNOT BE HEARD;

IT IS CALLED SOUNDLESS.

GRASPED, IT CANNOT BE OBTAINED;

IT IS CALLED FORMLESS.

THESE THREE CANNOT BE INVESTIGATED FURTHER,

SO THEY MERGE TOGETHER TO MAKE ONE.

THE UPPER PART IS NOT BRIGHT;

THE LOWER PART IS NOT DARK.

SO SUBTLE, IT CANNOT BE NAMED,

BUT RETURNS TO NOTHINGNESS.

THIS IS CALLED THE SHAPE WITHOUT SHAPE,

THE IMAGE WITHOUT IMAGE.

THIS IS CALLED INDISTINCT:

CONFRONTING IT, ONE CANNOT SEE THE HEAD;

FOLLOWING IT, ONE CANNOT SEE THE BACK.

GRASP THE ANCIENT TAO TO MANAGE PRESENT EXISTENCE.

THUS WE MAY KNOW THE BEGINNING OF THE ANCIENT.

THIS IS CALLED THE RECORD OF TAO.

[14c32T] MICHAEL LAFARGUE
"LOOK FOR IT, YOU WON'T SEE IT: IT IS CALLED 'FLEETING'.
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LISTEN FOR IT, YOU WON'T HEAR IT: IT IS CALLED 'THIN',

GRASP AT IT, YOU CAN'T GET IT: IT IS CALLED 'SUBTLE"."

THESE THREE LINES ARE ABOUT SOMETHING THAT EVADES
SCRUTINY.

YES, IN IT EVERYTHING BLENDS AND BECOMES ONE.

ITS TOP IS NOT BRIGHT,

ITS UNDERSIDE IS NOT DIM.

ALWAYS UNNAMEABLE, IT TURNS BACK TO NOTHINGNESS.

THIS IS THE SHAPE OF SOMETHING SHAPELESS,

THE FORM OF A NOTHING,

THIS IS ELUSIVE AND EVASIVE.

ENCOUNTERING IT, YOU WON'T SEE THE FRONT;

FOLLOWING IT, YOU WON'T SEE ITS BACK.

KEEP TO THE TAO OF THE ANCIENTS,

AND SO MANAGE THINGS HAPPENING TODAY.

THE ABILITY TO KNOW THE ANCIENT SOURCES,

THIS IS THE MAIN THREAD OF TAO.

[14c33T] CHENG LIN

THAT WHICH CANNOT BE SEEN IS FORMLESS.

THAT WHICH CANNOT BE HEARD IS NOISELESS.

THAT WHICH CANNOT BE TOUCHED IS BODILESS.

THESE THREE CANNOT BE EXAMINED IN DETAIL FOR THEY
REALLY CONSTITUTE ONE INDIVISIBLE WHOLE.

THIS INDIVISIBLE WHOLE (TRUTH) DOES NOT APPEAR BRIGHT
WHEN VIEWED AT THE SUMMIT, OR DARK WHEN VIEWED AT THE
NADIR.

IT IS IMPERCEPTIBLE AND INDESCRIBABLE.

IT IS ALWAYS CHANGING, AND REVERTING TO THE STATE OF
NOTHINGNESS.

IT IS FORMLESS, SHAPELESS, VAGUE, AND INDEFINITE.

PACING IT, ONE CANNOT SEE ITS HEAD; PURSUING IT, ONE
CANNOT SEE ITS TAIL.

ABIDE BY THIS PRIMORDIAL TRUTH, AND THE STATES OF
TODAY CAN BE RULED.

KNOW THE PRIMARY CONDITIONS, AND YOU KNOW THE
PRINCIPLES OF TRUTH.

[14c34T] YIWU

LOOKING AT IT, ONE CANNOT SEE IT;

IT IS NAMED THE INVISIBLE.

LISTENING TO IT, ONE CANNOT HEAR IT;

IT IS NAMED THE INAUDIBLE.

GRASPING AT IT, ONE CANNOT GET IT;

IT IS NAMED THE IMMATERIAL.

THESE THREE CANNOT BE INQUIRED INTO;

THEREFORE, THEY ARE BLENDED INTO ONE.

ABOVE IT, THERE IS NO LIGHT;

BELOW IT, THERE IS NO DARKNESS.

CONTINUALLY!

INFINITELY!

UNNAMEABLE, IT RETURNS AGAIN TO THE NO—THINGNESS.

THIS IS CALLED THE FORM OF THE FORMLESS, THE IMAGE OF
NOTHINGNESS.

THIS IS CALLED THE VAGUE, THE ELUSIVE.

MEETING IT, ONE DOES NOT SEE ITS FACE;

FOLLOWING IT, ONE DOES NOT SEE ITS BACK.

IF ONE HOLDS TO THE WAY OF ANCIENT TIMES,

ONE CAN MANAGE EXISTENCE IN THE PRESENT.

THAT ONE CAN KNOW THE ORIGIN,

IS CALLED THE RECORD OF THE WAY.

[14c35T] HAN HIONG TAN

THAT WHICH CANNOT BE SEEN IS CALLED YI.

THAT WHICH CANNOT BE HEARD IS XI.

THAT WHICH CANNOT BE TOUCHED IS WEL

ALL THESE THREE QUALITIES CAN HARDLY BE ANALYSED.

WHEN AMALGAMATED INTO ONE,

ITS UPPER LIMIT IS NOT RADIANT,

AND ITS LOWER LIMIT IS NOT DULL.

IT IS AS NEBULOUS AS IT IS INDESCRIBABLE.

EVENTUALLY IT APPROACHES TO NOTHINGNESS.

THIS IS WHY IT IS CALLED THE FORMLESS FORM, OR THE
IMMATERIAL MATERIAL.

THIS IS WHY IT IS CALLED THE ILLUSORY.

TRY TO MEET IT HEAD-ON, AND YOU CANNOT SEE ITS FACE.

TRY TO FOLLOW IT FROM BEHIND, AND YOU CANNOT SEE ITS
BACK.

FOLLOWING THE WAY OF ANCIENT DAO,

YOU WILL BE ABLE TO MANAGE YOUR AFFAIRS WITH GREAT
APLOMB.

TO BE ABLE TO UNDERSTAND ANCIENT DAO

IS TO TRULY APPRECIATE THE IMMUTABLE PRINCIPLES OF
Dao.

[14c36T] HuA-CHING NI

LOOK AT IT, BUT YOU CANNOT SEE IT.

BECAUSE IT IS FORMLESS, YOU CALL IT INVISIBLE.

LISTEN TO IT, BUT YOU CANNOT HEAR IT.

BECAUSE IT IS SOUNDLESS, YOU CALL IT INAUDIBLE.

GRASP IT, BUT IT IS BEYOND YOUR REACH.

BECAUSE IT IS SUBTLE, YOU CALL IT INTANGIBLE.

THESE THREE ARE INDESCRIBABLE AND IMPERCEPTIBLE,

BUT IN THE MYSTICAL MOMENT YOU SEE IT, HEAR IT AND
GRASP IT,

THE UNSEEN, UNHEARD AND UNREACHABLE PRESENTS ITSELF
AS THE INDEFINABLE ESSENCE.

CONFRONT IT, AND YOU DO NOT SEE ITS FACE.

FOLLOW IT, AND YOU DO NOT SEE ITS BACK.

IT DOES NOT APPEAR BRIGHT WHEN VIEWED AT THE ZENITH,

NOR DOES IT APPEAR DARK WHEN VIEWED AT THE NADIR.

THERE IS NOTHING THAT CAN MAKE THIS SUBTLE ESSENCE OF
THE UNIVERSE DISTINCT.

WHEN YOU TRY TO MAKE IT CLEAR TO YOURSELF, IT
EVASIVELY REVERTS TO NOTHINGNESS.

YOU MAY CALL IT THE FORM OF THE FORMLESS OR THE IMAGE
OF THE IMAGELESS.

YET THE ELUSIVE, SUBTLE ESSENCE REMAINS NAMELESS.

IF YOU HOPE TO MEET IT,

IT HAS NO PART YOU CAN CALL FRONT.

IF YOU HOPE TO FOLLOW IT,

IT HAS NO PLACE YOU CAN CALL BEHIND.

YET IT CAN BE OBSERVED IN THE CONSTANT REGULARITY OF
THE UNIVERSE.

THE CONSTANCY OF THE UNIVERSE OF ANTIQUITY IS THE
CONSTANCY OF THE PRESENT TIME.

IF ONE KNOWS THE PRIMAL BEGINNING, ONE MAY THUS KNOW
THE TRUTH OF THE UNIVERSAL SUBTLE WAY.

[14c37T] CHANG CHUNG-YUAN
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GAZE AT IT; THERE IS NOTHING TO SEE.

IT IS CALLED THE FORMLESS.

HEED IT; THERE IS NOTHING TO HEAR.

IT IS CALLED THE SOUNDLESS.

GRASP IT; THERE IS NOTHING TO HOLD ON TO.

[T IS CALLED THE IMMATERIAL.

WE CANNOT INQUIRE INTO THESE THREE,

HENCE, THEY INTERFUSE INTO ONE.

ABOVE, IT IS NOT LIGHT.

BELOW, IT IS NOT DARK.

INVISIBLE, IT CANNOT BE CALLED BY ANY NAME.

IT RETURNS AGAIN TO NOTHINGNESS.

THUS, WE CALL IT THE FORM OF THE FORMLESS

THE IMAGE OF THE IMAGELESS.

IT IS THE EVASIVE.

APPROACH IT; YOU CANNOT SEE ITS FACE.

(GO AFTER IT; YOU CANNOT SEE ITS BACK.

ADHERE TO THE TAO OF THE REMOTE PAST,

AND APPLY IT TO THE PRESENT.

THIS WILL ENABLE YOU TO UNDERSTAND THE PRIMORDIAL
BEGINNING.

THIS IS THE ESSENTIAL TAO.

[14c38T] HENRY WEI

IN PRAISE OF THE MYSTERIES

TsaN HSuaN

WHAT IS INVISIBLE WHEN LOOKED AT IS CALLED YI;
WHAT IS INAUDIBLE WHEN LISTENED TO IS CALLED HSI;
WHAT IS ELUSIVE WHEN GRABBED AT IS CALLED WEL
THESE THREE ARE NOT AMENABLE TO INVESTIGATION;
THEREFORE, THEY MINGLE AS ONE.

ON RISING, THE ONE DOES NOT BECOME BRIGHT;
ON FALLING, IT DOES NOT BECOME DARK.
UNNAMEABLE IT GOES ON AND ON,

AND AGAIN REVERTS TO NON-BEING.

THIS IS CALLED SHAPE OF THE SHAPELESS,

AND FORM OF THE FORMLESS.

THIS IS CALLED WINKING-WANING, AS IN A DREAM.
ON GREETING IT, ONE CANNOT SEE ITS FRONT;

ON FOLLOWING IT, ONE CANNOT SEE ITS BACK.
TAKING HOLD OF THE TAO OF ANTIQUITY

TO COPE WITH THE PROBLEMS OF THE PRESENT
COULD MAKE ONE KNOW THE ANCIENT ORIGINS.
THIS IS CALLED THE UNBROKEN STRAND OF TAO.
[14c39T1] HA PooNG KM

YOU LOOK AT IT BUT DON'T SEE IT.

SO YOU NAME IT THE INVISIBLE.

YOU LISTEN TO IT BUT DON'T HEAR IT.

SO YOU NAME IT THE INAUDIBLE.

YOU GRASP AT IT BUT DON'T TOUCH IT.

SO YOU NAME IT THE INTANGIBLE.

THESE THREE

ARE BEYOND SCRUTINY.

THEREFORE, BLEND THEM INTO ONE.

NO BRIGHTNESS ABOVE IT,

NO DARKNESS BELOW IT -

BOUNDLESS, IT CANNOT BE NAMED.

RETURN TO THE OBJECTLESS OBJECT.

IT IS CALLED THE SHAPELESS SHAPE -

THE FORMLESS FORM.

IT IS CALLED THE VAGUE AND DIM.

YOU MEET IT BUT DON'T SEE ITS HEAD.
YOU FOLLOW IT BUT DON'T SEE ITS BACK.
HOLD ON TO THE TAO OF OLD,

AND THEREBY RIDE THE BEING OF NOW.
KNOW THE OLD BEGINNING,

WHICH IS CALLED THE THREAD OF TAO.

[14c40T1] TAO HUANG

LOOK FOR IT AND IT CAN NOT BE SEEN, IT IS CALLED
INVISIBLE;

LISTEN TO IT AND IT CAN NOT BE HEARD, IT IS CALLED
INAUDIBLE;

REACH FOR IT AND IT CAN NOT BE TOUCHED, IT IS CALLED
INTANGIBLE.

THESE THREE ARE BEYOND RECKONING, SO

WHEN THESE THREE MERGE, THEY ARE ONE.

AS FOR THIS ONE,

THERE IS NOTHING ABOVE IT REMAINING TO BE ACCOUNTED
FOR,

THERE IS NOTHING BELOW IT THAT HAS BEEN EXCLUDED.

EVER SEARCHING FOR IT, IT IS BEYOND NAMING.

IT RETURNS TO NO-THING.

ITS STATE IS DESCRIBED AS NO STATE,

ITS FORM IS DESCRIBED AS FORMLESS.

IT IS CALLED THE VISION BEYOND FOCUS.

FOLLOW AFTER IT, AND IT PROVES ENDLESS.

(GO BEFORE IT, AND NO BEGINNING CAN BE FOUND.

EMPLOY THE TAO OF TODAY IN ORDER TO MANAGE TODAY'S
AFFAIRS AND TO KNOW THE ANCIENT PAST.

THIS IS CALLED THE PRINCIPLE OF TAO.

[14c41T] TANG ZI-CHANG

LOOK AT IT, BUT IT CANNOT BE SEEN, IT IS CALLED "THE
SHAPELESS".

LISTEN TO IT, BUT IT CANNOT BE HEARD, IT IS CALLED "THE
SOUNDLESS".

GRASP IT, BUT IT CANNOT BE HELD, IT IS CALLED "THE
BODYLESS".

THESE THREE CHARACTERISTICS ARE INCOMPREHENSIBLE, YET

THEY UNIQUELY CONSTITUTE THE ONENESS OF DAO.

LOOK UPWARD, IT IS NOT CLEAR.

LOOK DOWNWARD, IT IS NOT DIM.

CONTINUOUSLY, CONTINUOUSLY!

WE ARE UNABLE TO TRACE IT'S ORIGINAL NAME BECAUSE IT
RETURNS TO THE STATE OF UNKNOWN EXISTENCE.

IT IS CALLED "THE FORMLESS FORM" AND "THE IMAGELESS
IMAGE".

THAT IS WHY IT IS CALLED "THE INDISTINCT AND ELUSIVE".

TO EMBRACE DAO FROM ANCIENT TIMES IS TO KNOW THE
ORIGINAL CAUSES OF THE PAST IN ORDER TO CONTROL WHAT IS
GOING ON IN THE PRESENT.

THIS IS CALLED "THE LAW OF DAO".

[14c42T] WING-TSIT CHAN

WE LOOK AT IT AND DO NOT SEE IT;

ITS NAME IS THE INVISIBLE.

WE LISTEN TO IT AND DO NOT HEAR IT;

ITS NAME IS THE INAUDIBLE.
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WE TOUCH IT AND DO NOT FIND IT;

ITS NAME IS THE SUBTLE (FORMLESS).

THESE THREE CANNOT BE FURTHER INQUIRED INTO,

AND HENCE MERGE INTO ONE.

GOING UP HIGH, IT IS NOT BRIGHT, AND COMING DOWN LOW, IT
IS NOT DARK.

INFINITE AND BOUNDLESS, IT CANNOT BE GIVEN ANY NAME;

IT REVERTS TO NOTHINGNESS.

THIS IS CALLED SHAPE WITHOUT SHAPE,

FORM WITHOUT OBJECTS.

IT 1S THE VAGUE AND ELUSIVE.

MEET IT AND YOU WILL NOT SEE ITS HEAD.

FOLLOW IT AND YOU WILL NOT SEE ITS BACK.

HOLD ON TO THE TAO OF OLD IN ORDER TO MASTER THE
THINGS OF THE PRESENT.

FROM THIS ONE MAY KNOW THE PRIMEVAL BEGINNING (OF THE
UNIVERSE).

THIS IS CALLED THE BOND OF TAO.

[14c91T] A. M. CEMEHEHKO

HA UTO IJISIKY, HO HE MOT'Y YBUAETD, HASBIBAIO POBHEIM;

YTO CJIYIIIAO, HO HE MOI'Y YCJIBIIATD, HA3LIBAIO PEIKIM;

YTO [TPOBYIO CXBATUTh, HO HUKAK HE YJIAETCS, HA3BIBAIO
KPOIIEYHBIM.

OTU TPU PACCJIEZOBATE HEJIB3, ¥ IIOTOMY CO3OAM M3 HIX
OZHO, CMEIIIAB.

YTO Y HEI'O BBEPXY, TO HE BJIECTUT, A UTO BHU3Y, TO HE
TYCKHEET;

OHO BECKOHEYHO Y EMY HEJIb34 JATH UMEHHU.

BCE BPEMA BO3BPAIIIAETCA K OTCYTCTBHIO BEIIEM.

ATO BUJ HEBUIHOI'O, OBPA3 OTCYTCTBUY BEIIE.

OHO PACIIJIBIBUATO, HESCHO.

TIPM BCTPEUE C HUM HE BUZIT EI'O CIIEPE[N, A CJIIELYS 3A
HUM, HE BUJAT C3AJIM.

BIAZEOT JAO IPEBHOCTH, UTOBEI ITIPABUTH HBIHEITHUM
HAJINUKEM;

B CIIOCOBHOCTY 3HATH JPEBHEE HAUAJIO BAKJIIOUEHA
PASI'AZIKA [AO.

[14c92T] A. A. MACJIOB

['JI9AUM HA HETO U HE BUIVM.

30BEM 9TO 3AYPSIHbBIM.

CJIYIIIAEM ET'O Y HE CJIBIIINM.

30BEM STO PEKHM.

TTBITAEMCST KOCHYTBCS EI'O ¥ HE JJOCTUTAEM.

30BEM 9TO MEJIBUAMIIIIM.

OTU TPU UIIOCTACH HEBO3MOXKHO PA3JIEJINTh, UBO CMEIIIAHEI
OHHU 1 SIBJIAIOT COBOM EUHOE.

Er0 BEPXHYY UACTh HE UICTOUAET CBETA.

ET0 HIKHSII UACTH HE OKYTAHA MPAKOM.

EJZIBA PA3JIMUMMOE, ETO HEJIb3S JAXE ITIOMMEHOBATb.

OHO BO3BPAIIAETCY K TOMY, UTO HE UMEET CYIIIHOCTH.

ATO 30BETCY ®OPMO¥, HE UMEIOIIEN ®OPM;

OBPA3OM, HE UMEIOIIMM CYIIIHOCTH.

ATO 30BETCS PACILIBIBUATO-TYMAHHBIM,

BCTPETUBIINCH C HUM, HE YBUZANUM EI'O HAUAJIA.

CJELYS 3A HUM, HE YBUIUM ET'O ThIJIBHOM CTOPOHBI.

TIPUAEPKUBAVCS ITYTU IPEBHOCTH, JABBI KOHTPOJIMPOBATH
JIEJIA CETOZHSIIHUE.

CITOCOBHOCTD ITO3HATH M3HAUAJIBHYIO JIPEBHOCTD M 30BETCS

[IPUHIIAIIOM JIAO.

[14c93T] E. A. TOPUMHOB

CMOTPIO HA HET'O 1 HE BUXKY — HA3BIBAIO EI'O TOHUAMIIIM.

CJIYIIIAIO ET'O U HE CJIBIIIY — HA3BIBAIO EI'O THIIAMIINM.

JIOBJIIO ET'0O, HO CXBATHUTDH HE MOT'Y — HEYJIOBUMBIM ET'O
HAPEKY.

TPUALLY ATY CJIOBAMHU OBBICHUTD HE JIAHO: XAOTUUHA OHA
1 EJIMHA.

EE BEPX HE OCBEIIEH, EE HU3 HE 3ATEMHEH.

TSHETCSA-BBETCSI, HO HEJIb34 EE HABBATD;

BHOBb BO3BPAIIIAETCY K OTCYTCTBUIO CYIIEI'O OHA.

[102TOMY T'OBOPAT: BE3BUJIHLIM OBJIMK, HEBEIIIHbLIN OBPA3.

IT0O9TOMY I'OBOPYT: TYMAHHOE 11 CMYTHOE.

HE BUXY HAUAJIA, KOTIA EMf HABCTPEUY MY, HE BUXY
KOHITA, KOT'IA CJIEZIOM 3A HEM CIIEIIY.

JIEPKYCH 3A JIPEBHUI ITyTh—JIAO ¥ TAK YIIPABJISKO CYIIUM
HBIHE.

Mory I10CTHUb APEBHEE IIEPBOHAUAJIO 1 YCTOSIMU JTAO—
[IYTH ETO HABBIBAIO.

[14c94T1] A. E. JIVKbSIHOB

CMOTPIO HA HET'O — HE BIXKY, UIMEHEM HA3BIBAIO
"HEBUAUMBIN",

CJIVIIIAIO ET'O — HE CJIBIITY, UMEHEM HA3BIBAK)
"BE33BYUHBLIN".

JIOBJIIO ETO — HE OBPETAI0, UMEHEM HAB3BIBAIO "COKPBITBIN".

OTU TPU HEJIb34 PARTPAHUUUTD, IIOTOMY KAK CMEIIAHBI 1
OBPA3YIOT OJHO—EMHOE.

ET0 BEPX HE CBETJIbIN, ETO HU3 HE TEMHBIN, HETIPEPBLIBHO
BBETCY, [Er0] HEBO3MOXHO HAMEHOBATD.

[OHO] HAILJIO IIPUCTAHUIIE B HEBEIECTBEHHOM.

ATO U ECTh N30BPAXKEHUE BE3 M30BPAXEHNY, OBPA3 BE3
IIJIOTH.

ITO 1 ECTh TYMAHHAY CMECb.

WJ1y HABCTPEUY EMY — HE BUXY EI'O JIMLIA (I'OJIOBBL).

CJIEZYIO 3A HUM — HE BUXY ET'O CIIMHBI (XBOCTA).

TOJIBKO HEYKJIOHHO CJIEAYS JIPEBHEMY JIAO, UTOBLI
[IPABUTH HBIHE CYIIECTBYIOIIUM, MOXHO ITI03HATH JIPEBHEE
HAUAJIO.

OTO U ECTb YTOK (IIYTEBOAHAS HUTB) JIAO.

[14¢95T] 1 XuH-UIYH

CMOTPIO HA HET'O 1 HE BUXKY, A TI09TOMY HABBIBAKO EI'O
HEBUINMBIM.

CJIYIIIAIO EI'O ¥ HE CJIBIITY, TI09TOMY HABBIBAK) EI'O
HECJIBIIUMBIM.

ITBITAIOCH CXBATUTE EI'O ¥ HE JIOCTUTAIO, TIO9TOMY
HABBIBAIO EI'0 MEJIbUAMIIIUM.

HE HAZZO CTPEMUTLCA Y3HATE OB NCTOUHUKE 9TOIO,
IIOTOMY UTO 9TO EAMHO.

ET0 BEPX HE OCBEIIEH, EI'0 HU3 HE 3ATEMHEH.

OHO BECKOHEUHO ¥ HE MOXET BbITh HA3BAHO.

OHO CHOBA BO3BPAIIAETCY K HEBBITHIO.

Y BOT HA3BBIBAIOT ET'O ®OPMO BE3 ®OPM, OBPA30M BE3
CYIIECTBA.

IT09TOMY HABBIBAIOT EI'O HEACHBIM 11 TYMAHHBIM.

BCTPEUAIOCH C HUM M HE BUXY JIMIIA EI'O, CJIEYIO 3A HUM U
HE BUXKY CIIMHBI ETO.

[TPUAOEPKMBAYICH JIPEBHETO JAO, UTOBBI OBJIALETH
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CYHIECTBYOIYMHI BEIMAMY, MOXHO IIO3SHATDH IPEBHEE HAUAJIO.

OTO HABBIBAETCS TTPUHITUIIOM JIAO.

[14c96T] A. TI. KoHuccu

(TITPEAMET, HA KOTOPBI) MBI CMOTPHM, HO HE BUANM,
HA3BIBAETCS BECIIBETHBIM.

(3BYK, KOTOPBIIT) Mbl CJIVIIAEM, HO HE CJIBIIIUM, —
BE33BYUHBIM.

(TIPEAMET, KOTOPBIIT) Mbl XBATAEM, HO HE MOXEM
3AXBATHUTD, — MEJIBUANIITNM.

OTU TPU (ITPEOMETA) HEMCCJIEANMBI, TTI0OSTOMY KOT'ZIA OHI
CMELIAIOTCSI MEXY COBOI, TO COEAUHSIOTCS B OHO.

BEPX HE SICEH, HU3 HE TEMEH.

O, BECKOHEUHOE!

Er0 HEJB3S HABBATD UMEHEM.

OHO CYIIECTBYET, HO BO3BPAIIAETCS K HEBBITHIO.

OHO HABBIBAETCS ®OPMOIO (MJIM BUJIOM) BECOOPMEHHOIO.

OHO TAKXE HA3BIBAETCS HEOIIPEEJIEHHBIM.

BCTPEUASICH C HUM, HE BUIATD JIMLIA ETO, CJIELLYS XKE 3A
HVM, HE BIJATH CIIMHDI ETO.

[TOCPEACTBOM APEBHETO TAO MOXHO YIIPABJIITH XKU3HBIO
HACTOSIIETO BPEMEHH.

VCCIIEDOBATD IIPOUCXOXKIEHNE BCETO (MJIM HAUAJIO
JIPEBHOCTH) HA3BIBAETCS HUTBIO TAO.

[14c97T] B. B. MAJIsIBUH

CMOTPIO HA HET'O U HE BUXKY: HA3BIBAIO EI'O I'JIYBOUAUIIAM.

BCJIVIIIMBAIOCH B HEI'O 1 HE CJIBIIIY: HA3BIBAIO ET'O
TULIAVIINM.

KACAIOCH EF'O ¥ HE MOT'Y YXBATUTB: HA3BIBAK EI'O
MEJIBYAHIIIM.

OTHU TPY HEBO3MOXKHO OIPELEJINTH,

TTOCEMY $§1 CMEIIMBAIO UX I PACCMATPUBAIO KAK OJIHO.

[9TO 0JIHO ] BBEPXY HE CBETJIO, BHM3Y HE TEMHO,

TSHETCY BE3 KOHIIA 1 BE3 KPAY, HEJIB3S JATh EMY UM,

1 BHOBb BO3BPAIIAETCA TYJA, I'ZIE HET BEIIE.

OHO 30BETCS BECOOPMEHHOM ®OPMO, HEBEIEC TBEHHBIM
OBPA30M,

OHO 30BETCSI TYMAHHBIM 1 CMYTHBIM.

BCTPEUAENIb EI'0 — HE BUAMIIL EI'O TJIABBI,

TTPOBOXKAEIIb EI'O — HE BUAUIIb EI'O CIIVHBI

JEPXKATHCY ITYTU JIPEBHUX,

UTOBbI LIOBEJIEBATD HBIHE CYLIM,

W 3HATE ITEPBO3JAHHOE HAUAJIO —

BOT UTO TAKOE OCHOBA ¥ HUTE [IYTH.

[14c98T1] B. B. BUHOTPOACKHI

CMOTPHIIIb HA HET'O, HE BU/I4.

M4 HABOBU: "PACCESIHHOE".

CJIYIIAEIIb ET0, HE CJIBIIIA.

M4 HAZOBU: "PA3PEXKEHHOE".

YXBATBIBAEIIIb ET'0, HE YZIEPXKUBAY.

M4 HABOBU: "TOHUAMIIEE",

OTY TPOMILY HEJIb3S OIPELEJINTE, 3AJABAY BOITPOCHI.

TIPUUMHHOCTD:

CMEIIMBAYCE, OCYIIECTBIIIOT EAUHOE.

ITPK IBUKEHMHM BBEPX OHO HE CBETJIOE.

TTP1 IBUKEHMM BHU3 OHO HE TEMHOE.

KAK YCKOJIB3AIOIIAS HUT.

HEJIB34 EI'O OIIPEAEJIMTH UMEHEM.

TTOBTOPYETCY BO3BPAIIEHUE B COCTOSHUE OTCYTCTBUY
BEIIIET.

ATO OIPELEJIIETCS:

TPEIETHOE 11 MEPITAIOIIEE.

JIBUXKEIILCS EMY HABCTPEUY, HE BUS ET'O TJIABBI.

CJEZYEIID 3A HAM, HE BUAY ET'O CIIMHBI.

ITYTh APEBHOCTH ITPUMEHMIN J19 KOHTPOJIA HAJIMUMA
JAHHOI'O MOMEHTA.

BY/ib CIIOCOBEH 3HATH HAUAJIO IPEBHOCTH.

ITO OIPEJEJIIAIOT:

ITYTEBOJHAY HUTb.
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PSEUDO-CHAPTER FIFTEEN

.

[15c01T] ROBERT G. HENRICKS

THE ONE WHO WAS SKILLED AT PRACTICING THE WAY IN
ANTIQUITY,

WAS SUBTLE AND PROFOUND, MYSTERIOUS AND
PENETRATINGLY WISE.

HIS DEPTH CANNOT BE KNOWN.

[T IS ONLY BECAUSE HE CANNOT BE KNOWN

THAT THEREFORE WERE I FORCED TO DESCRIBE HIM I'D SAY:

HESITANT WAS HE! LIKE SOMEONE CROSSING A RIVER IN
WINTER.

UNDECIDED WAS HE! AS THOUGH IN FEAR OF HIS NEIGHBORS
ON ALL FOUR SIDES.

SOLEMN AND POLITE WAS HE! LIKE A GUEST.

SCATTERED AND DISPERSED WAS HE! LIKE ICE AS IT MELTS.

GENUINE, UNFORMED WAS HE! LIKE UNCARVED WOOD.

MERGED, UNDIFFERENTIATED WAS HE! LIKE MUDDY WATER.

BROAD AND EXPANSIVE WAS HE! LIKE A VALLEY.

[F YOU TAKE MUDDY WATER AND STILL IT, IT GRADUALLY
BECOMES CLEAR.

[F YOU BRING SOMETHING TO REST IN ORDER TO MOVE IT, IT
GRADUALLY COMES ALIVE.

{THE ONE WHO} PRESERVES THIS WAY DOES NOT DESIRE TO
BE FULL;

THEREFORE HE CAN WEAR OUT WITH NO NEED TO BE
RENEWED.

[15c02T] JouN C. H. Wu

THE ANCIENT ADEPTS OF THE TAO WERE SUBTLE AND
FLEXIBLE, PROFOUND AND COMPREHENSIVE.

THEIR MINDS WERE TOO DEEP TO BE FATHOMED.

BECAUSE THEY ARE UNFATHOMABLE,

ONE CAN ONLY DESCRIBE THEM VAGUELY BY THEIR
APPEARANCE.

HESITANT LIKE ONE WADING A STREAM IN WINTER;

TIMID LIKE ONE AFRAID OF HIS NEIGHBOURS ON ALL SIDES;

CAUTIOUS AND COURTEOUS LIKE A GUEST;

YIELDING LIKE ICE ON THE POINT OF MELTING;

SIMPLE LIKE AN UNCARVED BLOCK;

HOLLOW LIKE A CAVE;

CONFUSED LIKE A MUDDY POOL;

AND YET WHO ELSE COULD QUIETLY AND GRADUALLY EVOLVE
FROM THE MUDDY TO THE CLEAR?

WHO ELSE COULD SLOWLY BUT STEADILY MOVE FROM THE
INERT TO THE LIVING?

HE WHO KEEPS THE TAO DOES NOT WANT TO BE FULL.

BUT PRECISELY BECAUSE HE IS NEVER FULL,

HE CAN ALWAYS REMAIN LIKE A HIDDEN SPROUT,

AND DOES NOT RUSH TO EARLY RIPENING.

[15c03T] D. C.LAU

OF OLD HE WHO WAS WELL VERSED IN THE WAY

WAS MINUTELY SUBTLE, MYSTERIOUSLY COMPREHENDING,
AND TOO PROFOUND TO BE KNOWN.

IT IS BECAUSE HE COULD NOT BE KNOWN

THAT HE CAN ONLY BE GIVEN A MAKESHIFT DESCRIPTION:
TENTATIVE, AS IF FORDING A RIVER IN WINTER,

HESITANT, AS IF IN FEAR OF HIS NEIGHBOURS;

FORMAL LIKE A GUEST;

FALLING APART LIKE THAWING ICE;

THICK LIKE THE UNCARVED BLOCK;

VACANT LIKE A VALLEY;

MURKY LIKE MUDDY WATER.

WHO CAN BE MUDDY AND YET, SETTLING, SLOWLY BECOME
LIMPID?

WHO CAN BE AT REST AND YET, STIRRING, SLOWLY COME TO
LIFE?

HE WHO HOLDS FAST TO THIS WAY

DESIRES NOT TO BE FULL.

IT IS BECAUSE HE IS NOT FULL

THAT HE CAN BE WORN AND YET NEWLY MADE.

[15c04T] R. L. WING

THOSE SKILLFUL IN THE ANCIENT TAO ARE SUBTLY
INGENIOUS AND PROFOUNDLY INTUITIVE.

THEY ARE SO DEEP THEY CANNOT BE RECOGNIZED.

SINCE, INDEED, THEY CANNOT BE RECOGNIZED, THEIR FORCE
CAN BE CONTAINED.

SO CAREFUL! AS IF WADING A STREAM IN WINTER.

SO HESITANT! AS IF RESPECTING ALL SIDES IN THE
COMMUNITY.

SO RESERVED! AS IF ACTING AS A GUEST.

SO YIELDING! AS IF ICE ABOUT TO MELT.

SO CANDID! AS IF ACTING WITH SIMPLICITY.

SO OPEN! AS IF ACTING AS A VALLEY.

SO INTEGRATED! AS IF ACTING AS MUDDY WATER.

WHO CAN HARMONIZE WITH MUDDY WATER, AND GRADUALLY
ARRIVE AT CLARITY?

WHO CAN MOVE WITH STABILITY, AND GRADUALLY BRING
ENDURANCE TO LIFE?

THOSE WHO MAINTAIN THE TAO

DO NOT DESIRE TO BECOME FULL.

INDEED, SINCE THEY ARE NOT FULL,

THEY CAN BE USED UP AND ALSO RENEWED.

[15¢c05T] REN JiYU

THE SHI (KNOWER OF TAO) IN THE OLD TIMES IS SUBTLE,
PROFOUND AND GENEROUS, TOO DEEP TO BE UNDERSTOOD BY THE
COMMON PEOPLE.

AS HE IS THUS BEYOND PEOPLE'S KNOWLEDGE,

I CAN ONLY DESCRIBE HIM ARBITRARILY.

(HE 1S) CAUTIOUS BEFOREHAND, LIKE WADING INTO A RIVER IN
WINTER.

(HE IS) CONSIDERING REPEATEDLY, LIKE ONE VIGILANT WHEN
THREATENED BY NEIGHBOURING STATES' ATTACK.

(HE IS) GRAVE AND REVERENT, LIKE A VISITING GUEST.

(HE 1S) SUPPLE AND PLIANT, LIKE ICE WHICH IS ABOUT TO
MELT.

(HE IS) GENUINE AND PLAIN, LIKE AN UNCARVED BLOCK.

(HE IS) OPEN AND BROAD, LIKE A QUIET VALLEY.

(HE IS) ALL~EMBRACING, LIKE A GREAT MUDDY RIVER.

WHO CAN MAKE THE MUDDY WATER CLEAR?

AS IT QUIETS DOWN IT WILL BECOME CLEAR.

WHO CAN MAKE STILLNESS LAST?

IT WILL GRADUALLY LOSE THE PEACE AS CHANGE ARISES.

HE WHO PRESERVES THIS TAO DOES NOT WISH FOR
OVERFLOWING.
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[T IS PRECISELY BECAUSE THERE IS NO OVERFLOWING THAT HE
IS ABLE TO SUCCEED CONTINUALLY,
THOUGH HE LOOKS CONSERVATIVE.

[15c06T] GIA-FU FENG

THE ANCIENT MASTERS WERE SUBTLE, MYSTERIOUS,
PROFOUND, RESPONSIVE.

THE DEPTH OF THEIR KNOWLEDGE IS UNFATHOMABLE.

BECAUSE IT IS UNFATHOMABLE,

ALL WE CAN DO IS DESCRIBE THEIR APPEARANCE.

WATCHFUL, LIKE MEN CROSSING A WINTER STREAM.

ALERT, LIKE MEN AWARE OF DANGER.

COURTEOUS, LIKE VISITING GUESTS.

YIELDING, LIKE ICE ABOUT TO MELT.

SIMPLE, LIKE UNCARVED BLOCKS OF WOOD.

HOLLOW, LIKE CAVES.

OPAQUE, LIKE MUDDY POOLS.

WHO CAN WAIT QUIETLY WHILE THE MUD SETTLES?

WHO CAN REMAIN STILL UNTIL THE MOMENT OF ACTION?

OBSERVERS OF THE TAO DO NOT SEEK FULFILLMENT.

NOT SEEKING FULFILLMENT, THEY ARE NOT SWAYED BY
DESIRE FOR CHANGE.

[15c07T] Lok SANG Ho

THE MASTERS OF THE DAO IN ANCIENT TIMES

HAD MYSTICAL, VERSATILE, AND UNFATHOMABLE
UNDERSTANDING.

AS IT IS UNFATHOMABLE,

ONLY A PROXIMATE DESCRIPTION IS POSSIBLE.

THEY ARE PREPARED AT ALL TIMES,

AS IF TAKING ON A RIVER JOURNEY IN WINTER.

THEY ARE ALERT AND WATCHFUL,

AS IF THEY WERE WARY OF THE SURROUNDINGS.

THEY ARE RESPECTFUL,

AS IF THEY WERE THE GUESTS OF SOMEONE.

THEY ARE ACCOMMODATING,

AS IF THEY WERE ICE ABOUT TO MELT.

THEY ARE UNPRETENTIOUS,

AS IF THEY WERE THE EMBODIMENT OF SIMPLICITY.

THEY ARE OPEN—MINDED,

AS IF THEY WERE A HOLLOW VALLEY.

THEY ARE MURKY,

AS IF THEY WERE A MUDDY STREAM,

THEY ARE UNSETTLED,

AS IF THEY WERE AN OPEN SEA;

THEY NEVER STOPPED,

AS IF THEY WERE THE WINDS OF THE EARTH.

[S THERE ANYONE WHO CAN BE LIKE

A MURKY STREAM CLEANING UP WHEN GIVEN A REST?

[S THERE ANYONE WHO CAN BE LIKE

CALM AIR GATHERING MOTION AND BECOMING ALIVE AGAIN?

THE MAN WHO SHUNS FULL GRATIFICATION OF THEIR DESIRES,

IS THE MAN WHO HAS THIS ABILITY.

HE CAN REJUVENATE.

[15c08T] XIAOLIN YANG

PEOPLE IN THE PAST WHO PRACTICED THE DAO UNDERSTOOD
THE REAL ESSENCE OF THE WORLD SO DEEPLY THAT THE
ORDINARY PEOPLE COULD NOT APPRECIATE THEM.

BECAUSE THESE PEOPLE CANNOT BE APPRECIATED AND

UNDERSTOOD,

[ WILL TRY TO GIVE YOU A ROUGH SKETCH OF THEM.

THEY ACTED VERY CAUTIOUSLY, LIKE WALKING ON THIN ICE.

THEY BEHAVED VERY CAREFULLY, LIKE BEING WATCHED BY
EVERYBODY.

THEY LOOKED VERY DIGNIFIED, LIKE GOING TO A BANQUET.

THEY WERE VERY WARM AND KIND, LIKE BEING ABLE TO MELT
ICE.

THEY WERE VERY PLAIN, LIKE A BLOCK OF UNCARVED WOOD.

THEY HAD A VERY BIG HEART, LIKE A DEEP VALLEY.

THEY WERE VERY TOLERANT, LIKE A FLOODING RIVER THAT
CONTAINS EVERYTHING.

WHO CAN GET CLEAR WATER FROM MUD BY LETTING THE MUD
SETTLE SLOWLY?

WHO CAN CREATE NEW THINGS GRADUALLY FROM STILLNESS
BY TAKING THE INITIATIVE?

THESE PEOPLE WHO KEPT THE DAO WERE NEVER CONCEITED.

ONLY BECAUSE THEY WERE NOT CONCEITED,

WERE THEY ABLE TO CREATE THE FUTURE WHILE PRESERVING
THE PAST.

[15c09T] WALTER GORN OLD, EXHIBITING VIRTUE

THE ANCIENT WISE MEN WERE SKILFUL IN THEIR MYSTERIOUS
ACQUAINTANCE WITH PROFUNDITIES.

THEY WERE FATHOMLESS IN THEIR DEPTHS; SO PROFOUND,
THAT [ CANNOT BRING THEM FORTH TO MY MIND.

THEY WERE CAUTIOUS, LIKE ONE WHO CROSSES A SWOLLEN
RIVER.

THEY WERE RESERVED, LIKE ONE WHO DOUBTS HIS FELLOWS.

THEY WERE WATCHFUL, LIKE ONE WHO TRAVELS ABROAD.

THEY WERE RETIRING, LIKE SNOW BENEATH THE SUN.

THEY WERE SIMPLE, LIKE NEWLY FELLED TIMBER.

THEY WERE LOWLY, LIKE THE VALLEY.

THEY WERE OBSCURE, LIKE MUDDY WATER.

MAY NOT A MAN TAKE MUDDY WATER AND MAKE IT CLEAR BY
KEEPING STILL?

MAY NOT A MAN TAKE A DEAD THING AND MAKE IT ALIVE BY
CONTINUOUS MOTION?

THOSE WHO FOLLOW THIS TAO HAVE NO NEED OF
REPLENISHING, AND BEING DEVOID OF ALL PROPERTIES, THEY
GROW OLD WITHOUT NEED OF BEING FILLED.

[15¢10T] JAMES LEGGE

THE SKILFUL MASTERS (OF THE TAO) IN OLD TIMES, WITH A
SUBTLE AND EXQUISITE PENETRATION, COMPREHENDED ITS
MYSTERIES, AND WERE DEEP (ALSO) SO AS TO ELUDE MEN'S
KNOWLEDGE.

AS THEY WERE THUS BEYOND MEN'S KNOWLEDGE, I WILL
MAKE AN EFFORT TO DESCRIBE OF WHAT SORT THEY APPEARED TO
BE.

SHRINKING LOOKED THEY LIKE THOSE WHO WADE THROUGH A
STREAM IN WINTER;

IRRESOLUTE LIKE THOSE WHO ARE AFRAID OF ALL AROUND
THEM;

GRAVE LIKE A GUEST (IN AWE OF HIS HOST);

EVANESCENT LIKE ICE THAT IS MELTING AWAY;

UNPRETENTIOUS LIKE WOOD THAT HAS NOT BEEN FASHIONED
INTO ANYTHING;

VACANT LIKE A VALLEY,

AND DULL LIKE MUDDY WATER.
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WHO CAN (MAKE) THE MUDDY WATER (CLEAR)?

LET IT BE STILL, AND IT WILL GRADUALLY BECOME CLEAR.

WHO CAN SECURE THE CONDITION OF REST?

LET MOVEMENT GO ON, AND THE CONDITION OF REST WILL
GRADUALLY ARISE.

THEY WHO PRESERVE THIS METHOD OF THE TAO DO NOT WISH
TO BE FULL (OF THEMSELVES).

IT IS THROUGH THEIR NOT BEING FULL OF THEMSELVES THAT
THEY CAN AFFORD TO SEEM WORN AND NOT APPEAR NEW AND
COMPLETE.

[15c11T] DAVID HINTON

ANCIENT MASTERS OF WAY

ALL SUBTLE MYSTERY AND DARK—ENIGMA VISION:

THEY WERE DEEP BEYOND KNOWING,

SO DEEP BEYOND KNOWING

WE CAN ONLY DESCRIBE THEIR APPEARANCE:

PERFECTLY CAUTIOUS, AS IF CROSSING WINTER STREAMS,

AND PERFECTLY WATCHFUL, AS IF NEIGHBORS THREATENED;

PERFECTLY RESERVED, AS IF GUESTS,

PERFECTLY EXPANSIVE, AS IF ICE MELTING AWAY,

AND PERFECTLY SIMPLE, AS IF UNCARVED WOOD;

PERFECTLY EMPTY, AS IF OPEN VALLEYS,

AND PERFECTLY SHADOWY, AS IF MURKY WATER.

WHO'S MURKY ENOUGH TO SETTLE SLOWLY INTO PURE
CLARITY,

AND WHO STILL ENOUGH TO AWAKEN SLOWLY INTO LIFE?

IF YOU NURTURE THIS WAY, YOU NEVER CRAVE FULLNESS.

NEVER CRAVE FULLNESS

AND YOU'LL WEAR AWAY INTO COMPLETION.

[15¢12T] CHICHUNG HUANG

IN ANTIQUITY, HE WHO EXCELLED IN IMPLEMENTING THE TAO

WAS MINUTELY DISCERNING AND SUBTLY PERCEPTIVE,

PROFOUND BEYOND RECOGNITION.

AS HE WAS BEYOND RECOGNITION,

I RELUCTANTLY DEPICT HIM THUS:

"UNDECIDED, AS IF IN WINTER, WADING THROUGH WATER;

HESITANT, AS IF FEARING THE FOUR NEIGHBORS;

AWE-INSPIRING, LIKE A GUEST;

MELTING, LIKE ICE THAWING;

SIMPLE, LIKE THE UNHEWN LOG;

TURBID, LIKE MUDDY WATER;

EXPANSIVE, LIKE A VALLEY.

IN MUDDY WATER, HE STILLED IT

AND GRADUALLY MADE IT LIMPID;

IN COMFORT, HE STIRRED IT

AND GRADUALLY MADE IT VITAL."

THOSE WHO TREASURE THIS TAO

DO NOT WISH TO BE FULL,

HENCE, THEY CAN REMAIN RAGGED AND IMPERFECT.

[15c13T] ELLEN M. CHEN

THOSE IN THE PAST WHO WERE GOOD AT PRACTICING TAO,

WERE SUBTLE, MYSTERIOUS, DARK, PENETRATING (WEI MIAO
YUAN T'UNG),

DEEP AND UNRECOGNIZABLE.

BECAUSE THEY WERE UNRECOGNIZABLE,

I AM FORCED TO DESCRIBE THEIR APPEARANCE (YUNG).

CAREFUL, LIKE CROSSING A RIVER IN WINTER,

HESITATING, LIKE FEARING NEIGHBORS ON FOUR SIDES,

REVERENT, LIKE BEING GUESTS,

DISSOLVING, LIKE ICE BEGINNING TO MELT,

THICK, LIKE UNCARVED WOOD,

OPEN, LIKE A VALLEY,

CHAOTIC (HUN), LIKE MURKY (CHO) WATER.

WHAT CAN STOP THE MURKINESS?

QUIETING (CHING) DOWN, GRADUALLY IT CLARIFIES (CH'ING).

WHAT CAN KEEP STILL FOR LONG?

MOVING, GRADUALLY IT STIRS INTO LIFE.

THOSE WHO KEEP THIS TAO,

DO NOT WANT TO BE FILLED TO THE FULL (YING).

BECAUSE THEY ARE NOT FULL,

THEY CAN RENEW (HSIN) THEMSELVES BEFORE BEING WORN
ouT (p1).

[15c14T] LEE SUN CHEN ORG

IN OLD DAYS, EXCELLENT SCHOLAR-DOERS WERE
COMPREHENSIVE AND DETAIL-ORIENTED, [FOR THIS REASON]
THEY COULD PENETRATE DEEPLY INTO MYSTERIES;

THEIR SCHOLARSHIPS AND ATTAINMENTS WERE SO PROFOUND,
VAST, AND SUBTLE THAT ORDINARY PEOPLE HAD DIFFICULTIES TO
EVALUATE THEM;

BECAUSE OF THIS, ORDINARY PEOPLE HAD TROUBLE TO MAKE
OUT [THE DEEP IMPLICATION OF ] THEIR PERFORMANCES;

THEY THUS COMPULSIVELY DEPICTED THEM [IN THEIR OWN
ACCUSTOMED WAYS, WHICH WILL BE EXEMPLIFIED IN THE
SUCCEEDING PARAGRAPHS .

[IN DIFFERENT OCCASIONS PROFICIENT ANCIENT SCHOLAR-
DOERS — MEN OF THOUGHT AND ACTION — WERE SUMMARILY
DESCRIBED AS INDIVIDUALS BEHAVED IN THE FOLLOWING
MANNER: ]

HE WAS ALWAYS CAUTIOUSLY PREPARED AS THOUGH HE WAS
CROSSING A STREAM IN THE WINTER TIME WHEN IT WAS
BLANKETED BY A LAYER OF THIN ICE;

HE WAS AS WORRISOME AND UNASSUMING OF HIS
SURROUNDINGS AS MONKEYS WERE [IN READINESS FOR UNSEEN
FUTURE;

HE WAS AS RESTRAINED AND RECEPTIVE AS [AN OBJECTIVE
RETICENT ] VISITOR;

HE WAS IN SUCH READINESS TO ACCEPT CHANGES, THAT HIS
DISPOSITION WAS LIKE THE [FLUXING ] WATER WHICH WAS ABOUT
TO ESCAPE FROM THE [RIGID] ICE;

HE WAS AS SIMPLE AND UNDECORATED (UNPRETENTIOUS) AS
A PIECE OF UNPROCESSED WOOD;

HE WAS AS WIDELY OPEN-MINDED [TO NEW KNOWLEDGE] AS
A VALLEY;

HIS DEMEANOR WAS AMIABLE THAT HE WOULD
SPONTANEOUSLY MINGLE [WITH PEOPLE OF THE WORLD AS
READILY AS] DIRT WOULD BLEND AND VANISH IN WATER.

WHY DID THE TURBID WATER, AFTER BEING LEFT TO STAND
STILL FOR A LONG TIME, WOULD CLEAR UP GRADUALLY?

[BECAUSE THE NATURAL TENDENCY OF WATER IS TO HOLD
STILL].

WHY DID THE STILL [CLEAR] WATER, AFTER LONG, WOULD
PROGRESSIVELY TURN MURKY?

[SOME UNTRACEABLE ACTIVITY MUST HAVE TAKEN PLACE].

A PERSON, WHO INTENDS TO CONTINUE ON THE COURSE OF
TAO, SHALL REFRAIN FROM BEING CONTENTED WITH WHATEVER
VAST [KNOWLEDGE ] HE HAS ALREADY ACHIEVED;
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THENCE, BEING AWARE OF THE FACT THAT HIS KNOWLEDGE
WILL NEVER BE ADEQUATELY SATISFACTORY [FOR ADVANCED
COMPREHENSIVE ELUCIDATION OF TAO], HE WOULD
[CONSTANTLY ] DISCARD NEGATIVE ELEMENTS AND EKE OUT NEW
AND BETTER ACCOMPLISHMENTS.

[15¢15T] TIEN CONG TRAN

IN ANCIENT TIMES THE WISE MEN OF THE WAY WERE SUBTLE,
DIVINE, COMPREHENSIVE AND TOO PROFOUND TO BE KNOWN,

BECAUSE THEY ARE UNFATHOMABLE, WE TRY TO DESCRIBE
THEIR PICTURE AS FOLLOWING:

HESITANT LIKE ONE CROSSING A STREAM IN WINTER.

TIMID LIKE ONE AFRAID OF HIS NEIGHBORS ON ALL SIDES.

SERIOUS LIKE A GUEST.

THAWING LIKE ICE ON THE POINT OF MELTING.

SIMPLE LIKE AN UNCARVED BLOCK.

HOLLOW LIKE A CAVE.

MUDDLED LIKE MUDDY WATER.

WHO KNOWS HE IS MUDDLED AND SETTLES DOWN, THEN
QUIETLY AND GRADUALLY BECOMES CLEAR?

WHO KNOWS TO MOVE FROM INERTIA AND GRADUALLY
BECOME LIVING?

HE WHO KEEPS THE WAY DOES NOT WANT TO BE FULL.

PRECISELY BECAUSE HE IS NEVER FULL, HE CAN ALWAYS
REMAIN HIDDEN, AND DOES NOT BECOME NEW.

[15C16T] THOMAS Z. ZHANG

IN HISTORY, THOSE WHO MASTERED TAO ARE EXTREMELY
KNOWLEDGEABLE WITH PROFOUND EXPERTISE.

HENCE THEY ARE HARD TO DESCRIBE.

BECAUSE OF THIS, I CAN ONLY ROUGHLY PORTRAY THEM AS
FOLLOWS:

BEING PRUDENT AS IF WALKING ACROSS THE THIN ICE OF THE
RIVER,

BEING ALERT AS IF BEING SURROUNDED WITH THE DANGER,

BEING DIGNIFIED LIKE A GUEST,

BEING RELAXED AS IF THAWING,

BEING SINCERE AND NATURAL LIKE UNCARVED WOOD,

BEING OPEN-HEARTED LIKE VALLEY,

BEING APPROACHABLE LIKE THE EARTH,

BEING BROAD LIKE OCEAN,

BEING ACTIVE LIKE WIND BLOWING.

CAN THE MURKINESS BE CLARIFIED SLOWLY?

CAN A HALT START TO MOVE GRADUALLY?

THOSE WHO KNOW TAO WOULD NEVER BE COMPLACENT.

[T IS BECAUSE OF THIS THEY CAN BE REFRESHING, CREATIVE,
AND INNOVATIVE.

[15C17T] ARTHUR WALEY

OF OLD THOSE THAT WERE THE BEST OFFICERS OF COURT

HAD INNER NATURES SUBTLE, ABSTRUSE, MYSTERIOUS,
PENETRATING,

TOO DEEP TO BE UNDERSTOOD.

AND BECAUSE SUCH MEN COULD NOT BE UNDERSTOOD

[ CAN BUT TELL OF THEM AS THEY APPEARED TO THE WORLD:

CIRCUMSPECT THEY SEEMED, LIKE ONE WHO IN WINTER
CROSSES A STREAM,

WATCHFUL, AS ONE WHO MUST MEET DANGER ON EVERY SIDE.

CEREMONIOUS, AS ONE WHO PAYS A VISIT;

YET YIELDING, AS ICE WHEN IT BEGINS TO MELT.

BLANK, AS A PIECE OF UNCARVED WOOD;

YET RECEPTIVE AS A HOLLOW IN THE HILLS.

MURKY, AS A TROUBLED STREAM —

WHICH OF YOU CAN ASSUME SUCH MURKINESS, TO BECOME IN
THE END STILL AND CLEAR?

WHICH OF YOU CAN MAKE YOURSELF INERT, TO BECOME IN
THE END FULL OF LIFE AND STIR?

THOSE WHO POSSESS THIS TAO DO NOT TRY TO FILL
THEMSELVES TO THE BRIM,

AND BECAUSE THEY DO NOT TRY TO FILL THEMSELVES TO THE
BRIM

THEY ARE LIKE A GARMENT THAT ENDURES ALL WEAR AND
NEED NEVER BE RENEWED (?).

[15¢18T] RICHARD JOHN LYNN

IN ANTIQUITY, HE WHO WAS GOOD AT BEING A LEADER WAS
PERFECTLY IN STEP WITH MYSTERY IN ALL ITS SUBTLETY AND
PROFUNDITY; SO RECONDITE WAS HE THAT IT WAS IMPOSSIBLE TO
UNDERSTAND HIM.

NOW, BECAUSE HE DEFIES UNDERSTANDING, ALL I CAN DO IS
FORCE A DESCRIPTION OF WHAT HE WAS LIKE: HE SEEMED
HESITANT, AS ONE MIGHT BE WHEN FORDING A RIVER IN WINTER.

HE SEEMED TENTATIVE, AS ONE WHO FEARS HIS NEIGHBORS
ON ALL FOUR SIDES.

HE SEEMED SOLEMN, OH, AS IF HE WERE THE GUEST.

HE SEEMED YIELDING, OH, JUST LIKE ICE WHEN ABOUT TO
BREAK UP.

HE SEEMED SOLID AND STURDY, OH, JUST LIKE AN UNCARVED
BLOCK OF WOOD.

HE SEEMED EMPTY AND RECEPTIVE, OH, JUST LIKE A VALLEY.

HE SEEMED AMORPHOUS, OH, JUST LIKE MURKY WATER.

WHO CAN TAKE HIS TURBIDITY AND, BY STILLING IT,
GRADUALLY BECOME CLEAR?

WHO CAN TAKE HIS QUIETUDE AND, BY STIRRING IT LONG,
GRADUALLY COME ALIVE?

ONE WHO KEEPS THIS DAO DOES NOT WISH TO BE FILLED.

FOR IT IS ONLY BY NOT GETTING FILLED THAT ONE CAN AVOID
HAVING THE COVER REMADE.

[15¢19T] LIN YUTANG

THE WISE ONES OF OLD

THE WISE ONES OF OLD HAD SUBTLE WISDOM AND DEPTH OF
UNDERSTANDING,

SO PROFOUND THAT THEY COULD NOT BE UNDERSTOOD.

AND BECAUSE THEY COULD NOT BE UNDERSTOOD,

PERFORCE MUST THEY BE SO DESCRIBED:

CAUTIOUS, LIKE CROSSING A WINTRY STREAM,

IRRESOLUTE, LIKE ONE FEARING DANGER ALL AROUND,

GRAVE, LIKE ONE ACTING AS GUEST,

SELF-EFFACING, LIKE ICE BEGINNING TO MELT,

GENUINE, LIKE A PIECE OF UNDRESSED WOOD,

OPEN-MINDED, LIKE A VALLEY,

AND MIXING FREELY, LIKE MURKY WATER.

WHO CAN FIND REPOSE IN A MUDDY WORLD?

BY LYING STILL, IT BECOMES CLEAR.

WHO CAN MAINTAIN HIS CALM FOR LONG?

BY ACTIVITY, IT COMES BACK TO LIFE.

HE WHO EMBRACES THIS TAO

GUARDS AGAINST BEING OVER-FULL.

BECAUSE HE GUARDS AGAINST BEING OVER-FULL,
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HE 1S BEYOND WEARING OUT AND RENEWAL.

[15c20T] VICTOR H. MAIR

THOSE OF OLD WHO WERE ADEPT IN THE WAY WERE SUBTLY
PROFOUND AND MYSTERIOUSLY PERCEPTIVE,

SO DEEP THEY COULD NOT BE RECOGNIZED.

Now,

BECAUSE THEY COULD NOT BE RECOGNIZED,

ONE CAN DESCRIBE THEIR APPEARANCE ONLY WITH EFFORT:

HESITANT, AS THOUGH CROSSING A STREAM IN WINTER;

CAUTIOUS, AS THOUGH FEARFUL OF THEIR NEIGHBORS ALL
AROUND;

SOLEMN, AS THOUGH GUESTS IN SOMEONE ELSE'S HOUSE;

SHRINKING, AS ICE WHEN IT MELTS;

PLAIN, AS AN UNHEWN LOG;

MUDDLED, AS TURBID WATERS;

EXPANSIVE, AS A BROAD VALLEY.

IF TURBID WATERS ARE STILLED,

THEY WILL GRADUALLY BECOME CLEAR;

[F SOMETHING INERT IS SET IN MOTION,

IT WILL GRADUALLY COME TO LIFE.

THOSE WHO PRESERVED THIS WAY DID NOT WISH TO BE FULL.

Now,

SIMPLY BECAUSE THEY DID NOT WISH TO BE FULL, THEY
COULD BE THREADBARE AND INCOMPLETE.

[15c21T] TOLBERT MCCARROLL

THE ANCIENT FOLLOWERS OF THE TAO WERE SUBTLE,
MYSTERIOUS, AND PENETRATING.

THEY WERE TOO DEEP TO BE FATHOMED.

ALL WE CAN DO IS DESCRIBE THEIR APPEARANCE.

HESITANT, AS IF CROSSING A WINTER STREAM.

WATCHFUL, AS IF AWARE OF NEIGHBORS ON ALL SIDES.

RESPECTFUL, LIKE A VISITING GUEST.

YIELDING, LIKE ICE BEGINNING TO MELT.

SIMPLE, LIKE AN UNCARVED BLOCK.

OPEN, LIKE A VALLEY.

OBSCURE, LIKE MUDDY WATER.

WHO ELSE CAN BE STILL AND LET THE MUDDY WATER SLOWLY
BECOME CLEAR?

WHO ELSE CAN REMAIN AT REST AND SLOWLY COME TO LIFE?

THOSE WHO HOLD FAST TO THE TAO DO NOT TRY TO FILL
THEMSELVES TO THE BRIM.

BECAUSE THEY DO NOT TRY TO BE FULL THEY CAN BE WORN
OUT AND YET EVER NEW.

[15c22T] DaviD H. Lt

ONE WHO UNDERSTOOD DIRECTION IN OLDEN DAYS KNEW THE
TINIEST, APPRECIATED THE PROFOUNDEST, AND WAS DEEP
BEYOND [OUR] COMPREHENSION.

SINCE SUCH A PERSON IS BEYOND [OUR] COMPREHENSION,
HE/SHE CAN ONLY BE DESCRIBED SUPERFICIALLY:

AS DELIBERATE AS APPROACHING A DEEP CHANNEL IN THE
WINTER,

AS ALERT AS KEEPING WATCH OVER BORDERING STATES,

AS DIPLOMATIC AS AN ENVOY IN PRESENTING,

AS GRACEFUL AS ICE IN SLOW MELTING,

AS SIMPLE AS A BLOCK OF UNCARVED WOOD,

AS CALM AS A VALLEY'S MOOD,

AS ACCOMMODATING AS MUDDY WATER,

AS EXPANSIVE AS THE SEA,

AS UNENDING AS THE WIND.

WHO CAN CALM THE MUDDY TO LET IT DISTILL?

WHO CAN MOTIVATE THE SERENE TO LET IT INSTILL?

ONE WHO UNDERSTANDS DIRECTION NEVER FILLS TO THE
BRIM.

NOT FILLED TO THE BRIM,

ONE IS AT READY TO REMOVE THE OLD AND SUBSTITUTE IT
WITH NEW.

[15¢23T] YASUHIKO GENKU KIMURA

THE EMBODIMENT OF THE TAO ETERNAL,

THE ANCIENT MASTERS ARE WONDROUSLY SUBTLE AND
PROFOUNDLY PENETRATING.

THE DEPTH OF THEIR BEING IS UNFATHOMABLE AND BEYOND
COMPREHENSION.

AS THEIR DEPTH IS UNFATHOMABLE AND BEYOND
COMPREHENSION,

ONLY THEIR APPEARANCE CAN BE INCOMPLETELY DESCRIBED:

THE MASTER IS AS ALERT AS A PERSON FORDING A WINTER
STREAM,

AS CAREFUL AS A PERSON WATCHFUL OF HIS SURROUNDINGS,

AS RESPECTFUL AS A THOUGHTFUL GUEST,

AS FLOWING AS MELTING ICE,

AS PLAIN AS AN UNHEWN LOG,

AS EMPTY AS AN OPEN VALLEY,

AS INCLUSIVE AS TURBID WATERS.

WHO COULD KEEP STILL UNTIL TURBID WATERS BECOME
CLEAR OF THEIR OWN ACCORD?

WHO COULD STAY CALM UNTIL STILL WATERS BECOME ALIVE
OF THEIR OWN ACCORD?

THOSE WHO EMBODY THE TAO DO NOT DESIRE TO EXTEND
THEMSELVES TO THE FULLEST.

FOR, THE TAO IS BALANCE,

AND THERE IS NO FULLEST, NO EXTREME.

THEREFORE, THROUGH BALANCE, THEY REFILL THEIR ESSENCE
AND RENEW THEIR LIFE FORCE FOREVERMORE.

[15c24T] CHOU-WING CHOHAN

LONG AGO, THE MAN OF TAO WAS LEARNED, INCISIVE,

AND SO PROFOUND THAT IT WAS DIFFICULT TO COMPREHEND
HIM.

SINCE IT IS IMPOSSIBLE TO UNDERSTAND HIM, I WILL TRY TO
SKETCH HIS IMAGE:

HE IS CAUTIOUS, LIKE A PERSON CROSSING A STREAM DURING
THE WINTER.

HE IS HESITANT, LIKE A PERSON WHO FEARS HIS NEIGHBORS.

HE IS MODEST, LIKE A PERSON WHO IS ANOTHER'S GUEST.

HE IS UNASSUMING, LIKE ICE THAT SLOWLY MELTS.

HE IS SIMPLE, LIKE A LOG THAT HAS NOT BEEN CARVED.

HE IS HOLLOW, LIKE A VALLEY SURROUNDED BY MOUNTAINS.

HE IS DIM, LIKE STAGNANT AND MURKY WATER.

AND WHO IS THE PERSON WHO CAN CLEAR THE DARKNESS
UNTIL IT BEGINS TO GLOW?

AND WHO IS THE PERSON WHO CAN PURIFY THE MURKY WATER
UNTIL IT BECOMES CLEAR?

AND WHO IS THE PERSON WHO CAN NUDGE THE STAGNANT
ALONG UNTIL IT BEGINS TO MOVE?

THE ONE WHO FOLLOWS THE PRINCIPLES DOES NOT SEEK
FULLNESS.
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HE 1S OPAQUE LIKE MUDDY WATER.

THERE IS ONE WHO REMAINS STILL WHILE THE MUD SETTLES
AND THE WATER CLEARS ITSELF.

THERE IS ONE WHO REMAINS QUIET AND FINDS THAT THE
MOMENT OF ACTION ARISES OF ITS OWN ACCORD.

THERE IS ONE WHO FOLLOWS THE TAO AND DOES NOT SEEK
PLENITUDE SIMPLY BECAUSE HE IS NOT FULFILLED.

IN THAT WAY HE CAN BE NAMED AND REACH THE TAO.

[15¢28T1] LIU QIXUAN

THE ANCIENT WISE ONES SEEMED UNATTAINABLY PROFOUND.

SINCE THEY WERE SUCH, | CAN DESCRIBE THEM ONLY THIS

SINCE HE IS NOT FULL, WHEN HE FALLS, HE CAN RENEW
HIMSELF.

[15c25T] MAN-HO KWOK

IN ANCIENT TIMES, THE LEADERS WERE AS SUBTLE AS
SORCERERS.

NO ONE KNEW WHAT THEY WERE ABOUT TO DO.

HOW CAN WE DESCRIBE THEM TO YOU?

THEY WERE LIKE SOLDIERS ABOUT TO CROSS A COLD RIVER,
HESITANT, WATCHFUL AND UNCERTAIN.

THEY WERE CAUTIOUS LIKE PEOPLE WHO KNOW THERE IS
DANGER.

THEY WERE OVER-POLITE, LIKE PRACTISED GUESTS.
THEY GAVE WAY LIKE ICE, MELTING.

THEY WERE SIMPLE LIKE UNCARVED WOOD.

THEY WERE EMPTY LIKE DESERTED VALLEYS.

THEY WERE MUDDY LIKE UNREFLECTING WATER.

THE MUD WILL SETTLE, AND IT IS HARD TO WAIT FOR IT.
BUT IF YOU CAN, THEN YOU CAN ACT.

IF YOU FOLLOW THE TAO WITHOUT PRETENSION

YOU WILL NEVER BURN YOURSELF OUT.

[15C26T] GU ZHENGKUN

THOSE ANCIENTS WHO WERE WELL VERSED IN THE TAO
WERE SO SUBTLE, MYSTERIOUS AND PROFOUND

AS TO ESCAPE UNDERSTANDING.

AS THEY WERE BEYOND COMPREHENSION,

THE DESCRIPTION OF THEM IS SURELY PERFUNCTORY;
CAREFUL AS IF FORDING A RIVER BAREFOOT IN WINTER;
VIGILANT AND HESITANT AS IF IN FEAR OF THE ATTACKS FROM

NEIGHBOURS;

FORMAL AS IF THEY WERE GUESTS;

POLISHEDLY FLOWING LIKE MELTING ICE;

SIMPLE AND NATURAL LIKE THE UNCARVED BLOCK;
VACANT AND DEEP LIKE A VALLEY;

TURBID LIKE MUDDY WATER;

QUIET AND CALM LIKE THE GREAT SEA;

DRIFTING AS IF THEY WOULD NEVER STOP.

WHO CAN END THE MUDDINESS

AND MAKE THE MUDDY SETTLE AND GRADUALLY BECOME

CLEAR?

WHO CAN BE AT REST AND YET, STIRRING, SLOWLY COME TO

LIFE?

HE WHO IS IN POSSESSION OF THIS TAO

WILL NOT SEEK COMPLETENESS.

JUST BECAUSE HE WILL NOT SEEK COMPLETENESS,
HE CAN BE BOTH OLD AND NEW.

[15¢27T] CHAO-HSIU CHEN
SINCE ANCIENT TIMES, HE WHO IS VERSED IN THE TAO HAS

BEEN REGARDED AS SUBTLE, MYSTERIOUS AND OBSCURELY
DISCERNING, TOO PROFOUND TO BE UNDERSTOOD.

AND BECAUSE HE IS ELUSIVE, ONE IS BARELY ABLE TO

DESCRIBE HIM.

PRUDENT AS IF FORDING A STREAM IN WINTER.

WARY AS IF IN FEAR OF THOSE AROUND HIM.

FORMAL AS IF HOLDING A MEMORIAL CEREMONY.

HE LETS HIS HEART YIELD LIKE MELTING ICE.

HE KEEPS HIS CHARACTER ROUGH LIKE UNCARVED WOOD.
HE MAKES HIS MIND EMPTY LIKE A SPACIOUS VALLEY.

WAY:
HESITANT AS IF THEY WERE CROSSING A WINTER RIVER;
INHIBITED AS IF THEY WERE AFRAID OF THEIR NEIGHBORS;
UNDISCIPLINED LIKE MELTING ICE ON FLOWING WATER;
SIMPLE-MINDED LIKE A PIECE OF ROUGH PLANK;

VOID LIKE A VAST-SPREADING EMPTY VALLEY;

AND UNENLIGHTENED LIKE A MUDDLED POOL.

[F ANYONE KEEPS THE MUDDLED STATE STILL,

[T WILL GRADUALLY CLEAR UP.

[F ANYONE KEEPS IT STILL FOR LONG,

THERE WILL GRADUALLY BE NEW PRODUCTION.

ONE WHO KEEPS THIS WAY WILL NOT TRY TO BECOME FILLED.

KEEPING UNFILLED, ONE IS ALWAYS READY FOR NEW
SUCCESSES.

[15c29T] SHI FU HWANG

TAO-PRACTICIAN'S MANNER

LAO TZE SAYS,

THE TAO-PRACTITIONERS OF OLD TIMES HAD SUBTLE WISDOM
AND DEPTH OF UNDERSTANDING, AND COULD COMPREHEND THE
WILL OF HEAVEN.

THEY WERE SO PROFOUND THAT THEY COULD NOT BE
UNDERSTOOD:

[ WILL MAKE AN EFFORT TO DESCRIBE WHAT SORT OF MEN
THEY APPEARED TO BE.

CAUTIOUSLY OBSERVED, THEY WERE LIKE THOSE IN ENEMY
TERRITORY;

DIGNIFIED LIKE A GUEST;

SELF-EFFACING LIKE ICE THAT IS MELTING AWAY;

UNPRETENTIOUS LIKE A PIECE OF UNDRESSED WOOD;

OPEN-MINDED LIKE A VALLEY;

AND MIXING FREELY LIKE TURBULENT WATER.

WHO CAN MAKE THE TURBULENT WATER STILL AND LET IT
GRADUALLY BECOME CLEAR?

WHO CAN SETTLE DOWN THE PERPETUAL MOVEMENT AND LET
THE CONDITION OF REHABILITATION GRADUALLY ARISE?

THEY ARE THOSE WHO PRESERVE THIS TAO GUARD AGAINST
OVERDOING.

[T IS THROUGH GUARDING AGAINST OVERDOING THAT THEIR
PREVIOUS POSSESSIONS ARE NOT LOST, AND THEY WILL AGAIN
PROCURE NEWNESS.

[15¢30T] CH'U TA-Ka0

IN OLD TIMES THE PERFECT MAN OF TAO WAS SUBTLE,
PENETRATING AND SO PROFOUND THAT HE CAN HARDLY BE
UNDERSTOOD.

BECAUSE HE CANNOT BE UNDERSTOOD, | SHALL ENDEAVOUR
TO PICTURE HIM:
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HE IS CAUTIOUS, LIKE ONE WHO CROSSES A STREAM IN
WINTER;

HE IS HESITATING, LIKE ONE WHO FEARS HIS NEIGHBOURS;

HE IS MODEST, LIKE ONE WHO IS A GUEST;

HE IS YIELDING, LIKE ICE THAT IS GOING TO MELT;

HE IS SIMPLE, LIKE WOOD THAT IS NOT YET WROUGHT;

HE IS VACANT, LIKE VALLEYS THAT ARE HOLLOW;

HE IS DIM, LIKE WATER THAT IS TURBID.

WHO IS ABLE TO PURIFY THE DARK TILL IT BECOMES SLOWLY
LIGHT?

WHO IS ABLE TO CALM THE TURBID TILL IT SLOWLY CLEARS?

WHO IS ABLE TO QUICKEN THE STAGNANT TILL IT SLOWLY
MAKES PROGRESS?

HE WHO FOLLOWS THESE PRINCIPLES DOES NOT DESIRE
FULLNESS.

BECAUSE HE IS NOT FULL, THEREFORE WHEN HE BECOMES
DECAYED HE CAN RENEW.

[15c31T] PAULJ. LIN

THE ANCIENTS WHO MADE THEMSELVES THE BEST

WERE SUBTLE AND PENETRATING

AND DEEP BEYOND KNOWING.

BECAUSE THEY WERE BEYOND KNOWING,

WE CAN ONLY TRY TO DESCRIBE THEM:

CAUTIOUS, AS IF CROSSING THE RIVER IN WINTER.

CIRCUMSPECT, AS IF AFRAID OF THE NEIGHBORS ON FOUR
SIDES.

DIGNIFIED, AS IF A GUEST.

EXPANSIVE, AS MELTING ICE.

UNSPOILED, AS UNHEWN WOOD.

BROAD, AS A VALLEY.

OPAQUE, AS TURBID PUDDLES.

WHO CAN CALM THE TURBID AND CLEAR IT GRADUALLY?

WHO CAN STIR THE INERT AND BRING IT GRADUALLY TO LIFE?

ONE WHO KEEPS THIS TAO DOES NOT WISH TO BE FILLED.

AND BECAUSE HE IS NOT FILLED,

HE CAN BE SHELTERED AND BEYOND RENEWAL.

[15¢32T] MICHAEL LAFARGUE

THE EXCELLENT SHIH OF ANCIENT TIMES:

PENETRATED INTO THE MOST OBSCURE, THE MARVELOUS, THE
MYSTERIOUS.

THEY HAD A DEPTH BEYOND UNDERSTANDING.

THEY WERE SIMPLY BEYOND UNDERSTANDING,

THE APPEARANCE OF THEIR FORCEFUL PRESENCE':

CAUTIOUS, LIKE ONE CROSSING A STREAM IN WINTER;

TIMID, LIKE ONE WHO FEARS THE SURROUNDING NEIGHBORS;

RESERVED, LIKE GUESTS;

YIELDING, LIKE ICE ABOUT TO MELT;

UNSPECIFIED, LIKE THE UNCARVED BLOCK;

ALL VACANT SPACE, LIKE THE VALLEY;

EVERYTHING MIXED TOGETHER, LIKE MUDDY WATER.

WHO IS ABLE, AS MUDDY WATER,

BY STILLING TO SLOWLY BECOME CLEAR?

WHO IS ABLE, AT REST,

BY LONG DRAWN-OUT MOVEMENT TO SLOWLY COME TO LIFE?

WHOEVER HOLDS ONTO THIS TAO

DOES NOT YEARN FOR SOLIDITY.

HE SIMPLY LACKS SOLIDITY, AND SO WHAT HE IS CAPABLE OF:

REMAINING CONCEALED, ACCOMPLISHING NOTHING NEW.

[15¢33T] CHENG LIN

THE ANCIENTS WHO KNEW HOW TO LIVE ACCORDING TO
TRUTH POSSESSED A SUBTLE AND PENETRATING INTELLIGENCE.

THE PROFUNDITY OF THEIR CHARACTER WAS IMMEASURABLE.

AS IT WAS IMMEASURABLE, WE CAN ONLY GIVE A SUPERFICIAL
DESCRIPTION OF THEM AS FOLLOWS:

THEY MOVED ABOUT CAUTIOUSLY AS THOUGH THEY WERE
FORDING A LARGE STREAM OF WATER.

THEY WERE RETIRING AND HESITANT AS THOUGH THEY WERE
SHY OF THE MEN AROUND THEM.

THEIR DEMEANOUR WAS REVERENT AS THOUGH THEY WERE
MEETING HONOURED GUESTS.

THEY QUICKLY ADAPTED THEMSELVES TO ANY CIRCUMSTANCE
AS THOUGH THEY WERE ICE MELTING BEFORE FIRE.

THEIR MANNERS WERE SIMPLE AND ARTLESS AS THOUGH THEY
WERE UNHEWN WOOD.

THEIR MINDS WERE EXPANSIVE AND RECEPTIVE AS THOUGH
THEY WERE HOLLOW VALLEY.

THEIR VIEWS WERE IMPARTIAL AND TOLERANT AS THOUGH
THEY WERE TURBID PUDDLES.

WHAT IS IT THAT CAN END THE TURBIDITY OF PUDDLES?

WHEN THERE IS NO DISTURBANCE, THE IMPURITIES
GRADUALLY SETTLE, AND THE WATER BECOMES CLEAR.

WHAT IS IT THAT CAN PERPETUATE THE CONTINUITY OF
THINGS?

WHEN THERE IS CONSTANT CHANGE, LIFE GRADUALLY
UNDERGOES GROWTH.

THOSE WHO HOLD FAST TO TRUTH DO NOT DESIRE SATIATION.

BECAUSE THERE IS NO SATIETY, LIFE IS CONTINUALLY
RENEWING ITSELF.

[15c34T] YIWU

IN ANCIENT TIMES, THE MEN WHO CULTIVATED THE WAY
SHARED ITS ESSENCE, SUBTLETY, MYSTERY, AND PENETRATION.

THEY WERE DEEP AND BEYOND KNOWING.

BECAUSE THEY WERE BEYOND KNOWING, WE TRY ONLY TO
DESCRIBE THEM:

CAUTIOUS, AS IF CROSSING A RIVER IN WINTER;

HESITANT, AS IF FEARING THE NEIGHBORS ON ALL SIDES;

SERIOUS, AS IF A GUEST;

EXPANSIVE, AS IF MELTING ICE;

SINCERE, AS IF AN UNCARVED BLOCK;

VAST, AS IF A VALLEY;

CHAOTIC, AS IF TURBID [WATER].

WHO CAN STOP TURBIDITY, CLARIFIES IT GRADUALLY
THROUGH TRANQUILITY.

WHO CAN CREATE LASTING PEACE, PRODUCES IT GRADUALLY
THROUGH MOVEMENT.

THE MEN WHO PROTECT THIS WAY DO NOT WANT TO BE TOO
FULL;

ONLY BY NOT BEING TOO FULL CAN THEY REMAIN UNDER
COVER,

WITHOUT NEW ACHIEVEMENTS.

[15¢35T] HAN HIONG TAN

IN ANTIQUITY, A PERSON WHO FOLLOWED THE WAY OF DAO,

WAS AS ENIGMATIC AS HE WAS INSIGHTFUL.

HE WAS ALSO INSCRUTABLE.

BECAUSE OF HIS INSCRUTABILITY, I AM COMPELLED TO
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DESCRIBE HIS DEMEANOUR:

HE ACTS CAUTIOUSLY, AS IF HE WERE WADING THROUGH A
FRIGID STREAM IN WINTER.

HE CONDUCTS HIS AFFAIRS PRUDENTLY, AS IF HE WERE
FEARFUL OF THE GOSSIPING OF HIS NOSY NEIGHBOURS.

HIS BEHAVIOUR IS AS MAJESTIC AND PROPER AS AN HONOURED
GUEST.

HIS DEMEANOUR IS AS SPONTANEOUS AS THE MELTING ICE.

HIS CHARACTER IS AS UNSOPHISTICATED AS A BLOCK OF RAW
TIMBER.

HE IS AS OPEN-MINDED AS A VALLEY.

HE IS AS MUDDLE-HEADED AS A TURBID STREAM.

WHO CAN ALLOW THE TURBID WATER TO PRECIPITATE AND
GRADUALLY BECOME CLEAR?

WHO CAN AGITATE THE STILLNESS AND SLOWLY BRING
VIVACITY BACK AGAIN?

HE WHO FOLLOWS THE WAY OF DAO DOES NOT BECOME
SWOLLEN—HEADED.

CONSEQUENTLY, HE WILL ENDURE.

[15c36T] HUA-CHING NI

THE ANCIENT ONES WHO KNEW HOW TO LIVE WITH THE
SUBTLE ESSENCE OF THE UNIVERSE WERE GENTLE AND FLEXIBLE,
PROFOUND AND INDISTINGUISHABLE.

THEY WERE TOO DEEP TO BE KNOWN, THUS WE CAN ONLY
DESCRIBE THEIR APPEARANCE.

THEY DID NOT RUSH INTO ANYTHING,

AS IF FORDING AN ICY STREAM IN EARLY WINTER.

THEY WERE RETIRING AND HESITANT, NOT ASSERTIVE,

AS IF THEY WERE SHY OF PEOPLE.

THEY WERE REVERENT IN DEMEANOR TO EVERYONE,

AS IF MEETING HONORED GUESTS.

THEY DID NOT INSIST ON IMPOSING THEIR VIEWS ON OTHERS
OR INTERFERING IN WORLDLY AFFAIRS,

AS IF THEY WERE PASSING TRAVELERS.

THEY ADAPTED THEMSELVES TO A CIRCUMSTANCE LIKE
MELTING ICE.

SIMPLE AND GENUINE, THEY WERE LIKE VIRGIN TIMBER.

EMPTY AND RECEPTIVE, THEY WERE LIKE A HUGE CAVE.

COMPREHENSIVE AND UNPREJUDICED,

THEY WERE EQUALLY KIND TO ALL THINGS;

LIKE THE WATER OF A STREAM FLOWING DOWN A MOUNTAIN,
THEY BENEFITTED ALL THINGS.

WHO ELSE COULD MOVE CONSTANTLY FROM THE GROSS AND
HEAVY TO THE LIGHT AND PURE?

WHO ELSE COULD EVOLVE STEADILY FROM THE INERT AND
STAGNANT TO EVERLASTING LIFE?

THOSE WHO HOLD FAST TO THE SUBTLE ESSENCE OF THE
UNIVERSE DO NOT DESIRE TO EXTEND THEMSELVES IN CLIMAX.

BECAUSE THERE IS NO CLIMAX TO ONE'S EXTENSION AND
EXPANSION, LIFE IS CONTINUALLY RENEWING ITSELF.

[15¢37T] CHANG CHUNG-YUAN

IN ANCIENT TIMES THE BEST MAN OF TAO WAS REFINED AND
DEEPLY ENLIGHTENED.

HIS DEPTH CAN HARDLY BE MEASURED.

BECAUSE HIS DEPTH CAN HARDLY BE MEASURED,

I WILL TRY TO DRAW A PICTURE OF HIM.

PRUDENT, AS IF HE WERE WADING IN A COLD STREAM IN THE
WINTER;

CALM, AS IF HE DID NOT WANT TO DISTURB HIS NEIGHBORS;

RESPECTFUL, AS IF HE WERE A GUEST;

FLUID, AS IF HE WERE ICE MELTING;

SOLID, AS IF HE WERE AN UNCARVED BLOCK;

VACANT, AS IF HE WERE A VALLEY;

LACKING CLEAR DISCRIMINATIONS, AS IF HE WERE IMPURE;

WHO IS ABLE TO GRADUALLY REACH PURITY FROM IMPURITY
THROUGH QUIESCENCE?

WHO IS ABLE TO GRADUALLY GROW LIVELY FROM MOTION
THROUGH MOTIONLESSNESS?

ONE WHO ABIDES IN TAO NEVER DESIRES TO REACH AN
EXTREME.

BECAUSE HE NEVER DESIRES TO REACH AN EXTREME,

HE CAN REMAIN IN THE OLD, YET BECOME THE NEW.

[15¢38T] HENRY WEI

VIRTUE REVEALED

HSIEN TEH

THE GOOD SCHOLARS OF ANCIENT TIMES

WERE KEEN, ASTUTE, MYSTERIOUS, AND INTUITIVE.

THEY WERE SO PROFOUND AS TO BE INCOMPREHENSIBLE.

SINCE THEY SHOW THEMSELVES INCOMPREHENSIBLE,

THEY MUST BE DEPICTED IN SOME ARBITRARY WAY:

THEY WERE CAUTIOUS AS IF FORDING A STREAM IN WINTER,

HESITANT AS IF AFRAID OF THE NEIGHBORS AROUND,

DIGNIFIED AS IF IN THE ROLE OF A GUEST;

THEY WERE EASY-GOING, LIKE ICE ABOUT TO MELT,

UNPRETENTIOUS, LIKE WOOD IN ITS VIRGIN STATE,

OPEN-MINDED, LIKE A VALLEY,

AND MURKY, LIKE TURBID WATER.

WHO, BEING LIKE TURBID WATER, CAN REMAIN CALM,

SO THAT QUIESCENCE WILL GRADUALLY LEAD TO CLARITY?

WHO CAN STAY RELAXED FOR A LONG WHILE,

SO THAT AN IMPULSE WILL GRADUALLY LEAD TO LIFE?

HE WHO CONSERVES THIS TAO DOES NOT GO TO THE LIMIT.

FOR THE REASON THAT HE DOES NOT GO TO THE LIMIT,

HE CAN WEAR WELL AND DOES NOT NEED RENEWAL.

[15¢39T] HA POONG KIM

OF OLD A MAN WHO PRACTICED TAO BEST

HAD INSIGHT INTO THE SUBTLEST AND PENETRATED INTO THE
DARKEST.

HIS DEPTH WAS NOT TO BE PLUMBED.

TRULY, BECAUSE HIS DEPTH WAS NOT TO BE PLUMBED,

HE COULD BE PORTRAYED ONLY ARBITRARILY:

HESITANT AS IF CROSSING A RIVER IN WINTER;

CAUTIOUS AS IF FEARING ALL FOUR SIDES;

INVIOLABLE LIKE A GUEST;

LOOSE LIKE ICE ABOUT TO THAW;

SIMPLE LIKE THE UNCARVED BLOCK;

EMPTY LIKE A VALLEY;

MURKY LIKE MUDDY WATER.

WHO CAN BE MUDDY AND YET, KEEPING STILL, SLOWLY TURN
CLEAR?

WHO CAN BE CALM AND YET, KEEPING ACTIVE, SLOWLY COME
TO LIFE?

HE WHO EMBRACES THIS TAO

NEVER WISHES TO BE FULL.

TRULY, BECAUSE HE IS NEVER FULL,

HE DECAYS YET RENEWS HIMSELF.
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[15¢40T] TAO HUANG

THE ANCIENT SAGES OF TAO ARE SUBTLE AND MYSTERIOUSLY
PENETRATING.

THEIR DEPTH IS BEYOND THE POWER OF WILL.

BECAUSE IT IS BEYOND THE POWER OF WILL,

THE MOST WE CAN DO IS DESCRIBE IT

THUS, FULL OF CARE, AS ONE CROSSING THE WINTRY STREAM,

ATTENTIVE, AS ONE CAUTIOUS OF THE TOTAL ENVIRONMENT,

RESERVED, AS ONE WHO IS A GUEST,

SPREAD OPEN, AS WHEN CONFRONTING A MARSH,

SIMPLE, LIKE UNCARVED WOOD,

OPAQUE, LIKE MUD,

MAGNIFICENT, LIKE A VALLEY.

FROM WITHIN THE MURKY COMES THE STILLNESS.

THE FEMININE ENLIVENS WITH HER MILK.

KEEPING SUCH A TAO, EXCESS IS UNDESIRABLE.

DESIRING NO EXCESS, WORK 1S COMPLETED WITHOUT
EXHAUSTION.

[15¢c41T] TANG ZI-CHANG

THE ANCIENT SCHOLAR KNEW HOW TO BE PERFECT:

KEEP HIMSELF SUBTLE, WONDERFUL, PROFOUND AND
FLEXIBLE.

HE KEPT HIS MIND SO DEEP THAT IT COULD NOT BE
FATHOMED!

BECAUSE IT COULD NOT BE FATHOMED, IT COULD ONLY BE
DESCRIBED SUPERFICIALLY:

HESITATINGLY, LIKE ONE WHO IS CROSSING A STREAM IN
WINTER;

TIMIDLY, LIKE ONE WHO IS NEW TO HIS SURROUNDING
NEIGHBORS;

RESERVEDLY, LIKE A NEW GUEST;

YIELDINGLY, LIKE ICE WHICH IS MELTING;

HONEST, LIKE PURE MATTER;

OBSCURE, LIKE MUDDY WATER;

AND CAPACIOUS, LIKE A DEEP VALLEY.

WHO CAN CALMLY MAKE THE MUDDY (CHAOTIC) CLEAR
(ORDERLY)?

WHO CAN CALMLY CHANGE THE STATIC (MATTER) INTO
DYNAMIC (FORCE)?

TO RETURN TO DAO IS TO LET THE CAPACITY OF MIND NOT BE
OVER-FILLED.

ONLY THE MIND WHICH IS NOT OVER-FILLED CAN RENEW THE
OLD AND PERFECT THE NEW.

[15c42T] WING-TSIT CHAN

OF OLD THOSE WHO WERE THE BEST RULERS WERE SUBTLY
MYSTERIOUS AND PROFOUNDLY PENETRATING;

TOO DEEP TO COMPREHEND.

AND BECAUSE THEY CANNOT BE COMPREHENDED,

[ CAN ONLY DESCRIBE THEM ARBITRARILY:

CAUTIOUS, LIKE CROSSING A FROZEN STREAM IN THE WINTER,

BEING AT A LOSS, LIKE ONE FEARING DANGER ON ALL SIDES,

RESERVED, LIKE ONE VISITING,

SUPPLE AND PLIANT, LIKE ICE ABOUT TO MELT,

GENUINE, LIKE A PIECE OF UNCARVED WOOD,

OPEN AND BROAD, LIKE A VALLEY,

MERGED AND UNDIFFERENTIATED, LIKE MUDDY WATER.

WHO CAN MAKE MUDDY WATER GRADUALLY CLEAR THROUGH

TRANQUILITY?

WHO CAN MAKE THE STILL GRADUALLY COME TO LIFE
THROUGH ACTIVITY?

HE WHO EMBRACES THIS TAO DOES NOT WANT TO FILL
HIMSELF TO OVERFLOWING.

IT IS PRECISELY BECAUSE THERE IS NO OVERFLOWING THAT HE
IS BEYOND WEARING OUT AND RENEWAL.

[15c91T] . 1. CEMEHEHKO

VICKYCHBIE MYK1 OPEBHEI'O BPEMEHU BbIJII TOHKH,
Uy AECHBI, COKPOBEHHBI, [IPOHULIATEJIBHBI.

VX TJIYBUHBI HE PA3JINUUTD.

A PA3 HE PA3JIMUNTD, TO OIUIIY UX UEPE3 CUJIY BHENIHE.

OHU BBITJIAAT TAKUMI HEPEMIUTEJILHBIMH, CJIOBHO 3UMOI0
TIEPEXOIMT PEKY.

U TAKHMMU HEYBEPEHHBIMI, CJIOBHO BOSITCS OKPYKAIOIINX
COCEJIEI.

CBOEN YUTUBOCTDBIO HAIIOMUHAIOT I'OCTSL.

PACXJIIBAHHDBI, KAK JIEJ IIEPEJ HAUAJIOM TASHHSI.

OHM TIPOCTBI, KAK IEPEBA OBPYBOK, 1 IIPOCTOPHBI, KAK,
JOJIMHA.

Y HUX BCE CMEIIAHO, CJIOBHO B I'PS31.

KTO MOXET, YCIIOKAUBASICD, IIOCTEIIEHHO JIOBUBATBCI
UNACTOTHI B I'PSI3U?

KTO MOXET ITPY ITOCPEACTBE BEUHOI'O IBUXKEHNS
MTOCTEIIEHHO BOCKPEIIATD B ITOKOE?

KTO CBEPETAET 9TO JJAO, HE CTPEMUTCY K II0JIHOTE;

BE/b I[IOTOMY JIMIIb, UTO HE II0JIOH, OH B COCTOSIHUH, HE
[IPUBET'ASI K HOBOMY, JIOCTUI'HYThH COBEPHIEHCTBA B BETXOM.

[15c92T] A. A. MACJIOB

C JIPEBHOCTU UCKYIIEHHBIN MY BUIEJ MEJIBUANIIIE -
YTOHUEHHOE, IIPOHUKAJI B COKPOBEHHOE 1 BblJI HEIIOCTIKUM B
CBOEM T'JIYBUHE.

M13-3A TOTO, UTO OH HETTOCTUKNM, MOKHO JIMIIL OITNCATD
ETO.

OH POBOK, BYATO IEPEXOJUT PEKY 3UMOI.

OH OCMOTPUTEJIEH, CJIOBHO OIACAETCS CBOMX COCEJIEI.

OH CEPBE3EH, KAK I'OCTh.

OH HEO®OPMJIEHHO~PACITBIIEH, BYATO TAIOMINN JIE.

OH I'PYB, HOAOBHO HEOBPABOTAHHOMY JIEPEBY;

IIYCTOTEH, ITI0JOBHO JOJIMHE;

HESICEH, CJIOBHO MYTHAS BOZA.

KTO CIIOCOBEH IIOCPEZACTBOM II0KOS MYTHOE IIOCTEIEHHO
CIEJIATB ITPO3PAUHBIM?

KTO CIIOCOBEH HOCPEACTBOM AOJICOrO ABUKEHUA
[IOCTEIEHHO IIOPOJUTD K JKU3HU BE3MSITEXHOE?

CBEPETAIOMINN JJAO 11 HE CTPEMAIINNCS K U3BBLITKY.

JInMb II0TOMY, UTO OH HE CTPEMUTCS K U3BBITKY, OH
CITOCOBEH COKPBITHCSI, HE BOTIJIOMIASICE BHOBbD.

[15¢93T] E. A. TOPUMHOB

TE OPEBHUE MYXHU, UTO JAO-TIYTh IIOCTULJIU, BbUIA
TAMHCTBEHHBI 1 YTOHUEHHBI, [IPOHU3AHHBIE COKPOBEHHBIM.

U CTOJb OHY BbIIN TJIYBOKH, UTO PACITO3HATD MX HEJIb34.

ITOCKOJIBbKY HEJB3S PACIIO3HATD, C YCUJIMEM IIOITPOBYIO
JIMIIb YKA3ATDH HA CBOMCTBA UX OBJINUbY:

O, OHHU BbUIM CTOJIb )KE BHUMATEJIbHBI, KAK ECJIM Bbl 3UMOI
MIEPEXOAWJIU PEKY BEPOL!

O, OHM BBIIM CTOJIb KE OCTOPOXHBI, KAK ECJIV BbI
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OITACAJIMCh COCEZEM CO BCEX UETBIPEX CTOPOH!

O, OHU BBIIA CTOJIb KE CEPLE3HDI, KAK ECJIM Bbl UNHHO
BCTPEUAJIU I'OCTEM!

O, OHU BBUIA CTOJIb KE MATKH, KAK JIEL, UTO F'OTOB
PACITACTBCS!

O, OHM BBLIM CTOJIb KE POBHEI, KAK ITPOCTOTA
HEOBPABOTAHHOI'O UYPBAHA!

O, OHU BBIIA CTOJIb )KE BCEOBBEMJIIOIIN, KAK IIIMPOKAJ
JIOJIMHA!

O, OHM BBUIM CTOJIb KE MYTHBI, KAK B3BAJTAMYUEHHAS
BOJIA!

KTO MOXET MYTHYIO BOAY CHRJIATH UNCTOM, KOI'ZIA OHA
OTCTOUTCA?

KTO MOXET OXVBUTD IOKOMIIEECS, IIPUBELSI ET'O B
JIBUKEHUE?

bmogyumi 8170 JAO-IIYTh HE CTPEMUTCA K IOJIHOTE U
V3BBITKY.

TTOCKOJIBKY OH HE CTPEMUTCY K TIOJIHOTE 1 U3BLITKY, OH
BCEI'IA OCTAETCY BEJIHBIM 11 HE HYXKJAROIMMCY B OBHOBJIEHNN
71 3ABEPIIIEHNN.

[15c94T] A. E. JIYKbIHOB

B JIPEBHOCTH TE, KTO, BOILIOIAY JOBPOTY (IIAHB), CTAJIN
YUEHBIMU MY>XKAMH (1I11), TIPOHUKJIM B COKPOBEHHO-TAHOE
TIEPBOHAUAJIO.

[OHM] COKPBUIACH B TAKOM [UIYBHHE, UTO [11X]
HEBO3MOXHO IIOCTUYD.

A TAK KAK HEBO3MOXHO IIOCTHUb, HACKOJIBKO CIIOCOBEH,
JIAIO VX OIMCAHUE B OBPA3AX:

[IPEAYCMOTPUTEJIBHO-UYTKH [OHM], BYATO 3UMOM
MEPEXOMST PEKY [I10 TOHKOMY JIbAY I

OCTOPOXKHO—PACUETJIMBEI, BYITO CTPAIIATCYH COCELE CO
BCEX UETBLIPEX CTOPOH.

BJIATOTOBEMHO-TIOUTEHHBI OHU, T10I0BHO
BCEOBBEMJIIOIIEMY.

CBETJIO-BJIECTSIIN, CJIOBHO ITOATAYBIINI JIE/.

CEPZIEUHO-ECTECTBEHHBI, KAK IYXOBHAS IIPOCTOTA (IIY).

OTKPLITO-IINPOKH, I[IOLOBHO JIOJIMHE.

KAK IIEPBO3JJAHHBIN XAOC, OHU 110ZI0BHBI MYTHOMY.

JIIOBO 113 HUX MOXET, BYIYUM MYTHBIM, YCIIOKOUTDL CEBS 1
[IOCTEIIEHHO OUMCTUTHCS.

JIIOBOT 113 HX MOXKET, BY YU CIIOKOMHBIM, ITIPUBECTU
CEBSI B BEUHOE JBUXKXEHUE 1 IIOCTEIIEHHO POOUTHC.

OHAKO TOT, KTO XPAHUT 3TO A0, HE CTPAXJET
HATIOJIHEHS.

A TAK KAK HE HATIOJTHAETCS, TO MOXET COKPBHITECS 1
3AHOBO HE POXJIATLCH.

[15C95T] IH XuH-IIyH

B APEBHOCTH TE, KTO BbIIN CIIOCOBHBI K YAEHOCTH, 3HAJI
MEJIBUATIIVE 1 TOHUATIIVE [BEIIH].

Ho APYT'UM UX TJIYBMHA HEBEJIOMA.

TTOCKOJIBKY OHA HEBEJIOMA, [4] IIPOU3BOJIBHO HAIO [1M]
OINCAHUE:

OHII BbIJIM POBKUMH, KAK BYITO ITEPEXONJIN 3MMOM
MIOTOK;

OHM BbIIM HEPEMIUTEJIBHBIMHU, KAK BYITO BOSINCH CBOUX
COCEJIEI;

OHMY BBIJIM BAXHBIMIU, KAK TOCTH;

OHII BbIJIM OCTOPOKHBIMI, KAK BYJITO IIEPEXOIVJIN 10

TAIOLIEMY JILAY;

OHU BBIJIM [TPOCTBIMU IIOA0BHO HEOTEJIAHHOMY JIEPEBY;

OHU BbIJIM HEOBBITHBIMU T10J0BHO JOJIMHE;

OHU BbIJIM HEITPOHUITAEMBIMU IT0Z0BHO MYTHOM BO/IE.

ITO BBUIN TE, KOTOPBIE, COBJIOZIAS CIIOKONCTBUE, YMEJIN
I'PI3HOE CAEJIATE UMCTBIM.

ITO BbUJIN TE, KOTOPLIE CBOMM YMEHUEM CHIEJIATD
JIOJITOBEUHOE JBUXEHUE CIIOKOMHBIM COIENCTBOBAJIM XHU3HU.

OHM COBJIIOIAJIM JAO M HE XEJIAJIM MHOI'OT'0.

HE XEJAZ MHOT'OI'O, OHA OTPAHUUMBAJIMCH TEM, UTO
CYIIECTBYET, 1 HE CO3JJABAJIM HOBOT'O.

[15¢96T] . I1. Konnccn

JIPEBHUE, BBIJJABABIIMECS HAJI TOJIIION JIFOAM XOPOIIIO
3HAJIM MEJIBUAMIIEE, UYJECHOE W HEITOCTUXWMOE.

OHHU I'IYBOKH — TIOCTUTHYTh UX HEBO3MOXHO.

OHU HETIOCTMKUMBI, II09TOMY BHEIIHOCTDL X BBIIA
BEJIMUECTBEHHA4.

O, KAK OHM MEJJIEHHBI, II0JOBHO IEPEXOAIINM 3UMOI
YEPE3 PEKY!

O, KAK OHU HEPEIINTEJILHEI, TIOJOBHO BOAINUMCYI CBOMX
COCELEN!

O, KAK OHI OCAHUCTGEI, TI0J0BHO I'OCTAIIMM B UYXKOM
JIOME!

O, KAK OHM OCTOPOXHBI, IIOJOBHO XOZMIIMM HA TAIOIEM
JIBALY!

O, KAK OHHU I[IPOCTBI, IT0ZI0BHO HEOBJEJIAHHOMY JIEPEBY!

O, KAK OHU IIYCTBI, II0JI0BHO IIYCTOM JIOJIMHE!

O, KAK OHU MPAUHBI, II0Z0BHO MYTHO BOJE!

KTO CYMEET OCTAHOBUTD UX U CLEJIATH ICHBIMU?

KTO XE CYMEET YCIIOKOUTDL UX W ITPOIJIUTD UX TUXYIO
KU3HB?

WCTIOJIHAIOMMN TAO HE XKEJIAET BBITh YIOBJIETBOPEHHEIM.

OH XE HE YIOBJIETBOPIETCSI HUUEM, II09TOMY,
JIOBOJILCTBYSICH CTAPBIM 1 HE OBHOBJIIACEH (IVITIOIO),
JOCTUTAET COBEPIIIEHCTBA.

[15¢97T] B. B. MAJISBYH

TE, KTO B IPEBHOCTHU IIPETBOPSJI IIVTE,

[TOTPYXAJIMCL B YTOHUEHHOE W U3HAUAJIBHOE, COKPOBEHHO
BCE [TPOHUIIAJIA.

CTOJIb TJIYBOKYM OHM BBUIM, UTO ITIO3HATDL X HEJIB34.

OTTOr0, YTO ITO3HATDL X HEJIB3Y,

KoJm IIPUAETCS OIIMCATD UX OBJIMK, CKAXY:

COCPELOTOYEHHBIE! CJIOBHO IIEPEXOAT PEKY B 3UMHIOK
I10PY.

OCTOPOXHBIE! CJIOBHO OITACAKOTCY BECIIOKOUTH COCELEHN.

CHEPXAHHBIE! CJIIOBHO B I'OCTSIX.

TTOLATJIMBBIE! CJIOBHO TAIOIIUI HA COJIHIIE JIEZ.

Moryuug! CJIOBHO OJMH LEJIbHBIA CTBOJL.

BCE BMEIIAKT B CEB4, CJIOBHO IIUPOKAY JOJIMHA.

BCE BBUPAIOT B CEBS, CJIOBHO MYTHGIE BOJIDI.

EcCJi1 MYTHO! BOJE JATH OTCTOATLCY, OHA CTAHET UMCTOM.

A TO, UTO JOJIIO IIOKOMJIOCh, CMOXET ITIOCTEIIEHHO OXHUTh.

KTO XPAHUAT 9TOT IIYTh, HE 3HAET ITPECHIIEHLS.

HE TIPECBINIASCE, OH JIEJIEET CTAPOE U HE MIIET HOBBIX
CBEPIIEHU.

[15¢c98T] B. B. BUHOIPOACKHI

BouH, OCYIIECTBJIIONMI COBEPIIEHCTBOBAHUE, B
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JPEBHOCTU HAXOOUJICA B COCTOSHUN MUCTUUECKOI'O
IIPOHMKHOBEHKY B MEJIbUAMIIEE 1 TOHUANIIEE, B I'JIYBUHAX, HE
TOOJAROINXCY ITO3HAHHUIO.

TTOCKOJIBKY 9TO HE TIOJJAETCS TI03HAHHIO, TO
TIOCTAPAEMCS OITUCATD UEPE3 OBPA3EL.

B BAUTEJILHOCTU — BYATO 3UMOH IIEPEXOIUIID TTIOTOK.

B VIIONOBJIEHNN — BYITO BOUIILCSA COCELEN C UETBIPEX
CTOPOH.

B CTPOIOCTH = BYITO I'OCTb.

B PACITPOCTPAHEHHMY — BYZATO TAIOIINI JIEA.

B UCKPEHHOCTH — BYTO HEOBPABOTAHHBIM KYCOK JEPEBA.

B IIKUPOTE BOCIIPUMMUNBOCTU — BYATO HOJIMHA.

B HEITPOHUIIAEMOCTHY — BYATO MYTHAY BOJIA.

KTO CIIOCOBEH, BYAYUN MYTHBIM, CTATH HEITOABMKHDIM,
TIOCPEICTBOM ITOKOA ITIOCTEIEHHO OUMCTUTCA.

KTO CIIOCOBEH, BYAYUM TUXUM, I[IOCTEIIEHHO IIEPEXOQUTE K
JBVKEHUK, BYIET IIJIABHO XUTb.

CoXPAHAY OTOT II¥Th, HE CTPEMIUCEH K HAIIOJIHEHHIO.

ECJm TOJIBKO HE HATIOJIHYEIID, TOI'OA BYEIIL CIIOCOBEH
BETINIATD, HE CTAHOBSICH HOBBIM.

A corpus of 50 proofed translations of % T i & % or Lao Zi Dao De Jing; downloaded from www.sanmayce.com; 112/671



O—.

PSEUDO-CHAPTER SIXTEEN

.

[16¢c01T] ROBERT G. HENRICKS

TAKE EMPTINESS TO THE LIMIT;

MAINTAIN TRANQUILITY IN THE CENTER.

THE TEN THOUSAND THINGS - SIDE-BY~-SIDE THEY ARISE;
AND BY THIS [ SEE THEIR RETURN.

THINGS [COME FORTH] IN GREAT NUMBERS;

EACH ONE RETURNS TO ITS ROOT.

THIS IS CALLED TRANQUILITY.

"TRANQUILITY" = THIS MEANS TO RETURN TO YOUR FATE.
TO RETURN TO YOUR FATE IS TO BE CONSTANT;

TO KNOW THE CONSTANT IS TO BE WISE.

NOT TO KNOW THE CONSTANT IS TO BE RECKLESS AND WILD;
IF YOU'RE RECKLESS AND WILD, YOUR ACTIONS WILL LEAD TO

MISFORTUNE.

TO KNOW THE CONSTANT IS TO BE ALL-EMBRACING;

TO BE ALL-EMBRACING IS TO BE IMPARTIAL;

TO BE IMPARTIAL IS TO BE KINGLY;

TO BE KINGLY IS TO BE [LIKE] HEAVEN;

To BE [LIKE] HEAVEN IS TO BE [ONE WITH] THE TAO;

IF YOU'RE [ONE WITH] THE TAO, TO THE END OF YOUR DAYS

YOU'LL SUFFER NO HARM.

[16¢c02T] JouN C. H. Wu

ATTAIN TO UTMOST EMPTINESS.

CLING SINGLE-HEARTEDLY TO INTERIOR PEACE.
WHILE ALL THINGS ARE STIRRING TOGETHER,

[ ONLY CONTEMPLATE THE RETURN.

FOR FLOURISHING AS THEY DO,

EACH OF THEM WILL RETURN TO ITS ROOT.

TO RETURN TO THE ROOT IS TO FIND PEACE.

TO FIND PEACE IS TO FULFILL ONE'S DESTINY.
TO FULFILL ONE'S DESTINY IS TO BE CONSTANT.
TO KNOW THE CONSTANT IS CALLED INSIGHT.

IF ONE DOES NOT KNOW THE CONSTANT,

ONE RUNS BLINDLY INTO DISASTERS.

IF ONE KNOWS THE CONSTANT,

ONE CAN UNDERSTAND AND EMBRACE ALL.

IF ONE UNDERSTANDS AND EMBRACES ALL,

ONE IS CAPABLE OF DOING JUSTICE.

TO BE JUST IS TO BE KINGLY;

TO BE KINGLY IS TO BE HEAVENLY;

TO BE HEAVENLY IS TO BE ONE WITH THE TAO;
TO BE ONE WITH THE TAO IS TO ABIDE FOREVER.
SUCH A ONE WILL BE SAFE AND WHOLE

EVEN AFTER THE DISSOLUTION OF HIS BODY.
[16c03T] D. C.Lau

[ DO MY UTMOST TO ATTAIN EMPTINESS;

[ HOLD FIRMLY TO STILLNESS.

THE MYRIAD CREATURES ALL RISE TOGETHER
AND I WATCH THEIR RETURN,

THE TEEMING CREATURES

ALL RETURN TO THEIR SEPARATE ROOTS.
RETURNING TO ONE'S ROOTS IS KNOWN AS STILLNESS.
THIS IS WHAT IS MEANT BY RETURNING TO ONE'S DESTINY.
RETURNING TO ONE'S DESTINY IS KNOWN AS THE CONSTANT.

KNOWLEDGE OF THE CONSTANT IS KNOWN AS DISCERNMENT.
WOE TO HIM WHO WILFULLY INNOVATES

WHILE IGNORANT OF THE CONSTANT,

BUT SHOULD ONE ACT FROM KNOWLEDGE OF THE CONSTANT
ONE'S ACTION WILL LEAD TO IMPARTIALITY,

IMPARTIALITY TO KINGLINESS,

KINGLINESS TO HEAVEN,

HEAVEN TO THE WAY,

THE WAY TO PERPETUITY,

AND TO THE END OF ONE'S DAYS ONE WILL MEET WITH NO

DANGER.

[16c04T] R. L. WING

ATTAIN THE HIGHEST OPENNESS;

MAINTAIN THE DEEPEST HARMONY.

BECOME A PART OF ALL THINGS;

IN THIS WAY, I PERCEIVE THE CYCLES.

INDEED, THINGS ARE NUMEROUS;

BUT EACH CYCLE MERGES WITH THE SOURCE.
MERGING WITH THE SOURCE IS CALLED HARMONIZING;
THIS IS KNOWN AS THE CYCLE OF DESTINY.

THE CYCLE OF DESTINY IS CALLED THE ABSOLUTE;
KNOWING THE ABSOLUTE IS CALLED INSIGHT.

TO NOT KNOW THE ABSOLUTE

IS TO RECKLESSLY BECOME A PART OF MISFORTUNE.
TO KNOW THE ABSOLUTE IS TO BE TOLERANT.

WHAT IS TOLERANT BECOMES IMPARTIAL;

WHAT IS IMPARTIAL BECOMES POWERFUL;

WHAT IS POWERFUL BECOMES NATURAL;

WHAT IS NATURAL BECOMES TAO.

WHAT HAS TAO BECOMES EVERLASTING AND FREE FROM

HARM THROUGHOUT LIFE.

[16¢c05T] REN JiYUu

TRY THE UTMOST TO MAKE THE HEART VACANT,
BE SURE TO HOLD FAST TO QUIETUDE.

ALL THINGS ARE GROWING AND DEVELOPING,

AND I SEE THEREBY THEIR CYCLES.

THOUGH ALL THINGS FLOURISH WITH A MYRIAD OF

VARIATIONS,

EACH ONE WILL EVENTUALLY RETURN TO ITS ROOT.

THIS RETURN TO ITS ROOT MEANS "TRANQUILITY,"

IT IS CALLED "RETURNING TO ITS DESTINY."

"TO RETURN TO ITS DESTINY" IS CALLED "THE ETERNAL,"
TO KNOW "THE ETERNAL" IS CALLED "ENLIGHTENMENT."
NOT TO KNOW "THE ETERNAL" AND TO ACT BLINDLY (WILL

NECESSARILY) RESULT IN DISASTER.

ONLY KNOWING "THE ETERNAL" CAN ONE EMBRACE ALL,
ONLY EMBRACING ALL CAN ONE BE IMPARTIAL.
BEING IMPARTIAL MEANS YOU CAN BE ALL-ENCOMPASSING

UNDER HEAVEN,

BY BEING ALL-ENCOMPASSING UNDER HEAVEN, YOU CAN BE

ONE WITH NATURE.

BEING ONE WITH NATURE IS IN ACCORD WITH TAO,
BEING IN ACCORD WITH TAO IS EVERLASTING,
AND YOU CAN BE FREE FROM DANGER THROUGHOUT YOUR

LIFE.

[16c06T] GIA-FU FENG
EMPTY YOURSELF OF EVERYTHING.
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LET THE MIND REST AT PEACE.

THE TEN THOUSAND THINGS RISE AND FALL WHILE THE SELF
WATCHES THEIR RETURN.

THEY GROW AND FLOURISH AND THEN RETURN TO THE
SOURCE.

RETURNING TO THE SOURCE IS STILLNESS, WHICH IS THE WAY
OF NATURE.

THE WAY OF NATURE IS UNCHANGING.

KNOWING CONSTANCY IS INSIGHT.

NOT KNOWING CONSTANCY LEADS TO DISASTER.

KNOWING CONSTANCY, THE MIND IS OPEN.

WITH AN OPEN MIND, YOU WILL BE OPENHEARTED.

BEING OPENHEARTED, YOU WILL ACT ROYALLY.

BEING ROYAL, YOU WILL ATTAIN THE DIVINE.

BEING DIVINE, YOU WILL BE AT ONE WITH THE TAO.

BEING AT ONE WITH THE TAO IS ETERNAL.

AND THOUGH THE BODY DIES, THE TAO WILL NEVER PASS
AWAY.

[16c07T] Lok SANG Ho

BE AFTER THE TRUTHFULNESS OF EMPTINESS;

STICK TO THE ABSOLUTE STILLNESS OF THE MIND.

YOU WILL SEE ALL THE LIVING THINGS AROUND YOU IN A NEW
LIGHT.

YOU WILL OBSERVE THEIR REAL, ORIGINAL FACES.

ALL THINGS UNDER HEAVEN WITH THEIR DIVERSITY

SHALL FALL BACK TO THEIR PROPER PLACES AND

SHALL REDISCOVER THEIR ORIGINS.

GOING BACK TO ONE'S ORIGIN IS THE SAME AS STILLING THE
MIND.

IT CAN ALSO BE KNOWN AS THE REDISCOVERY OF LIFE.

THE LIFE REDISCOVERED IS THE ETERNAL.

KNOWING THE ETERNAL IS TRUE UNDERSTANDING.

ONE WHO DOES NOT KNOW THE ETERNAL

FOOLISHLY CREATES ALL KINDS OF ILLS FOR ONESELF.

ONE WHO KNOWS THE ETERNAL IS ACCOMMODATING AND
RECEPTIVE.

BEING ACCOMMODATING AND RECEPTIVE IS GIVING UP
POSSESSIVENESS.

GIVING UP POSSESSIVENESS, ONE BECOMES KINGLY AND
ENLIGHTENED.

TO BE KINGLY AND ENLIGHTENED IS HEAVENLY;

TO BE HEAVENLY IS TO FOLLOW THE DAO.

FOLLOWING THE DAO ONE WILL BECOME IMMORTAL.

SUCH A MAN WILL NEVER DIE EVEN THOUGH HIS BODY PASSES
AWAY.

[16¢08T] XIAOLIN YANG

BE HUMBLE TO THE UTMOST AND BE PEACEFUL
WHOLEHEARTEDLY.

EVERYTHING IN THE WORLD IS FUNCTIONING, AND I SEE THE
CYCLE OF LIFE AND DEATH.

EVERYTHING IN THE WORLD WILL EVENTUALLY GO BACK TO
THE ROOT.

GOING BACK TO THE ROOT MEANS PEACE, OR GOING TO
DESTINY.

GOING TO DESTINY MEANS FOLLOWING NATURE'S WAY.

UNDERSTANDING NATURE'S WAY MAKES YOUR MIND CLEAR.

IF YOU DO NOT UNDERSTAND NATURE'S WAY AND YOU
VIOLATE IT,

YOU WILL MEET WITH DISASTER.

UNDERSTANDING NATURE'S WAY MAKES YOU TOLERANT;

TOLERANCE MAKES YOU FAIR,

FAIRNESS MAKES YOU A GOOD RULER,

BEING A GOOD RULER MAKES YOU CONFORM TO NATURE,

CONFORMITY WITH NATURE LEADS YOU TO THE DAO.

THE DAO LETS YOU LAST LONG AND NEVER BE DEFEATED IN
YOUR LIFETIME.

[16c09T] WALTER GORN OLD, GOING HOME

HAVING EMPTIED YOURSELF OF EVERYTHING, REMAIN WHERE
YOU ARE.

ALL THINGS SPRING FORTH INTO ACTIVITY WITH ONE ACCORD,
AND WHITHER DO WE SEE THEM RETURN?

AFTER BLOSSOMING FOR A WHILE, EVERYTHING DIES DOWN TO
ITS ROOT.

"THIS GOING BACK TO ONE'S ORIGIN IS CALLED PEACE; IT IS THE
GIVING OF ONESELF OVER TO THE INEVITABLE.

THIS GIVING OF ONESELF OVER TO THE INEVITABLE IS CALLED
PRESERVATION.

HE WHO KNOWS THIS PRESERVATION IS CALLED ENLIGHTENED.

HE WHO KNOWS IT NOT CONTINUES IN MISERY.

HE WHO KNOWS THIS PRESERVATION IS GREAT OF SOUL.

HE WHO IS GREAT OF SOUL IS PREVAILING.

PREVAILING, HE IS A KING.

BEING A KING, HE IS CELESTIAL.

BEING CELESTIAL, HE IS OF TAO.

BEING OF TAO, HE ENDURES FOR EVER; FOR THOUGH HIS BODY
PERISH, YET HE SUFFERS NO HURT.

[16¢10T] JAMES LEGGE

THE (STATE OF) VACANCY SHOULD BE BROUGHT TO THE
UTMOST DEGREE, AND THAT OF STILLNESS GUARDED WITH
UNWEARYING VIGOUR.

ALL THINGS ALIKE GO THROUGH THEIR PROCESSES OF
ACTIVITY, AND (THEN) WE SEE THEM RETURN (TO THEIR ORIGINAL
STATE).

WHEN THINGS (IN THE VEGETABLE WORLD) HAVE DISPLAYED
THEIR LUXURIANT GROWTH, WE SEE EACH OF THEM RETURN TO
ITS ROOT.

THIS RETURNING TO THEIR ROOT IS WHAT WE CALL THE
STATE OF STILLNESS;

AND THAT STILLNESS MAY BE CALLED A REPORTING THAT
THEY HAVE FULFILLED THEIR APPOINTED END.

THE REPORT OF THAT FULFILMENT IS THE REGULAR,
UNCHANGING RULE.

TO KNOW THAT UNCHANGING RULE IS TO BE INTELLIGENT;

NOT TO KNOW IT LEADS TO WILD MOVEMENTS AND EVIL
ISSUES.

THE KNOWLEDGE OF THAT UNCHANGING RULE PRODUCES A
(GRAND) CAPACITY AND FORBEARANCE, AND THAT CAPACITY AND
FORBEARANCE LEAD TO A COMMUNITY (OF FEELING WITH ALL
THINGS).

FROM THIS COMMUNITY OF FEELING COMES A KINGLINESS OF
CHARACTER;

AND HE WHO IS KING-LIKE GOES ON TO BE HEAVEN-LIKE.

IN THAT LIKENESS TO HEAVEN HE POSSESSES THE TAO.

POSSESSED OF THE TAO, HE ENDURES LONG;

AND TO THE END OF HIS BODILY LIFE, IS EXEMPT FROM ALL
DANGER OF DECAY.
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[16c11T] DAVID HINTON

INHABIT THE FURTHEST PERIPHERIES OF EMPTINESS AND
ABIDE IN THE TRANQUIL CENTER.

THERE THE TEN THOUSAND THINGS ARISE, AND IN THEM [
WATCH THE RETURN:

ALL THINGS ON AND EVER ON EACH RETURNING TO ITS ROOT.

RETURNING TO THE ROOT IS CALLED TRANQUILITY,

TRANQUILITY IS CALLED RETURNING TO THE INEVITABLE
UNFOLDING OF THINGS,

RETURNING TO THE INEVITABLE UNFOLDING OF THINGS IS
CALLED CONSTANCY,

AND TO UNDERSTAND CONSTANCY IS CALLED
ENLIGHTENMENT.

WITHOUT UNDERSTANDING CONSTANCY, YOU STUMBLE
DECEIVED.

BUT UNDERSTANDING CONSTANCY, YOU'RE ALL-EMBRACING,

ALL-EMBRACING AND THEREFORE IMPARTIAL,

IMPARTIAL AND THEREFORE IMPERIAL,

IMPERIAL AND THEREFORE HEAVEN,

HEAVEN AND THEREFORE WAY,

WAY AND THEREFORE ENDURING:

SELF GONE, FREE OF DANGER.

[16¢12T] CHICHUNG HUANG

ATTAIN EMPTINESS TO THE UTMOST;

ADHERE TO STILLNESS INDEFATIGABLY.

THE TEN THOUSAND THINGS RISE EVERYWHERE;

I THEREBY OBSERVE THEIR REVOLUTION.

WHILE THINGS GROW EXUBERANTLY,

EACH WILL AGAIN REVERT TO ITS ROOT,

WHICH MEANS STILLNESS;

STILLNESS MEANS REVERTING TO LIFE;

REVERTING TO LIFE IS THE CONSTANT.

KNOWING THE CONSTANT IS CLEAR-SIGHTED.

NOT KNOWING THE CONSTANT IS BLIND;

ACTING BLINDLY IS DISASTROUS.

KNOWING THE CONSTANT LEADS TO ALL-EMBRACINGNESS;

ALL-EMBRACINGNESS LEADS TO IMPARTIALITY;

IMPARTIALITY LEADS TO KINGLINESS;

KINGLINESS LEADS TO HEAVEN;

HEAVEN LEADS TO THE TAO;

THE TAO LEADS TO PERMANENCE;

A LIFETIME WITHOUT PERIL.

[16¢13T] ELLEN M. CHEN

REACH THE POLE OF EMPTINESS (HSU-CHI),

ABIDE IN GENUINE QUIETUDE (CHING).

TEN THOUSAND BEINGS FLOURISH TOGETHER,

[ AM TO CONTEMPLATE (KUAN) THEIR RETURN (FU).

NOW THINGS GROW PROFUSELY,

EACH AGAIN RETURNS (KUEI) TO ITS ROOT.

TO RETURN TO THE ROOT IS TO ATTAIN QUIETUDE (CHING),

IT IS CALLED TO RECOVER LIFE (MING).

TO RECOVER LIFE IS TO ATTAIN THE EVERLASTING (CH'ANG),

TO KNOW THE EVERLASTING (CH'ANG) IS TO BE ILLUMINED
(MING).

NOT KNOWING (CHIH) THE EVERLASTING (CH'ANG),

ONE COMMITS EVILS WANTONLY.

KNOWING THE EVERLASTING ONE BECOMES ALL CONTAINING

(YONG).

TO BE ALL CONTAINING IS TO BE PUBLIC (KUNG).

TO BE PUBLIC IS TO BE KINGLY (WANG).

TO BE KINGLY IS TO BE LIKE HEAVEN.

TO BE LIKE HEAVEN IS TO BE LIKE TAO.

TO BE LIKE TAO IS TO LAST LONG.

THIS IS TO LOSE THE BODY WITHOUT BECOMING EXHAUSTED
(PU TAI).

[16c14T] LEE SUN CHEN ORG

[I ADOPT THE FOLLOWING PRACTICE FOR SELF-
IMPROVEMENT: ]

TO STRIVE TO BE EXTREMELY HUMBLE AND UNASSUMING;

TO RETAIN SERENITY SINGLE-MINDEDLY;

[THROUGH SUCH EFFORT, I SHALL BE ABLE TO MAINTAIN A
SERENE STATE OF MIND SO THAT]

[ CAN OBSERVE AND JUDGE [MOST EFFICIENTLY ] THE
SIMULTANEOUS UNFOLDING OF ACTIVITIES OF EACH AND EVERY
CREATURE AND THING, AS WELL AS THEIR RECURRENCES.

EACH AND EVERY INNUMERABLE INDIVIDUAL LIVING THING
WILL FLOURISH LIKE WEEDS [EVERY INSTANT];

EACH AND EVERY [LIVING THING] WILL EVENTUALLY RETURN
TO ITS ROOT;

THE RETURNING OF AN INDIVIDUAL TO HIS (ITS) ROOT IS
CALLED SERENITY;

SERENITY MEANS TO RESPOND TO THE DETERMINING FORCES
(Ta0);

RESPONDING TO THE DETERMINING FORCES (TAO) LEADS TO
PERPETUATION;

INDIVIDUALS WHO KNOW HOW TO PERPETUATE ARE BRILLIANT;

INDIVIDUALS WHO DO NOT KNOW HOW TO PERPETUATE ARE
PRONE TO RASH ACTIVITIES, HENCE THEY ARE DOOMED.

A PERSON WHO [TRULY] KNOWS IS COMPREHENSIVE
(TOLERANT);

HIS COMPREHENSIVENESS WILL MAKE HIM AN IMPARTIAL
[PERSON];

IMPARTIALITY IS THE ESSENTIAL QUALITY OF A [GOOD AND
PROPER ] KING;

KINGS [OF GOOD STANDING] CAME WITH THE BACKGROUND OF
HAVING RECOGNIZED [THE IMPORTANCE OF BEING IN HARMONY
WITH] HEAVEN;

A PERSON WHO RECOGNIZES [THE SIGNIFICANCE OF BEING IN
HARMONY WITH] HEAVEN IS ON THE RIGHT PATH OF TAO;

BEING ON THE PATH OF TAO, A PERSON WILL PERPETUATE
[HIS EXISTENCE];

THROUGHOUT MY LIFE [ HAVE NEVER HAD, AND WILL NEVER
HAVE, ANY DOUBT ABOUT THIS (THE ABOVE DESCRIBED
PROGRESSIVE STAGES OF EXISTENCE).

[16¢15T] TIEN CONG TRAN

ATTAIN TO UTMOST EMPTINESS.

CLING SINGLE-HEARTEDLY TO STILLNESS.

WHILE ALL THINGS ARE STIRRING TOGETHER, I ONLY
CONTEMPLATE THE RETURN; ALL THINGS FLOURISH, BUT EACH OF
THEM WILL RETURN TO ITS ROOT.

TO RETURN TO THE ROOT IS TO BE STILL; THAT IS TO RETURN
TO ONE'S DESTINY.

TO RETURN TO ONE'S DESTINY IS TO RETURN TO THE
CONSTANT WAY.

TO KNOW THE CONSTANT WAY IS CALLED ENLIGHTENMENT.
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IF ONE DOES NOT KNOW THE CONSTANT WAY, ONE IS BLIND
AND RUNS INTO DISASTERS.

IF ONE KNOWS THE CONSTANT WAY, ONE IS ALL-EMBRACING.

IF ONE IS ALL-EMBRACING, ONE IS JUST.

TO BE JUST IS TO BE KING.

KING 1S HEAVEN.

HEAVEN IS THE WAY.

THE WAY IS ETERNAL.

IT IS SAFE ALL LIFE.

[16¢16T] THOMAS Z. ZHANG

WITHOUT SLIGHTEST PREJUDICE AND BEING EXTREMELY
CONCENTRATED, ONE CAN HANDLE THE COMPLEX MATTERS EVEN
THEY HAPPEN IN PARALLEL.

VARIOUS THINGS HAVE THEIR ROOTS.

WHEN THE ROOT IS FOUND, WE REACH THE GOAL.

THIS IS THE LAW OF THE NATURE, L.E. THE NATURE OF THE
UNIVERSE.

IT IS WISE TO KNOW THE LAW OF THE NATURE.

WITHOUT THE KNOWING IT AND ACT BLINDLY WOULD DOOM
TO FAIL.

KNOWING THE TAO MAKES PEOPLE OPEN-MINDED.

OPEN-MINDEDNESS LEADS TO COMPLETENESS.

COMPLETENESS IS CONFORMED TO THE NATURE.

CONFORMING TO NATURE IS TAO.

TAO MEANS LONG-LASTING.

THEREFORE, THOSE WHO KNOW TAO WOULD BE ALWAYS
SUCCESSFUL.

[16¢17T] ARTHUR WALEY

PUSH FAR ENOUGH TOWARDS THE VOID,

HOLD FAST ENOUGH TO QUIETNESS,

AND OF THE TEN THOUSAND THINGS NONE BUT CAN BE
WORKED ON BY YOU.

[ HAVE BEHELD THEM, WHITHER THEY GO BACK.

SEE, ALL THINGS HOWSOEVER THEY FLOURISH

RETURN TO THE ROOT FROM WHICH THEY GREW.

THIS RETURN TO THE ROOT IS CALLED QUIETNESS;

QUIETNESS IS CALLED SUBMISSION TO FATE;

WHAT HAS SUBMITTED TO FATE HAS BECOME PART OF THE
ALWAYS—S0.

TO KNOW THE ALWAYS=SO IS TO BE ILLUMINED;

NOT TO KNOW IT, MEANS TO GO BLINDLY TO DISASTER.

HE WHO KNOWS THE ALWAYS=SO HAS ROOM IN HIM FOR
EVERYTHING;

HE WHO HAS ROOM IN HIM FOR EVERYTHING IS WITHOUT
PREJUDICE.

TO BE WITHOUT PREJUDICE IS TO BE KINGLY;

TO BE KINGLY IS TO BE OF HEAVEN;

TO BE OF HEAVEN IS TO BE IN TAO.

TAO IS FOREVER AND HE THAT POSSESSES IT,

THOUGH HIS BODY CEASES, IS NOT DESTROYED.

[16C18T] RICHARD JOHN LYNN

THEIR ATTAINMENT OF EMPTINESS ABSOLUTE AND THEIR
MAINTENANCE OF QUIETUDE GUILELESS,

THE MYRIAD THINGS INTERACT.

I, AS SUCH, OBSERVE THEIR RETURN.

ALL THINGS FLOURISH, BUT EACH REVERTS TO ITS ROOTS.

TO RETURN TO THE ROOT IS CALLED "QUIETUDE," WHICH

MEANS TO REVERT TO ONE'S DESTINY, AND REVERSION TO ONE'S
DESTINY IS CALLED "CONSTANCY."

TO UNDERSTAND CONSTANCY IS CALLED "PERSPICACITY."

NOT TO UNDERSTAND CONSTANCY RESULTS IN ERRANT
BEHAVIOR AND, WITH IT, MISFORTUNE.

TO UNDERSTAND CONSTANCY IS TO EMBRACE ALL THINGS.

TO EMBRACE THINGS IS TO BE IMPARTIAL.

SUCH IMPARTIALITY MEANS TRUE KINGSHIP.

WITH TRUE KINGSHIP, HE IS ONE WITH HEAVEN.

TO BE ONE WITH HEAVEN MEANS TO BE ONE WITH THE DAO.

TO BE ONE WITH THE DAO IS TO BE EVERLASTING.

AS LONG AS HE LIVES, NO DANGER SHALL BEFALL HIM.

[16¢19T] LIN YUTANG

KNOWING THE ETERNAL LAW

ATTAIN THE UTMOST IN PASSIVITY,

HOLD FIRM TO THE BASIS OF QUIETUDE.

THE MYRIAD THINGS TAKE SHAPE AND RISE TO ACTIVITY,

BUT I WATCH THEM FALL BACK TO THEIR REPOSE.

LIKE VEGETATION THAT LUXURIANTLY GROWS

BUT RETURNS TO THE ROOT (SOIL) FROM WHICH IT SPRINGS.

TO RETURN TO THE ROOT IS REPOSE;

IT IS CALLED GOING BACK TO ONE'S DESTINY.

(GOING BACK TO ONE'S DESTINY IS TO FIND THE ETERNAL
LAW.

TO KNOW THE ETERNAL LAW IS ENLIGHTENMENT.

AND NOT TO KNOW THE ETERNAL LAW

IS TO COURT DISASTER.

HE WHO KNOWS THE ETERNAL LAW IS TOLERANT;

BEING TOLERANT, HE IS IMPARTIAL;

BEING IMPARTIAL, HE IS KINGLY;

BEING KINGLY, HE IS IN ACCORD WITH NATURE;

BEING IN ACCORD WITH NATURE, HE IS IN ACCORD WITH TAO;

BEING IN ACCORD WITH TAO, HE IS ETERNAL,

AND HIS WHOLE LIFE IS PRESERVED FROM HARM.

[16¢20T1] VICTOR H. MAIR

ATTAIN UTMOST EMPTINESS,

MAINTAIN UTTER STILLNESS.

THE MYRIAD CREATURES ARISE SIDE BY SIDE, THUS I OBSERVE
THEIR RENEWAL.

HEAVEN'S CREATURES ABOUND,

BUT EACH RETURNS TO ITS ROOTS, WHICH IS CALLED
"STILLNESS."

THIS IS TERMED "RENEWAL OF FATE."

RENEWAL OF FATE IS PERPETUAL ~

TO KNOW THE PERPETUAL IS TO BE ENLIGHTENED;

NOT TO KNOW THE PERPETUAL IS TO BE RECKLESS —
RECKLESSNESS BREEDS EVIL.

TO KNOW THE PERPETUAL IS TO BE TOLERANT —

TOLERANCE LEADS TO DUCAL IMPARTIALITY,

DUCAL IMPARTIALITY TO KINGLINESS,

KINGLINESS TO HEAVEN,

HEAVEN TO THE WAY,

THE WAY TO PERMANENCE.

TO THE END OF HIS DAYS,

HE WILL NOT BE IMPERILED.

[16¢21T] TOLBERT MCCARROLL

EMPTY EVERYTHING OUT;
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HOLD FAST TO YOUR STILLNESS.

EVEN THOUGH ALL THINGS ARE STIRRING TOGETHER,

WATCH FOR THE MOVEMENT OF RETURN.

THE TEN THOUSAND THINGS FLOURISH AND THEN EACH
RETURNS TO THE ROOT FROM WHICH IT CAME.

RETURNING TO THE ROOT IS STILLNESS.

THROUGH STILLNESS EACH FULFILLS ITS DESTINY.

THAT WHICH HAS FULFILLED ITS DESTINY BECOMES PART OF
THE ALWAYS-S0.

TO BE AWARE OF THE ALWAYS—SO IS TO AWAKEN.,

THOSE WHO INNOVATE WHILE IN IGNORANCE OF THE ALWAYS-

SO MOVE TOWARD DISASTER.

THOSE WHO ACT WITH AWARENESS OF THE ALWAYS-SO
EMBRACE ALL, ARE NOT POSSESSED BY PARTICULAR DESIRE AND
MOVE TOWARD THE TAO.

THOSE WHO ARE AT ONE WITH THE TAO ABIDE FOREVER.

EVEN AFTER THEIR BODIES WASTE AWAY,

THEY ARE SAFE AND WHOLE.

[16¢c22T] DAVID H. L1

AIM AT THE SUPREME HOLLOW, REACH FOR THE UTMOST
SERENITY.

MATTERS BLOOM IN MYRIAD DIVERSITY.

[ WATCH FOR PERIODICITY.

MATTERS BLOSSOM AND RETURN TO THEIR ROOTS.

RETURNING TO ROOTS LEADS TO SERENITY.

SERENITY LEADS TO REGENERATION.

REGENERATION LEADS TO NORMALCY.

KNOWING NORMALCY LEADS TO COMPREHENSION.

NOT KNOWING NORMALCY, INDISCRETION LEADS TO
MISFORTUNE.

KNOWING NORMALCY IS ALL-ACCOMMODATING;

ALL-ACCOMMODATING IS NON=DISCRIMINATING.

NON-DISCRIMINATING IS ALL=ENCOMPASSING.

ALL-ENCOMPASSING IS THE COSMOS.

COsSMOS IS DIRECTION.

DIRECTION IS LONG LASTING.

[ONE WHO FOLLOWS DIRECTION ] IS UNLIKELY TO ENCOUNTER

DANGER THROUGHOUT LIFE,
[16¢23T] YASUHIKO GENKU KIMURA
ATTAIN UTMOST EMPTINESS,
MAINTAIN UTTER STILLNESS.
THEN, AS TEN THOUSAND THINGS ARISE TOGETHER,
ONE WILL WITNESS THEIR RETURNING TO THE SOURCE.
THOUGH THINGS ABOUND IN THE UNIVERSE,
THEY ALL RETURN TO THE SOURCE.
RETURNING TO THE SOURCE IS CALLED STILLNESS,
AND STILLNESS IS CALLED RETURNING TO DESTINY.
TO RETURN TO DESTINY IS TO RETURN TO ETERNITY,
AND TO KNOW ETERNITY IS CALLED ENLIGHTENMENT.
TO ACT UNAWARELY IN THE NESCIENCE OF ETERNITY
IS TO BRING DISASTER TO YOUR LIFE.
TO KNOW ETERNITY IS TO BE ALL-INCLUSIVE,
TO BE ALL=INCLUSIVE IS TO BE IMPARTIAL,
TO BE IMPARTIAL IS TO ATTAIN SELF-MASTERY,
TO ATTAIN SELF-MASTERY IS TO BE HEAVENLY,

AND TO BE HEAVENLY IS TO BE ONE WITH THE TAO ETERNAL.

TO BE ONE WITH THE TAO ETERNAL IS TO ENJOY
EVERLASTING LIFE,

FOREVER SECURE EVEN AFTER THE ENFOLDING OF THE

PHYSICAL SELF.

[16¢c24T] CHOU-WING CHOHAN
DEVOTE YOURSELF TO THE GOAL OF ACHIEVING ABSOLUTE

SERENITY,

ASPIRE TO A STATE OF PERFECT PEACE.

ALL THINGS COME INTO EXISTENCE,

AND WE SEE THEM RETURN.

LOOK AT THE THINGS THAT BLOOMED AND FLOWERED,
EACH OF THEM RETURNS TO ITS SOURCE.

THE RETURN TO THE SOURCE IS CALLED SERENITY,
WHICH MEANS FOLLOWING DESTINY,

FOLLOWING DESTINY IS ETERNAL, IT IS ETERNITY.
HE WHO KNOWS ETERNITY IS ENLIGHTENED.

HE WHO DOES NOT KNOW ETERNITY RUNS BLINDLY
TO HIS PAIN AND SUFFERING.

KNOWLEDGE OF ETERNITY, IS ALL-EMBRACING.
SINCE HE EMBRACES EVERYTHING, HE WILL ACHIEVE

GREATNESS.

SINCE HE GRASPS GREATNESS, HE CAN ATTAIN PERFECTION.
WHEN HE REACHES PERFECTION, HE WILL ATTAIN SUPREMACY.
WHEN HE IS SUPREME, HE WILL COME TO THE TAO.

THE PERSON WHO ACHIEVES THE TAO EXISTS FOREVER.
EVEN IF HIS BODY DECAYS, HE WILL NEVER PERISH.
[16¢25T] MAN-Ho Kwok

THE SAGE RULES FROM THE PUREST MOTIVES

RELYING WHOLLY ON QUIET AND INNER PEACE.

HE WATCHES THE SEASONS RISE AND FALL

AND IF HE KNOWS HOW THINGS GROW, HE KNOWS

THEY ARE FED BY THEIR ROOTS

AND THEY RETURN TO THEIR ROOTS;

TO GROW AND FLOWER AND FLOW.

EVERY THING MUST HAVE ITS ROOTS,

AND THE TENDRILS WORK QUIETLY UNDERGROUND.

THIS QUIET FEEDING IS THE WAY OF NATURE.

[F YOU UNDERSTAND CH'ANG — THIS PRINCIPLE OF NURTURING,
YOU CAN UNDERSTAND EVERYTHING.

NOT UNDERSTANDING IT WILL LEAD YOU TO DISASTER.

IF A SAGE KNOWS THIS, HE CAN RULE

AND HE WILL DO SO WITH PATIENCE AND JUSTICE.

ANY MAN CAN BECOME WISE IN THIS

AND HE CAN WALK THE WAY OF HEAVEN

AND IF YOU WALK THAT WAY

YOU WILL BE ROYAL IN THE MASTERY

LIFE CAN END IN PAIN -

BUT IF YOU LIVE LIKE THIS,

UNDER THE TAO

YOU WILL FILL YOUR DAYS WITH BREATH.

[16¢26T] GU ZHENGKUN

[ TRY MY BEST TO BE IN AN EXTREME EMPTINESS OF MIND;

[ TRY TO KEEP MYSELF IN A STATE OF STILLNESS.

FROM THE VIGOROUS GROWTH OF ALL THINGS [ PERCEIVE THE

WAY THEY MOVE IN ENDLESS CYCLES.

ALL THINGS, FULL OF VITALITY,

FINALLY RETURN TO THEIR OWN ROOTS.
RETURNING TO ROOTS MEANS STILLNESS,
ALSO MEANS A RETURN TO DESTINY.
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A RETURN TO DESTINY IS KNOWN AS THE LAW OF ETERNITY.

TO UNDERSTAND THE LAW IS KNOWN AS ENLIGHTENING.

HE WHO IS IGNORANT OF THE LAW, IF ACTING RASHLY,

WILL BE IN GREAT TROUBLE.

BUT HE WHO KNOWS THE LAW IS TOLERANT,

AND THE TOLERANCE LEADS TO IMPARTIALITY;

IMPARTIALITY TO THOROUGHNESS;

THOROUGHNESS TO NATURE;

NATURE TO THE TAO;

THE TAO TO ETERNITY.

THUS HE WILL NOT BE ENDANGERED ALL HIS LIFE.

[16¢27T] CHAO-HSIU CHEN

DO ONE'S BEST TO ACHIEVE EMPTINESS.

HOLD FIRMLY TO STILLNESS.

ALL THINGS ON EARTH FOLLOW THE SAME CYCLE.

[ OBSERVE THEIR RETURN.

ALL THE TEEMING CREATURES RETURN TO THEIR ROOTS.

RETURNING TO THE ROOT IS CALLED STILLNESS.

STILLNESS MEANS TO RETURN TO LIFE.

A RETURN TO LIFE MEANS CONSTANCY.

UNDERSTANDING CONSTANCY MEANS ENLIGHTENMENT.

NOT KNOWING CONSTANCY LEADS TO EVIL DEEDS.

KNOWING CONSTANCY IS KNOWING TOLERANCE.

TOLERANCE IS IMPARTIALITY.

IMPARTIALITY IS THE SKILFUL EXERCISE OF KINGSHIP.

KINGSHIP IS HEAVEN.

HEAVEN IS TAO.

TAO IS ETERNITY.

UNTIL THE END OF ONE'S OWN LIFE, ONE WILL MEET NO
DANGER.

[16¢28T] LIU QIXUAN

WHEN ONE IS EXTREMELY STILLED AND FREE OF VAIN DESIRES,

ALL THINGS WILL WORK TOGETHER

SO THAT ONE CAN WATCH THE CHANGES,

FOR ALL THINGS RETURN TO THEIR ROOTS:

THEIR ORIGINAL STATES WITHOUT POLES.

RETURNING IS COMPLETING THE CYCLE OF LIFE'S WORK.

THE CYCLING OF LIFE IS ABSOLUTE,

AWARENESS OF THAT ABSOLUTENESS IS WISDOM.

WITHOUT THAT WISDOM, ONE MAY DO THINGS WILLFULLY

AND MAY HENCE MEET WITH AN EARLY DEATH.

WITH THE WISDOM, ONE CAN BE TOLERANT.

BEING TOLERANT, ONE CAN BE JUST TO EVERYTHING.

BEING JUST, ONE CAN BE A WISE LEADER,

BEING A WISE LEADER, ONE CAN FULFILL THE GREATEST
CAUSE.

BEING ABLE TO FULFILL, ONE IS SERVING THE WAY.

BY SERVING THE WAY, THE CAUSE CAN LAST,

AND WILL NOT VANISH EVEN AFTER ONE'S DEATH.

[16¢29T] SHI FU HWANG

SEEK THE EXTREMITY OF THE VOID

LAO TZE SAYS,

WHOEVER SEEKS THE EXTREMITY OF THE VOID WILL PRESERVE
GENUINE STILLNESS.

WHEN ALL EXISTENCE ALIKE GOES THROUGH THE PROCESS OF
TRANSFORMATION, IT RETURNS TO ITS ORIGINAL STATE.

ALL EXISTENCE IS PROSPEROUS AS PROSPEROUS FLOWERS AND

LEAVES WHICH FINALLY DECAY AND RETURN TO THEIR ROOTS.

THIS RETURNING TO THEIR ROOTS IS WHAT WE CALL THE
ACTION OF BEING STILL;

AND THE ACTION OF BEING STILL IS A RESPONSE TO THE RULE
OF RELAPSING TO ONE'S ORIGIN.

THE RULE OF RELAPSING TO ONE'S ORIGIN IS THE ABSOLUTE,
THE UNCHANGING RULE.

TO KNOW THAT UNCHANGING RULE IS TO BE ENLIGHTENED;

TO KNOW NOT THE ABSOLUTE RULE LEADS TO HAPHAZARD
ACTION AND EVIL ISSUES.

THE KNOWLEDGE OF THE ABSOLUTE AND THE UNCHANGING
RULE PRODUCES THE CAPACITY OF INCLUSIVENESS, AND THE
CAPACITY OF INCLUSIVENESS PRODUCES THE CHARACTER OF
JUSTICE.

THE CHARACTER OF JUSTICE GOES ON TO BECOME THE KING—
LIKE CHARACTER.

AND THE KING-LIKE CHARACTER GOES ON TO BECOME THE
HEAVEN-LIKE CHARACTER.

IN THAT LIKENESS TO HEAVEN, SUCH CHARACTER POSSESSES
THE TAO.

HE WHO POSSESSES THE TAO ENDURES FOR A LONG TIME, AND
THE END OF HIS CORPOREAL LIFE IS EXEMPT FROM ALL DANGER OF
DECAY.

[16c30T] CH'U TA-KAO

ATTAIN TO THE GOAL OF ABSOLUTE VACUITY;

KEEP TO THE STATE OF PERFECT PEACE.

ALL THINGS COME INTO EXISTENCE,

AND THENCE WE SEE THEM RETURN.

LOOK AT THE THINGS THAT HAVE BEEN FLOURISHING;

EACH GOES BACK TO ITS ORIGIN.

GOING BACK TO THE ORIGIN IS CALLED PEACE;

IT MEANS REVERSION TO DESTINY.

REVERSION TO DESTINY IS CALLED ETERNITY.

HE WHO KNOWS ETERNITY IS CALLED ENLIGHTENED.

HE WHO DOES NOT KNOW ETERNITY IS RUNNING BLINDLY INTO
MISERIES.

KNOWING ETERNITY HE IS ALL-EMBRACING.

BEING ALL-EMBRACING HE CAN ATTAIN MAGNANIMITY.

BEING MAGNANIMOUS HE CAN ATTAIN OMNIPRESENCE.

BEING OMNIPRESENT HE CAN ATTAIN SUPREMACY.

BEING SUPREME HE CAN ATTAIN TAO.

HE WHO ATTAINS TAO IS EVERLASTING.

THOUGH HIS BODY MAY DECAY HE NEVER PERISHES.

[16c31T] PAULJ. LIN

ATTAIN THE ULTIMATE EMPTINESS;

MAINTAIN THE ABSOLUTE TRANQUILITY.

ALL THINGS RISE TOGETHER.

AND I OBSERVE THEIR RETURN ...

THE MULTITUDE OF ALL THINGS RETURN EACH TO THEIR
ORIGIN.

TO RETURN TO THE ORIGIN MEANS REPOSE;

IT MEANS RETURN TO THEIR DESTINY.

TO RETURN TO THEIR DESTINY MEANS ETERNITY;

TO KNOW ETERNITY MEANS ENLIGHTENMENT.

NOT KNOWING ETERNITY IS TO DO EVIL THINGS BLINDLY.

TO KNOW ETERNITY MEANS HAVING CAPACITY.

CAPACITY LEADS TO JUSTICE.

JUSTICE LEADS TO KINGSHIP.
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KINGSHIP LEADS TO HEAVEN.

HEAVEN LEADS TO TAO.

TAO IS EVERLASTING.

THUS THE ENTIRE LIFE WILL BE WITHOUT DANGER.

[16¢32T1] MICHAEL LAFARGUE

PUSH EMPTINESS TO THE LIMIT,

WATCH OVER STILLNESS VERY FIRMLY.

THE THOUSANDS OF THINGS ALL AROUND ARE ACTIVE -

[ GIVE MY ATTENTION TO TURNING BACK.

THINGS GROWING WILD AS WEEDS ALL TURN BACK TO THE
ROOT.

TO TURN BACK TO THE ROOT IS CALLED STILLNESS.

THIS IS 'REPORTING IN',

'REPORTING IN' IS BECOMING STEADY.

EXPERIENCING STEADINESS IS CLARITY.

NOT TO EXPERIENCE STEADINESS,

IS TO BE HEEDLESS IN ONE'S ACTIONS = BAD LUCK.

EXPERIENCING STEADINESS,

THEN ONE IS ALL-EMBRACING;

ALL-EMBRACING, THEN AN IMPARTIAL PRINCE;

PRINCE, THEN KING;

KING, THEN HEAVEN;

HEAVEN, THEN TAO;

TAO, THEN ONE LASTS VERY LONG.

AS TO DESTROYING THE SELF,

THERE WILL BE NOTHING TO FEAR.

[16¢33T] CHENG LIN

WHEN ONE HAS ATTAINED THE UTMOST HUMILITY AND ABIDED
IN THE STATE OF EXTREME QUIESCENCE, HE CAN OBSERVE THE
CYCLE OF CHANGES IN THE SIMULTANEOUS GROWTH OF ALL
ANIMATE CREATION.

THINGS APPEAR MULTITUDINOUS AND VARIED, BUT
EVENTUALLY THEY ALL RETURN TO THE COMMON ROOT.

WHEN THEY REVERT TO THE COMMON ROOT, THERE IS
QUIESCENCE.

THE STATE OF QUIESCENCE IS CALLED THE FULFILMENT OF
DESTINY.

THE FULFILMENT OF DESTINY IS CALLED NORMALCY.

THE KNOWLEDGE OF NORMALCY IS CALLED ENLIGHTENMENT.

THE IGNORANCE OF NORMALCY CAUSES HAPHAZARD ACTION,
AND BRINGS ABOUT CALAMITIES.

KNOWING NORMALCY, A MAN BECOMES PERSPICACIOUS.

BEING PERSPICACIOUS, HE BECOMES ALTRUISTIC, SUPREME,
CELESTIAL, TRUE, AND EVERLASTING.

THROUGHOUT HIS LIFE NOTHING CAN DO HIM HARM.

[16c34T] YIWU

PRACTICE EMPTINESS TO ITS ULTIMATE.
MAINTAIN TRANQUILITY SINCERELY.

ALL THINGS RISE TOGETHER;

1 ONLY CONTEMPLATE THEIR RETURN.

ALL THINGS FLOURISH;

EACH RETURNS TO ITS ROOT.

TO RETURN TO THE ROOT IS TRANQUILITY;
IT MEANS TO RETURN TO LIFE.

TO RETURN TO LIFE IS CONSTANCY;

TO KNOW CONSTANCY IS ENLIGHTENMENT.
ONE WHO DOES NOT KNOW CONSTANCY ACTS BLINDLY AND IS

IN DANGER.
KNOWING CONSTANCY, ONE'S MIND EMBRACES ALL.
EMBRACING ALL, ONE TREATS ALL THINGS EQUALLY.
TREATING ALL THINGS EQUALLY, ONE IS KINGLY.
BEING KINGLY, ONE IS IN ACCORD WITH HEAVEN.
IN ACCORD WITH HEAVEN, ONE ATTAINS THE WAY.
ATTAINING THE WAY, ONE LIVES LONG.
ONE'S ENTIRE LIFE IS WITHOUT DANGER.

[16¢35T] HAN HIONG TAN

[ STRENUOUSLY TRY TO BANISH ALL ERRANT THOUGHTS FROM
MY MIND, AND ASSIDUOUSLY ATTEMPT TO MAINTAIN QUIETUDE.

HENCEFORTH, WHILE EVERYTHING CONTINUES TO DEVELOP
AND EVOLVE, I SILENTLY WATCH ITS NATURAL TRANSFORMATION.

ALTHOUGH THERE ARE MULTIFARIOUS THINGS IN THE WORLD,

EACH AND EVERY ONE WILL GO BACK TO WHERE IT CAME
FROM.

RETURNING BACK TO WHERE IT CAME FROM IS CALLED "JING'.

IT IS ALSO CALLED 'BACK TO DESTINY'.

'BACK TO DESTINY' IS THE ETERNAL LAW.

YOU HAVE INSIGHTFUL WISDOM IF YOU UNDERSTAND THIS
ETERNAL LAW.

UNABLE TO GRASP THIS WILL BRING ABOUT CALAMITY.

KNOWING THIS, YOU WILL HAVE GREAT UNDERSTANDING.

HAVING GREAT UNDERSTANDING WILL MAKE YOU IMPARTIAL.

BEING IMPARTIAL, YOU GENERALLY FACILITATE OTHERS TO
FULFIL THEIR POTENTIAL. (ACCOMPLISHMENT)

ACCOMPLISHMENT IS IN ACCORDANCE WITH THE LAW OF
NATURE.

THE LAW OF NATURE IS CALLED DAO.

DAO IS EVERLASTING.

FOLLOWING THE WAY OF DAO, YOUR WHOLE LIFE WILL BE FREE
FROM DANGER.

[16¢36T] HuA-CHING NI

ATTAIN THE UTMOST UNOCCUPIEDNESS.

MAINTAIN THE UTMOST STILLNESS,

AND DO NOT INTERFERE WITH ALL THE THINGS THAT RUSH
TOGETHER IN ACTIVITY AND GROW LUXURIANTLY.

THEN YOU CAN SEE HOW LIVING THINGS FLOURISH AND RENEW
THEMSELVES.

YET, THEY ALL MUST RETURN TO THE ROOT AGAIN, EACH TO
ITS SIMPLE SOURCE.

KNOWING TO RETURN TO THE ROOT IS TO BE REFRESHED.

THIS IS CALLED SUBTLE REVITALIZATION.

TO RESTORE ONE'S VITALITY IS TO CONSTANTLY RENEW
ONESELF.

TO KNOW CONSTANT RENEWAL IS TO HAVE ACHIEVED
CLARITY.

IF ONE DOES NOT KNOW CONSTANT SELF RENEWAL AND THUS
ACTS FOOLISHLY,

DISASTER WILL SOON OCCUR.

KNOWING CONSTANCY IN RENEWING ONESELF,

ONE CAN EXTEND THE DURATION OF ONE'S LIFE.

IF ONE CAN DEEPLY UNDERSTAND THE EXTENSION OF LIFE'S
DURATION,

ONE IS ABLE TO CONTAIN ALL THINGS WITHIN ONESELF.

TO BE ALL-INCLUSIVE IS TO BE IMPARTIAL.

TO BE IMPARTIAL IS TO REALIZE THE POSITIVE, CREATIVE
VIRTUES OF HEAVEN.
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TO BE HEAVENLY IS TO BE ONE WITH THE SUBTLE ESSENCE OF

THE UNIVERSE.

TO BE ONE WITH THE SUBTLE ESSENCE OF THE UNIVERSE IS
TO ENJOY EVERLASTING LIFE.

SUCH A ONE WILL BE PRESERVED, EVEN AFTER THE
DISSOLUTION OF HIS PHYSICAL BODY.

[16¢37T] CHANG CHUNG-YUAN

CONTEMPLATE THE ULTIMATE VOID.

REMAIN TRULY IN QUIESCENCE.

ALL THINGS ARE TOGETHER IN ACTION,

BUT I LOOK INTO THEIR NON-ACTION.

THINGS ARE UNCEASINGLY MOVING AND RESTLESS,

YET EACH ONE IS PROCEEDING BACK TO THE ORIGIN.

PROCEEDING BACK TO THE ORIGIN IS QUIESCENCE.

TO BE IN QUIESCENCE IS TO RETURN TO THE DESTINY OF
BEING.

THE DESTINY OF BEING IS REALITY.

TO UNDERSTAND REALITY IS TO BE ENLIGHTENED.

NOT TO UNDERSTAND IT, AND TO ACT WRONGLY, LEADS TO
DISASTER.

REALITY IS ALL-EMBRACING.

TO BE ALL-EMBRACING IS TO BE SELFLESS.

TO BE SELFLESS IS TO BE ALL-PERVADING.

TO BE ALL-PERVADING IS TO BE TRANSCENDENT.

TO BE TRANSCENDENT IS TO ATTAIN TAO.

TO ATTAIN TAO IS TO BE EVERLASTING.

EVEN WHEN THE BODY DIES, IT IS NOT THE END.

[16¢38T] HENRY WEI

RETURN TO THE ROOT

KUEI KEN

EMPTY THE MIND TO THE UTMOST EXTENT.

MAINTAIN QUIESCENCE WITH THE WHOLE BEING.

THE TEN THOUSAND THINGS ARE GROWING WITH ONE
IMPULSE,

YET [ CAN DISCERN THEIR CYCLIC RETURN.

LUXURIANT INDEED ARE THE GROWING THINGS;

YET EACH AGAIN WILL RETURN TO THE ROOT.

RETURNING TO THE ROOT MEANS QUIESCENCE;

QUIESCENCE MEANS RENEWAL OF LIFE;

RENEWAL OF LIFE MEANS IN TUNE WITH THE IMMUTABLE.

KNOWING THE IMMUTABLE BRINGS ENLIGHTENMENT.

NOT KNOWING THE IMMUTABLE CAUSES DISASTER.

KNOWING THE IMMUTABLE, ONE WILL BE BROAD—MINDED;

BEING BROAD-MINDED, ONE WILL BE IMPARTIAL;

BEING IMPARTIAL, ONE WILL BE KINGLY;

BEING KINGLY, ONE WILL ATTAIN THE DIVINE;

ATTAINING THE DIVINE, ONE WILL MERGE WITH TAO,

AND BECOME IMMORTAL AND IMPERISHABLE,

EVEN AFTER THE DISAPPEARANCE OF THE BODY.

[16¢39T] HA PooNG KiM

ATTAIN THE UTMOST EMPTINESS,

HOLD FAST TO STILLNESS.

THE TEN THOUSAND THINGS RISE TOGETHER;

I SEE THEM RETURN.

ALL THINGS FLOURISH;

EACH REVERTS TO ITS ROOT.

REVERTING TO THE ROOT IS CALLED STILLNESS.

[T MEANS SUBMISSION TO FATE.

SUBMISSION TO FATE IS CALLED [SUBMISSION TO] THE
CONSTANT.

TO KNOW THE CONSTANT IS CALLED ENLIGHTENMENT.

[F YOU DO NOT KNOW THE CONSTANT,

YOU ACT BLINDLY, RUINING YOURSELF.

KNOWING THE CONSTANT, YOU WILL BE ALL-EMBRACING.

ALL-EMBRACING, HENCE IMPARTIAL;

IMPARTIAL, HENCE KING;

KING, HENCE HEAVEN;

HEAVEN, HENCE TAO;

TAO, HENCE LONG-LASTING.

THUS, YOU WILL BE FREE OF DANGER UNTIL THE END OF YOUR
LIFE.

[16c40T1] TA0 HUANG

REACHING THE ULTIMATE EMPTINESS,

CONCENTRATING ON THE CENTRAL STILLNESS,

ALL THINGS WORK TOGETHER.

FROM THIS [ OBSERVE THEIR RETURNING.

ALL THINGS UNDER HEAVEN FLOURISH IN THEIR VITALITY,

YET EACH RETURNS TO ITS OWN ROOT.

THIS IS STILLNESS.

STILLNESS MEANS RETURNING TO ITS DESTINY.

RETURNING TO ITS DESTINY IS STEADFASTNESS.

TO KNOW STEADFASTNESS MEANS ENLIGHTENMENT.

NOT TO KNOW STEADFASTNESS IS TO ACT FORCEFULLY.

ACTING FORCEFULLY BRINGS DISASTER.

KNOWING THE STEADFAST IMPLIES ACCEPTANCE.

ACCEPTANCE IS IMPARTIAL.

IMPARTIAL IS REGAL.

REGAL IS HEAVEN.

HEAVEN IS TAO.

TAO IS BEYOND DANGER EVEN WHEN THE BODY PERISHES.

[16¢c41T] TANG ZI-CHANG

TO HAVE THE GREATEST CAPACITY OF MIND, KEEP IT QUIET
AND PATIENT,

ALL THINGS ARE RESOLVED IN ORDER,

IN ORDER TO UNDERSTAND THE MERIT OF RETURN.

WHILE INDIVIDUAL THINGS ARE GROWING SIMULTANEOUSLY
YET ALL OF THEM WILL RETURN EVENTUALLY TO THE ORIGINAL
ROOT (PURE MATTER).

TO RETURN TOWARD THE ORIGINAL ROOT IS TO SEE THE
STATIC PHENOMENON.

TO SEE THE STATIC PHENOMENON IS TO KNOW THE ORIGINAL
ORDER.

TO KNOW THE ORIGINAL ORDER IS TO KNOW THE ETERNAL
LAW.

[F ONE DOES NOT KNOW THE ETERNAL LAW AND ACTS ONLY BY
MEANS OF TRIAL AND ERROR HE WILL END IN DISASTER.

BY KNOWING THE ETERNAL LAW ONE CAN HAVE CAPACITY;

BY HAVING CAPACITY ONE CAN BE IMPARTIAL;

BY BEING IMPARTIAL ONE CAN BE PERFECT;

BEING PERFECT ONE CAN BE SUPERIOR;

BY BEING SUPERIOR ONE CAN BE ETERNAL;

AND BY BEING ETERNAL ONE CAN APPROACH DAO.

THERE WILL BE NO DISCONTINUATION OF LIFE, EVEN THOUGH
A HUMAN BODY WILL DIE.
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[16c42T] WING-TSIT CHAN

ATTAIN COMPLETE VACUITY.

MAINTAIN STEADFAST QUIETUDE.

ALL THINGS COME INTO BEING,

AND I SEE THEREBY THEIR RETURN.

ALL THINGS FLOURISH,

BUT EACH ONE RETURNS TO ITS ROOT.

THIS RETURN TO ITS ROOT MEANS TRANQUILITY.

IT IS CALLED RETURNING TO ITS DESTINY.

TO RETURN TO DESTINY IS CALLED THE ETERNAL (TAO).

TO KNOW THE ETERNAL IS CALLED ENLIGHTENMENT.

NOT TO KNOW THE ETERNAL IS TO ACT BLINDLY TO RESULT IN
DISASTER.

HE WHO KNOWS THE ETERNAL IS ALL-EMBRACING.

BEING ALL-EMBRACING, HE IS IMPARTIAL.

BEING IMPARTIAL, HE IS KINGLY (UNIVERSAL).

BEING KINGLY, HE IS ONE WITH NATURE.

BEING ONE WITH NATURE, HE IS IN ACCORD WITH TAO.

BEING IN ACCORD WITH TAO, HE IS EVERLASTING

AND IS FREE FROM DANGER THROUGHOUT HIS LIFETIME.

[16¢91T] X. 1. CEMEHEHKO

B IIPEJEJIE JOCTUXKEHKS 11YCTOThI HEKOJIEBMMO
CBEPEI'AETCY IIOKO.

B BO3PACTAHMM AECITH THICSY BEIIEM 5 3P0 X
BO3BPAII[EHUE.

BEINE! HECMETHO MHOI'O, 1 KAXIAS BO3BPAIIIAETCS K
CBOEMY KOPHIO.

BO3BPAIIEHUE K KOPHIO HA3BIBAETCY [TOKOEM.

9TO O3HAUAET BO3BPAIIEHIE K CY/IBBE.

BO3BPAIIEHVE K CYIBBE JEJAET HE3BIBJIEMBIM,

3HAHUE HE3BIBJIEMOI'O HABBIBAETCS ITPOCBETOM.

B HEBHAHWM HE3BIBJIEMOI'O — 3J10 BECCMbICJIEHHOI'O
CTAHOBJIEHHY.

SHAHHE HE3BIBJIEMOI'O EMKO, B EMKOM OBIIEE, OBIIEE ECTh
1IAPB, IIAPb — 9TO HEBO, HEBO O3HAUAET /{AO, A ECJIM — A0,
3HAUMT, BEUEH Y B BE3OITACHOCTH BCIO XKH13Hb.

[16C92T] A. A. MACJIOB

LOCTUTAS TIPEAEJIBHON ITYCTOTHI, 1 COXPAHSIO TOJIHBIN
TIOKO11.

MUPHA/JIBI BEIEN BOSHUKAIOT BMECTE, 9 XKE B3UPAIO HA UX
BO3BPAII[EHUE.

M3 MHOXECTBA BEIIEN KAXIAI BOCXOAUT K CBOEMY
KOPHIO.

BO3BPAIIEHVE K KOPHIO HA30BY YMUPOTBOPEHUEM.

ATO TO, UTO 30BETCI BO3BPAIIIEHUEM K CYJIbBE.

BO3BPAIIEHUE K CYIBBE HABOBY IIOCTOSIHCTBOM.

TTO3HABIIET'O TTOCTOIHCTBO HA30BY IIPOCBETJIEHHBIM.

HE TIO3HABIINM TOCTOJHCTBA TBOPUT 3J10 I KOBAPEH.

TOT, KTO ITO3HAJI IIOCTOSIHCTBO, — BCEOBBEMJIIOII,

BCEOBBEMIIIOIIN BECIIPUCTPACTEH, BECIIPUCTPACTHBIN
CTAHOBUTCS TOCYJAPEM, I'OCYJAPh EQUHUTCS ¢ HEBOM, HEBO
EJMHUTCS C LHAO.

JIAO EOVHUTCY C BEUHOCTBIO.

JIOCTUTTIINI 9TOr0O 40 KOHIIA JHEN CBOMX HE BCTPETUT
OITACHOCTE.

[16¢93T] E. A. TOPUMHOB
JIOCTWUTI'HYB IIPEJIEJIA IIYCTOTHI, BJIFOJA IIOKON 1

YMUPOTBOPEHUE, B3UPASI HA B3AUMOIIOPOXIEHUE CYIIETO, 1
BYY CO3EPLIATE JIMIIb ITIOCTOSHHOE EI'O BO3BPAIIIEHUE.

BCE CVIIEE B ABUXEHNM, TO BOSHUKAY, TO CHOBA YXOZ4.

HO KAXJIOE 13 MHOXECTBA CYIIIECTB CTPEMUTCY
HEM3MEHHO K KOPHIO CBOEMY, A BO3BPAIIEHNE K KOPHIO 4
HA30BY ITOKOEM.

[TOKOI1 4 HABOBY BO3BPATOM K XKU3HEHHOCTHU N3HAUAJILHOM
CYIIbBBI.

BO3BPAT K XU3HEHHOCTHU HA30BY 4 IIOCTOIHCTBOM.

SHAHHE TTOCTOSHCTBA HA30BY § ITIPOCBETJIEHHOMN
MY ZIPOCTBIO.

TOT, KTO HE 3HAET IIOCTOSHCTBA, XIBET BO MPAKE
3ABJIYKIEHN 1 TBOPUT ITIOPOUHBIE JEJIA.

HO II0CTOIHCTBO 3HAIOLIMI OBIIMPHO BCEOXBATEH.

1 9TY BCEOXBATHOCTE HA30BY $ BCEOBIIHOCTBIO.

TOT, KTO OBPEJI CHI0 BCEOBIIHOCTH, JOCTONH BBITh ITAPEM.

A TIAPCTBEHHGI 110 TIPABY OBPETAET HEBO, A HEBO
OBPETAET HAO-IIVTE.

A JTAO-TIYTH — OH BEKOBEUEH.

TOT, KTO CTAJI K CEV BEKOBEUHOCTHU ITPUUACTEH, 10 CAMO
CMEPTHU HE Y3HAET HUKAKUX HECUACTHIL.

[16¢c94T] A. E. JIVKbSHOB

JIOCTUI IIPELEJIA IIYCTOTBI, COXPAHSIO IIOKOHN U
(IYIEBHYIO) UACTOTY.

BEIIM TTOTTAPHO TBOPATCS, A 1 CO3EPIIAK X BO3BPAIIEHUE.

BEIIEN MHOI'OE MHOXECTBO, HO KAXJIAT BO3BPAIIAETCY K
MX OBIIEMY KOPHIO.

BO3BPAIIEHUE K KOPHIO HA3BIBAIO TIOKOEM,

TIOKOM HA3BIBAIO CYIBBOI BO3BPAITIEHUI;

CYJZIbBY BO3BPAINEHUA HA3BIBAIO TTOCTOIHCTBOM.

SHAHUE IIOCTOJHCTBA HABBIBAIO IIPOCBETJIEHHOCTEIO.

HE3HAHUE ITIOCTOJHCTBA HABBIBAIO BE3PACCYZICTBOM,
TBOPAIINM 3J10.

SHATOIIMH IIOCTOSIHCTBO BCEOBBEMJIIOII,

BCEOBBEMJIIOIINI M ECTh I'YH-TIPABUTEJIb.

['YH-TIPABUTEJIb M ECTh BAH-IIAPb.

BAH-1IAPL 1 ECTL HEBO.

HEBO 1 ECTB HAO.

A0 11 ECTD BEUHOCTG.

BECTEJIECHOE HE UCTOIIIAETCA.

[16¢95T] 1 XuH-UIYH

HYXHO CHEJIATD [CBOE CEPALE ] IIPEJAEJIBHO
BECIIPUCTPACTHBIM, TBEPZO COXPAHATE IIOKOM, M TOT'ZIA BCE
BEIIM BYAYT U3MEHATHCS CAMI COBOM, A HAM OCTAHETCS JIIIIb
CO3EPILIATDL UX BO3BPAIIEHUE.

[B MUPE ] = BOJIBLIOE PA3HOOBPASHE BELIEN, HO [BCE OHI ]
BO3BPAIIAIOTCY K CBOEMY HAUAJLY.

BO3BPAIIEHNE K HAUAJTY HA3BIBAETCS ITOKOEM, A TTIOKOH
HABBIBAETCS BO3BPAIIIEHUMEM K CYIIIHOCTH.

BO3BPAIIEHUE K CYIITHOCTU HA3BIBAETCA IIOCTOSHCTBOM.

SHAHUE II0CTOSHCTBA HABBIBAETCS [JIOCTIKEHUEM ]
SICHOCTH, A HE3HAHUE ITOCTOJHCTBA IIPUBOIUT K BECIIOPIZIKY
11 [B PE3YJIBTATE] K 371V,

SHATOIIUHA TOCTOSHCTBO CTAHOBUTCS COBEPIIIEHHBIM;

TOT, KTO JOCTUI' COBEPIIEHCTBA, CTAHOBUTCA
CIIPABE/IJIUBBIM;

TOT, KTO OBPEJI CIIPABEJINBOCTDL, CTAHOBATCY I'OCY IAPEM.

TOT, KTO CTAHOBUTCY FOCYZIAPEM, CJIEAYET HEBY.
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TOT, KTO CIIEAYET HEBY, CIEAYET JAO.
TOT, KTO CJIEAYET JAO, BEUEH U JIO KOHIIA KU3HU [TAKOI
TOCYZIAPB ]| HE BYAET IOJBEPTATBCS OITACHOCTH.

[16¢96T] [. I1. KoHuccu

KOrzA 1yCTOTA BYIET JOBEZEHA [0 ITOCJIEQHETO
IIPEJEJIA, TO BYET T'JIYBOUANIINM ITOKOM.

BCIKAS BEIIb PACTET, B UEM $1 BIXKY BO3BPAIIEHUE (WJIN
KPYT'OBOPOT).

TIPABIA, BEIIM UPE3BBIUAMTHO PABHOOBPA3HBI, HO BCE OHI
BO3BPAIIAIOTCS K CBOEMY HAUAJTY.

BOBBPAIIEHUE BEIIEN K CBOEMY HAUAJIY K ECTE IIOKOM.

TIOKOI 11 ECTb BO3BPAIIIEHUE K XKW3HU.

BOBBPAIIEHME K KU3HU 1 ECTDH IIOCTOIHCTBO.

SHAIOIMINI TTOCTOSHCTBO (MM BEYHOCTD) — MYZPEIL.

HEBHAIOIINT TTIOCTOSHCTBA BYAET AENCTBOBATH I10 CBOEMY
IIPOU3BOJIY, II0ATOMY OH IIPM3LIBAET K CEBE BELY.

SHAIOIINN IIOCTOJIHCTBO UMEET BCEOBBEMITIOIIYIO ZIYIILY.

VIMEOIINI BCEOBBEMIIIOIIYIO AYIIY BYIET ITPABOCY IEH.

TIPABOCYIHBLIA BYAET IIAPEM.

KTO LIAPL, TOT COEAMHAETCSA C HEBOM.

KTO0 COEAMHEH ¢ HEBOM, TOT BYIET II0JI0BEH TAO,
KOTOPOE CYIIIECTBYET OT BEUHOCTH.

TEJIO ET'0 IIOT'MBHET (YMPET, KOI'IA HACTAHET BPEMSI), HO
(1IYX Er'0) HUKOI'IA HE YHUUTOXUTCHL.

[16¢97T] B. B. MAJISIBUH

JIOMIM B IIYCTOTE ZI0 IIPELEJIA.

BJ1roJ1m 1I0KOM CO BCEM TIIAHMEM.

BCE BEIIM B MUPE BO3HUKAKT COBMECTHO,

9 TAK ITIPO3PEBAIO X BO3BPAT.

BEINIM 9BJIAIOTCY BE3 IIOPA/IKA, BE3 CUETA,

1 KAXIAY BO3BPAIIIAETCA K CBOEMY KOPHIO.

BO3BPAIIEHUE K KOPHIO — 9TO IIOKOH,

TIOKOM — 9TO BO3BPAIIEHUE K CYJLBE.

BO3BPAIIEHUE K CYIBBE — 9TO IIOCTOSHCTBO,

SHAHUE IIOCTOJHCTBA — 9TO IIPOCBETJIEHHOCTD,

A HE 3HATDL IIOCTOJHCTBA — 3HAUUT CJIEIIOTON HABJIEUD
BE/Y.

KT0 3HAET IIOCTOJHCTBO, TOT BCE BMECTUT B CEB;

KTO BCE BMECTUT B CEBSI, TOT BECIIPUCTPACTEH.

KTO BECIIPUCTPACTEH, TOT LIAPCTBEH,

KTO LIAPCTBEH, TOT II0JIOBEH HEBY.

KT0 110J0BEH HEBY, TOT IIPETBOPYET IIYTh.

KTO IIPETBOPIET I1VTh,

TOT HPEBYAET H0JICO

W 10 KOHLIA IHEV U3BETHET BPEIA.

[16c98T] B. B. BUHOIPOJCKUI

CTPEMHUCH K TIPELEJTY IIYCTOTEL

CTAPAICA YIEPXHUBATE COCTOSIHUE TIOKO4.

MUPHAJIBI CYIIHOCTEN AENMCTBYIOT OJHOMOMEHTHO.

MoO$ CYITHOCTD — JIJISE TOI'O, UTOBbI CO3EPIIATh
BO3BPAII[EHUE.

BEADL CYIMHOCTEN BECTIOPSIIOUHO MHOTO, A KAXIAS
BO3BPAIIAETCS, IIPUXOO4 K CBOEMY KOPHIO.

TIPMXO/] K KOPHIO BBIPAXKAETCY ITOKOEM.

TTOKOM BBIPAXKAETCY BO3BPAIIEHUEM CY/IbBbI.

BO3BPAIIEHUE CY/IbBbl BEIPAXKAETCY IIOCTOAHCTBOM.

SHAHHE TTOCTOSHCTBA BBIPAXKAETCS ITPOCBETJIEHUEM.

HE 3HAJ TIOCTOSIHCTBA, CYETUIILCH, CO3OABAS HEYJAUH.

OCO3HAHUE IIOCTOSHCTBA JEJIAET BOCIIPUMMUMBLIM.

BOCIIPUMMUMBOCTD BEJET K CIIOCOBHOCTHU BhITh
CIIPABEIJIUBBIM.

ECJM CTIPABEJINB, TO MOXEIID BLITH [TPABUTEJIEM.

Byayun TIPABUTEJIEM, COOBIIAEIILCSA C HEBOM.

COOBIIIALCE C HEBOM, IIPUXOMUIIL K TIYTH.

JBUT'ASCH 110 IIYTH, CIIOCOBEH BECKOHEUHO JJIATE.

TEJIO NCUE3HET, A HE IIOI'MBHEIIb.

A corpus of 50 proofed translations of % T i & % or Lao Zi Dao De Jing; downloaded from www.sanmayce.com; 122/671



—a

PSEUDO-CHAPTER SEVENTEEN

—A

[17c01T] ROBERT G. HENRICKS

WITH THE HIGHEST [KIND OF RULERS ], THOSE BELOW SIMPLY
KNOW THEY EXIST.

WITH THOSE ONE STEP DOWN — THEY LOVE AND PRAISE THEM.

WITH THOSE ONE FURTHER STEP DOWN — THEY FEAR THEM.

AND WITH THOSE AT THE BOTTOM — THEY RIDICULE AND
INSULT THEM.

WHEN TRUST IS INSUFFICIENT, THERE WILL BE NO TRUST [IN
RETURN].

HESITANT, UNDECIDED! LIKE THIS IS HIS RESPECT FOR
SPEAKING.

HE COMPLETES HIS TASKS AND FINISHES HIS AFFAIRS,

YET THE COMMON PEOPLE SAY, "THESE THINGS ALL
HAPPENED BY NATURE."

[17¢02T] JouN C. H. Wu

THE HIGHEST TYPE OF RULER IS ONE OF WHOSE EXISTENCE
THE PEOPLE ARE BARELY AWARE.

NEXT COMES ONE WHOM THEY LOVE AND PRAISE.

NEXT COMES ONE WHOM THEY FEAR.

NEXT COMES ONE WHOM THEY DESPISE AND DEFY.

WHEN YOU ARE LACKING IN FAITH,

OTHERS WILL BE UNFAITHFUL TO YOU.

THE SAGE IS SELF~EFFACING AND SCANTY OF WORDS.

WHEN HIS TASK IS ACCOMPLISHED AND THINGS HAVE BEEN
COMPLETED,

ALL THE PEOPLE SAY, "WE OURSELVES HAVE ACHIEVED IT!"

[17¢03T] D. C.LAU

THE BEST OF ALL RULERS IS BUT A SHADOWY PRESENCE TO
HIS SUBJECTS.

NEXT COMES THE RULER THEY LOVE AND PRAISE;

NEXT COMES ONE THEY FEAR;

NEXT COMES ONE WITH WHOM THEY TAKE LIBERTIES.

WHEN THERE IS NOT ENOUGH FAITH, THERE IS LACK OF GOOD
FAITH.

HESITANT, HE DOES NOT UTTER WORDS LIGHTLY.

WHEN HIS TASK IS ACCOMPLISHED AND HIS WORK DONE

THE PEOPLE ALL SAY, 'IT HAPPENED TO US NATURALLY.'

[17c04T] R. L. WING

SUPERIOR LEADERS ARE THOSE WHOSE EXISTENCE IS MERELY
KNOWN;

THE NEXT BEST ARE LOVED AND HONORED; THE NEXT ARE
RESPECTED;

AND THE NEXT ARE RIDICULED.

THOSE WHO LACK BELIEF

WILL NOT IN TURN BE BELIEVED.

BUT WHEN THE COMMAND COMES FROM AFAR

AND THE WORK IS DONE, THE GOAL ACHIEVED,

THE PEOPLE SAY, "WE DID IT NATURALLY."

[17¢05T] REN JIYU

THE BEST RULERS ARE THOSE ABOUT WHOM PEOPLE KNOW
NOTHING BUT THEIR EXISTENCE.

THE NEXT BEST ARE THOSE WHOM PEOPLE LOVE AND PRAISE,

THE NEXT ARE THOSE WHOM PEOPLE FEAR,

THE NEXT ARE THOSE WHOM PEOPLE DESPISE.

ONLY WHEN ONE IS NOT FAITHWORTHY, WILL FAITHLESS
EVENTS TAKE PLACE!

SO IDLE, (THE BEST RULERS) SELDOM ISSUE ANY ORDERS.

WHEN SOME AFFAIRS ARE ACCOMPLISHED,

ALL COMMON PEOPLE WILL SAY "WE ARE IN OURSELVES."

[17c06T] GIA-FU FENG

THE VERY HIGHEST IS BARELY KNOWN BY MEN.

THEN COMES THAT WHICH THEY KNOW AND LOVE,

THEN THAT WHICH IS FEARED,

THEN THAT WHICH IS DESPISED.

HE WHO DOES NOT TRUST ENOUGH WILL NOT BE TRUSTED.
WHEN ACTIONS ARE PERFORMED

WITHOUT UNNECESSARY SPEECH,

PEOPLE SAY, "WE DID IT!"

[17c07T] Lok SANG Ho

THE SUPREME STAYS WITH THE ONE WHO IS LEAST CLEVER.

OTHERS, WHO MERELY PAYS TRIBUTE TO THE SUPREME
VERBALLY,

STAY FURTHER AWAY FROM THE SUPREME.

STILL OTHERS, WHO FEAR THE SUPREME,

ARE MORE DISTANT FROM THE SUPREME.

STILL OTHERS, WHO LIVE IN DEFILEMENT OF THE SUPREME,

ARE THE WORST.

THERE ARE PEOPLE WHO BELIEVE INADEQUATELY.

THERE ARE PEOPLE WHO DO NOT BELIEVE AT ALL.

TAKE THINGS EASY AND SPARE YOUR WORDS.

WHEN WHAT NEEDS DONE GETS DONE

PEOPLE WILL SAY "HOW NATURAL AND EASY IT IS!"

[17c08T] XIAOLIN YANG

THE BEST RULER, THE PEOPLE DO NOT FEEL HIS PRESENCE.

THE SECOND BEST, THE PEOPLE LOVE AND PRAISE HIM.

THE THIRD BEST, THE PEOPLE FEAR HIM.

THE WORST, THE PEOPLE INSULT HIM.

IF A RULER DOES NOT FULLY TRUST HIS PEOPLE,

THE PEOPLE WILL NOT TRUST HIM.

A GOOD RULER LETS HIS PEOPLE BE FREE AND RARELY GIVES
ORDERS.

SO, WHEN THINGS ARE ACCOMPLISHED, THE PEOPLE SAY,

"THIS IS WHAT WE ARE SUPPOSE TO DO."

[17c09T] WALTER GORN OLD, BEING NATURAL

IN THE FIRST AGE OF MANKIND THE PEOPLE RECOGNISED
THEIR SUPERIORS.

IN THE SECOND AGE THEY SERVED AND FLATTERED THEM.

IN THE THIRD AGE THEY FEARED THEM.

IN THE FOURTH AGE THEY DESPISED THEM.

WHERE FAITH IS LACKING IT DOES NOT INSPIRE CONFIDENCE.

HOW CAREFUL THEY WERE IN THEIR EXPRESSIONS!

WHEN THEY HAD DONE A GOOD THING THEY WOULD SAY,
"HOW VERY NATURAL WE ARE!"

[17¢10T] JAMES LEGGE

IN THE HIGHEST ANTIQUITY, (THE PEOPLE) DID NOT KNOW
THAT THERE WERE (THEIR RULERS).

IN THE NEXT AGE THEY LOVED THEM AND PRAISED THEM.
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IN THE NEXT THEY FEARED THEM; IN THE NEXT THEY
DESPISED THEM.

THUS IT WAS THAT WHEN FAITH (IN THE TAO) WAS DEFICIENT
(IN THE RULERS) A WANT OF FAITH IN THEM ENSUED (IN THE
PEOPLE).

HOW IRRESOLUTE DID THOSE (EARLIEST RULERS) APPEAR,
SHOWING (BY THEIR RETICENCE) THE IMPORTANCE WHICH THEY
SET UPON THEIR WORDS!

THEIR WORK WAS DONE AND THEIR UNDERTAKINGS WERE
SUCCESSFUL, WHILE THE PEOPLE ALL SAID, '"WE ARE AS WE ARE,
OF OURSELVES!'

[17c11T] DAVID HINTON

THE LOFTIEST RULER IS BARELY KNOWN AMONG THOSE
BELOW.

NEXT COMES A RULER PEOPLE LOVE AND PRAISE.

AFTER THAT, ONE THEY FEAR, AND THEN ONE THEY DESPISE.

IF YOU DON'T STAND SINCERE BY YOUR WORDS

HOW SINCERE CAN THE PEOPLE BE?

TAKE GREAT CARE OVER WORDS, TREASURE THEM,

AND WHEN THE HUNDRED-FOLD PEOPLE SEE

YOUR WORK SUCCEED IN ALL THEY DO

THEY'LL SAY IT'S JUST OCCURRENCE APPEARING OF ITSELF.

[17¢12T] CHICHUNG HUANG

THE SUPREME SOVEREIGN — THE PEOPLE BARELY KNEW HE
WAS THERE;

THE NEXT — THEY LOVED AND PRAISED HIM;

THE NEXT — THEY FEARED HIM;

THE LOWEST — THEY DESPISED HIM.

ONLY WHEN HIS TRUST BECAME DEFICIENT

WAS THERE DISTRUST.

HESITANT, HE GRUDGED HIS WORDS;

MERITS SCORED, AFFAIRS ACCOMPLISHED,

THE HUNDRED FAMILY NAMES SAID: "THAT'S THE WAY THINGS
ARE WITH US."

[17c13T] ELLEN M. CHEN

THE BEST GOVERNMENT, THE PEOPLE KNOW IT IS JUST THERE.

THE NEXT BEST, THEY LOVE AND PRAISE IT.

THE NEXT, THEY FEAR IT.

THE NEXT, THEY REVILE AGAINST IT.

WHEN YOU DON'T TRUST (HSIN) [THE PEOPLE] ENOUGH,

THEN THEY ARE UNTRUSTWORTHY (PU HSIN).

QUIET, WHY VALUE WORDS (YEN)?

WORK IS ACCOMPLISHED, THINGS ARE DONE.

PEOPLE ALL SAY THAT I AM NATURAL (TZU-JAN).

[17c14T] LEE SUN CHEN ORG

THE BEST LEADERS WERE THOSE WHOSE DEPENDENTS WERE
NOT EVEN AWARE OF THEIR EXISTENCES [SINCE THEY WERE FREE
FROM THE FEELING OF INSECURITY, THEY DID NOT BOTHER TO
SEEK RECOGNITION OF THEIR AUTHORITY J;

NEXT WERE LEADERS WHO WERE LOVED BY THEIR PEOPLE,
[FOR THEY ENJOYED TO BE RECOGNIZED, AS EVIDENCED BY THEIR
PEOPLE'S APPRECIATION AND LOVE];

COME NEXT TO IT WERE LEADERS WHO LOVED TO RECEIVE
FLATTERINGS FROM THEIR UNDERLINGS, [BECAUSE THEIR
ATTENTIVENESS ASSURED THEM OF THEIR POWER];

FURTHER DOWN NEXT [CLOSE TO THE BOTTOM] WERE

LEADERS WHO WOULD INTIMIDATE THEIR SUBORDINATES, [FOR
THEY TOOK PLEASURE OUT OF DISPLAYING THEIR CONTROL OVER
OTHERS];

THE POOREST LEADERS WERE THOSE WHO WERE EVEN
INSULTED BY THEIR SUBJECTS, [BECAUSE THEY WERE
RECOGNIZABLE ONLY AS LEADERS THROUGH STATUS QUO, AND
PEOPLE FAN OUT THEIR FRUSTRATIONS THROUGH THEIR SLURS ].

WHEN THERE ARE NOT ADEQUATE EVIDENCES FOR
CREDIBILITY, DISTRUST WILL GROW;

[A RULER] SHOULD BE PENSIVE AND REFRAIN FROM
ANNOUNCING PROMISES [WHICH ARE NOT BACKED BY
COMPREHENSIVE CONSIDERATION AND SERIOUS COMMITMENT ];

THUS WHEN THE DEEDS ARE ACCOMPLISHED SUCCESSFULLY,
PEOPLE WILL CONSTRUE THAT MY PERFORMANCES WERE IMPELLED
BY NATURAL FORCES [WHICH CARRIES THE MOST TRUSTWORTHY
FAIRNESS].

[17¢15T] TIEN CONG TRAN

THE BEST RULER IS ONE OF WHOSE EXISTENCE THE PEOPLE
ARE BARELY AWARE.

NEXT COMES ONE WHOM THEY LOVE AND PRAISE.

NEXT COMES ONE WHOM THEY FEAR.

NEXT COMES ONE WHOM THEY DESPISE AND DEFY.

WHEN SINCERITY IS NOT ENOUGH, THERE IS LACK OF FAITH.

WITH THE RULER WHO IS CAUTIOUS AND SCANTY OF WORDS,
WHEN HIS WORK IS DONE AND THINGS ARE ACCOMPLISHED, ALL
THE PEOPLE SAY, "WE OURSELVES HAVE NATURALLY ACHIEVED
"

[17c16T] THOMAS Z. ZHANG

THE BEST GOVERNMENT IS ONE IN WHICH ITS CITIZENS ARE
UNAWARE OF ITS EXISTENCE.

THE NEXT BEST REWARDS THE CITIZENS SO THAT THEY ARE
LOYAL.

A WORSE ONE, MAKE THE CITIZENS FEAR.

THE WORST CAUSES THEM TO REBEL.

BECAUSE SUCH RULERS LOSE CREDIBILITY THEREFORE PEOPLE
NO LONGER TRUST THEM.

TAKE IT EASY AND NEVER ABUSE THE POWER.

THIS WILL MAKE RULERS MORE SUCCESSFUL AND SATISFIED.

IN TURN, THE CITIZEN WOULD PRAISE SUCH RULERS WHO MAKE
THEM AT EASE.

[17c17T] ARTHUR WALEY

OF THE HIGHEST THE PEOPLE MERELY KNOW THAT SUCH A
ONE EXISTS;

THE NEXT THEY DRAW NEAR TO AND PRAISE.

THE NEXT THEY SHRINK FROM, INTIMIDATED; BUT REVILE.

TRULY, 'IT IS BY NOT BELIEVING PEOPLE THAT YOU TURN
THEM INTO LIARS'.

BUT FROM THE SAGE IT IS SO HARD AT ANY PRICE TO GET A
SINGLE WORD,

THAT WHEN HIS TASK IS ACCOMPLISHED, HIS WORK DONE,

THROUGHOUT THE COUNTRY EVERY ONE SAYS 'IT HAPPENED
OF ITS OWN ACCORD'.

[17¢18T1] RICHARD JOHN LYNN

THE "VERY HIGHEST" BY THOSE BELOW IS JUST KNOWN TO
EXIST.

THE NEXT IS HE WHO IS A PARENT TO THEM, IN WHOM THEY
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REJOICE.

THE NEXT IS HE WHOM THEY FEAR.

THE NEXT IS HE WHOM THEY TREAT WITH CONTEMPT.

[F ONE FAILS TO HAVE TRUST, A CORRESPONDING LACK OF
TRUST IN HIM OCCURS.

HE TAKES HIS TIME, OH, AS HE WEIGHS HIS WORDS
CAREFULLY.

AND, WHEN SUCCESS IS HAD AND THE TASK ACCOMPLISHED,
THE COMMON FOLK ALL SAY, "WE JUST LIVE NATURALLY."

[17¢19T] LIN YUTANG

RULERS

OF THE BEST RULERS

THE PEOPLE (ONLY) KNOW THAT THEY EXIST;

THE NEXT BEST THEY LOVE AND PRAISE;

THE NEXT THEY FEAR;

AND THE NEXT THEY REVILE.

WHEN THEY DO NOT COMMAND THE PEOPLE'S FAITH,

SOME WILL LOSE FAITH IN THEM,

AND THEN THEY RESORT TO OATHS!

BUT (OF THE BEST) WHEN THEIR TASK IS ACCOMPLISHED,
THEIR WORK DONE,

THE PEOPLE ALL REMARK, "WE HAVE DONE IT OURSELVES."

[17¢20T] VICTOR H. MAIR

PREEMINENT IS ONE WHOSE SUBJECTS BARELY KNOW HE
EXISTS;

THE NEXT IS ONE TO WHOM THEY FEEL CLOSE AND PRAISE;

THE NEXT IS ONE WHOM THEY FEAR;

THE LOWEST IS ONE WHOM THEY DESPISE.

WHEN THE RULER'S TRUST IS WANTING,

THERE WILL BE NO TRUST IN HIM.

CAUTIOUS, HE VALUES HIS WORDS.

WHEN HIS WORK IS COMPLETED AND HIS AFFAIRS FINISHED,

THE COMMON PEOPLE SAY, "WE ARE LIKE THIS BY
OURSELVES."

[17c21T] TOLBERT MCCARROLL

THE BEST LEADER IS ONE WHOSE EXISTENCE IS BARELY
KNOWN BY THE PEOPLE.

NEXT COMES ONE WHOM THEY LOVE AND PRAISE.

NEXT COMES ONE THEY FEAR.

NEXT COMES ONE THEY DEFY.

[F YOU DO NOT TRUST ENOUGH, YOU WILL NOT BE TRUSTED.

TRUE PERSONS DO NOT OFFER WORDS LIGHTLY.

WHEN THEIR TASK IS ACCOMPLISHED AND THEIR WORK IS
COMPLETED,

THE PEOPLE SAY, "IT HAPPENED TO US NATURALLY."

[17c221] DavID H. L1

AT THE HIGHEST LEVEL, ONE IS UNSEEN.

AT THE NEXT LEVEL, ONE IS LIKED AND PRAISED.

AT THE NEXT LEVEL, ONE IS FEARED.

AT THE NEXT LEVEL, ONE IS RIDICULED.

ONE LACKING IN TRUSTWORTHINESS LOSES THE [POPULACE'S]
TRUST.

CAREFREE, ONE VALUES ONE'S WORDS.

WITH WORK ACCOMPLISHED AND BUSINESS DONE, THE GENTRY
SAY: "WE DO THIS NATURALLY."

[17¢23T] YASUHIKO GENKU KIMURA

THE SUPREME LEADER IS ONE WHOSE EXISTENCE IS BARELY
KNOWN.

NEXT BEST IS ONE WHO IS LOVED AND PRAISED.

NEXT IS ONE WHO IS FEARED.

THE LAST IS ONE WHO IS CONTEMNED.

NO TRUST WILL EVER BE ACCORDED TO A LEADER WHO LACKS
INTEGRITY.

THEREFORE, WITH DEEP COMMITMENT,

HONOR YOUR WORDS AND TRUST THE WORDS OF OTHERS.

THEN, WHEN THE WORK IS DONE AND SUCCESS ACHIEVED,

THE PEOPLE WILL SAY, "WE DID IT OURSELVES."

[17¢24T] CHOU-WING CHOHAN

THE GREATEST RULERS ARE THE ONES WHOSE EXISTENCE THE
PEOPLE DO NOT NOTICE AT ALL,

THE RULERS WHO ARE INFERIOR TO THEM ARE THE ONES
WHOM THE PEOPLE HONOR AND PRAISE,

AND INFERIOR TO THOSE ARE THE ONES OF WHOM THEY ARE
AFRAID,

AND INFERIOR TO THOSE ARE THE ONES WHOM THEY DESPISE.

WHEN THERE IS A LACK OF FAITH IN THE RULER,

NO ONE BELIEVES IN HIS RULE.

NOW, LEARN HOW MUCH IMPORTANCE MUST BE ATTRIBUTED
TO WORDS.

[17¢25T] MAN-Ho Kwok

THE HIGHEST FORM OF GOVERNMENT

[S WHAT PEOPLE HARDLY EVEN REALIZE IS THERE.

NEXT IS THAT OF THE SAGE

WHO IS SEEN, AND LOVED, AND RESPECTED.

NEXT DOWN IS THE DICTATORSHIP

THAT THRIVES ON OPPRESSION AND TERROR

AND THE LAST IS THAT OF THOSE WHO LIE

AND END UP DESPISED AND REJECTED.

THE SAGE SAYS LITTLE -

AND DOES NOT TIE THE PEOPLE DOWN;

AND THE PEOPLE STAY HAPPY

BELIEVING THAT WHAT HAPPENS

HAPPENS, NATURALLY.

[17¢26T] GU ZHENGKUN

THE BEST RULER IS UNKNOWN TO HIS SUBJECTS;

NEXT COMES THE RULER LOVED AND PRAISED;

NEXT COMES THE RULER BEING FEARED;

NEXT COMES THE RULER DISDAINED.

THE LACK OF FAITH ON THE PART OF THE RULER

LEADS TO THE LACK OF CONFIDENCE IN HIM ON THE PART OF
THE PEOPLE.

THE BEST RULER IS LEISURELY AND CAREFREE, SELDOM
ISSUING ORDERS.

WHEN THE STATE AFFAIRS ARE PROPERLY DEALT WITH,

THE PEOPLE ALL SAY, "IT SHOULD HAVE HAPPENED TO US
LIKE THIS."

[17¢c27T] CHAO-HSIU CHEN

THE BEST RULERS ARE THOSE WHOM THE PEOPLE BARELY
KNOW EXIST.

THE NEXT BEST ARE THOSE WHOM THE PEOPLE LOVE AND
PRAISE.
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THEN THERE ARE THOSE WHOM THE PEOPLE FEAR AND
DESPISE.

[F THEY DO NOT RULE THE COUNTRY WITH FAITH, THE PEOPLE

WILL NOT RESPOND TO THEM WITH TRUST.
THE BEST RULERS DO NOT NEED TO RULE THE PEOPLE WITH
WORDS.

[F THEY HAVE ACCOMPLISHED THEIR TASK, THE PEOPLE WILL

BE RULED AUTOMATICALLY.

[17¢28T] LIU QIXUAN

THE BEST KING RULES SO THAT PEOPLE KNOW THAT "THERE

IS A KING."
THE LESS WISE KING RULES SO THAT HE IS PRAISED AND
LOVED.
THE STILL LESS WISE KING RULES SO THAT HE IS FEARED.
THE WORST KING RULES SO THAT HE IS CURSED.
HE WHO ABIDES BY NOTHING,
WHO RULES BY SAYING AND DOING NOTHING MISLEADING,

ACHIEVES SUCH POLITICAL SUCCESS THAT PEOPLE ALL THINK

THEY ARE JUST FOLLOWING THEIR OWN NATURE.

[17¢29T] Sl Fu HWANG
THE ANCIENT GOVERNMENT
LAO TZE SAYS,

IN THE HIGHEST ANTIQUITY, PEOPLE ONLY KNEW THAT THERE

WERE RULERS.

NEXT WERE THOSE THEY LOVED AND PRAISED.

THEN THERE WERE THOSE THEY FEARED.

AND FINALLY THERE WERE THOSE THEY DESPISED.

THUS IT WAS WHEN THE RULER WAS DEFICIENT IN THE TAO
FAITH THAT HIS PEOPLE ENSURED HIM WITH WANT OF FAITH.

HOW IRRESOLUTE ARE THOSE WHO APPRECIATE RETICENCE.

ALTHOUGH THE WORK WAS COMPLETED AND THE
UNDERTAKING SUCCESSFUL, ALL THE PEOPLE WOULD SAY, 'IT
HAPPENED TO US NATURALLY.'

[17¢30T] CH'U TA-KAO

THE GREAT RULERS - THE PEOPLE DO NOT NOTICE THEIR
EXISTENCE;

THE LESSER ONES — THEY ATTACH TO AND PRAISE THEM;

THE STILL LESSER ONES - THEY FEAR THEM,;

THE STILL LESSER ONES - THEY DESPISE THEM.

FOR WHERE FAITH IS LACKING,

IT CANNOT BE MET BY FAITH.

NOW HOW MUCH IMPORTANCE MUST BE ATTRIBUTED TO
WORDS!

[17¢c31T] PAULJ. LIN

OF THE BEST, THE PEOPLE BARELY KNOW OF HIS EXISTENCE.

OF THE NEXT BEST, THE PEOPLE LOVE AND PRAISE HIM.

OF THE NEXT ONE, THE PEOPLE ARE AFRAID OF HIM.

AND OF THE NEXT, THE PEOPLE DESPISE HIM.

HE WHO DOES NOT TRUST OTHERS ENOUGH WILL NOT BE
TRUSTED BY THEM.

THEREFORE, HESITATING, ONE SHOULD CAREFULLY CHOOSE
HIS WORDS.

WHEN HE ACCOMPLISHES HIS TASK AND THE THINGS GET
DONE,

THE PEOPLE ALL SAY: "WE HAVE DONE IT BY OURSELVES."

[17¢32T1] MICHAEL LAFARGUE

THE GREATEST RULER: THOSE UNDER HIM ONLY KNOW HE
EXISTS;

THE NEXT BEST KIND: THEY LOVE AND PRAISE HIM;

THE NEXT: THEY ARE IN AWE OF HIM;

THE NEXT: THEY DESPISE HIM.

WHEN SINCERITY DOES NOT SUFFICE,

IT WAS NOT SINCERITY.

("RETICENT - HE IS SPARING WITH WORDS.")

HE ACHIEVES SUCCESSES,

HE ACCOMPLISHES HIS TASKS,

AND THE HUNDRED CLANS ALL SAY:

"WE ARE JUST BEING NATURAL."

[17¢33T] CHENG LIN

UNDER THE HIGHEST TYPE OF RULER, THE SUBJECTS ARE
HARDLY AWARE OF HIS EXISTENCE.

UNDER THE NEXT TYPE OF RULER, THE SUBJECTS LOVE HIS
GOVERNMENT.

UNDER THE STILL NEXT TYPE OF RULER, THE SUBJECTS
PRAISE HIS GOVERNMENT.

UNDER THE STILL NEXT TYPE OF RULER, THE SUBJECTS
STAND IN AWE OF HIS GOVERNMENT.

UNDER THE STILL NEXT TYPE OF RULER, THE SUBJECTS
DESPISE HIS GOVERNMENT.

WHEN ONE FAILS TO INSPIRE CONFIDENCE, THERE MUST BE
CAUSE FOR DISTRUST.

BE QUIET!

HOW CAN SPEECH BE OF ANY AVAIL!

WHEN THERE ARE SUCCESSES AND ACHIEVEMENTS, THE
PEOPLE BELIEVE THAT THESE ARE THE NATURAL RESULTS.

[17¢c34T] YIWU

THE BEST RULER: THE PEOPLE MERELY KNOW HE EXISTS.

NEXT BEST: THE PEOPLE LOVE AND PRAISE HIM.

NEXT: THE PEOPLE FEAR HIM.

LOWEST: THE PEOPLE DESPISE HIM.

BECAUSE HE DOES NOT TRUST ENOUGH,

HE WILL NOT BE TRUSTED BY OTHERS.

SILENT, THE BEST RULER VALUES HIS WORDS.

WHEN HE HAS ACHIEVED MERIT AND COMPLETED HIS WORKS,

THE PEOPLE ALL SAY, "WE DID IT OURSELVES."

[17¢35T] HAN HIONG TAN

PEOPLE TAKE THE GREAT RULER FOR GRANTED AND ARE
OBLIVIOUS TO HIS PRESENCE.

THE GOOD RULER IS LOVED AND ACCLAIMED BY HIS SUBJECTS.

THE MEDIOCRE RULER IS UNIVERSALLY FEARED.

THE BAD RULER IS GENERALLY DESPISED;

BECAUSE HE LACKS CREDIBILITY, THE SUBJECTS DO NOT
TRUST HIM.

ON THE OTHER HAND, THE GREAT RULER SELDOM ISSUES
ORDERS.

YET HE APPEARS TO ACCOMPLISH EVERYTHING
EFFORTLESSLY.

TO HIS SUBJECTS EVERYTHING HE DOES IS JUST A NATURAL
OCCURRENCE.

[17¢36T] HUA-CHING NI
HIGH BEINGS OF DEEP UNIVERSAL VIRTUE WORK
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UNASSERTIVELY.

THEY HELP ALL PEOPLE,

YET PEOPLE ARE BARELY AWARE OF THEIR EXISTENCE.

LEADERS OF GREAT ACHIEVEMENT EARN THE FRIENDSHIP AND
PRAISE OF PEOPLE.

LEADERS OF GREAT STRENGTH MAKE PEOPLE AFRAID.

PEOPLE DESPISE AND DEFY A LEADER WHO IS
UNTRUSTWORTHY.

ONE CANNOT INSPIRE CONFIDENCE IN PEOPLE THROUGH
WORDS ALONE;

IT MUST BE ACCOMPANIED BY CORRECT DEEDS.

WHEN ONE OF SUBTLE VIRTUE HAS ACCOMPLISHED HIS TASK,
ALL THE PEOPLE WILL SAY:

"IT IS WE OURSELVES WHO MADE IT SO."

[17¢37T] CHANG CHUNG-YUAN

THE BEST LEADER IS ONE WHOM NO ONE KNOWS.

THE NEXT BEST IS ONE WHO IS INTIMATE WITH THE PEOPLE
AND IS FLATTERED BY THEM.

THE NEXT IS ONE WHO IS FEARED BY THE PEOPLE.

THE NEXT IS ONE WHO IS HELD IN CONTEMPT BY THE PEOPLE.

THEREFORE, WHEN ONE'S SINCERITY IS NOT SUFFICIENT, ONE
DOES NOT HAVE THE CONFIDENCE OF THE PEOPLE.

BE CAUTIOUS! AND SPARE WORDS.

THEN WHEN WORK IS DONE AND THINGS ARE ACCOMPLISHED,

PEOPLE WILL SAY THAT THINGS HAPPENED BY THEMSELVES.

[17¢38T] HENRY WEI

THE ATMOSPHERE OF SIMPLICITY

CH'UN FENG

THE BEST RULERS ARE NOT KNOWN TO THE PEOPLE;

THEN COME THOSE WHO ARE LOVED AND PRAISED;

THEN THOSE WHO ARE HELD IN AWE;

AND LASTLY THOSE WHO ARE DESPISED.

WHEN ONE'S FAITH IS INADEQUATE,

[T WILL NOT EVOKE FAITH FROM OTHER PEOPLE.

(WISE RULERS) ARE WARY AND TREASURE THEIR WORDS.

WHEN THEIR TASK IS ACCOMPLISHED AND THEIR WORK DONE,

ALL THE PEOPLE WOULD SAY:

"WE DID IT OF OUR FREE WILL."

[17¢39T] HA POONG KM

OF THE RULERS, THE BEST IS ONE OF WHOSE EXISTENCE HIS
PEOPLE ARE [MERELY] AWARE;

NEXT COMES ONE WHOM THEY LOVE AND PRAISE;

NEXT COMES ONE WHOM THEY FEAR;

NEXT COMES ONE WHOM THEY DESPISE.

WHEN YOU DON'T TRUST THEM,

THEY WILL NOT TRUST YOU.

CALM, I RARELY SPEAK.

YET THE TASK IS ACCOMPLISHED;

THE PEOPLE CALL ME TZU-JAN.

[17¢c40T] TAO HUANG

THE EMINENT HAS CONSCIOUSNESS OF SELF.

THE NEXT DOWN ARE LOVED AND PRAISED.

THE NEXT DOWN ARE FEARED,

AT THE BOTTOM IS THE SOURCE.

WHEN FAITH IS WEAK, THERE IS DISTRUST.

ESPECIALLY IN THE WORTH OF SPEECH.

RESULTS SPEAK FOR THEMSELVES.
THIS, PEOPLE CALL ME NATURE.

[17c41T] TANG ZI-CHANG

THE HIGHEST RULE IS THAT THE PEOPLE ARE NOT AWARE OF
BEING RULED.

THE NEXT IS THAT THEY LOVE AND PRAISE IT.

THE LAST IS WHAT THEY FEAR AND DEFY.

TRUTH ALONE IS NOT ENOUGH, SOME TRUTH IS NOT ALWAYS
TRUE.

[T 1S STILL BETTER TO HAVE ECONOMY OF WORDS.

AFTER PERSONAL DUTIES WERE ACCOMPLISHED, AND THE
STATE AFFAIRS WERE SATISFIED — ALL PEOPLE SAID "HE IS
NATURAL".

[17c427] WING-TSIT CHAN

THE BEST (RULERS) ARE THOSE WHOSE EXISTENCE IS
(MERELY) KNOWN BY THE PEOPLE.

THE NEXT BEST ARE THOSE WHO ARE LOVED AND PRAISED.

THE NEXT ARE THOSE WHO ARE FEARED.

AND THE NEXT ARE THOSE WHO ARE DESPISED.

[T IS ONLY WHEN ONE DOES NOT HAVE ENOUGH FAITH IN
OTHERS THAT OTHERS WILL HAVE NO FAITH IN HIM.

(THE GREAT RULERS) VALUE THEIR WORDS HIGHLY.

THEY ACCOMPLISH THEIR TASK, THEY COMPLETE THEIR WORK.

NEVERTHELESS THEIR PEOPLE SAY THAT THEY SIMPLY
FOLLOW NATURE.

[17¢91T] 1. Y. CEMEHEHKO

HAUBBICIINH — 9TO KOT QA HU3IIUE JIMIIL 3HAIOT O ETO
CYHIECTBOBAHUU;

HUXE ETO TOT, KOI'O C JIIOBOBBIO XBAJIAT;

EIIE BOJIEE HU3KOI'O — BOSITCH,

CAMOT'0O XKE HU3KOI'O — IIPE3UPAIOT.

KTO HE CIIOCOBEH JIOBEPITH OPYTMM, TOMY HE JJOBEPIIOT.

C KAKOIO HEYBEPEHHOCTBIO HAMBBLICIINI OTHOCUTCI K
CJIOBAM!

OH MU JIOPOXKUT!

KOrZIA KE CBEPIIEHBI JEJIA, JOCTUTHYTHI YCIIEXH, TO BCE B
HAPOZE T'OBOPSIT: "9l CAMOCTEH".

[17¢c92T] A. A. MACJIOB

JIVUIINI U3 TIPABUTEJIEN — TOT, O CYIIECTBOBAHUU
KOTOPOTI'O HU3bI HE 3HAIOT.

CJIEOM 3A HAM NIYT TE IIPABUTEJIM, KOTOPBIX JIIOBIT 1
TIOUNTAIOT.

3A HUMHU CJIELYIOT IIPABUTEJIN, KOTOPBIX HU3bI BOATCH,
BCJIEZ 3A KOMMU MY T IIPABUTEJIN, KOTOPBIX IIPE3UPAIOT.

TOT, B KOM HEZIOCTATOYHO UCKPEHHOCTH, CTAJIKUBAETCS C
HEUCKPEHHOCTBIO.

COMHEBAIOIIMECS, OHM LIEHAT CBOM CJIOBA.

KOrIA UX LIEJIb JOCTUTHYTA, A JEJIO 3ABEPIIEHO, IIPOCTOM
HAPOJI TOBOPUT: "OTO CJIYUMJIOCH C HAMU CAMO COBOI".

[17c93T] E. A. TOPUMHOB

O BBICOYAMIIEM ITPABUTEJIE BCE TTOAJAHHBIE 3HAIOT JIMIIIb
OJIHO: OH ECTb.

EMY YCTVYIIUT TOT, KOI'O HAPOJI JIFOBUT 1 XBAJIUT.

HO EIIE HIKE TOT, KOI'O HAPOZ BOUTCA.

HO XYXE BCEX TAKOU MOHAPX, KOTOPOI'O B HAPOJIE
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[IPE3UPAIOT.

KOI'JIA TIPABUTEJIb HUIKOMY HE JIOBEPSET, EMY JIOBEPUS HE
BYJIET TOXE HUKOI'IA.

HO 1O AJIMHHLBI ITPABUTEJIL OCTOPOXHO OTHOCUTCS K
CJIOBAM, LIEHY UX.

KOI'IA BCE CJIABHBIE ZIEJIA ET'O 3ABEPIIEHbI, HAPO/]
BOCKJIMKHET: "O, TAK Mbl I CAMU TOUHO TAKOBBI!"

[17¢c94T] A. E. JIYKbSHOB

JIVUILIAI TIPABUTEJIb TOT, O KOTOPOM HU3bI 3HAIOT JIAIIb TO,
YTO ECTb TAKOBOI.

XYXKE ET'O TOT, C KOTOPbIM POHSICE, IIPEBO3HOCST EI'O.

XYXKE 9TOI'0 TOT, KOTOPOI'O BOSITCSI.

1 BCEX XYKE TOT, KOTOPOI'O IIPE3UPAIOT.

"HEIOBEPUE IINTAET HEBEPHE!"

0, KAK TPOI'ATEJIBHO [JIYBOKU 9TU APATOLIEHHBIE CJIOBA!

YCIIEMIHO 3ABEPIIAIO IIOCJIELOBATEJILHOCTD JEJ, 1 BCE CTO
POJIOB UEJIOBEUECKHUX HASBIBAIOT MEHS ECTECTBEHHOCTBIO (113B1
KAHD).

[17¢95T] I8 XyH-1IyH

JIVUIIAI IIPABUTEJIb TOT, O KOTOPOM HAPOJI 3HAET JIMIIb
TO, UTO OH CYHIECTBYET.

HECKOJIBKO XYKE TE IIPABUTEJIM, KOTOPBIE TPEBYIOT OT
HAPOJIA ET'O JIIOBUTH Y BO3BBIIATD.

EIIE XYXE TE [IPABUTEJIM, KOTOPBIX HAPOJ BOUTCH, 1 XYXKE
BCEX TE IIPABUTEJIU, KOTOPBIX HAPOJI IIPESUPAET.

TT0STOMY, KTO HE 3ACJIYKUBAET ZJOBEPUS, HE II0JIb3YETCH
JIOBEPUEM [V JIOAEN].

KTO BAYMUUB 1 CAEPKAH B CJIOBAX, YCIIEIIHO COBEPHIAET
JEJIA, 1 HAPOJ] I'OBOPUT, UTO OH CJIEJLYET ECTECTBEHHOCT.

[17c96T] A. II. KoHuccu

CYIIECTBYET JI1 BBICOUAMIIEE BBITHE, 51 HE 3HAIO;

HO MOXHO (IYXOM) TIPUBJIMBUTECS K HEMY 11 BO3OABATD
EMY XBAJLY, IOTOM = BOSITBCSI ETO, A 3ATEM — IIPEHEBPEI'ATb
UM.

OT HEJIOCTATKA BEPBI [IPOUCXOJIUT HEBEPUE.

0, KAK MEJUIEHHBI CJIOBA, CKA3BIBAEMBIE C BECOM 1 CO
CMbICJIOM!

KOI'ZIA COBEPIIEHBI 3ACJIYI'Y U CIEJIAHBI II0JIBUTH, TO BCE
3EMJIEAEJIBIIBI CKAXYT, UTO 9TO JOCTUTHYTO ECTECTBEHHBIM
XOJIOM BELIEIL.

[17¢97T] B. B. MAJISIBUH

C HAUBBICIIMMY BbIJIO TAK: HU3bI IIPOCTO 3HAJIU, UTO OHU
ECTb.

HUXE CTOSUIA TE, KOI'O BCE JIIOBUJIA U IIPOCJIABJISLIIA.

EH_[E HUXE CTOJJIN TE, KOI'O BOAJIUCD,

A HUXE BCEX — TE, KOI'O IIPE3UPAJII.

TOMY, KTO B CEBE HE UMEET JJOCTATOYHO JOBEPI,
JIOBEPUS HE OKAXYT.

HEPEMUTEJIbHBI! BOT TAK OH LIEHUT CJIOBA.

Z[OBBETCF{ YCIIEXA, CHAEJIAET AEJIO,

A JIIOJIY TOBOPAT: "Y HAC BCE TTOJIYUMJIOCH CAMO COBOI",

[17¢98T] B. B. BUHOTPOACKHI

CAMBII1 BBICIIMI — BHU3Y JIMIIb OCO3HAIOT EI'O
CYINECTBOBAHMNE.

CIELYIOIINIT — ET'O JIOBIT U BOCXBAJISIOT.

CHEZOYIONMHA — OTHOCATCS CO CTPAXOM.

CHEAYIONMI — OTHOCATCH C ITPE3PEHUEM.

ECJ1 B TEBE HEZOCTATOUHO BEPEI, TO BBITUE HE BEPUT
TEBE.

By OCTOPOXHBIM 1 TIEHA CBOU CJIOBA.

YCHEXN JOCTUTAIOTCA, OEJA COBEPITAIOTCA.

[IPEAOCTABUTEJIA CTA POLOB BCEI'JA CUMTAIOT, UTO 51 B
COCTOSIHUN CAMOIIPOM3BOJIBHON ECTECTBEHHOCTH.
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PSEUDO-CHAPTER EIGHTEEN

.

[18c01T] ROBERT G. HENRICKS

THEREFORE, WHEN THE GREAT WAY IS REJECTED, IT IS THEN
THAT WE HAVE THE VIRTUES OF HUMANITY AND RIGHTEOUSNESS;

WHEN KNOWLEDGE AND WISDOM APPEAR, IT IS THEN THAT
THERE IS GREAT HYPOCRISY;

WHEN THE SIX RELATIONS ARE NOT IN HARMONY, IT IS THEN
THAT WE HAVE FILIAL PIETY AND COMPASSION;

AND WHEN THE COUNTRY IS IN CHAOS AND CONFUSION, IT IS
THEN THAT THERE ARE VIRTUOUS OFFICIALS.

[18c02T] JouN C. H. Wu

WHEN THE GREAT TAO WAS ABANDONED,

THERE APPEARED HUMANITY AND JUSTICE.

WHEN INTELLIGENCE AND WIT AROSE,

THERE APPEARED GREAT HYPOCRITES.

WHEN THE SIX RELATIONS LOST THEIR HARMONY,

THERE APPEARED FILIAL PIETY AND PATERNAL KINDNESS.

WHEN DARKNESS AND DISORDER BEGAN TO REIGN IN A
KINGDOM,

THERE APPEARED THE LOYAL MINISTERS.

[18c03T] D. C.Lau

WHEN THE GREAT WAY FALLS INTO DISUSE

THERE ARE BENEVOLENCE AND RECTITUDE;

WHEN CLEVERNESS EMERGES

THERE IS GREAT HYPOCRISY;

WHEN THE SIX RELATIONS ARE AT VARIANCE

THERE ARE FILIAL CHILDREN;

WHEN THE STATE IS BENIGHTED

THERE ARE LOYAL MINISTERS.

[18c04T] R. L. WING

WHEN THE GREAT TAO IS FORGOTTEN,

PHILANTHROPY AND MORALITY APPEAR.

INTELLIGENT STRATEGIES ARE PRODUCED, AND GREAT
HYPOCRISIES EMERGE.

WHEN THE FAMILY HAS NO HARMONY, PIETY AND DEVOTION
APPEAR.

THE NATION IS CONFUSED BY CHAOS, AND LOYAL PATRIOTS
EMERGE.

[18c05T] REN JIYU

WHEN THE GREAT TAO IS ABANDONED,

THE DOCTRINES OF BENEVOLENCE AND RIGHTEOUSNESS WILL
COME TO LIGHT.

WHEN KNOWLEDGE AND WISDOM APPEAR, GREAT HYPOCRISY
WILL ALSO EMERGE.

WHEN A FAMILY FALLS INTO DISPUTE,

FILIAL PIETY AND PARENTAL AFFECTION TO CHILDREN WILL BE
ADVOCATED.

WHEN A COUNTRY FALLS INTO DISORDER, THERE WILL BE
LOYAL MINISTERS.

[18c06T] GIA-FU FENG

WHEN THE GREAT TAO IS FORGOTTEN,

KINDNESS AND MORALITY ARISE.

WHEN WISDOM AND INTELLIGENCE ARE BORN,

THE GREAT PRETENSE BEGINS.

WHEN THERE IS NO PEACE WITHIN THE FAMILY,

FILIAL PIETY AND DEVOTION ARISE.

WHEN THE COUNTRY IS CONFUSED AND IN CHAOS,

LOYAL MINISTERS APPEAR.

[18c07T] LOK SANG Ho

WHEN THE WAY HAS BEEN ABANDONED,

THE TALK ABOUT KINDNESS AND FAIRNESS EMERGES.

WHEN CLEVER PEOPLE ABOUND,

FRAUDULENCE AND PRETENTIOUSNESS BECOME
COMMONPLACE.

WHEN THERE IS DISCORD IN THE FAMILY,

PEOPLE WILL LEARN TO BECOME BETTER PARENTS AND
BETTER CHILDREN.

WHEN THE COUNTRY FALLS INTO DISARRAY,

MINISTERS WHO FAITHFULLY SERVE THE COUNTRY ARISE.

[18c08T] XIAOLIN YANG

WHEN THE DAO IS THROWN AWAY, CHARITY AND
RIGHTEOUSNESS HAVE TO BE USED TO GOVERN PEOPLE.

WHEN SIMPLICITY IS REPLACED BY SMARTNESS AND
CALCULATIONS, THERE WILL BE A LOT OF WICKED PEOPLE.

ONLY WHEN A FAMILY IS NOT IN HARMONY, WILL A GOOD SON
OR FATHER BECOME PRECIOUS;

ONLY WHEN A COUNTRY IS IN RUINS, WILL HEROES APPEAR.

[18c09T] WALTER GORN OLD, PATCHING UP

WHEN THE GREAT TAO IS LOST MEN FOLLOW AFTER CHARITY
AND DUTY TO ONE'S NEIGHBOUR.

WHEN WISDOM HAS MET WITH HONOURS THE WORLD IS FULL
OF PRETENDERS.

WHEN FAMILY TIES ARE SEVERED THEN FILIAL DUTY AND
PARENTAL INDULGENCE TAKE THEIR PLACE.

WHEN A NATION IS FILLED WITH STRIFE THEN DO PATRIOTS
FLOURISH.

[18¢10T] JAMES LEGGE

WHEN THE GREAT TAO (WAY OR METHOD) CEASED TO BE
OBSERVED, BENEVOLENCE AND RIGHTEOUSNESS CAME INTO
VOGUE.

(THEN) APPEARED WISDOM AND SHREWDNESS, AND THERE
ENSUED GREAT HYPOCRISY.

WHEN HARMONY NO LONGER PREVAILED THROUGHOUT THE SIX

KINSHIPS, FILIAL SONS FOUND THEIR MANIFESTATION;
WHEN THE STATES AND CLANS FELL INTO DISORDER, LOYAL
MINISTERS APPEARED.

[18c11T] DAVID HINTON

WHEN THE GREAT WAY IS ABANDONED WE'RE FACED WITH
HUMANITY AND DUTY.

WHEN CLEVER WISDOM APPEARS WE'RE FACED WITH
DUPLICITY.

WHEN FAMILIAL HARMONY ENDS WE'RE FACED WITH
OBEDIENCE AND KINDNESS.

AND WHEN CHAOS ENGULFS THE NATION WE'RE FACED WITH
TRUSTWORTHY MINISTERS.

[18c12T] CHICHUNG HUANG
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THEREFORE, ONLY WHEN THE GREAT TAO WAS ABANDONED

WAS THERE HUMANITY AND RIGHTEOUSNESS;

ONLY WHEN CRAFT EMERGED

WAS THERE GREAT DECEPTION;

ONLY WHEN THE SIX BLOOD RELATIONS BECAME DISCORDANT

WAS THERE FILIAL PIETY AND PARENTAL LOVE;

ONLY WHEN STATE AND FIEF BECAME CHAOTIC

WERE THERE UPRIGHT OFFICIALS.

[18c13T] ELLEN M. CHEN

ON THE DECLINE OF THE GREAT TAO,

THERE ARE HUMANITY (JEN) AND RIGHTEOUSNESS (I).

WHEN INTELLIGENCE (HUI) AND KNOWLEDGE (CHIH) APPEAR,

THERE IS GREAT ARTIFICIALITY (WEI).

WHEN THE SIX RELATIONS ARE NOT IN HARMONY,

THERE ARE FILIAL PIETY (HSIAO) AND PARENTAL LOVE (TZ'U).

WHEN A NATION IS IN DARKNESS (HUN) AND DISORDER (LUAN),

THERE ARE LOYAL MINISTERS.

[18c14T] LEE SUN CHEN ORG

WHEN THE GREAT TAO WAS ABANDONED [BY SOCIETY],
THEORIES ON HUMANITARIANISM AND RIGHTEOUSNESS SPRANG UP;

WHEN THE QUEST FOR WISDOM WAS OVERLOOKED (DISCARDED
BY PEOPLE RESPONSIBLE FOR SOCIAL AGENDA), SOPHISTICATED
PRETENDERS FLOURISHED;

WHEN DISCORDS OCCURRED BETWEEN FATHER AND SON,
HUSBAND AND WIFE, OR AMONG SIBLINGS, THE EXALTATION OF
FILIAL PIETY AND PARENTAL BENIGNANCY BECAME SOCIAL
RITUALS;

WHEN THERE WERE CHAOS AND CONFUSIONS IN A STATE, THE
(CEREMONIAL) COMMENDATION OF LOYALTY OF GOVERNMENT
OFFICERS [BECAME NOTHING MORE THAN FORMALITIES].

[18¢c15T] TIEN CONG TRAN

WHEN THE GREAT WAY WAS ABANDONED, THERE APPEARED
BENEVOLENCE AND RIGHTEOUSNESS.

WHEN INTELLIGENCE AROSE, THERE APPEARED THE GREAT
LYING.

WHEN THE SIX RELATIONS LOST THEIR HARMONY, THERE
APPEARED FILIAL PIETY AND PATERNAL KINDNESS.

WHEN DARKNESS AND DISORDER BEGAN TO REIGN IN A
KINGDOM, THERE APPEARED THE LOYAL MINISTERS.

[18C16T] THOMAS Z. ZHANG

BECAUSE MORALITY IS ABANDONED, GOOD BEHAVIOR BECOMES
DISTINGUISHED.

BECAUSE THERE IS CLEVERNESS, CHEATING COULD
ACCOMPANY IT.

BECAUSE FAMILY MEMBERS DO NOT GET ALONG, RULES FOR
RESPECTING ELDERLY AND LOVING YOUNGSTERS ARE CREATED.

BECAUSE THE COUNTRY IS IN CHAOS, THERE IS NEED FOR
HONEST AND ABLE OFFICERS TO UPHOLD ORDER.

[18¢c17T] ARTHUR WALEY

IT WAS WHEN THE GREAT WAY DECLINED

THAT HUMAN KINDNESS AND MORALITY AROSE;

IT WAS WHEN INTELLIGENCE AND KNOWLEDGE APPEARED
THAT THE GREAT ARTIFICE BEGAN.

IT WAS WHEN THE SIX NEAR ONES WERE NO LONGER AT PEACE
THAT THERE WAS TALK OF 'DUTIFUL SONS';

NOR TILL FATHERLAND WAS DARK WITH STRIFE

DID WE HEAR OF 'LOYAL SLAVES'.

[18C18T] RICHARD JOHN LYNN

IT IS WHEN THE GREAT DAO IS FORSAKEN THAT BENEVOLENCE
AND RIGHTEOUSNESS APPEAR,

WHEN WISDOM AND INTELLIGENCE EMERGE THAT GREAT
FALSEHOOD OCCURS,

WHEN THE SIX RELATIONS EXIST IN DISHARMONY THAT THE
OBEDIENT AND THE KIND APPEAR, AND WHEN THE STATE IS IN
DISORDER THAT LOYAL MINISTERS ARISE.

[18¢19T] LIN YUTANG

THE DECLINE OF TAO

ON THE DECLINE OF THE GREAT TAO,

THE DOCTRINES OF "HUMANITY" AND "JUSTICE" AROSE.

WHEN KNOWLEDGE AND CLEVERNESS APPEARED,

GREAT HYPOCRISY FOLLOWED IN ITS WAKE.

WHEN THE SIX RELATIONSHIPS NO LONGER LIVED AT PEACE,

THERE WAS (PRAISE OF) "KIND PARENTS" AND "FILIAL SONS."

WHEN A COUNTRY FELL INTO CHAOS AND MISRULE,

THERE WAS (PRAISE OF) "LOYAL MINISTERS."

[18c20T] VICTOR H. MAIR

THEREFORE,

WHEN THE GREAT WAY WAS FORSAKEN,

THERE WAS HUMANENESS AND RIGHTEOUSNESS;

WHEN CUNNING AND WIT APPEARED,

THERE WAS GREAT FALSITY;

WHEN THE SIX FAMILY RELATIONSHIPS LACKED HARMONY,

THERE WERE FILIAL PIETY AND PARENTAL KINDNESS;

WHEN THE STATE AND ROYAL HOUSE WERE IN DISARRAY,

THERE WERE UPRIGHT MINISTERS.

[18c21T] TOLBERT MCCARROLL

WHEN THE GREAT TAO IS FORGOTTEN,

BENEVOLENCE AND MORAL CODES ARISE.

WHEN SHREWDNESS AND CLEVERNESS APPEAR,

GREAT HYPOCRISY FOLLOWS.

WHEN THERE IS NO HARMONY IN THE FAMILY,

FILIAL MANNERS ARE DEVELOPED.

WHEN THE COUNTRY IS IN DISORDER,

MINISTERS APPEAR AS LOYAL SERVANTS.

[18c22T1] DaviD H. L1

WHEN GRAND DIRECTION IS NOT IN EVIDENCE,
NOBLENESS AND RIGHTEOUSNESS COME TO THE FORE.
WHEN CLEVERNESS AND GLIBNESS ARE IN VIEW,
GRAND PRETENSES COME TO THE FORE.

WHEN FAMILY RELATIONS ARE IN DISHARMONY,
FILIALITY AND PARENTAL LOVE COME TO THE FORE.
WHEN A STATE IS IN DISARRAY,

LOYAL MINISTERS COME TO THE FORE.

[18¢23T] YASUHIKO GENKU KIMURA

WHEN THE INNER TRUTH OF THE TAO IS LOST,
THE OUTER CODE OF MORALITY COMES INTO BEING.
WHEN CLEVERNESS REIGNS IN THE WORLD,
HYPOCRISY BECOMES RAMPANT;

WHEN DISCORD ARISES IN THE FAMILY,
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FILIALITY IS EMPHASIZED;
WHEN CHAOS BEFALLS THE NATION,
RESPECT IS ACCORDED TO LOYAL SUBJECTS ALONE.

[18c24T] CHOU-WING CHOHAN

WHEN THE GREAT TAO IS LOST, JUSTICE, RIGHTEOUSNESS
AND GOOD WILL SPRING FORTH.

WHEN WISDOM AND CUNNING EMERGE, HYPOCRISY RAISES ITS
HEAD.

WHEN FAMILY TIES ARE NO LONGER HARMONIOUS, HONORING
PARENTS AND CARING FOR CHILDREN STILL REMAIN.

WHEN A NATION IS IN A STATE OF CONFUSION AND DISORDER,
PATRIOTISM BECOMES EVIDENT.

WHEN TAO IS PRESENT, EQUILIBRIUM IS PRESENT.

WHEN TAO IS LOST, THE DIFFERENCES BETWEEN THINGS
EMERGE.

[18c25T] MAN-HO KwWoK

WHEN THE GREAT TAO IS LOST SIGHT OF —

THEN PEOPLE HAVE TO TRY TO BE KIND AND GENTLE.

THEY TRY TO COMPENSATE BY BEING CLEVER

BUT THIS ONLY BREEDS HYPOCRISY AND SLEIGHT-0F~-HAND.

WHEN FAMILIES FALL OUT

RELATIONSHIPS SOUR INTO USELESS FORMALITY.

WHEN THE NATION IS MISLED AND IN CHAOS MINISTERS
MOUTH EMPTY PROMISES.

[18c26T] GU ZHENGKUN

THE ADVOCATING OF BENEVOLENCE AND RECTITUDE

STEMS FROM THE DISUSE OF THE GREAT TAO.

THE GREAT HYPOCRISY

FOLLOWS THE EMERGENCE OF CLEVERNESS AND WISDOM.

FILIALITY AND BENEVOLENCE COME

ALONG WITH THE FAMILY FEUD.

THE LOYAL SUBJECTS SHOW THEMSELVES

WHEN THE STATE IS IN GREAT DISORDER.

[18¢27T] CHAO-HSIU CHEN

WHEN THE TAO DISAPPEARS, HUMANITY AND JUSTICE WILL
APPEAR BY THEMSELVES.

WHEN INTELLIGENCE APPEARS, FALSITY WILL APPEAR TOO.

WHEN RELATIVES FALL INTO DISHARMONY, FILIAL PIETY AND
KINDHEARTEDNESS WILL APPEAR.

WHEN THE COUNTRY FALLS INTO CHAOS, OFFICIAL LOYALISTS
WILL APPEAR.

[18c28T] LIU QIXUAN

WHEN THE WAY IS LOST

THERE NEEDS TO BE GRACE AND KINDNESS.

WHEN SOPHISTICATED KNOWLEDGE IS PRODUCED

THERE MUST BE FALSEHOOD.

WHEN RELATIVES TURN RUDE TO EACH OTHER,

THERE MUST BE FILIAL PIETY.

WHEN A COUNTRY IS IN CHAOS,

THERE WILL APPEAR LOYALTY.

[18¢29T] SHI FU HWANG

THE TAO Is NOT IN USE

LAO TZE SAYS,

WHEN THE GREAT TAO IS NOT IN USE, BENEVOLENCE AND

RIGHTEOUSNESS COME INTO VOGUE.

WHEN WISDOM AND SHREWDNESS APPEAR, THERE ENSURES
GREAT HYPOCRISY.

WHEN SIX KINSHIPS NO LONGER LIVE AT PEACE, FILIAL PIETY
AND LENITY FIND THEIR MANIFESTATION.

WHEN THE STATE FALLS INTO CHAOS, LOYAL MINISTERS
APPEAR.

[18c30T] CH'U TA-KAO

WHEN THE GREAT TAO IS LOST, SPRING FORTH BENEVOLENCE
AND RIGHTEOUSNESS.

WHEN WISDOM AND SAGACITY ARISE, THERE ARE GREAT
HYPOCRITES.

WHEN FAMILY RELATIONS ARE NO LONGER HARMONIOUS, WE
HAVE FILIAL CHILDREN AND DEVOTED PARENTS.

WHEN A NATION IS IN CONFUSION AND DISORDER, PATRIOTS
ARE RECOGNIZED.

WHERE TAO IS, EQUILIBRIUM IS.

WHEN TAO IS LOST, OUT COME ALL THE DIFFERENCES OF
THINGS.

[18c31T] PAUL J. LIN

WHEN THE GREAT TAO IS ABANDONED,

THERE ARE HUMAN-HEARTEDNESS AND RIGHTEOUSNESS;

WHEN KNOWLEDGE AND WISDOM ARISE,

THERE IS GREAT HYPOCRISY;

WHEN THE SIX RELATIONS ARE NOT IN ACCORD,

THERE ARE FILIAL PIETY AND PATERNAL AFFECTION;

WHEN A COUNTRY IS IN DISORDER,

THERE ARE LOYAL MINISTERS.

[18¢c32T] MICHAEL LAFARGUE

WHEN GREAT TAO VANISHED

WE GOT 'GOODNESS AND MORALITY'.

WHEN "WISDOM AND KNOW-HOW' AROSE

WE GOT THE GREAT SHAMS.

WHEN THE SIX FAMILY RELATIONSHIPS FELL INTO
DISHARMONY

WE GOT 'RESPECT AND CARING'.

WHEN THE STATES AND THE GREAT FAMILIES BECAME ALL
BENIGHTED AND DISORDERED

WE GOT 'LOYAL SUBJECTS'.

[18¢33T] CHENG LIN

WHEN THE GREAT TRUTH IS ABANDONED, THE TEACHINGS OF
BENEVOLENCE AND RIGHTEOUSNESS BECOME FASHIONABLE.

WHEN WIT AND CUNNING ARE HIGHLY ESTEEMED, THE ADEPTS
IN HYPOCRISY BECOME FASHIONABLE.

WHEN DISCORD REIGNS IN THE FAMILY, THE TEACHINGS OF
FILIAL PIETY AND FRATERNAL LOVE BECOME FASHIONABLE.

WHEN CHAOS PREVAILS IN THE COUNTRY, THE LOYAL
MINISTERS BECOME FASHIONABLE.

[18c34T] YIWU

WHEN THE GREAT WAY WAS ABANDONED,

HUMANITY AND RIGHTEOUSNESS APPEARED.

WHEN THE INTELLIGENT AND KNOWLEDGEABLE AROSE,
GREAT HYPOCRISY APPEARED.

WHEN THE SIX RELATIONSHIPS WERE NOT IN HARMONY,
FILIAL PIETY AND PATERNALISTIC KINDNESS APPEARED.
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WHEN THE STATE WAS IN CHAOS AND DISORDER,
LOYAL MINISTERS APPEARED.

[18c35T] HAN HIONG TAN

WHEN THE GREAT DAO IS IN DECLINE,

BENEVOLENCE AND LOYALTY APPEAR.

AS WISDOM ARISES, SO DOES HYPOCRISY.

ONLY IN A FEUDING FAMILY DO FILIAL PIETY AND PARENTAL
DOTING BECOME CONSPICUOUS.

LOYAL MINISTERS EMERGE WHENEVER THE COUNTRY IS IN
CHAOS.

[18c36T] HUA-CHING NI

WHEN HUMANKIND STRAYED FROM THE NATURAL WAY OF
LIFE,

RELATIVE SOCIAL DISCIPLINES BEGAN TO APPEAR.

WHEN INTELLIGENCE AND CLEVERNESS OF MIND ARE ADMIRED,

GREAT HYPOCRISY IS BORN.

WHEN DISHARMONY MANIFESTED IN FAMILY RELATIONS,

CHILDREN WHO RESPECTED THEIR PARENTS AND PARENTS WHO
LOVED THEIR CHILDREN BECAME RARE EXAMPLES.

WHEN CHAOS PREVAILED IN THE COUNTRY,

ONLY A FEW LOYAL MINISTERS WERE RECOGNIZED.

LET ALL PEOPLE RETURN TO THEIR TRUE NATURE.

LOVE, KINDNESS, WISDOM, FAMILY HARMONY, AND LOYALTY
SHOULD NOT BE TAUGHT ONE BY ONE,

SEPARATELY FROM AN HONEST LIFE.

THEN, ONCE AGAIN, PEOPLE WILL REGAIN THE NATURAL
VIRTUE OF WHOLENESS.

THE WORLD WILL BE NATURALLY ORDERED.

THERE WILL BE NO ONE WHO SINGLY AND CUNNINGLY WORKS
FOR PERSONAL INTEREST ALONE.

[18¢37T] CHANG CHUNG-YUAN

AS SOON AS THE GREAT TAO IS CAST ASIDE,

THERE PREVAILS THE TEACHING OF BENEVOLENCE AND
RIGHTEOUSNESS.

AS SOON AS INTELLECTION AND PRUDENCE ARE ESTEEMED,

THERE IS PRODUCED THE GREAT FALSEHOOD.

AS SOON AS THE MEMBERS OF A FAMILY ARE NO LONGER AT
PEACE,

THERE IS A DEMAND FOR FILIAL PIETY AND LOVE.

AS SOON AS A NATION IS IN CONFUSION AND REBELLION,

THERE IS A CLAIM FOR LOYAL OFFICERS.

[18c38T] HENRY WEI

SOCIAL DECADENCE

Su Po

THE GREAT TAO HAVING BEEN ABANDONED,

THERE ARISE BENEVOLENCE AND RIGHTEOUSNESS.

WITH THE EMERGENCE OF WIT AND WISDOM,

THERE COMES INTO BEING MONSTROUS HYPOCRISY.

WHEN THE SIX RELATIVES FAIL TO LIVE IN HARMONY,

THERE ARISE FILIAL PIETY AND PARENTAL LOVE.

WHEN THE STATE FALLS INTO DARKNESS AND DISORDER,

THERE COME INTO EXISTENCE LOYAL MINISTERS.

[18¢39T] HA PooNG KM

WHEN THE GREAT TAO IS ABANDONED,

YOU HAVE HUMANENESS AND RIGHTEOUSNESS.

WHEN WISDOM APPEARS,

YOU HAVE GREAT FALSEHOOD.

WHEN THE SIX RELATIONS ARE IN DISHARMONY,

YOU HAVE FILIAL PIETY AND PARENTAL LOVE.

WHEN THE STATE IS IN DISORDER,

YOU HAVE LOYAL MINISTERS.

[18c40T] TAO HUANG

WHEN THE GREAT TAO IS ABANDONED,

THERE IS BENEVOLENCE AND RIGHTEOUSNESS.

WHEN INTELLIGENCE ARISES,

THERE IS A GREAT DEAL OF MANIPULATION.

WHEN THERE IS DISHARMONY IN THE FAMILY,

THERE COMES ABOUT FILIAL PIETY.

WHEN THE COUNTRY IS IN BIG TROUBLE,

THERE ARISES PATRIOTISM.

[18c41T] TANG ZI-CHANG

WHEN THE SUPERIOR DAO WAS LOST, BENEVOLENCE AND
RIGHTEOUSNESS WERE CREATED.

WHEN INTELLIGENCE AND SKILLS PREVAILED, SUPERIOR
HYPOCRISY WAS DISPLAYED.

WHEN FAMILY RELATIONS WERE NOT IN HARMONY, FILIAL
PIETY AND PARENTAL KINDNESS WERE ENCOURAGED.

WHEN A COUNTRY WAS IN DISORDER AND JUSTICE FAILED,
LOYALTY AND RELIABILITY WERE REQUIRED.

[18c42T] WING-TSIT CHAN

WHEN THE GREAT TAO DECLINED,

THE DOCTRINE OF HUMANITY AND RIGHTEOUSNESS AROSE.

WHEN KNOWLEDGE AND WISDOM APPEARED,

THERE EMERGED GREAT HYPOCRISY.

WHEN THE SIX FAMILY RELATIONSHIPS ARE NOT IN HARMONY,

THERE WILL BE THE ADVOCACY OF FILIAL PIETY AND DEEP
LOVE TO CHILDREN.

WHEN A COUNTRY IS IN DISORDER,

THERE WILL BE THE PRAISE OF LOYAL MINISTERS.

[18c91T] M. Y. CEMEHEHKO

JINIIb CTOUT IIPEHEBPEUL BEJIMKUM Z[AO, TIPUXOOAT C
YEJIOBEUHOCTDBIO U CITPABEJJIMBOCTEIO.

A BO3HUKAET MYAPOCTD, U IHOABJIAETCSA BOJIbITAA JIOXKb.

KOI‘Z[A BPAXIAYET BCA POAHA, TO HAUMHAIOT UCIIOBEJOBATH
CBIHOBHIOIO ITOUTUTEJIBHOCTD C POZ[I/ITEJTBCKOI?I JIIOBOBBIO.

CTPAHA OBBATA PACHPE]?I, Y TOT'JA XKAJIYIOT IIPEJAHHBIE
TIOAJAHHBIE.

[18c92T] A. A. MACJIOB

KorzA BEJIMKOE JIAO YTPAUMBAETCY, BOSHUKAIOT
"TYMAHHOCTB" 1 "oar".

KOr A IOABJIAETCS BEJIMKOE MYIPCTBOBAHUE, TO
BO3HUKAET U BEJIUKAS GAJIBIIb.

KOrZIA HET TAPMOHMM CPEJIM ECTH KATETOPUI
POACTBEHHIKOB, TO BO3HUKAET "ChIHOBHAS IIOUTUTEJILHOCTE",

KOrZA roCcy JAPCTBO OXBAUEHO CMYTOM, TO ITOABJIAIOTCA
"TIPEJAHHBIE YNHOBHUKU",

[18¢93T] E. A. TOPUMHOB
BEJmKUM JAO-IIYTD IIOHEC YIIEPB, 1 IHHOIBUJINCH
MIJIOCEPZME M CIIPABEJIMBOCTD, A MYJIPOCTb BUJIHA JIMIIb
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TOI'IA, KOI'IA ECTD BEJIMKAS JIOXD. CMYTA ¥ XAOC B TOCYZAPCTBE 1 CEMBIX — IOIBJIAIOTCA
[HIECTD POACTBEHHUKOB HE B MUPE, U IIOABJISIIOTCA BEPHBIE CJIYTU.
CBIHOBHSA ITOUTUTEJIBHOCTE 1 MATEPMHCKAS JIIOGOBb.
KOrgA CTPAHA TIOTPYXEHA B MEXIOYCOBHUIIBI 1 CMYTBI, TO
HNOABJIAIOTCA Y ITPEJAHHBIE ITOAJAHHBIE.
OTCEKUTE COBEPLIEHHOMY IPUE!
OTBPOCBHTE MYIPOCTB!
1 TOTIA HAPOZ CTOKPATHYIO BBII'OZY OBPETET.

[18c94T] A. E. JIVKbSIHOB

KorgA OTBPACBIBAETCS BEJIMKOE A0,

NOSBIIIOTC JKoHb (UEJIOBEKOJIIOBUE) 1 Y (ZI0JIT).

KOr/JIA BBUIE3AIOT MY/JIPCTBOBAHUE U YMHUUAHBE,

HOSIBJIIETCS BOJIBIIAS JIOXKD.

KOrIA MECTH POACTBEHHUKOB B PA3ZIOPE,

TOSABJIFIOTCS CBIHOBHYA IIOUTUTEJIBHOCTD M OTIIOBCKAY
JIOBOBb.

KOrzA B CTPAHE U ITAPCTBYIOLIIEM JOME CMYTA U
BECIIOPS/I0K,

TOSBJIIOTCS BEPHBIE CJIYTH.

[18¢95T] SIH XWH-IIYH

KOrgA YCTPAHUIINA BEJIMKOE JAO, TIOSBUJIAChH
"UEJIOBEKOJIIOBUE" 1 "CIIPABEJIJIMBOCTS".

KOrgA NogaBuJIOCh MYIPCTBOBAHUE, BO3HMK.JIO 1 BEJIMKOE
JIMLIEMEPHE.

KOrJIA MECTb POACTBEHHUKOB B PA3JIOPE, TOI'IA
TOSIBJISTIOTCS "CBIHOBHAY [IOUTUTEJILHOCTE" 1 "OTIIOBCKAY
JIOBOBB",

KOrZIA B TOCYIAPCTBE ITAPUT BECIIOPSIO0K, TOI'IA
TOSBJIAIOTCS "BEPHBIE CJIYTH".

[18c96T] A. II. KoHuccu

KorzgaA BEJIMKOE TAO BYZIET IIOKHMHYTO, TO IIOIBUTCYI
JMCTUHHAY YEJIOBEUHOCTD W CIIPABEIJIMBOCTD.

KOr'IA IUPOKO BYZET PACIIPOCTPAHEHA MYJIPOCTb, TO
TIOSIBUTCS BEJIMKAS TIEUAJIb.

KOrJIA MECTD BJIMKANIIMX POACTBEHHUKOB HAXOITCY B
PA3JIOPE, TO SIBJIIETCS ITOUNTAHUE POAUTEJIEN U JIIOBOBb K
JIETSM.

KOrZIA B TOCYIAPCTBE IIAPUT YCOBUIIA, TO ABJIFIOTCA
BEPHBIE CJIVTH.

[18c97T] B. B. MAJISIBUH

Korga BEJMKU#A IIYTE B YIIAIKE, IBJISIOTCS
"YEJIOBEUHOCTR" 11 " 10",

Korma BOBHUKAIT CYEMYZIPUE U MHOT'O3HAICTBO,
ABJIIETCA BEJIMKAYL JIOXKD.

KOrgA CPEJIM POAMYEN HET COI'JIACUS, ABJIIOTCHI
TIOUTUTEJIBHOCTD U JIFOBOBE.

KOrzmA rocy JAPCTBO BO MPAKE 1 B CMYTE, ABJISIOTCI
"TIPEJIAHHBIE IIOJIJJAHHBIE".

[18c98T] B. B. BUHOIPOACKUI

VICUE3AET BEJMKUM [IYTH — HOIBIIETCA KOHTAKTHOCTE U
OCO3HAHHUE.

YXOOAT MY/IPBIE 1 3HAIOIIUE — HOSBJIAETCA BOJIBIIAYL
UCKYCCTBEHHOCTE.

HET FAPMOHUMU B ECTU POJICTBEHHBIX CBSI3IX —
TIOSBJIAETCS ChIHOBBS ITIOUTUTEJILHOCTE ¥ BPATCKAS JIFOBOBE.
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PSEUDO-CHAPTER NINETEEN

.

[19c01T] ROBERT G. HENRICKS

ELIMINATE SAGELINESS, THROW AWAY KNOWLEDGE,

AND THE PEOPLE WILL BENEFIT A HUNDREDFOLD.

ELIMINATE HUMANITY, THROW AWAY RIGHTEOUSNESS,

AND THE PEOPLE WILL RETURN TO FILIAL PIETY AND
COMPASSION.

ELIMINATE CRAFTINESS, THROW AWAY PROFIT,

THEN WE WILL HAVE NO ROBBERS AND THIEVES.

THESE THREE SAYINGS ~

REGARDED AS A TEXT ARE NOT YET COMPLETE.

THUS, WE MUST SEE TO IT THAT THEY HAVE THE FOLLOWING
APPENDED:

MANIFEST PLAINNESS AND EMBRACE THE GENUINE;

LESSEN {SELF-INTEREST} AND MAKE FEW YOUR DESIRES;

ELIMINATE LEARNING AND HAVE NO UNDUE CONCERN.

[19c02T] JouN C. H. Wu

DROP WISDOM, ABANDON CLEVERNESS,

AND THE PEOPLE WILL BE BENEFITED A HUNDREDFOLD.

DROP HUMANITY, ABANDON JUSTICE,

AND THE PEOPLE WILL RETURN TO THEIR NATURAL
AFFECTIONS.

DROP SHREWDNESS, ABANDON SHARPNESS,

AND ROBBERS AND THIEVES WILL CEASE TO BE.

THESE THREE ARE THE CRISS—CROSS OF TAO,

AND ARE NOT SUFFICIENT IN THEMSELVES.

THEREFORE, THEY SHOULD BE SUBORDINATED

TO A HIGHER PRINCIPLE:

SEE THE SIMPLE AND EMBRACE THE PRIMAL,

DIMINISH THE SELF AND CURB THE DESIRES!

[19c03T] D. C.Lau

EXTERMINATE THE SAGE, DISCARD THE WISE,

AND THE PEOPLE WILL BENEFIT A HUNDREDFOLD;

EXTERMINATE BENEVOLENCE, DISCARD RECTITUDE,

AND THE PEOPLE WILL AGAIN BE FILIAL;

EXTERMINATE INGENUITY, DISCARD PROFIT,

AND THERE WILL BE NO MORE THIEVES AND BANDITS.

THESE THREE, BEING FALSE ADORNMENTS, ARE NOT ENOUGH

AND THE PEOPLE MUST HAVE SOMETHING TO WHICH THEY
CAN ATTACH THEMSELVES:

EXHIBIT THE UNADORNED AND EMBRACE THE UNCARVED
BLOCK,

HAVE LITTLE THOUGHT OF SELF AND AS FEW DESIRES AS
POSSIBLE.

[19c04T] R. L. WING

DISCARD THE SACRED, ABANDON STRATEGIES;

THE PEOPLE WILL BENEFIT A HUNDREDFOLD.

DISCARD PHILANTHROPY, ABANDON MORALITY;

THE PEOPLE WILL RETURN TO NATURAL LOVE.

DISCARD CLEVERNESS, ABANDON THE ACQUISITIVE;

THE THIEVES WILL EXIST NO LONGER.

HOWEVER, IF THESE THREE PASSAGES ARE INADEQUATE,
ADHERE TO THESE PRINCIPLES:

PERCEIVE PURITY; EMBRACE SIMPLICITY; REDUCE SELF-

INTEREST; LIMIT DESIRES.

[19c05T] REN JiYu

ONLY WHEN SAGENESS AND WISDOM ARE DISCARDED, CAN THE
PEOPLE BENEFIT;

ONLY WHEN BENEVOLENCE AND RIGHTEOUSNESS ARE
DISCARDED, CAN THE PEOPLE RETURN TO FILIAL PIETY AND
PARENTAL AFFECTION;

ONLY WHEN SKILL AND PROFIT ARE DISCARDED, CAN THERE BE
THIEVES AND ROBBERS NO MORE.

THESE THREE (NEGATIVE PRINCIPLES) ARE, HOWEVER,
INADEQUATE AS A DOCTRINE.

THEREFORE (AS A POSITIVE INSTRUCTION) WE SHALL PUT
PEOPLE'S UNDERSTANDING UNDER THIS (GUIDANCE):

MANIFEST PLAINNESS, EMBRACE SIMPLICITY, REDUCE
SELFISHNESS, AND HOLD FEW DESIRES.

[19c06T] GIA-FU FENG

GIVE UP SAINTHOOD, RENOUNCE WISDOM,

AND IT WILL BE A HUNDRED TIMES BETTER FOR EVERYONE.

GIVE UP KINDNESS, RENOUNCE MORALITY,

AND MEN WILL REDISCOVER FILIAL PIETY AND LOVE.

GIVE UP INGENUITY, RENOUNCE PROFIT,

AND BANDITS AND THIEVES WILL DISAPPEAR.

THESE THREE ARE OUTWARD FORMS ALONE; THEY ARE NOT
SUFFICIENT IN THEMSELVES.

IT IS MORE IMPORTANT

TO SEE THE SIMPLICITY,

TO REALIZE ONE'S TRUE NATURE,

TO CAST OFF SELFISHNESS

AND TEMPER DESIRE.

[19c07T] Lok SANG Ho

WHEN WE STOP TALKING ABOUT THE SAGES

AND SIMPLY BANISH CONTRIVANCE AND CLEVER REASONING

THAT IS THE TIME PEOPLE WILL REALLY BENEFIT GREATLY.

WHEN WE STOP TALKING ABOUT KINDNESS AND FAIRNESS

THAT IS THE TIME PEOPLE REDISCOVER THEIR NATURAL FILIAL
PIETY AND THEIR PARENTAL INSTINCTS.

WHEN PEOPLE FORGET ABOUT THEIR CLEVER WAYS AND THE
PURSUIT OF EASE AND COMFORT,

THERE WILL BE NO MORE THIEVES.

[ CANNOT SAY ADEQUATELY ABOUT THESE THREE THINGS,

SO T WILL ADD:

SEE SIMPLICITY;

ESPOUSE SIMPLICITY;

REDUCE YOUR WILD THOUGHTS;

REDUCE YOUR DESIRES.

WHEN YOU HAVE LEARNT HOW NOT TO LEARN,

YOU WILL BE FREE FROM WORRIES.

[19c08T1] XIAOLIN YANG

GET RID OF THE GOVERNMENT AND LAWS, AND PEOPLE WILL
BENEFIT A HUNDRED TIMES MORE.

GET RID OF CHARITY AND RIGHTEOUSNESS, AND PEOPLE WILL
RETURN TO THE ORIGINAL HUMAN LOVE.

GET RID OF CLEVERNESS AND MATERIALISM, AND THERE WILL
BE NO THIEVES AND ROBBERS.

IN ORDER TO GOVERN A COUNTRY, IT IS NOT ENOUGH TO JUST
GET RID OF THESE THREE THINGS;
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ALSO LET THE PEOPLE BE SIMPLE ON THE OUTSIDE AND PLAIN
ON THE INSIDE, SELFLESS AND DESIRELESS.

[19c09T] WALTER GORN OLD, REVERTING TO NATURE

BY GIVING UP THEIR SELF-RIGHTEOUSNESS AND ABANDONING
THEIR WISDOM THE PEOPLE WOULD BE IMMENSELY IMPROVED.

FORSAKING CHARITY AND DUTY TO THE NEIGHBOUR, THEY
MIGHT REVERT TO THEIR NATURAL RELATIONS.

ABANDONING EXCELLENCE AND FOREGOING GAIN, THE PEOPLE
WOULD HAVE NO MORE THIEVES.

THE CULTIVATION OF THESE THREE THINGS HAS BEEN A
FAILURE, THEREFORE SHOULD THEY GO BACK WHENCE THEY
CAME.

AS FOR YOU, DO YOU COME FORTH IN YOUR NATURAL
SIMPLICITY, LAY HOLD ON VERITIES, RESTRAIN SELFISHNESS, AND
RID YOURSELF OF AMBITION.

[19¢10T] JAMES LEGGE

IF WE COULD RENOUNCE OUR SAGENESS AND DISCARD OUR
WISDOM, IT WOULD BE BETTER FOR THE PEOPLE A HUNDREDFOLD.

[F WE COULD RENOUNCE OUR BENEVOLENCE AND DISCARD OUR
RIGHTEOUSNESS, THE PEOPLE WOULD AGAIN BECOME FILIAL AND
KINDLY.

IF WE COULD RENOUNCE OUR ARTFUL CONTRIVANCES AND
DISCARD OUR (SCHEMING FOR) GAIN, THERE WOULD BE NO
THIEVES NOR ROBBERS.

THOSE THREE METHODS (OF GOVERNMENT)

THOUGHT OLDEN WAYS IN ELEGANCE DID FAIL

AND MADE THESE NAMES THEIR WANT OF WORTH TO VEIL;

BUT SIMPLE VIEWS, AND COURSES PLAIN AND TRUE

WOULD SELFISH ENDS AND MANY LUSTS ESCHEW.

[19c11T] DAVID HINTON

IF YOU GIVE UP SAGEHOOD AND ABANDON WISDOM PEOPLE
WILL PROFIT A HUNDRED TIMES OVER.

IF YOU GIVE UP HUMANITY AND ABANDON DUTY PEOPLE WILL
RETURN TO OBEDIENCE AND KINDNESS.

IF YOU GIVE UP INGENUITY AND ABANDON PROFIT BANDITS
AND THIEVES WILL ROAM NO MORE.

BUT THESE THREE

ARE MERE REFINEMENTS, NOWHERE NEAR ENOUGH.

THEY DEPEND ON SOMETHING MORE!

OBSERVE ORIGIN'S WEAVE,

EMBRACE UNCARVED SIMPLICITY,

SELF NEARLY FORGOTTEN,

DESIRES RARE.

[19¢12T] CHICHUNG HUANG

ELIMINATE SAGENESS, ABANDON CRAFT,

AND THE PEOPLE SHALL BENEFIT A HUNDREDFOLD;

ELIMINATE HUMANITY, ABANDON RIGHTEOUSNESS,

AND THE PEOPLE SHALL REVERT TO FILIAL PIETY AND
PARENTAL LOVE;

ELIMINATE ADROITNESS, ABANDON PROFIT,

AND ROBBERS AND THIEVES THERE SHALL BE NONE.

THESE THREE REMARKS ARE CONSIDERED RHETORICALLY
INADEQUATE,

THEREFORE, LET US PUT THEM WHERE THEY BELONG:

"DISPLAY THE UNDYED SILK AND EMBRACE THE UNHEWN LOG;

DIMINISH SELFISHNESS AND REDUCE LUSTS;

ELIMINATE LEARNING AND DISPENSE WITH ANXIETY."

[19¢13T] ELLEN M. CHEN

ELIMINATE SAGACITY (SHENG), DISCARD KNOWLEDGE (CHIH),

PEOPLE WILL BE PROFITED (LI) A HUNDREDFOLD.

ELIMINATE HUMANITY (JEN), DISCARD RIGHTEOUSNESS (1),

PEOPLE WILL AGAIN PRACTICE FILIAL PIETY AND PARENTAL
LOVE.

ABOLISH ARTISTRY (CH'IAO), DISCARD PROFIT-SEEKING (L1),

ROBBERS AND THIEVES SHALL DISAPPEAR.

THESE THREE PAIRS ADORN (WEN) WHAT IS DEFICIENT (PU
TSU).

THEREFORE, LET THERE BE THE ADVICE:

LOOK TO THE UNDYED SILK, HOLD ON TO THE UNCARVED
wooD (P'U),

REDUCE YOUR SENSE OF SELF (SZU) AND LESSEN YOUR
DESIRES (YU).

[19c14T] LEE SUN CHEN ORG

[F ALL THE SAPIENTS AND KNOW-IT-ALL INTELLECTUALS ARE
BANISHED, PEOPLE WILL BE BENEFITED HUNDREDFOLD;

[F SO-CALLED HUMANITARIANISM AND RIGHTEOUSNESS
[WHICH ARE CURRENTLY TWISTED BY SOPHISTRY ] ARE
ABANDONED, PEOPLE WILL RETURN TO [THE SIMPLE GENUINE]
FILIAL PIETY AND PARENTAL BENIGNANCY;

[F CUNNINGNESS AND PROFIT—-SEEKING ARE DETERRED,
ROBBERS AND THIEVES WILL NOT HAVE A CHANCE TO FLOURISH;

HOWEVER, THE DISCUSSION ON THESE THREE ISSUES HERE IS
NOT ADEQUATE, I SHALL FURTHER EXEMPLIFY THEM ELSEWHERE.

[A PROPER LEADER WOULD LEAD, ]

BY STREAMLINING THE SOCIAL [STRUCTURE], SO PEOPLE
WOULD ADHERE TO SIMPLICITY;

BY REDUCING PRIVATE POSSESSION [OF GOODS], SO PEOPLE
ARE DISCOURAGED [TO INDULGE IN SELFISH] DESIRES;

BY RENOUNCING [SOPHISTS'] STUDIES, SO PEOPLE WOULD NOT
BE TANTALIZED [BY OSTENTATIOUS STUDIES ].

[19¢15T] TIEN CONG TRAN

DROP SAGACITY, ABANDON INTELLECTION, AND THE PEOPLE
WILL BE BENEFITED A HUNDREDFOLD.

DROP BENEVOLENCE, ABANDON RIGHTEOUSNESS, AND THE
PEOPLE WILL RETURN TO FILIAL PIETY AND PATERNAL KINDNESS.
DROP SHREWDNESS, ABANDON PROFIT, AND ROBBERS AND

THIEVES WILL CEASE TO BE.

THESE THREE, BEING EXTERNAL ADORNMENTS, ARE NOT
ENOUGH.

THEREFORE, THERE MUST HAVE SOMETHING TO WHICH THE
PEOPLE ATTACH THEMSELVES: SEE THE PURE, EMBRACE THE
UNADORNED, DIMINISH THE SELF AND CURB THE DESIRES.

[19¢c16T] THOMAS Z. ZHANG

DON'T DEVISE TRICKS TO RULE PEOPLE AND PEOPLE WILL
BENEFIT ENORMOUSLY.

DON'T ARTIFICIALLY SET THE RULES FOR FAMILY RELATIONS
AND PEOPLE WILL RETURN TO THEIR NATURE OF LOVING EACH
OTHER.

DON'T REWARD CLEVERNESS AND PROFIT, THE ROBBERIES AND
THE THEFTS WILL DISAPPEAR.

THE THREE MEASURES STATED ABOVE ARE NOT ENOUGH.

WE MUST FILL PEOPLE'S MIND WITH FRUGALITY, HONESTY,
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SELFLESSNESS, AND ABSTINENCE.

[19¢17T] ARTHUR WALEY

BANISH WISDOM, DISCARD KNOWLEDGE,

AND THE PEOPLE WILL BE BENEFITED A HUNDREDFOLD.

BANISH HUMAN KINDNESS, DISCARD MORALITY,

AND THE PEOPLE WILL BE DUTIFUL AND COMPASSIONATE.

BANISH SKILL, DISCARD PROFIT,

AND THIEVES AND ROBBERS WILL DISAPPEAR.

I[F WHEN THESE THREE THINGS ARE DONE THEY FIND LIFE TOO
PLAIN AND UNADORNED,

THEN LET THEM HAVE ACCESSORIES;

GIVE THEM SIMPLICITY TO LOOK AT, THE UNCARVED BLOCK
TO HOLD,

GIVE THEM SELFLESSNESS AND FEWNESS OF DESIRES.

[19¢18T] RICHARD JOHN LYNN

REPUDIATE SAGEHOOD AND DISCARD WISDOM, AND THE
PEOPLE WOULD BENEFIT A HUNDREDFOLD.

REPUDIATE BENEVOLENCE AND DISCARD RIGHTEOUSNESS, AND
THE PEOPLE WOULD AGAIN BE OBEDIENT AND KIND TO EACH
OTHER.

REPUDIATE CLEVERNESS AND DISCARD SHARPNESS, AND
THIEVES AND ROBBERS WOULD NOT EXIST.

AS FOR THESE THREE PAIRS OF TERMS,

BECAUSE THEY SERVE AS MERE DECORATION,

GIVE PEOPLE THE CHANCE TO IDENTIFY WITH SOMETHING
ELSE:

EXEMPLIFY SIMPLICITY, EMBRACE THE UNCARVED BLOCK

CURTAIL SELF-INTEREST, AND HAVE FEW DESIRES.

[19¢19T] LIN YUTANG

REALIZE THE SIMPLE SELF

BANISH WISDOM, DISCARD KNOWLEDGE,

AND THE PEOPLE SHALL PROFIT A HUNDREDFOLD;

BANISH "HUMANITY," DISCARD "JUSTICE,"

AND THE PEOPLE SHALL RECOVER LOVE OF THEIR KIN;

BANISH CUNNING, DISCARD "UTILITY,"

AND THE THIEVES AND BRIGANDS SHALL DISAPPEAR.

AS THESE THREE TOUCH THE EXTERNALS AND ARE
INADEQUATE;

THE PEOPLE HAVE NEED OF WHAT THEY CAN DEPEND UPON:

REVEAL THY SIMPLE SELF,

EMBRACE THY ORIGINAL NATURE,

CHECK THY SELFISHNESS,

CURTAIL THY DESIRES.

[19¢20T] VICTOR H. MAIR

"ABOLISH SAGEHOOD AND ABANDON CUNNING, THE PEOPLE
WILL BENEFIT A HUNDREDFOLD;

ABOLISH HUMANENESS AND ABANDON RIGHTEOUSNESS, THE
PEOPLE WILL ONCE AGAIN BE FILIAL AND KIND;

ABOLISH CLEVERNESS AND ABANDON PROFIT, BANDITS AND
THIEVES WILL BE NO MORE."

THESE THREE STATEMENTS ARE INADEQUATE AS A CIVILIZING
DOCTRINE;

THEREFORE,

LET SOMETHING BE ADDED TO THEM:

EVINCE THE PLAINNESS OF UNDYED SILK,

EMBRACE THE SIMPLICITY OF THE UNHEWN LOG;

LESSEN SELFISHNESS,

DIMINISH DESIRES;

ABOLISH LEARNING

AND YOU WILL BE WITHOUT WORRIES.

[19c21T] TOLBERT MCCARROLL

STOP BEING LEARNED AND YOUR TROUBLES WILL END.

GIVE UP WISDOM, DISCARD CLEVERNESS,

AND THE PEOPLE WILL BENEFIT A HUNDREDFOLD.

GIVE UP BENEVOLENCE, DISCARD MORAL JUDGMENTS, AND
THE PEOPLE WILL REDISCOVER NATURAL COMPASSION.

GIVE UP SHREWDNESS, DISCARD GAIN, AND THIEVES AND
ROBBERS WILL DISAPPEAR.

THESE THREE FALSE ADORNMENTS ARE NOT ENOUGH TO LIVE
BY.

THEY MUST GIVE WAY TO SOMETHING MORE SOLID.

LOOK FOR WHAT IS SIMPLE AND HOLD ONTO THE UNCARVED
BLOCK.

DIMINISH THOUGHTS OF SELF AND RESTRAIN DESIRES.

[19c22T1] DaviD H. L1

RENOUNCE SAINTLINESS, SHUN CLEVERNESS - LET THE
POPULACE BE BETTER OFF BY A HUNDREDFOLD.

RENOUNCE NOBLENESS, SHUN RIGHTEOUSNESS - LET THE
POPULACE RETURN TO FILIALITY AND PARENTAL LOVE.

RENOUNCE SCHEMING, SHUN PROFITEERING - LET ROBBERS
AND THIEVES VANISH.

THE THREE ARE INADEQUATE FORMULATION.

BETTER CHANNEL [THE POPULACE] TO DIRECTION.

WELCOME PURITY, EMBRACE SIMPLICITY;

MINIMIZE SELF-INTEREST, REDUCE DESIRE.

RENOUNCE LEARNING, ELIMINATE APPREHENSION.

[19¢23T] YASUHIKO GENKU KIMURA

ABANDON THE RELATIVE NOTIONS OF HOLINESS AND WISDOM,

AND PEOPLE WILL BENEFIT A HUNDRED-FOLD.

ABANDON THE OUTER CODES OF BENEVOLENCE AND
RECTITUDE,

AND PEOPLE WILL RETURN TO NATURAL FILIALITY AND
KINDNESS;

ABANDON THE UNBA